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MESSAGE

Dear Brother Sundaram

On the significant occasion of the 125th anniversary of the Indian Section , | send my
best wishes to all the programmes planned for its commemoration, particularly the seminar
on “Looking Ahead” and your specia double issue of The Indian Theosophist.

The world in which we are living is in crisis, a crisis created by the inadequate
unfoldment of our consciousness. New ways of seeing and interacting with each other are
forming and require responsible, stable individuals to bring them into their daily livesin order
to create a new world.

It is my hope that in your time together at the seminar and other functions, and also
through your journal, you can develop the mind capable of caling forth that “New World”
aready in our midst.

Peace and blessings,

Tim Boyd
International President
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MESSAGE

Surendra Narayan F 225 A, Lane WSB
Sainik Farms
New Delhi 110062
Ph. : 011-29551781
Augusticl 2015 Maob. : +91-991 1273642

My dear Brother Sundaram ji,

| am delighted to receive your kind letter dated 5.8.2015 conveying the beautiful
news that this is the 125" year of the Indian Section and that you have planned
some special programmes this year commemorating the event.

One of them is the publication of a special double issue of The Indian Theosophist.
Per your kind request, | am happy to send the following message of greetings for
this special issue,

On the occasion of the 125" anniversary of The Indian Section of the
Theosophical Society, | would like to extend my warm greetings to all
members. The Indian Section has worked tirelessly over the years to
promote Theosophist teachings and has deep roots in the Theosophical
world. This is also a good occasion for all of us to reach out to young
theosophists and share with them our history and teachings for they
are our future.

In closing, | would like to share a note by Annie Besant, which reflects
the essence of Theosophy:

“Work, so that the world may be the better for your living in it.
Love all, but love most those who are unloving, for their need is the
greatest. Protect the weak, and shelter the homeless, forget not our
younger bretheren of the animal kingdom, that they may develop our
higher qualities and thus cooperate with the Devas in working for swifter
evolution” - Annie Besant, 1932

With my best wishes to all.
Surendra Narayan

With my best wishes to you and Manju ji and thank you for taking the initiative to
mark the 125" anniversary of the Indian Section.

Fraternally,

Smdﬁ,a b Mla‘c""‘

Surendra Narayan”
L-20, SF, South Extension Part [I, New Delhi - 110049
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S.SUNDARAM

A STEPFORWARD

Theyear 2015 happensto beasignificant year asthe Indian Section compl etesits 125
yearsin coming November. Thelifeand work of the pioneersand leadersof the Theosophical
movement; their wisdom, their farsight and their holistic vision have ever been thefountainhead
of inspiration and encouragement, asa so their unstinted hel p and guidance so asto enablethe
membersto work towards nurturing the theosophical valuesand thusfulfilling their sacred
dutiestowardsthe organization in particular and society ingeneral.

K eeping the present scenario of the society in general in view we haveto strengthen
oursalvesfor futurein suchaway that it may exploreavenuesfor community lifeandreflect the
spirit of brotherhood at itsbest. When one understandingly decides‘to tread in the present’
with an open mind, he can hopeand be confident * to create abetter future’ not only for himself
but also for peoplearound him. A firm adherence to Theosophical valuesinlifeisal thatis
needed to strengthen the present and shapethefuture.

With our dedi cation and whol e hearted commitment towards this noble mission and
working together in harmony and goodwill surely will be strengthening our present and pave
theway for theyearsahead.

*kkk*k *kkk*k *kkk*k

Inthisnumber of thejourna threearticleshavebeenreprinted. Oneby Dr. RadhaBurnier,
the Genera Secretary of the Indian Sectionfor 18 years (1961 to 1978); Onearticleby Dr.
Rohit Mehta, General Secretary of the Indian Section for 15 years (1945 t01959); and one
by MissJoy Mills, whichwas published during the Centenary of thelndian Sectionin 1990.

| expressmy grateful thanksto Revered Bro. SurendraNarayan ji and our International
President Bro. Tim Boyd for having sent their encouraging messagesfor this Special Number
of thejournal. | also express my gratitude and am thankful to the five authorsfor having
willingly accepted theinvitation to contribute articlefor thisNumber. They sent their articles
much beforethe due date given to them.
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RADHA BURNIER*

PRACTICAL THEOSOPHY**

Intheearly daysof the Theosophical Society, the great adeptswho weretheinspiration
behind thefounding of the Society madeit clear that they werenot interested inthe progress of
any particular individuas, however intellectud or qualified they considered themsalvesto be.
LetterstoA.P. Sinnett point out that the adeptsareinterested only in humanity asawholeand
inindividualsonly to the extent to which theindividualsarewilling to subordinatetheir own
interestsfor the good of humanity. In The Key to Theosophy, H.P. B. saysthat the aims of
Theosophy are severd; “ but themost important arethosewhich arelikely tolead totherelief
of human suffering under any or every form, moral aswell asphysical”. Therefore, wemight
say that the entire purpose of the Theosophical Society isto bring about the upliftment and
good of humanity. The purposeisnot to helpjust afew individuals, to gather here and there
pleasant groups of like-minded people. The Society existsto disseminate that Wisdom which
we call Theosophy, which confersbenefit onall peoplealike.

The adeptsalso makeit clear inanumber of |ettersthat the knowledgewnhichisat their
disposal can bemade available only on certain conditions. They specify that theremust bea
real hunger for thewisdom in anyonewho wishesto receiveinstruction and knowledgefrom
them. Thisfact hasbeen knownin all ancient traditions. In At the Feet of the Master, the
qualificationson the path are described as discrimination, desirel essness, good conduct and
love, thelast of which in ancient days was denoted by the Sanskrit word mumukshutva,
which meansthirst for liberation. Without ared thirst for wisdom, ahunger for it, astheadepts
say, itisnot possibleto obtain or disseminate wisdom.

Members of the Society are perhapstoo apt to be satisfied with mere knowledge. The
world suffersnow from too much knowledge. Knowledge of the external world hasledtoa
variety of problems. The moreknowledge of acertain kind man obtainsthe more complicated
hislifebecomesand there areincreasingly complicated situationsfromwhich he suffers. The
economy of theworld has become so compl ex that no one knows how to solvethe global
economic problems. Expertswho in thelast ten yearshave predicted what would happenin
the economic field have all been proved wrong. Thiswas not becausethey werelackingin
knowledge or competence; it isbecausethe problemsareimmensaly complicated. Theworld

** Was the General Secretary of the Indian Section from 1961 to 1978; and was International President of the TS
from 1980 to October 2013.

** Talk published in The Indian Theosophist, Vol. 75, No. 11. November 1978, pp.177 - 185.
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issointerrelated that what happensin one place quickly affects conditionsin other far-away
places and even experts are baffled by the number of factorswhich haveto betakeninto
cons deration. Owing to the complicationsof existence, inevitably many arethosewhofed a
sense of dienation and isolation. Technol ogical knowledgeleadsto the production of amullti-
tude of thingsand increased production demands more organization. Astheworld getsmore
and moreorganized, individuasfed lostinit. Thisisoneof thenumerousdifficultiesresulting
from one-sided knowledge. Such knowledge has not solved the fundamental problems of
man: how to find happiness, live at peace and discover those thingswhose valuewill never
fade. For thiswisdomisrequired. Membersof the Theosophical Society would befailingin
their work if they merely seek to acquire knowledge.

Redlly tofulfil the purposefor which the Soci ety wasfounded members must have not
only the hunger for wisdom but a so thelove of humanity. Invarious|etters, the adepts speak
about thistoo. On one occas on they wrotethat he alone can gain their secretswho has*the
love of humanity at heart, who is capable of grasping thoroughly theideaof aregenerating
practical brotherhood” . Practical Theosophy impliesthat one must havethe capacity to help
theworld. Knowledge which does not enable oneto bring about the upliftment of theworld, in
thetrue sense, isnot practical Theosophy; it isspeculative, theoretical. Perhaps, it isnot
Theosophy at all, becauseit isnot wisdom. Wisdom iswhat brings about the good, which
drawsout the purest, the best in everyone. H.PB. saysthat “the only decree of Karma— an
eternad and immutabl e decree—isabsolute Harmony in theworld of matter, asitisintheworld
of Spirit”. It “guardsthe good”. Whenever imbalanceis created by human beings, by the
human mind, thelaw which standsfor thegood putsit right.

In arecent book, Life After Life, Dr. Raymond Moody describes the experience of
thosewho, for atemporary period, crossover thethreshold of death. The experienceincludes
areview of theincarnation whichispast, afact which has been mentioned in The Mahatma
Lettersand other theosophical books. During that review, theindividua beginsto understand
what itishehasdoneor faledtodoinlife. Peoplethink of theaccomplishmentsof lifeinterms
of successinaworldly sense- successin relationships, in acquiring knowledge, and perhaps
imagined successonthespiritual path. But to thosewho have“goneacross’ thereview shows
that thewholepurposeof lifeistolearn, andtolearn onething only, that islove. Thisisanother
way of stating that theindividual hasto learn what isgood, good not only for himself but also
for othersbecause one cannot bring about good without learning how tolove.

A school childwho hastolearn hislessonsmay try to shuntheclasswork which hefinds
painful. The child may be reluctant to go to the school and escape. But the lessons are not
painful they givethechild what it needsin order to devel op and grow up. But becausethe child
resststhelearning, hefeelsthat itispainful.
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All of usimaginethat we are suffering, wearein pain because of undesirable circum-
stances, because of certain people and because of thingswhichwedo not like. But at notime
isanything wrongin circumstances. All circumstancesaretheresult of theforcesof karma,
which work to bring about the good at every moment of timein every place. Thisisadivine
law. Itisour resistancetolearning thelesson of karma, beit great or small, which createsthe
feeling of pain and suffering. So suffering redlly liesin oneself, in one’'sown attitudeand re-
sponseto circumstancesand to people, and not in anything outside. Wisdom, onthe contrary,
isinlearning to meet those circumstancesin the right way and to act in such away that we
work withthelaw of karma, thegreat lawsof the universein bringing about the good.

The essence of Wisdom, of Theosophy isto beable, at every moment, in every situation
inwhich oneisplaced, to dothat whichistruly beneficia tothelifearound, to helpit to grow
andtorevea thegoodnesswhichisinit. Theentireevolutionary planisoneinwhichat dl times
everything which existsisunfol ding something of itsown goodness, some hidden meaning or
sgnificancewhichiswithinit. At every point wherelifemanifestsitself, itistryingto convey in
agreater and greater measure hidden goodness, which one might call beauty or truth or love.
By thewisdom which discovers goodnessin other thingsand hel psthemto reveal the good
morefully, onerevealswhat isbest in oneself morefully. Thetwo go together.

All opening out of on€e' sfacultiesisthe perception of what istrue and good in another.
Theaverage person seesvery little. Mostly hiseyes perceive only concretethings, but even
they areobserved very incompletely. If hewalksinapark, for example, heisnot awareof dl
that liesthere, of thefullness of beauty, of the harmony of colours, of thelight and shadein all
itsglory. Werarely giveour attention, our heart to what welook at. Whenwelook at ahuman
being we seeonly casually what isoutside. But thereisagreat deal besideswhat isconcrete
and externd inthegarden, theriver, themountain, the personin front. Theremay beunderlying
beauity, aharmony, many hidden virtues. Being unaware of virtue, weremain partly blind, we
fail to seethat whichitisreally tryingto revea. When the observer doesrealize the hidden
harmony, then heisopening something within himsaf, an areaof consciousnesswhich hereto-
forehad not functioned and sensed that harmony. So, at themoment when it sensessomething
other thanthe concrete, it isal so unfolding somefaculty withinitself which wasnot functioning
before. To perceivethetruth, the goodnesswhichishiddenin other thingsistruly aflowering
of thefacultiesand sengbilitieswithin onesalf.

Toreceivethe hidden messageisnot amatter of doingit onceandfor dl. All thatisof redl
value-goodness, truth, beauty-revea sitself afresh al thetime. The sacred word Omissaidto
represent all of manifestation and also that which isunmanifest. That word called Pranavain
Sanskrit, Sgnifiesthat whichisawaysextraordinarily new. It suggeststhat manifestation at any
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leve isall thetimerevealing not only qualitieswhich are of eternal value, but, revealing them
afreshin new modesand new ways. Toillustrate: Watching quietly abeautiful mountain, ob-
serving not merely the outer form, at onemoment there may be awarenessof thegreat dignity
and loftinessit reveas. Onemay go away and come back another eveningtolook at thesame
mountain, to find it reveal s something quite different- perhaps a sense of marvelous purity
evoked by thewhitenessof thesnow which liesthere. A third time, it may aludeto that which
isenduring, stableand immutable. So, looking at it on different occasions, sensing the beauty
of loftinessgreat dignity, of indestructibility, of purity, eachtimethat oneisopentoit, thereis
the truth of something different. But if the heart is not open, aperson who seesthe same
mountain suffersthat misfortunewhichiscalled* getting used toit”. The consciousness be-
comes opaque and so what is, doesnot make any impressuponit at all.

Wisdomthenisto perceivethetruthwhichisunderlying, the essential nature of things
whichal thingsaretryingtoreved eachmomentinever new forms. Itisonly by perceivingthe
underlying, essential nature of things, by seeing thetruth that one can act rightly. To seethe
outer formsisonly theseeing of thepartid, thefragmentary, that whichissuperficid. Therefore
thevisonisvitiated, and actionisnot right. It isimportant to reglizethat only by seeing onecan
actrightly. Inthe Vedantaphilosophy of old, thisisexplained by anillugtration. If aperson goes
toadimly lit place and sees an object coiled up which he mistakesfor asnake, then heis
boundto actinaparticular way. If hisnatureistimid, hewill befrightened, hewill think of ways
of escape, and run away. If hisinclinationsare different, then instead of feeling frightened, he
may react with violence, he searchesfor aninstrument with which to destroy the creature, and
he acts. A number of other emotional reactions, thoughtsand actions, might ariseasaresult of
seeing the snake. But if greater light falls upon that scene, and the man seesthat what he
mistook for asnakeisrealy arope, then can hefed frightened, and run away, or aggressively
go forward to destroy therope?All the actions at the emotional, mental and physical levels
which resulted from seeing asnake becomeimpossibleand irrelevant assoon asherealizes
that the object isnot asnake but arope, when he seesthething asitis.

We act according to what we see. Thosewho perceive only the outer form, and that too
inafragmentary and incompleteway, misswhat isessential inlife- the goodnessand thetruth
whichitisreveding fromwithin, which underliesthe outward things. Thenal their actionsare
wrong, they arebound to create disharmony, conflict and suffering. Therefore, it isimportant
for aperson who searchesfor wisdom to seerightly. Everyone knowsthat to see physical
objects, we need eyes. If the eyes are defective we do not see things correctly. Because of
myopiaor some other defect inthe eyes, vision becomeslimited. But apart from the defects
and diseaseswhich may afflict thisinstrument of perception, theeye suffersaninherent limita-
tion. It cannot seethat which isvery minute: it doesnot see atoms, electrons, bacteriawhich
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arefloating around. Neither canit seewhat isvast, because the vastnessisoutsideitsrange.
Similar defectsand diseasesand inherent limitations affect other organs of sense. Perception
alwaysrequiresthe use of the organsof senseand also that of that inner organ whichisthe
mind. If themindisnot “present”, one does ot see evenwhen the physical sense organ comes
into contact with an object. A person may walk through agarden, andif heispreoccupied with
variousthings- some quarrel with hiswifeor aproblemin hisoffice- and iscompletely ab-
sorbed inthem hemay not know what isin that garden. Similarly if someonemeetsafriend on
thestreet andthemindis*absent”, he doesnot know that thefriend has passed by. In what we
call absent-mindedness, even though the senses comeinto contact with thingswedo not really
come into contact with them. It is necessary that the mind be present, the consciousness
focused, inorder to see.

Themindistherefore aninstrument of perception, likethe sense-organswhichweknow.
But we do not readily accept thefact that the mind can have defects, diseases and inherent
limitationsexactly likethe physical organsof perception. We are accustomed to thinking of our
ownmindsasflawlessinstruments, and whatever we see with that mindistakento be synony-
mouswith truth or actuality. Obvioudy, when thereisany kind of agitation within, themind
becomesincapable of seeing correctly. A jealousindividual seesaccording to hisown suspi-
cions. When thereissuspicion inthemind, aninnocent gesture, word or action onthe part of
someone e se, takes on the appearance of anefarious happening. When thereisanger, every-
thing seemswrong; even aninanimate object likeatableor achair may seemto comedelib-
erately intheway and beinthewrong place. Theangry individua may pushit asif the piece of
furniturehasdonewrong! Internal commotion and passion prevent the seeing of thingsasthey
are. They are comparable to the defects and diseases which affect the physical organ of
perception. Apart from them thereare many subtle manifestationsof the persona naturewhich
obscurethevision and distort rel ationships, but subtlefeelingswhich do the samehaveto be
noticed. When asituation callsfor actionto help another, what isthe mind’ sreaction to that
stuation? Doesit quickly seewhat needsto bedone? Or doesit conveniently blind itself tothe
fact? Theosophy isaltruism, first and last. Or noticing aneed, itispossiblethat it says, “This
needsto be done, somebody oughttodoit”. Thereisalso thepossibility that it says, “ Yes, |
will doit” and derivesasense of satisfaction, of virtue and smugness. Everyone of these
manifestation of the personal self, distorts perception of thingsasthey are. Itisonly by self-
observation and self-knowledge that one can be aware of deceptionsand limitations.

In The Mahatma Letters, when speaking about the hunger for wisdom as an absol utely
essentia qualification to find thewisdom theword " unsalfish” isadded. An “ unselfish hunger
for wisdom” isnecessary in order tolearn. And as onelearns unsel fishness, to see quickly
where helpisneeded, in what waysthat help isneeded, how desirefor satisfaction comesin
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theway and so on, steps are taken towards that wisdom. Underlying action, if thereisthe
desiretogainareward, or recognition, it isaform of selfishness. In searching for wisdom, al
sdfishnessand self-motivation must cometo an end.

If thereisno wisdominthemembersof theT.S., how canit helptheworld?Itiseasy to
think intermsof obtaining moremembers, getting more publicity, distributing morel eefletsand
soonand soforth. Clearly, itisnot enough just to distribute book and literature; something has
to flow from themembersthemsd ves, something which hasthevitality of truth, of wisdom, the
power of an unselfish yearning to bring about the good of all things.

Tobepracticd, itisnot enough merely to say wewant to do good. Onemust learn how
to do good, and wisdom, aswe said in the beginning, isrequired to know how to do good.
Theworld has seen agreat deal of harm done by people who wanted to do good without
knowing how. A group of confused and unwise peoplewill only spread their own confusion
and conflictsto othersif they get organized into aSociety. The Theosophical Society canfulfil
itstask intheworld, be of practical benefit, only if at least aproportion of itsmembersare
loversof wisdom. Otherwise wemay think that we are doing good, but we may not really do
0.

Without that quaity of wisdom, the T.S. will becomeavery ordinary organization. It may
survivefor several centuriesmorebut it will not beworth much. If welook at thethree® de-
clared Objects’ each oneof them, if interpreted without the perspective of wisdom, iscapable
of turning the Society into avery ordinary organization. Thereare numerousorganizationsnow
trying to bring about better relationshipsand goodwill intheworld. The Society could become
one more organi zation of that kind, working at the external level but not solving the root
problem. Asregardsthe second Object, academiciansand university men, the professorsand
intellectual swho specializein comparative studies, can surely promote thisbetter than most
T.S. memberscan. Pursuing thethird Object, it ispossibleto do research into psychokinesis,
clairvoyance, telepathy, all sortsof things, and leave the world no better for all that. The
Theosophical Society’strueva ueisinthe undeclared Object, whichisto find wisdom, the-
osophy, the knowledge which teacheshow to bring about the real good-not temporary good,
not what wethink isgood, but that good which aidsevery manifestation of lifetounfoldinthe
greatest measureitsbeauty, itstruth and itssignificance.
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ROHIT MEHTA*

THE SECRET OF REGENERATION

PHY SICAL science speaksof the principleof entropy which statesthat everythinginthe
universeisrunning down steadily toward thermodynamic equilibrium or death and extinction.
Further, thisrunning down involvesalossof energy and that itisirreversible. Istherenoway
out of thisgrim predicament?Fortunately, thereis. A brilliant scienti, il with us, [lyaPrigogine
of Belgium, aNobel laureate, givesin hisbook Order out of Chaosaray of hopeand cheer.
AlvinToffler inhislucid Forewordtoit says:

One of the key controversies surrounding this concept hasto do with Prigogine’s
insistencethat order and organi zation can actualy arise‘ spontaneoudy’ out of disor-
der and chaosthrough the process of ‘ self-organization’. [emphasis supplied]

Thusthereversd of theflow of energy ispossible— only inasdf-organizing systemand
not inamechanistic system.

A self-organizing systemisonethat isliving. A machine cannot get back the energy-loss
by itsdlf. Fresh energy hasto begivenfromoutside. Lefttoitself it will becomedead. Itisonly
inaliving organism that self-organi zation holds. A woundin aliving body can and does heal
itself, unlike amachinewhich needsoutside help to restart itsoperations. A living systemis
open, not closed. Thereisafreeexchangebetweenitsdlf and the environment, flexibility and
no rigidity asinamachine. A living system may and does bend when required — but it soon
recoversitsorigina state. Itisvulnerable, but it needsno protection fromoutside. Infact, a
living systemisextremely fragile— it looksasif it will break, but doesnot, duetoitsinherent
srength. Lifeprotectsit. Thusaliving system getsback itslost energy. Infact, itistheliving
system that containsthe secret of regeneration.

J. Krishnamurti says. * Society isalwaysdatic, only intheindividua cantherebearadica
revolution.” All organizations— socid, philanthropic, idealistic— after alapse of timelose
theirinitia vitaity, andlanguish. Their membersloseinterest and enthusiasm. They may whip
up ashort-lived enthusiasm by reminding themsalves of their vowsand obligations, their moral
responsibility and so on. But these effortsarelike flogging adead horse. Organizationsand
societiesarebasically static. Regeneration critically turnson theindividua member.

H. P. Blavatsky in The Key to Theosophy says:

*Mr. Rohit Mehtawas the International Secretary of the Theosophical Society from 1941 to 1944. Then, he wasthe
General Secretary of the Indian Section from 1945 to 1959.
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Every such effort asthe Theosophical Society has hitherto ended infailure because
sooner or |ater it has degenerated into asect, set up hard and fast dogmas of itsown,
and so last by imperceptible degreesthat vitaity which living truth  one canimpart.

HereHPB speaksof theentropy afflicting an organization and how only living truth can
rempart vitdity toit.

Livingtruthisnot conceptual or idestiond, nor isit belief or conviction, nor evenanided.
All theseare products of themind. A living truth isadirect perception of truth. That which
regeneratesisnot atheory nor ahypothesis. All these at best arejust maps, of course, exact
and detailed — but then amap isnot theterritory. But very often the membersof degenerate
organizationstend to be content with maps. But thisisnothing by theside of adirect glimpse of
evenalittleof theterritory. For that fillsthe onlooker with zest and vitality.

Inthevast theosophicd literature, there areinnumerable maps, detailing planesand bod-
iesother thanthe physical, lifeafter death, thelevelsand grades of the Path, the occult hierar-
chy and itsfunctions, the Initiations, the races and rounds and many other subjects. These
mapsarejust informativeand no substitutefor direct perception.

Whence comesthisdirect perception? The perceptive instrument we possess— our
only instrument at that, isthemind. Itisinherently defective. Itisafaculty of consciousness
which seesthings and events successively and not all at once. It has no perception of the
WHOLE. It seesonly infragments— it may add up thefragments— but then such adding
may enableoneto arrive at thetotal, but then that total isnot thewhole. HPB saysin The
\oice of the Slencethat themindisthedayer of the Real. Themind forever looksthrough a
vell, through aglassdarkly. The gathering of informationisall it can do. It can enableusto
study maps but cannot see theterritory. It seesonly its own projections, the shadows. It
mistakestheropefor asnake. The snake hasno intrinsc existence, being only aprojection of
themind. Physicistsa so admit that they chase only the shadows— their shadowsmay change
— neverthelessthey do not know what the substance is— they are playing about with shad-
owslikePlato’'scavemen.

The \oice of the Slence says. ‘ The mind gathersdust whileit reflects.” Reflectionis
mind’ snormal function. Thedischargeof that function standsprimarily vitiated. By no effort of
themind, however enlightened, can one cometo the direct perception of things. Themind's
perceptionisawaysvitiated by the perceiver- perceived’ duality. J. Krishnamurti defined
right perception asthe onewherethereisneither the perceiver nor the perceived. Now the
perceived hasno existence by itself — itisthe product of the perceiver. Patanjai inhisYoga
aphorismssaysthat it isthe observer-observed phenomenon that isthe cause of man’ssuffer-
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ing. Modern physicstoo isconcerned with the percelver’sintrusioninto every act of percep-
tion. And surely the perceiver isthemind. Initsvery functioning the problem of dudity inheres.
Andwhereduality is, right perception cannot be. Right perception demandsnon-duality. The
non-dual perceptionisthevery core of mysticism. The entire upani shadic teachingsare based
onthenon-dual experience.

Referring to the fragments chosen from the* Book of the Golden Precepts for The \Voice
of the Slence, HPB hersdlf saysinthe Preface: * It has been thought better to makeajudicious
selection only from treatiseswhich will best suit thefew real mysticsinthe Theosophical
Society, and which are sureto answer their needs' . Evidently HPB gave her last gift to the
world, The Voice of the Slence only to benefit thefew individuals, thereal mysticsinthe
Theosophical Society. Surely a ong theway of mysticism the secret of regeneration lies— not
aong the path of sensoria knowledge nor aong the path of occultism. Neither thevisiblenor
theinvisible containthemystery of regeneration— it isthe Intangible that holdsthe secret.

Therearedl sortsof notionsabout mysticism. Someidentify it with devotion, otherswith
vagueemotionaism. Infact, itisunveiled perception. It isthat perception about which HPB
speaksin The\wiceof the Slence: * A right perception of existing things, the knowledge of the
non-existent.” Surely the non-existent or the unmanifest isthe WHOLE and that whichis
manifestispartial. Theunmanifest cannot be seen either withthevisibleor withtheinvisible
powersof perception. Itsintimationscan beexperienced. Tofed itsintimationsisto havethe
experienceof theWHOLE. Itisof thisthat William Blakewrote‘ To seeaworldinagrain of
sand, and eternity inan hour,” whichisnot the product of wild fancy or heated imagination but
issuesfrom actua experience— but outside mind’sken. Brother C. Jinargjadasasays(The
Nature of Mysticism) that the mystics are those * who see man’ sresurrection in the midst of
hiscrucifixion.

Mind, needing Timeasthefield of itsoperation can only view two thingsin succession
but not together. 1t knows not the coexistence of opposites. And so it regards aparadox as
meaningless. How can, it wonders, resurrection and crucifixion coexist? But lifefunctionsin
paradox, so saysmodern physicsand mysticism agrees— eastern or western. Mind cannot
solveaparadox, try asmuch asit likes. Thisisthebasisof Zen Buddhism asof Sufism. Thisis
thelanguage of the Upanishads. J. Krishnamurti’s approach isreplete with paradoxes; for
example, hevery often used to speak of ‘ neither acceptance nor rejection’.

HPB saysin The Key to Theosophy: ‘ Towards the close of each century, you will
invariably find that an outpouring or upheaval of spirituaity — or cal it mysticiam, if you prefer
— hastaken place.” We are near theend of the twentieth century. Who knowsif such spiritual
or mystical outpouring hastaken place? But who will know, whowill senseit? Not an organi-
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zation nor any ingtitution, but only anindividua or afew individuas. Theregenerationweare
speaking of isnot in the nature of amere variation but amutation— apsycho-spiritua muta-
tion. Only theindividuasafirewith living truth can sensethe advent of such animpulse. And
fromthem theflamewill spread far and wideto the organizationsand movementsthey form.
Part of Biologistsaver that mutationsare never generd but isolated and individua . What holds
biologically holds psychospiritualy aswell, infact, even more. In our times, J. Krishnamurti
hastimeand again spoken of such mutations.

Onthissubject, the French scientist, Lecomte du Nouy (Human Destiny) says.

If weapply thelaws of chanceto the game of headsand tails, for instance, we know
that if wetossour coin often enough, we must ultimately obtain an equal number of
headsandtails. However thisisonly trueif chance a one determinesthethrow — and
not if thecoinislopsided, if thereisdissymmetry which would favour either headsor
tals

However, lifeisindeed dissymmetricd — infactitissymmetry inthemidst of dissymme-
try. And soitisnot thequantity but the quality that will determinetheresult. What will haveto
bethequality of theindividua whowill congtitutethefocusof regeneration?

Du Nouy answers:

It isnot the being best adapted to hisenvironment who contributesto evolution. He
survives, but hisbetter adaptation €iminates him from the ascendant progression, and
contributesto the number of more or |ess stagnant speciesthat peoplethe earth.

Psychospiritual mutations can take place only through individua safirewith constructive
discontent, and not those who are well adapted to the prevalent environment. It must bea
constructive discontent and not impotent dissatisfaction. Only men and women seethingwith
constructivediscontent will form the creative minority heralding anew way or dispensation.
Only they will be aware of the new spiritual mystical impulse HPB had spoken of . Only they
will beableto respond tothemystical call given by Light onthe Path:

Hold fast to that which has neither substance nor existence. Listen only to thevoice
whichissoundless. Listen only tothat whichisinvisblediketotheinner and theouter
sense.

These statements speak of neither thevisible nor theinvisible— they speak of the Intan-
gible, that whichisinvisible both to the outer aswell astheinner sense. Whilethe senses
understand thelanguage of the visible, while the mind can understand the language of the
invisible— itismysticism alonethat understands and speaksthelanguage of the Intangible.
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Wherethemindisnot, therethelntangibleis. Indeed, in the silence of the mind, thevoice of
the Intangible can be heard. The Light onthe Path says: * Look for theflower to bloominthe
dlencethat followsthestorm.” 1t must follow the storm— the storm of constructive discontent
— not beforethat. And the blooming of theflower isindeed the birth of regeneration. Thisis
themoment of Ingpiration.

The moment of inspiration isjust amoment — not the moment by the clock nor by
chronology but themoment of psychologica time. It istime-less. Aurobindo Ghosh says‘ The
moment sees, the agestoil to express . Theright perceptionisinthe moment, and thetime
processtoilsto expresswhat the moment has seen. But so long asthe mind's ceasel esschatter
continuesthereisno perception of what is. The ending of the storm demandsthe awvareness
of mind'slimitations. Awarenessand not mereintel lectual recognition.

Theawarenessof mind’slimitation markstherevol utionary moment. To actually know
how far themind can go, and whereit must halt— in thisawarenessadeep silence descends
— andinthat silencetheflower of regeneration blooms. It isin the ground of constructive
discontent that the seeds of regeneration are sown. Whilethe storm of discontent lasts, branches
and leaves may appear but * not till the whole personality of themanisdissolved. . . canthe
bloom open'.

The personality isthe product of themind, and so with the dissol ution of the mind, the
persondity tooisdissolved. Such dissolutionisthemoment of silence. It may last long or end
immediately. Timeisnot the measure. AsLight onthe Path says. ‘ Thesilencemay last a
moment, or it may last athousand years. Butitwill end. Yet youwill carry itsstrength withyou.”
Anditisthisstrengthwhichwill betheregenerative power. It indeed isthe strength of inspira-
tion.

L et themembersof variousorgani zations seek regeneration inthesilencethat followsthe
storm of congtructive discontent. L et the creativeminority grow. They shdl fed thebracingair
of thenon-dual perception, the glow of theintangible, where the Unknown works— the
miracleof regeneration.

(Courtesy: The Theosophist, September, 1994)
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JOY MILLS*

THEOSOPHY: ORTHODOXY ORHERESY?

AstheIndian Section of the Theosophica Society commemoratesits centenary, looking
back upon outstanding memberswho have contributed to itsflowering, and looking forward
toan equaly gloriousfuturein meeting the challenges of thefind decade of this 20" century, it
may proveuseful for itsmembersto consider the question posedinthetitleof thisarticle. Such
ananniversary asacentenary providesusall with an opportunity to examine our beliefs, to
renew our commitments, and to determineour futuredirections. To what extent do we under-
stand the purposesfor which the Society itself wasfounded?What do we consider the great
principlesof thisagelesswisdomwe call Theosophy?Are our approachesto the study ortho-
dox or heretical, and what do we mean by theseterms?

Thefollowing thoughts aretherefore offered not asaconclus on which answersthose
guestions, but as abeginning to stimulate thought and discussion. Theideas presented are
purposely terseand | eft undevel oped, in the hopethat each reader of thearticlewill fill inthe
spaces, so to speak, between the thoughts and thus be led to discover anew what isthis
preciousjewel we call Theosophy and how best may that jewel be set in the contemporary
framewecall today’ sworld.

Thefirst stage ontheeightfold path of the Buddha, apath that would |ead to thetermina-
tion of suffering or our enmeshment intheworld of thetrangtory, hasbeen varioudy trandated
asright view, right opinion, right understanding. In Buddhist scriptureitissammea-ditthi, “ samma’
a so meaning the good or the highest, and therefore the correct or the right manner.

Buddhism, of course, was considered aheresy in Brahmanical Indiaand therefore con-
trary to the orthodox viewsof that day. Such has always been the case with any new move-
ment, religiousor otherwise, which disturbsin someway thetraditiona and customary views
of amgjority. Even movementsand established religiousideas may devel op that appear hereti-
cal to those who would maintain the orthodoxies of the past.

Wasthe Theosophical Society, at itsfounding, just another heretical movement? Cer-
tainly itsviewswere heresy to therdigiousfundamentalism against which H.P. Blavatsky so
vehemently spoke and wrote. Asthe Society hasaged, some of thosedrawnwithinitsorbit to
the study of the theosophical philosophy haveall too often denounced interpretationswith
which they do not agree as heretical whileclaiming themselvesto represent thetrue or right
view of thelofty principlescomprising that philosophy.

*Ms. Joy Mills was for many years International Vice-President of the Theosophical Society.
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To useametaphor that may be hdpful, wemay suggest that thefundamentd principlesof
thetheosophica philosophy congtitute Himalayan range of spiritual idea. Eachidea, aseach
mountain peak withinthat range, standsdistinct and clear, each to be* ascended,” asit were,
through study, meditation and an awakening intuition, which means (asin mountain climbing)
throughindividual effort; at the sametime, eachidea, aseach peak, isrelated to al theothers
intherange, theHimal ayan range of mountainsand the spiritua range of Theosophy. Fromthe
valey and eventhroughout the ascent, theview isawaysapartia one, never wholly complete;
few arethose who, standing on the highest peak, have atotal vision of theentirerange.

These thoughts occurred as consideration of the actual meaning of both orthodoxy and
heresy seemed called for. We often forget the meanings of wordsin favour of the connotations
with which they have become surrounded; words, of course, take on alife of their own,
sometimes quiteindependent of their actud origin and early usage. Butinthiscase, it may be
useful to bereminded of the origina meaning of two such different wordswhich, al too often,
have been used in apgjorative sense, for who among uswishesto becalled aheretic?’And we
donot liketo think we areredly orthodox, if by that our accuser meanswe are ol d-fashioned
and bound by the past.

S0, it may berefreshing to think that orthodox hasmeaning not dissmilar to the Buddhist
samma ditthi, right view or right opinion. Theword itself comesfrom the Greek “ orthos”,
whichisusually trandated asstraight or right, correct; “doxa’ can betrandated asboth opin-
ionand glory, and among Eastern Orthodox Christians pertainsto worship or reverence. The
twinning of opinion and glory isaninteresting one, and would indicate, asonewriter onthe
subject has suggested, that right belief or right teaching (opinion) isaformglory, foritisa
manifestation of theradiance of the Godhead. Theright view, wemay say, istheview obtained
from themountain peak, for only thenisthefull glory of themountainrangereveal ed.

Andwhat, then, isheresy?Againwe canturn to the Greek origina fromwhichtheword
isderived, “hairess’, whichliterally meanschoice. Weall have choicesasto the path we may
follow up themountain, to continuewith our analogy; weareall hereticstothat extent. Yet, as
we have beentold by thosewho have ascended to the heights, the only heresy isthethought of
separateness, theideathat weare different fromall otherswho are sharing the mountain with
us.

Aswereflect upon the majestic mountain range of theosophical idess, thelofty peaks
that represent the great principlesof thisagel ess philosophy, we may well consider to what
extent our view of those principlesisorthodox, theright view, theview that reveal stheglory of
the creative One, and what choiceswe may have before us aswe undertake the ascent toward
those eternal veritiesof the spirit. Out of such reflection we may discover that Theosophy is
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both orthodoxy and heresy, the right teaching permitsall choices of approach, except the
choicethat saysour approach, our understanding, our view, istheonly correct one. Thetrue
glory of theright view liesin therecognition that thereisbut onelife, weareall partsof that
one-ness, wewith dl themultitudeof living beings, and wetravel together even whenweseem
to be ascending themountains of the spirit alone.

Perhapsif Theosophy isboth orthodoxy and heresy, comprising both right view and the
choicethat leadsto that fullness of view whichiswhole and therefore correct, we need to
examineour own belief, oursalves, to determineto what extent we are orthodox and to what
extent we are heretics. Have wefailed to make choicesthat would lead usto the mountain
peaks of wisdom and compassion? Have we been content with lesser view, assuming themto
be the only ones? Somewho have ascended Everest, when asked why they attempted the
climb, replied with the simple statement: “ Becauseit isthere”’. Wewho aspireto climb the
Everestsof Theosophy may respond in asimilar manner, addingto thefact that it isthere (or
here, if you prefer), that it isby that ascent alonethat weaid al lifeinitsupward climbto
Divinity.

(Reprinted from The Indian Theosophist, December 1990)

Thetruthwhich pertainstolifeand itsexpres-
sionscan beknowninitsfullnessand experi-
enced within oneself when there is a state of
completereceptivity toit, when both mind and
heart are opentoit.

N. SRI RAM
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CHITTARANJAN SATAPATHY*

THEOSOPHY INDAILY LIFE

The Indian Section of the Theosophical Society istoday 125 yearsold having been
chartered by the Founder President, Col. H. S. Olcott, on 17 November 1890. Several
branches (L odges) of the Indian Section were chartered even earlier. Fromthoseinitia years
there has always been aneed to emphasi ze that theosophical teachingsare not merely for
studying and preaching to othersbut for living in our daily lives. Such aneed existseven now.
Studying theosophy without trandating it into our daily livesislike studying thetechniqueof car
driving without ever taking the car out from the garage. Thereisahuge difference between
learning car driving from abook or inaclassroom and actually learning to driveacar onthe
road. Theosophy must belived. It must bereflected in our day-to-day living.

Theosophical idealsareno doubt profound but their practical applicationindaily lifeis
moreimportant. Theosophy isnot meredivinewisdom—itislivingwisdom. What welearn
from theosophy must be reflected in our day-to-day dealingswith our children, spouses, par-
ents, neighbours, peoplewho work with usin our homeor offices, businesspartners, and even
with strangerson theroad. That isthe only way we are going to really |earn the lessons of
theosophy, not by acquiring book knowledge or by our ability to speak and impressothers. It
isof nouseif wedo not livethe great theosophica principlesthat we have been fortunateto
learn. Greet teacherslike Shankaracharyaand Krishnamurti have pointed out that if wemerely
get medicine or food but do not takeit, our disease and hunger will not go away.

Inaway, daily lifeisthe soil from which spiritual life may flower. It providesusan
opportunity to progress. We need water and food to sustain our body. We need moment-to-
moment attention to nurtureand redlize thetheosophica principlesof OneLifeand Universa
Brotherhood. Our lower self needsto be quiet sothat it can hear our higher Self. Inour daily
life, weareusedto alot of externa activitieswhich requireeffort. We need salf-reflection and
effortlessyet active awareness. Only such awareness can make usrealizethat in our natural
statewearetruly spiritual.

L et uslook at the practical wayswe can beginto apply theosophical tenetsin our daily
lives. Two different but mutually complimentary ways seem suitablefor preparing ustolead a
theosophiclife. Oneistheyogic discipline suggested by Patanjali by way of 5 Yamasand 5
NiyamasintheYoga-sutras' and the other isthe Buddhist way of the6 and 10 Paramitas. Both
thesystemsarefound inthetheosophicd literature.

Yamasand Niyamas
Atthepreparatory stage, agood beginning can be made by practising what wemay refer
* |nternational Vice-President of the Theosophical Society.
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to as 10 commandments of Patanjali — 5 Yamasor self-restraintsand 5 Niyamas or obser-
vances. Thefirst two limbsof AsthangaYogaareintheform of these5 dosand 5 don’ts:

Yamas — Self Restraints Niyamas — Obser vances

Ahimsa - Non-violence Shaucha— Purity

Satya - Truth Santosha — Contentment

Asteya - Honesty Tapas- Austerity

Brahmachrya - Continence Swadhyaya - Self-study
Aparigraha—Non-possesiveness |  Ishwara Pranidhana — Surrender to God

These dementshave been dealt inasmall but very popular book by S. S. Varma, Yogic
Practice: Yamaand Niyama?, which gives practical hintsthat are very important from the
viewpoint of our daily living.

Yamas

Isliving theosophy assmpleasdriving acar?Yesand no. If wethink of living theosophy
Inamechanical way inthe sense of following aset of rules, perhapsitisnot so difficult. For
example, |et ustakethe case of non-violence (Ahimsa). Itiseasy to abstain fromkilling or
eating non-vegetarian food. But theosophically, practising Ahimsaor harmlessnessinvolves
avoiding careless speech, gossip, and unkind thoughts by which we harm one another. Ab-
stention from violenceimpliesan attitude and mode of behaviour towardsall living creatures
based on therecognition of the underlying unity of life. Our outer behaviour must follow the
principleof OneLife. Anaspirant practising non-violence hasto keep astrict watch over his
mind, emotions, wordsand actions. The practice of the negativeidea of Ahimsagradually
transformsinto apositive and dynamic life of love leading to tender love and compassion
towardsall living creatures, taking the practical form of service.

Inthecaseof telling thetruth (Satya), perhaps being truthful inwordsisfar easier than
telling alie, asonelieoften compelsonetotell aseriesof lies. Theosophicaly, truthisnot a
matter of only accuratewords, but pertainsto thought and action aswell. If wehold anopinion
without studying thefacts, that isaform of untruth. Exaggeration, equivocation, pretence, and
thelikearenot in accordance with what we know astrue. Even silenceisaform of falsehood
whenitimpliesacceptance of untruth or giving afal seimpression. Untruth in thoughtismore
difficult to recognize. Untrue thought and superstitions are often accepted by ussimply be-
cause othershold them or they are written. When wethink we know the motivesfor another
action, actualy it may be untrue asthat person may have other reasonswhich wemay not be
ableto guess. It would betruthful for usto admit that we do not know. Only whenwebeginto
practisetruthfulness, the subtler formsof untruthfulnessarerevealed to us. The Universeand
our livesarebased onlove and truth. Untruth and violence putsusout of harmony withthelaw
of truth and love, which leadsusinto suffering.
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L et usnow takethe case of Asteya - non-stealing. Theordinary meaning of itisnot to
steal somebody else’spossessions. But inabroader senseit would a soinclude not enjoying
or misusing somebody el se'sproperty or receiving what isnot one’ sown, and taking credit for
something which one hasnot done. Non-stealing has grosser and subtler aspects. How does
onepractisenon-stedingindaily life? The practice hasto begin at themental level: not to covet
what belongsto another, not to have greed for what belongsto others, not to be dis-satisfied
and jealous, to reduce wants, and to cultivate the attitude of being happy at thewell-being of
others- such an attitudeisknown asMudita to the Buddhists.

Brahmachar yaimpliesfreedom from the domination of the sensesand the craving for
sensua enjoyment. One cannot avoid afedling of pleasurewhen objectsareagreeable. Itis
not theaimto blunt the senses. Infact, an aspirant should bemore sensitive. Thetroubleisnot
withthefedling, but thedesirefor repetition of the pleasurable experience.

Aparigraha, non-grasping, a so involves curbing the tendency to accumulate and be
greedy. The problemisnot with having afew essential thingsfor the maintenance of the body.
Thetrouble startswhen peoplewant luxuriesand go on to amassing weal th and objectswhich
servesno other purpose than vanity and appearing superior to others. However, theworries
and anxietiesof lifeincreasein proportion to theaccumulations.

Niyamas

Shauchaor purity inrelationto our grossand subtle bodies denotesthe ability to serve
efficiently asingrumentsof the Divine Life. Purification liesin making our physical body more
refined by theright kind of food. Purification of our subtler bodies can be brought about by
excluding undesirableemationsand thoughts. Purification hel psin bringing aninflux of spiritua
forcesfromthehigher planes.

Santosha or contentment keepsthe mind calm, satisfied, and undisturbed i rrespective of
what happensoutside. It isapositive state and not aresult of laziness, lack of initiative, or
resignation arising out of resentment and hel plessness. Santoshaincludes Upar ati (tolerance)
and Titiksha (endurance). Uparati impliesaccepting al peopleasthey are, which helpsusto
act dwaysin harmony with others. If anyone causesusannoyanceor injury, let usthink heis
hel ping usto pay off on old debt and let usbe grateful to him. Titiksha impliesaccepting
whatever circumstanceswearein. Thiswill help usto cheerfully facethelittlefrictionsof daily
lifeaswell asthemore serioustrials.

Thelast three of the Niyamas— Tapas, Swadhyaya, and | shwar a Pranidhana—
Austerity, Self-study, and Surrender to God— are collectively named as Kriya Yoga by
Patanjali. Theseare very important for daily living. Tapashelpsusin purifying our physical
body, Swadhyaya our mental body, and | shwara Pranidhana our astral body. Purification of
our lower vehiclesmakes us perceptiveto the higher forcesfrom within and fromwithout us.
By denoting thesethreeasKriyaYoga, or preliminary yoga, Patanjali hintsat their usefulness
inanaspirant’sdaily lifeinthepreliminary stages.
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Thethreeelementsof Kriya Yogaand, for that matter, 5 Yamas— vowsof self-restraint
and 5 Niyamas— observances are not for mere study, but for practical livingin daily life.
These preliminary yogasteps must be put into practice. Patanjali emphasizes Abhyasa—
practice—and saystwo important things:-

tkfrn’kdky Ie; kuofPNUkki  BkoHkkekegkoreAA
Jati-desa-kala-samaya-anavacchinna. sarvabhauma-mahavratam || (Yoga-sutras
2.31)

Thesevowsare not limited to class, place, time, or occasion, they extend to all stages
and aregreat vows. Theseareimportant for daily living, wherever we are, whatever time of
theday, month, or year it may be. For example, it will not doif one givesup non-vegetarian
food only on certain daysor only at certain places. Similarly, itisnot enough to stick to truth
only insdethe TSand not outside.

The second important thing Patanjali saysisby way of practicd tips:
fordck/ku ifriflfkkoueAA
vitarka-badhane pratipraksa-bhavanam || (Yoga-sutras 2.33)

Whenthe mind isdisturbed by improper thoughts, constant pondering over the opposite
isthesolution.
Paramitas

Alternatively, wemay chooseto practicethe 6 Paramitasor Virtuesinour daily life. Itis
said that to liveto benefit humanity isthefirst step; and to practicethe Paramitasisthe second.

Par amitas

The Buddhist textslike the Prajnaparamita Sutra, the L otus Sutra, and alarge
number of other textslist thefollowing six Paramitas.

1. Dana: generosity, giving of oneself

2. Shila: virtue, morality, discipline, proper conduct

3. Kshanti: patience, tolerance, forbearance, acceptance, endurance
4. \irya: energy, diligence, vigor, effort

5. Dhyana: one-pointed concentration, contemplation

6. Prajna: wisdom, insight

Inthe Dashabhumika Sutra, four more Paramitasarelisted:

7. Upaya: skillful means

8. Pranidhana: vow, resolution, aspiration, determination
9. Bala: spiritua power

10. Jnana: enlightenment, knowledge
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TheBuddhistscall thelast four “ The Great Perfections’. Some believethat thefirst 6
paramitasarefor thelay disciplesbut the next four areonly for advanced monks. However, in
aletter from her Master, Madame H.P. Blavatsky wastold, “ The six and ten transcendental
virtues’, (the Paramitas), arenot for full-grown yogisand priestsa one, but for all thosewho
would enter the Path” (see Collected Writings, vol.12, page 598). Madame Blavatsky her-
self saysin The \Voice of the Slence®“ O weaver of thy freedom, thou hast to master these
Paramitas of perfection - thevirtuestranscendental six and tenin number - along theweary

path.”

These Paramitasimply much morethanther ordinary meanings. For example, theDana
Paramita does not mean merely the perfection of giving but, impliesthe perfection beyond
giving. It isnot about giving something that we have no need for or something we havein
excessand want to get rid of . The perfection beyond giving impliesselflessgiving, likea
mother who feeds achild whileremaining hungry, devel oping an attitude of non-attachment
and non-separateness. Once Dana Paramitais understood asthe perfection beyond giving,
itliftsoneto astagewherethereissheer joy of giving and an aspirant knowsheison theright
path. Incidentally, Dana Paramitaisnot confined to only giving materia thingsbut asogiving
giftsof teaching, fearlessness, and even one' sownlife. Soisthecasewith dl theother Paramitas.

Itisnot the casethat these Paramitas are to be pursued separately or strictly one after
another. Practice of one Paramita helpsin the practice of another. Thisisreflected inthe
Buddhist practice of taking Panchashila before giving Dana. Even among theHindus, thereis
apracticeof purification of body, speech and mind on the part of the giver and thereceiver
before Danaisgiven or received. A small book, Paramitas of Perfection, by Muriel Daw, a
Buddhist and aTheosophist, isan excellent initial guideto understand the deeper aspects of
the Paramitas. 4

Thefirst three Paramitas. Dana, Shila and Kshanti—form atriad and represent love,
harmony, and patience. L ove creates harmony, but without patience harmony cannot be sus-
tained. Similarly thelast three Paramitas’ Virya, Dhyana and Prajna—form another triad.
With dauntless energy, when contemplationis pursued, theresult isPrajna, or full spiritual
perception. To reach and to hold anew positioninahigher spiritual world requires spiritual
energy, or virya.

Between thesetwo triads of six Paramitas, Madame Blavatsky introducesthe paramita
virag (vairagya) without which neither theillusion can be conquered nor the truth can be
perceived. |n morethan one sense, the detachment, dispassion, indifference, isthemost im-
portant of al thevirtues. Itisimportant that the mind isdetached from desiresand the passions
without which an aspirant will dide back to square one. Madame Blavatsky reminds usthat
“sternand exactingisthevirtueof viraga’.
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Seven Paramitasin ™ Ihe vVoice or the silence

Dana— Charity

Shila— Harmony

Kshanti — Patience

\Virag— Indifferenceto pleasure and pain, passionlessness
Virya— Dauntlesscourage

Dhyana— Contemplation

Prajna— Intuitivewisdom

Thereare correspondences between Yamas and Niyamas on the one hand, and some of
the Paramitas on the other. For example, we may look at the Pancha Shilas, which echo
severd of theYamas:

1. Donot takelife—No killing—Respect for life.

2. Do not takewhat isnot given —No stealing — Respect for other’s property.

3. Refrain from misuse of the senses—No sexual misconduct —Respect for our pure
nature.

4. Do not distort facts—No lying — Respect for honesty.

5. Refrain from self-intoxication through a cohol or drugs—No intoxicants— Respect
for aclear mind.

Thefive elementsof the Shila Paramita can also berestated as. (1) Harmlessness, (2)
Not to takewhat isnot given, and (3, 4, 5) Purification of Body, Speech, and Mind. Whenwe
consder the degper meaningsof thetermsused for dencting the Yameas, Niyameas, and Paramitas,
similaritiesbetween the methodsrecommended for the spiritual aspirantsunder two different
systems become evident. While Ahimsa, Satya, Asteya, Brahmacharya havetheir direct
equivaentsin the ShilaParamita, onea so finds aresonance between Aparigrahaand Dana
Paramita, Santosh and Kshanti Paramita and so on at adeeper level.

Aspointed out inthe beginning, itisnot enough to have anintellectual understanding of
theYamas, Niyamas, and Paramitas, but these restraints, observances, and virtues must be
reflected intheway welive. Several important aspectsof daily lifehavea so been dealt within
the Mahatma Letters, (asummary isavailablein the book Teachingson Discipleshipby S.
S. Varma®), which requireto be studied carefully by an aspirant.
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3. The Woice of the Slence by H. P. Blavatsky, The Theosophical Publishing House,

Adyar.

4. ' Paramitas (virtues) of Perfection’ by Muriel Daw, 1987 Blavatsky Lecture, TSEn
gland. (www.blavatskytrust.org.uk).

5. Teachings on Discipleship: AsOutlined inthe Mahatma Lettersby S. S. Varma, The
Theosophical Publishing House, Adyar. (pages19 - 45on Daily Life).
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PEDRO OLIVEIRA*

FOUNDERS TRAVELSIN INDIA:
BEGINNINGSOF THE INDIAN SECTION

From 1879, when they arrived in Bombay, to 1884, before Madame Blavatsky |eft for
Europein March 1885, the principal co-Foundersof the Theosophica Society travelled ex-
tensvely throughout India. Thereason for them choosing Indiaastheinternational homeof the
TSwasmadevery clear by them. Writing in The Theosophist, July1882, HPB remarked:

When, inanswer to adirect challenge, the author of The Occult World wroteto the
Bombay Gazette (April 4, 1882), he began hisletter with thefollowing profession of
faith: “I wasalready sure, when | wrote The Occult World, that the Theosophical
Society was connected, through Madame Blavatsky, with the great Brotherhood of
Adepts| described. | now know thisto bethe case, with much greater amplitude of
knowledge.” Littledid our loya friend fancy, when hewas penning theselines, thet his
assertion would one day be capabl e of corroboration by thetestimony of thousands.
But suchisnow the state of the case. Skepticsand prejudiced or interested witnesses
ingeneral may scoff asthey like, thefact cannot begainsaid. ...

Whileat Madras[May,1882], weweretold that awell-known Tamil scholar, aPandit
inthe Presidency College, desired to have aprivate conversationwith us. Theinter-
view occurred inthe presence of Mr Singaravelu, President of the Krishna Theo-
sophical Society, and another trustworthy Theosophist, Mr C. AravamuduAyangar, a
Sanskritist, of Nellore. Weareno moreat liberty to repeat hereadll the questions put to
usby theinterviewer thanweareto divulge certain other facts, whichwould till more
strongly corroborate our repeated assertionsthat (1) our Society wasfounded at the
direct suggestion of Indian and Tibetan Adepts; and (2) that in coming to thiscountry
we but obeyed their wishes. But we shall leave our friendsto draw their own infer-
encesfromall thefacts.

Thefollowing passagesfrom Col. Ol cott’sOld Diary Leaves'(Second Series) givesus
abird’seyeview not only of theextent of their travel sbut, moreimportantly, of their impact on
Indian society and on individual swho wereimpressed and inspired by their dedication and
devotionto India sspiritua ethosand values.

Coal. Olcott describesthe ambience surrounding the delivery of hisfirst publiclecturein

*Member of TSinAustralia.
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India, in Bombay, 1879, and how the occasi on caused him to feel overcome with emotion:

Accordingly, on 23“March, | gavemy first publiclecturein Indiaat Framji Cowasji
Hall, Dhobitallao (the Washermen’s Quarter). For novelty and picturesqueness, the
scenewasthe culmination of delight: the contrast between this seaof multi-coloured
turbans, snowy mudindresses, and keen, onyx eyeslooking out of handsome brown
faces, and the black-costumed, pal e-faced, bare-headed audiences of the West, with
no touch of bright colour savein thewomen’sbonnets, was most striking. The crowd
was so dense asto pack the hall, bal conies, and stairways, until not one more man
could have been crowded in, yet asquiet, orderly, and attentive asthough each person
had had ampleroom. Our quartette sat on the platform, which wasthronged by the
leading personages of the different native communitiesof Bombay, and my discourse
waslistened to with breathless attention, interrupted from timeto timeby applause. It
wasreally an historical event that, for thefirst timeintherecollection of the oldest
inhabitant, aWestern man should uphold themgesty and sufficiency of Eastern Scrip-
tures, and appeal to the sentiment of patriotic loyalty to thememory of their forefa
thers, to stand by their old religions; giving up nothing until after itsworthlessnesshad
been proven by impartial study. The spirit of the occasi on possessed alike speakers
and hearers, and there was amoment—I recollect—when | could not restrain my
emotion, but had to stop because tifled sobs choked my utterance. | feltlikeafool in
thuslosing my self-command, but | could not help it; the pent-up voice of my heart
mademy lipsdumb, despiteal | could do. My themewas. “ The Theosophica Society
and ItsAims’, and contained asfull explanationsas| could give. It should be noted
that the view taken then wasthat the redemption of any nation must comethroughits
own self-evolved leaders, not fromwithout, and that if thedownfall of Indiawasto be
arrested, theinspired agent must be sought within her boundaries, notinforeignlands,
nor among aliens.(pp. 38-40)

Inhisvigitto Benares, in December 1879, hisdirectnessof approach was self-evident:

Thesameafternoon | lectured at thetown hall to acrowded audience, Babu Pramada
DésaMittra, oneof the most respected and highly-educated VVedantin gentlemen of
Benares, occupying the chair and benefiting the assembl age by aluminousdiscourse
at theclose of my remarks. My topic wasthe materia and spiritua needsof India, and
I illustrated theformer by exhibiting acollection of theengraved brasswarefor which
theHoly City isrenowned, and pointing out the d ovenly workmanship asevidence of
theindustrial decadencethat has set in, and that the dearest interest of the country
requireto be stopped. (p. 123)
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Their visitto Simla, in October 1880, wasto be ahistorical oneasit marked the begin-
ning of the correspondence between Mr Sinnett and the Mahatmas, | ater published as The
Mahatma Lettersto A. P. Snnett:

On 7"October | lectured at the roomsof the United Service Ingtitution on “ Spiritual -
ismand Theosophy”. | wasintroduced by Captain Anderson, Hon. Secretary of the
Institution, and the vote of thankswas moved in avery kind speech by theveteran
Lieutenant-General Olpherts, C.B., V.C., R.A. Theaudiencewasthe largest ever
gathered together at Simla, | wastold. The sameevening | attended the Viceroy, Lord
Ripon’sball at Government Houseand received many congratulationsfrom friendson
thelectureand our improved rel ationswith the Indian Government. ... 16th October,
Mrs. Gordon had the Sinnetts, Mgjor S., and ourselves on apicnic, and H. P. B.
distinguished herself by producing from ahandkerchief stegped in asaucer of water a
duplicatewith Mrs. Sinnett’s Christian name embroidered acrossone corner. That
evening Mr. Hume handed her for transmisson hisfirst etter toK. H., thebeginning of
thehighly interesting correspondence about which so much hasbeen said fromtimeto
time. (pp. 242-243)

Intheir visit to Lahore, in November 1880, the Founders expressed avery important
principleof thefledgling Society —the TSisnot abelief-based organi zation but an enquiry-
based one:

Thenext day wetook train for Lahore, whereawarm welcome awaited us. A large
delegation of Arya Samajists met usat therailway station and took usto our quar-
ters—adetached bunga ow connected with alargeAnglo-Indian boarding-house near
the Public Garden. They left usto oursel veswhilethey went to their homesfor dinner,
and, returning at 9 0’ clock, sat onthefloor aong with usand talked metaphysicsuntil
alate hour, after which wewere both glad to get to our rest. The crux wasthe nature
of Iswaraand the personality of God, about whichH. P. B. and | entertained beliefs
very antagonistictotheirs.

TheAnglo-Indian paperswerejust then full of malevolent writingsagainst us, which
made us appreciate al themorethefriendliness of thelndians. | lectured totheusua
overflowing audience on Sunday, 7"November, and among the Europeans present
wasDr. Leitner, thefamed Orientalist, then President of the Punjab University Col-
lege. At theclose, thealeged Yoga Sabhdpathy Swami read arambling complimen-
tary addressin which his prai sesof uswere mingled with much self-glorification. He
cameto our placethe next day and favoured uswith hiscompany from 9.30 am. until
4 p.m., by which time he had pretty thoroughly exhausted our patience. Whatever

316/ THE INDIAN THEOSOPHIST, Oct. & Nov./ 2015



good opinion wemay haveformed of him beforewas spoilt by ayarn hetold usof his
exploitsasaYogi. Hehad, hesaid, been taken up at L ake Méansarovara, Tibet, high
into theair and been transported two hundred milesa ong the high level to Mount
Kailas, where he saw Mahadeval Ingenuousforeigner asH. P. B. and | may have
been, we could not digest such aridiculousfasehood asthat. | told himsovery plainly.
If, | said, hehad told usthat he had gone anywhereheliked in astra body or clairvoy-
ant vision, we might have believed it possible, hut in physical body, from Lake
Mansarovara, in company with two Rishismentioned in the M ahabharata, and to the
non-physical Mount Kailés—thanks, no: heshouldtell it to somebody else. (pp. 258-
259)

Coal. Olcott’svigit to Multan, in November 1880, introduced himto morepictorial sym-
bolsof theHindu tradition:

The main street of Multan isbroad, paved with bricks, and lined with shopsthat
comparewd | withthose of other Indian cities. Thereare manufacturersof enamelled
slver work, silk goods, cotton and woollen carpets, etc. Therewasalargelocal Arya
Sama] and also aBranch of our own Society, headed by one of thebest meninIndia,
Dr. Jaswant Roy Bhojapatra. | lectured on two successive evenings, and during the
day wastaken about the town to see the sights, among them one which matchesthe
graveof Adam for pathetic suggestiveness! Itisthetempleof the NarasinhaAvatar of
Vishnu, hisappearance, towit, under theform of aman-lion for the purpose of pro-
tecting virtueand punishing wicked people. Thestory (and what “ story,” tobesure) is
that Vishnu split open one of theiron pillarsof the bad king's durbar hall, emerged
fromit, and torethetyrant into pieces. Well, they actually show theidentical Fillarin
thisMultan, temple. What could one have better than that: unlessit be the grave of
Adam, over which Mark Twain—to hispraise beit said—wept honest tearsfor the
loss of that respectabl e ancestor, and set an exampl eto the whol e regenerate race of
mankind! (p. 265)

The Founders, on another visit to Benares, in November 1880, met well-known practi-
tionersof Hindu spiritudity:

Theerudite Dr. G. Thibaut, Principal of Benares College, came and dined with me,
and spent the evening in profitable conversation. | returned hisvisit the next day, and
also called on Raja Sivaprasad and Babu Pramada Désa Mittra. The next day we
went to pay our respectsto Majji, thefemale ascetic, or Yogini, and found her very
amiable, and communi cative about religiousquestions. L ater intheday wevisited, in
hisgarden retreat, the naked and lovable old Yogi Bhaskaranda Swami, withwhom |
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wasdelighted. At 6 p.m. | lecturedon“India’ inthetown hall to acrowded audience
of—asthey told me— “dl thearistocracy and learning of Benares’. Theold Mahara-
jahand hisson were present, and Raja Sivaprasad served meastrand ator with great
ability; hisknowledge of English having been perfect whatever hisdemeritsmay have
been. (p. 270)

Intheir visit to Baroda, in June 1882, the Founders met the aristocracy in Barodaand
HPB performed afew phenomena. Col. Olcott had another opportunity to express frank
views
| have seldom faced amore brilliant audience than that which listened to my first
Barodalecture on Theosophy. It washeld in the gorgeous Marriage Hall wherethe
membersof the Roya Family of Barodaarewedded. The Gaikwar, hisPrimeMinis-
ter, and al the nobles and English-knowing officialsof the State, together with the
British Resident and staff, were present, and at the close the vote of thanks was
moved by aMuslim Durbari, who became subsequently Dewan. His speech struck
me as being agem of pure English rhetoric and polished courtesy. It was at once
instructive and amusing to listen to hiscompliments, for | happened to know that the
speaker wasathoroughinfidel, who believedin no religion whatsoever, except that of
“Geton,” had nofaithinus, and hisperformancewasaclever feat of carrying water
on both shoulderssmultaneoudy!

A second lecture on * Science and Hinduism” followed on the next day, at the same
place, before the same resplendent audience. That evening wegained avery vauable
colleaguein Dr. Balchandra, Chief Medica Officer of Baroda, who isone of themost
intellectua and best educated men of India. | think it wasfor hisspecia benefit that H.
P. B., that evening, read the contents of atelegram initssealed envelopebeforeit was
opened. She also rang her atmospheric bells, and the next day complied with the
Gaikwar’srequest to make sometablerappingsfor him, during the course of along
interview which he sought. (pp. 367-368)

Cal. Olcott’svisit to Bhowanipore, in May 1883, also led him to Calcuttaon thefirst
Anniversary of the Bengal Theosophical Society:

What hisSunday istothe“daveof toil,” my rare haf-daysof rest wereto meonthis
7,000-milecircuit around Indiain theyear 1883. | had one such, | see, on 9th May,
and up tothe 14" was, at |east, settled in Cal cutta, but then the ceasel essround had
to betaken up again, and | |eft by steamboat for Midnapore, which transit by the
breaking down of asecond boat on the Ool oobaria-Midnapore Canal lengthened out
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to atwo-day’sjourney. Therewasalecture on the evening of my arrival, healings of
thesick onthe 17", and theformation of alocal Branch with ten members, after which
| returned to Calcutta. A lecture was given at Bhowanipore on the 20", and the next
day, at the Cal cuttatown hall, we cel ebrated, in presence of ahugeaudience, thefirst
anniversary of theBengd T. S. Babu Mohini Mohun Chetterji, Secretary of theBranch,
read aninteresting report, in which he said that theformation of the Branchwasdueto
my first lectureinthe samehal inthe preceding year; the President, Babu Norendranath
Sen, gave alengthy and el oquent discourse; Babu Dijendranath Tagorethe highly
respected and cultured Acharyaof the Adi Brahmo Samaj, spoke on the subject of
Brotherhood; Dr. Leopold Sad zar, on Protoplasm and Dr. Jaeger’ sdiscoveriesin odor-
ant matter; and | wound up the proceedingswith ahistorical retrospect of the doings
of Dr. James Esdailein Mesmeric Anassthesia, as applied to surgical operations, at
Calcutta, intheyears 1846, 47,48, 49, and’ 50. (pp. 436-437)

Large crowdsmet Cal. Olcott invisit to Trichinopoly, in August 1883:

Popularity, beyond acertain point, isvery burdensome—as| found throughout the
South Indian Tour of 1883. When, onthe 7! of August, | got to the Trichinopoly town
hall, where | wasto speak, it was practically impossiblefor meto reach thedoor; a
vast surging crowd occupied every foot of the approaches, and, instead of making
roomfor me, hustled each other into acompact mass of perspiring fleshto get alook
at the object of momentary curiosity. Invain my Committee pleaded, scolded, shouted,
and pushed; | was brought to astandstill. So, then, | did the most natural thing, by
climbingtothesolid roof of apaanquin carriagewhereall could seeme. If onewants
to manage acrowd, onemust never get excited nor precipitate; givetheright initial
impulseandlet it gradually increase of itself. ...Onthesameevening | figuredina
scene hard to surpassfor picturesgueness and impressiveness. A lecturewasto be
giveninoneof thelarge squaresof the venerableVaishnava Srirangam Temple, known
todl travellersasthelargest religiousstructurein India. It comprisesacentral shrine
surrounded by five enclosures, each including the next smaller, until thewall of the
outer oneisnearly a. half milelong on each sde. Thisisthe placewhere Raméanuj§, the
founder of theVis shtédvaitaschool of Brahmanic Philosophy, thought out hissystem
inthe eleventh century and began his preaching mission throughout Southern India.
Thelecturing place assigned mewasin theinner squareinfront of the Hall of the
Thousand Columns, astructure of 450 feet by 130 feet in size, and of one storey.
Fancy the scene which opened out before meas| turned the angle of the enclosure
and camein sight of the giant hall and the open square. Under the canopy of the starlit
sky therewas amultitude of dark-faced, white-turbaned and white-robed Hindus,
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numbering perhaps 5,000, standing and squiatting ontheground and covering thefront
portion of the roof-terrace of the thousand-columned structure. (pp. 453; 455-456)

The President-Founder’ svisit to Kumbakonam, inAugust 1883, led to theformation
of anew Branch of the TSinthat historical city in South India:

Kumbakonam, my next station—the* Oxford of Southern India’—isafamous edu-
cational centre, and the Indian professorsat the Collegewill comparefavourably for
learning andintellectud giftswith any inthiscountry. At thesametimetheir mental bias
istowardsMateriaism, and at thetime of my first visit they exercised astrong anti-
religiousinfluenceuponthe undergraduates, and, indirectly, ontheboysindl theschools.
| waswarned of thisin advance,so when | lectured in the Sarangapani (Vaishnava)
Temple, toan audienceof 2,000to 3,000, whichfilled the Eastern Prakara(side), and
which—saysthe contemporary newspaper report—embraced “ Vakils, professors,
schoolmasters, mirassidars, ryots, merchants, and schoolboys,” | discussed religion
fromtheview-point of Science. The next day’slecture, at the same place, wasof a
more popular character, and treated largely of the duty of Hindu parentstotheir chil-
dren. Thepractical resultsof thevisit and discourses were—despite the sceptical
professors and teachers—the formation of the now well-known local Branch, the
turning of publicinterest into Hindu religious channels, and the collection of ahand-
somefundfor alocal genera library. This, let it beremembered, wastheyear when
what isnow called theHindu Reviva beganto spread all over India, when forty-three
new Branches of the Society sprang into Being, and when the backbone of theIndian
movement towards Materialism was broken. And that wasten yearsbeforethe Chi-
cago Parliament of Religionsassembled.(pp. 459-460)

Although the Indian Section was chartered only in 1891 the Founders' travels throughout
India laid the foundations for the future work: selfless dedication in the dissemination of the
Wisdom Teachings and unwavering reverence for the Holy Ones. These have helped the Sec-
tion to be the strongest Section in the Theosophica Society today, one in which generations of
devoted members have kept the Light of Theosophy shining brightly in India.

When Annie Besant took up residence in Benares she chose the name for the accommo-
dation complex there * Shanti Kunj’, the Abode of Peace. It is the peace that passes all under-
standing, the peace that nothing can ruffle. May the Indian Section go from strength to strength
initswork for Theosophy and the Great Ones, fearlessly, finding strength in unity of purpose and
aspiration, until humanity isfree from the malady of selfishness and self-importance.

1 The Theosophical Publishing House, Madras, 1974
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G. DAKSHINA MOORTHY*

LOOKING AHEAD

We, in India

The Indian Section of the Theosophical Society standstoday, at the threshold of the
126" year of carrying out itsmission, of passing on the age-old wisdom through to eternity, as
aNationd unit of the Theosophical Society, inIndia Establishment of the Theosophica Soci-
ety in 1875, was not sheer adventurism; the Great Magters, that webelievein, living in subtler
bodiesin the close adjunctsof our Holy Land, enthused Mdm. Blavatsky and Col. Olcott to
found thisdevout Institution, and set it up, at first in London, and theninthisland, whichis
legendary of itsHeritage of profound philosophy and rich culture.

The Indian Section of the Theosophical Society isaconstituent of the Theosophical
Society foundedin New York, USA on the 17" November, 1875.The parent organization
was started by HelenaPetrovaBlavatsky, Henry Stedl Ol cott with William Quan Judge and
othersand wasincorporated under the laws of British Indiaon 3 April 1905 with itsHead-
quartersat Adyar, Madras, India. The Indian Section of the Theosophical Society wasregis-
tered on 31 August 1903 though chartered on 17 November 1890 and taking effective exist-
encefrom 1% January 1891.

We, inIndiafedl high and mighty to havethe International Headquartersof the Society
st up, hereinAdyar, Chennai (India), in 1905. Thisstill isadecoration, for, intruth, the Indian
Land waslocated and acquired for housing the Society at Adyar inthe erstwhile Madras City,
asearly asintheyear 1882 consdering Indiaaswell suited for theosophica movements. This
prospect camewrapped with responsibility - of taking thelead of spreading Divine Wisdom
—not wisdom about Gods, but wisdom possessed by the gods. Theosophy issquarely con-
cerned with explaining the destiny of Mankind within themarvel of creationthat ancient wis-
dom depictsasbeing meredelusion. TheLand of Indiathat isBharat, stood abovetherest of
theworldinitssplendid thoughtsof secularismand Spirituality, expounded by the Rishis of
yore, grounded in Sanatana Dharma, accumulated Wisdom of the Ages; not to say however
that it wasexclusivetothisLand.

Itisthus, that our great Foundersin their wisdom, found the Indian soil, more suited to
sow the seeds of Theosophy. Thisturn of eventsissignificant for usin the sense of what 1.K.
Taimni said of thefunctioning of aNational Section. Hehassaid thus:
‘Thefirst principleof aNational Sectionisto beareproduction, onasmaller scale, of
thelnternational Headquarters. Thismakesour duty, asmaking up the Indian Section,
doubly important. Itissensibleto begin from thebeginning.

* Vice-President of the Karnataka Federation, Bangalore
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The origins

Theoriginstake usback to thetimeswhen thevariouspieces of land onthisEarth had no
specific geographica identities. The polarian, hyperborean, lemurian, atlantian and Aryanare
but identities based on communities of inhabitants, who bear along-long history of birthand
evolution. Pristinewisdom isattributed to the Devas of the First and Second Races, who
taught it to Manushis, the peopl e of the third Race from whereon it was passed down on to
the present from Divine Beingsto the Occult Hierarchy.

Itisdelightful to learn from thiswisdom of the ages, that asthe Masterswere given
charge of establishing the Society for theresurrection of theAncient Wisdom, the greatest of
world civilizations - the Atlantian and the Aryan Human Races - were divinely planned to
gather andriseinthisLand, alarger peninsulaintimesof yore, thanwhat isnow | eft of it after
thegreat deluge of the Lemurian and theAtlantian landscapesin the South, and thedrying up
of thewaters of the Gobi inthe North.

Today, the* archaic manuscript’, the‘ old book’,, the‘ one primeval universal wisdom’,
‘stanzasfrom the books of dzyan’ are said to be of the original teachingsthat passed into the
early Christianity through the Kabalists, the Neo-platonic and Gnostic Schools. Christian
Mysterieshappened to beamaterialised version of theAncient Mysteries, which aresaid to
have been destroyed during the days of Constantine.

A great Light Movement

Amidst thisobscurity, Ledie Pielou (What isMan, 1952; TPH) maintainsthat prior to
now, thetradition shonebrightly again with Buddhaand Pythagorasinthelatter part of the 1%
century B.C. Itisnowild guessnor jingoism, to claim that the Vedas of Indian mainland are
traced back to the year 5000 B.C and the Upani shads (the substance of the Vedas) pitched on
tolink with Buddhaand the Pythagoras, last said. Thisisall part of History on record. That
whichisantecedent to ancient, modern or contemporary history meetsitsidentity inthe* Oc-
cult’ - hidden from public cognizance.

We have astriking account of the Theosophical Society in Bro. George S. Arundel’s
nirvanicvision (Nirvana, 1927; TPH), whereitisshown asexpression of agreat Light move-
ment with no beginning asfar asone could see, and no end. Thismovement, astheyogi puts
it,

*....i1sseen asthelight-houses a ong harbours—now shiningin the outer world, now

notshining'.

Theyogi further sees:.

“....many suchflashes, presumedly, occurring at the close of each century, temporarily
illuminating the darkened world’

And, intrying to dissect such flash he sees:
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‘.. .. the Theosophical Society moving moreand moreinthedirection of concentrating
itseffortsupontheins stence of goodwill inevery department’ of humanliving.

Thephrase: ‘thetorch of truth, solong extinguished for al but afew’ areimportant; they
convey theideaof aconsciousness shining on mankind in phaseswith the evol ution of both
Earth and Man. The Theosophical Statement made official by the General Council of the
Society onthe 23 of December, 1925 affirmsthetruth, above. Thisisfurther affirmedin The
Theosophist (April, 1945). A keener study of The Secret Doctrinewill help supplement this
knowledgeinitsdetails.

Looking Ahead -What is there to it?

Arewejustified to diginto this past, whilewe are eagerly seeking tolook ahead?Asa
milestone of acentury and aquarter of the courseiscrossed and we, astheosophists, have set
on our next step out inthe course, naturally, feel the urgetolook ahead, as M attie Stepanek

SysS.

* A man’sdelight inlooking forward to and hoping for some particular satisfactionisa
part of the pleasureflowingout of it...’

Werather seem to find moreof corroborationtothis, evenfrom other anglessuch as, of:

(i) Katy Perryisagainst dighting the present and hesays. ‘ Andmy only rulebeing, if,
when | wakeinthemorning I’mlooking forward tothethingsthat | haveto do onthat
day, thenl’montheright track’.

(i) Enyaseemstojudtify thisin another way, whenshesays. ‘I’ mlooking forwardtothe
future, and fedling grateful for thepast.’

(iii) Seve Aoki speaksof thefuturein arestorativetone, thus: ‘I like missing someone
(something) and being missed; | likelooking forward to seeing him (that) again’

(iv) Bro. G.S.Arundale, in hisNirvanic vision describes Theosophy as‘ a great Light
movement with no beginning as far as one could see, and no end’. (Supra)

It thusfollowsthat thetask of taking the message of Theosophy throughtothepilgrimsin
progressisperennial, ceasel essand so, unbound by time; and in sum, Looking Ahead in-
volves|ooking back, looking to the present, looking forward and, all of thesetogether at the
same time!

Theosophy, as a movement

For usinIndia, thereismoreto look ahead, since Theosophy, asamovement, iscon-
cerned with securing to mankind itsdestiny inaccord withthe Divine Plan for evolutiononthis
earth; and sincewe feel sodden in that mission, looking ahead means, also, to check and
ensurethat wearein theright track. It al so hel psusto count what odd ballsdo lieahead to be
encountered and overcome.
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Of course, we cannot, ignore Gordon Ramsay’sword of caution - that Looking Aheadis
not day-dreaming. Let’shear him:

“1 went whale-watching, and | wasreally looking forward to that; but, when you seeit
on TV and you see other programsdo it, you' re seeing close-upsof thesemassive
creatures, and themusic that’sadded givesyou acertain feeling. But inreality, you're
stuck on a boat that’s bobbing up and down, you feel sick, the whale isn't there
on demand.”

Emphasisismine; thesewords mean that we need to be practical eveninlooking ahead.

J. C. Watts adumbratesin contrast, like, ‘Men, infact, are excited and |ooking for-
ward to settling down and having familiesand being true partnerswithwomen inrel ationships
that arefull of excitement, unpredictability, adventure, and loyalty’.

Thus, L ooking ahead isnot just fashioning thingsinthemind. It callsfor choosing our
track and stepping out, guided from Budhic Consciousness. Such effort at fore-seeing cannot
escape ' looking backwards' and also ‘looking at the present’.

Debor ah M oggach too, lendsatouch of practicality to looking ahead; He says:

‘1" mlooking forward to the day when Americawill matureto the point that wearea

colour-blind society. I' m not so surethat in politicsthat will ever bereality, because

politicshasaway of separating usbased on skincolour’.

Truly whatever one can hold closeto him asamotto ought to be that which goeswell
with hisphilosophy of life

Enya hasmoreto add to our wisdom; she says:

“You can’t connect the dots|ooking forward; you can only connect them looking
backwards. Soyou haveto trust that the dotswill somehow connect inyour future

Thedots, here, mean thefootprintsleft behind in the course of ajourney. They ingtil
conviction and couragethat does shapethe future course. The dots cannot exist in our front,
but thefedling of gut and certainty enjoyed will help usto march ahead and connect with them.

Weare zed oudy advised by theline of Internationa Presidentsat the helm that Theoso-
phy must be made practical, and has, therefore, to be disencumbered of uselessdiscussion.
Whileorganizationisasoimportant, itismadeasecondary concern. Mdm. Blavatsky has put
‘Theosophy first, and organization after’ to guide usall-through the course.

Organization

Exotericdly (organizationdly) the Indian Section can unhestatingly claimto have takena
big leap and devel oped asizeable network of Lodges (Branches) inevery tahsi| or arevenue
taluk and Centresin areas of thinner membership. Thework of these numerouslodgesis
coordinated by Federations at each Statelevel. There are, today, 16 Federationsacrossthe
country and about 460 L odges actively occupied in spreading the wisdom of Theosophy. The
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Indian Section issupposed to be one of thelargest Sections of the parent Society with more
than 11,000 membersinfollowing. Effortsat propagation of theosophical doctrineand teach-
ings are continued with vigour with propagation and training units under each Federation.
Theosophical literatureisbrought out inlarger volumeswith the advent of the Society’sown
Publishing House at Adyar. Organizing study campsin every nook of the Indian continent
bearstestimony to theavid activitiesunder taken by the Indian Section, towardsachieving the
Objectivesand carrying themovement forward to aremarkabl e extent.

We know that from the very beginning, academics and organi zation have been kept
apart, Mdm Blavatsky remaining in charge of former, and organization being left inthe hands
of Col. Olcott, the second of the two co-founders. His contribution to the growth of the
Organization hasremained aworking model for al timeto come.

Though muchisleft to be said of the quality of membership, theoverall picture presents
apostiveimageof thelndian Section’sgrowth asan organization. Thereislittlepointintaking
quantitative assessments of any sort, if weareto go by the principleof ‘ Theosophy first and
organization after’. The question haunts: isthisall that was supposed of usover the century
and aquarter?What methodswere adopted to turn out abetter quality membership and could
we not have chosen better and quicker methods? But, we cannot remainignorant of thefactor
of thegrowth of individual consciousnessat thelevel of average.

Academics of Theosophy

Mdm. Blavatsky in her account of themethods adopted by thefoundersin putting through
theoriginal programme pointsout that the two founderswere not told what they had to do,
how they had to bring about and quicken the growth of the Society and resultsdesired; but,
were distinctly instructed about what they should never do, what they had to avoid, and
what the Soci ety should never become. She hintsat one significant thing expected of themto
do, namely, ‘to oppose selfishness of any kind’. In The Key to Theosophy it is said of
sfishnessthus

‘Wemaintainthat dl pain and suffering areresultsof want of harmony, and that theone
terribleand only cause of the disturbance of harmony isselfishnessin someformor
theother.’

Itissaid of Theosophy that itsaimsare several, but the most important of all arethose
whicharelikely tolead totherdlief of human suffering under any or every form, mora aswell
asphysical. And we believe theformer to befar moreimportant than thelatter. Theosophy is
squarely concerned with explaining the destiny of Mankind withinthe marvel of creationthat
ancient wisdom depictsasbeing meredelusion.

Object of Theosophy

In order to ensure against being speculative or day-dreaming aswelook ahead, itis
proper that wefall back ontheoriginal Programme of the Society, abroader Statement of the
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Objectives. Thisprogramme, welearn from HPB’saccount, wasgiven to her by her Master
and Teacher in 1875, two yearsafter shewas' sent to U.S of Americain 1873 for organizing
agroup of workerson apsychic plane . To quotethem fromMdm. H.P. Blavatsky:

‘thefunction of Theosophy isto open men’sheartsand understandingsto charity,
justice, and generosity, the attri buteswhi ch bel ong specifically to the human kingdom
and are natural to man when he hasdevel oped the qualitiesof ahumanbeing'.

And again she said:

‘....the Society wasfounded ... ... that itsonly missionisto rekindlethetorch of
truth, solong extinguished for al but the very few, and to keep that truth alive by the
formation of afraternal union of mankind, the only soil in which thegood seed can
grow.’

Original Programme and the Objectives

The original programme of the Society is given to Mdm. Blavatsky by her Master and
Teacher as being the objects, broadly, of the nucleus of aregular Society, thus:

1. Universa Brotherhood

2. No distinction to be made by the member between races, creeds, or socia positions,
but every member had to be judged and dealt by on hispersona merit

3. To study the philosophies of the East —those of Indiachiefly, presenting them gradu-
aly tothepublicinvariousworksthat wouldinterpret exotericreligionsinthelight of esoteric
teachings

4. To oppose materialismand theol ogical dogmatismin every possibleway, by dem-
onstrating the existence of occult forcesunknown to science, in nature, and the presence of
psychic and spiritua powersinman; .. .. .. .. Superstition had to be exposed and avoided; and
occult forces, beneficent and mal eficent —ever surrounding usand manifesting their presence
invariousways- demonstrated to the best of our ability.

Theprogrammeisgiveninitsofficia declaration when the General Council adoptedit on
the 19" November, 1886 at the formation of the Soci ety, asunder:
1. Toformanucleusof theuniversa brotherhood of humanity without distinction of race,
creed, sex, caste, or colour. (1% and 2™ of the Original Programme put in one)
2. Toencouragethe study of comparativereligion, philosophy, and science
3. Toinvedtigate the unexplained laws of nature and the powerslatent in man.
(‘4" principle— to oppose materialismetc.,” isstrikingly not included in thetext of
the Objectives)

Review of Progress - Progress of humanity

Then, wemay turn gainfully to Bro. G.S.Arundel’soccult vision of the progress of Theoso-
phy (after about twenty-six years of the Society’'s formation; the author recalls he had had
his first glimpse of the fundamental unities in 1912 at Taormina, Scily) recapitulating from
hisvisionwrites:
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‘Thefirst Object remainsthevital Object. The second and thethird Objectsremainan
integral part of the Society’sofficia principles, but the second Object seemsto haveto
acertainextent fulfilleditself, whilethethird formsthe specia objective of the Esoteric
Schoal’

We do witnessthis prophecy showing upin our times, and thismuch for the tillstaken
from hereand there, of the account of our long march towardstheinfinitegod . Generaly and
closer homethe One Existence hasremained afar redlity; sense of brotherhood, still ostenta-
tious; comparative study of philosophy and religion, till misty. Wedo have atouch of occult-
ism, yet not of thelanguage or methods of occult investigation, which haskept man evenmore
dependent on Science. The membersof the Theosophica Society, intellectua sand concerned
people have atremendous and trying task beforethem. Itisnot scientific theory or tempera
ment that attracts, but the products of sciencethat have madelife easy.

| haveread with concern Dr. Alexis Carrel’s Man the Unknown. Dr. Carrel isaman of
Scienceworking with the Rockefeller Ingtitute of M edical Research, alaboratory studying
living matter, set up by Simon Flexner. Itissaid of Dr Carrdl that owing to the geniusof Hexner
the study of living things have been undertaken with abroadness of vision so far unequalled
andthat Dr.Carrell hashimsdf studied themost diverse subjectsfrom surgery to cell physiol-
ogy and to metaphysics. The message of hiswork isthat thereisthe need of abetter under-
standing of Maninthe circumstancesthat the science of life (progress of humanity) haspro-
gressed more dowly than those of inert matter and he says: thisis because the observers of
science are behaving as units of the Heard. He observesthat the mechanical, physical and
chemical scienceshave modified the environment in aharmful way without due consider -
ation to man’s nature.

The fourth Principle

Turning back to the original programme of the Society: * To oppose materialismand
theological dogmatismin every possibleway.. .. ." had been the 4" in order and we noted
earlier, that in formulating the objectivesthisitem hasbeen side-lined. Asstated by asocial
philosopher, ‘ peoplein the present day world take interest in nature and man, only if they
provide some personal benefit to them’.

Dr. Carrel whiletalking onthe advent of scienceand technology rightly feelsthat ‘it has
not hel ped man to devel op hisown natureto match with scientific advancement’. Thisinhis
opinion ‘ hasresulted in the growth of brutal materialismthat standsat theroot of al human
misery’. Hefurther talks of theworld that *isnot madefor us, becauseitisbornfromanerror
of reason and from theignorance of our truesdf’ . * The gpplicationsof scientific discoveries,
haveaccording to him, ‘ transformed the material and mental worlds' .

Inour lifeasapolity, we aretoday administered by policiesof economy, finance, trade
and business, industry and commercethat have permeated every walk of humanlife. Inthe
result, social characteristicsasmuch as human behaviour have tended to be self-oriented in
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thenameof globalization. Intruth communitiesand society in genera appear to be‘ meresums
of separateindividuals and not * thetotality of living relationships . Whither, Brotherhood!

Hereisan account of modern trendsin human relationship rendered by Bro. S. Sundaram,
General Secretary of the Indian Section: (Love and Service: Twin Sars of Brotherhood,
10-15 July 2010, Rome):

‘Ethical valuesinthe modern world are given lessimportance ascompared to materi-
digticvaues. Peoplearesoinvolvedinastrugglefor surviva thet they pay littleatten-
tion to the concept of development. .. .. It should e evate not only peopl € sintellectual
level but should dso helpinincul cating ethica and mora vaues.

‘However, wefind that peoplein genera havetaken the easy path to success. Indi-
vidua interests, primarily economic aswell asparochid, are putting people apart day
by day. Whether onelikesto hear it or not, thisisthe picture of the modern age, the
grim situation of the present day world.’

This, inmy view, ought to be the greatest concern for usin the Indian Section of the
Theosophical Society, today; becauseit has stood in the path of true progress of mankind
throughout theworld. We arewitnessto the greatest horrorsbrought upon Indiaby Material-
ism; poor havegrown poorer and therichricher, disrupting the state of harmony and the sense
of egalitarianism. Thisappearsprecisaly, what is needed to be addressed, today.

Thefollowing lines substantiate my observations:

‘“What isrequired isto createapositiveframeof mindi.e., onethat isfreefromfetters
and inhibitionsand is not bound by the narrow consideration of interests

A Vision for the Future

Weareimpelled to gather thevisionsabout theAustralian Section giveninAppendix Eto
Nirvana; G.S, Arundale, 266-277, wherefrom | chooseto give afew extracts. Let’sread on:

About the Sectionsgenerdly:
‘... Each Section of the Soci ety representsitsown particular country inthesmaller
League of Nations, itself the heart of thelarger L eague, whichisthe Society asa
whole. Each Section, too, setsan example of perfect harmonisation with theinterests of
thewholeof whichitisapart ... . The Theosophical Society isaworldinitself, aliving
exampletothelarger world of thefuturewhich awaitsit.” (Page 267)

About the Lodges generally:
‘L odgesof the Theosophical Society tend to become Community Centres, self-con-
tained, on the outskirtsof thetowns. Inthisway thevariousL odgesbecome practica
examplesof Brotherhood, which theworld admires, cause agreat increasein mem-
bership...” (p. 130)
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‘Little by littlethewholeworld commitsitself to brotherhood, and the Theosophical Society,
still existing, becomes agreat world-wide organi zation supplying every brotherhood movement,
every Nation, every Faith, with its leaders and most stalwart protagonists. The common mem-
bership of them all is the world's guarantee against disharmony and conflicting aims ..." (pp.
127-28).

About Membership of the Society:

‘M embership of the Society becomesmuch morevaluable and valued than ever
before. ... ... There seemsto be almost arush to be born of members of the Society,
especialy with thewonderful ideal of Motherhood which the society doesvery much
foster,” (pp. 131-32)

Let us transform

All this, asat now, may sound like day-dream, but a dream necessarily to berealised
by all, thosewho call themselves Theosophists. Bro. Sundaram observes:

‘Itisacommon observation that society in general ispassing through acrisisresulting
in confusion and disorder on severa fronts... .. Discontent, disharmony, mistrust,
conflict andviolenceprevailingin society arefactsof life. Butin order to deal with such
asituation wewill haveto serioudly think and ponder over the positivefactorsand
forceswhich can help and guide usto frame, formulate and systematically work out
andplanour ‘law of life'.

A messagefromaMaster of the Wisdom reads:

‘Thetruetheosophist isthe Philanthropist who lives® not for himself, but for theworld’ .

Themagicwand restswith us, members, whointermsof theDivinePlanneedtojointhe
band of workers of the 6" and 7" sub-races of the 5" Human Race, and the 6" Root-Race
that issupposed to mark thetip of human development in this Earth-Chain of Evolution. We
need tolend coordination to our organi zation inthe Indian Section and help meet thechalenge
that we asIndians, may keep with the expectations of theworld.

So, Let ustransform, here and now! ... ‘ Na kaschit dukhbhag bhavet’

Themoremen of dl faithsknow thefaith of others, the
morewill they realisethe Religious Brotherhood of
Man.

ANNIE BESANT

THE INDIAN THEOSOPHIST, Oct. & Nov./2015/ 329



SUSHILA SINGH*

EDUCATIONINTHELIGHT OF THEOSOPHY AND
PRESENT DAY CHALLENGES

The Theosophical Society fromthevery beginning of itsarrival in Indiawasdevoted to
theeducation of young Indiansin the spirit of the motherland. The Founder President Colonel
Ol cott started the Ol cott Harijan Free School sfor the education of the outcastesand country-
wide Hindu Schools, Boys Aryan Leaguesand librariesand published ajournal for Hindu
boys. When Annie Besant cameto Indiain 1893, she was deeply moved by the existing
condition of education. The education at that timewasdriving theyoung Indiansaway from
their own philosophy and culture. They were being led to agnosticism and materialism. She
lectured throughout Indiato kindlein young mindsinterest in Hinduism. Whenin 1898 the
Centra Hindu Collegewith collegiate school was started, theaimsof the new Collegewere
clearly stated. The Collegewould beareligious secular collegeteaching thedeep truthsof the
Hindu religion and sought to unitethe best of Hindu culturewith the best of Western principles
of education: “(a) Collegeand school wherein studentsshall betaught to liveand think astrue
Hinduswhileassmilatingal that isbest and highest in European learning, sothat their livesmay
be moulded fromthevery beginning ... asonly they can beby the Theosophica Society.” The
successive Presidents of the Theosophical Society have steadily carried forward thework in
theeducational fieldinthelight of theidea sof education set by Annie Besant.

AnnieBesant hasvery succinctly outlined the principlesof education. Sheemphasizes
that these principlesare naturally permanently ingrainedin the human constitution. But its
applicationsmust beloca, adapted to the conditions of timeand place. Shebelieved following
theNatura Law facilitatesthe evolution of the child into theadult. It requiresworking with
nature, not against nature. Education needsto be recognized asascience, and not ahaphaz-
ard dragging up of youth, consisting chiefly in forcing into them knowledge from outside,
ingtead of hel ping them to unfold and utilize the capacitiesthey have brought with themintothe
world. It isimportant to note that Happinessincreasesthelife-forces and Pain diminishes
them; Loveenergizesand inspiresto Right Action; but Fear paralyzesfaculty and inspires
Hate. Therefore, Happinessand L ove should be the atmosphere inbreathed by theyoung —
inthe Home, the Schooal, or the College.

The Fourfold Scheme
A manisaspiritua being, manifestingintheexternd world asIntelligence, Emotionand

*|s Professor Emeritus at Banaras Hindu University and Member, Besant Education Fellowhsip.
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Activity, the Education of theyoung must helpingpiring Lifeto unfolditself, and must trainthe
organsof Intelligence, Emotion and Activity; that is, must bereligious, mental, moral and
physical. Educationisnot thetraining of anisolated individua,, but of anindividud livingwithin
asocia order. Hence, education must consider theyouth asthe embryonic citizen, with socia
dutiesand socia responsibilities, must seehiminrelation to hisenvironment —theHome, the
School, the College—and from hisearliest yearsmust train him, asboy or girl, tofeel himself
asapart of hiscountry, with hisdutiesand responsibilitiesto theMotherland; that is, helearns
to servethe Motherland in the Home, the School, the College, asafoundation of, and asa
preparation for —not as apart from—thewider and fuller service, asmen or women, inthe
larger world.

Therearetwo aspectsto education: (i) theevolving lifeand (2) itsenvironment. Thefirst
isevolution of theindividua —drawing al hehasinhimintherising scale. Thesecondisnamed
Politicsintheold Greek sensewhichincludesal relationsof apersonto hisenvironment which
constitutesthe Home, the School, the College, the City, the State, the Country, the Race,
Humanity, theWorld. Thereiscontinuity inthis. Thefirst three are preparatory to the second
threeand al the six areimportant for the remaining three.

According toAnnie Besant, therearefour departments of education:

1. ReligiousEducation: The objectiveisto removethe obstaclesfrom the path of the
natural ingtinctsof theunfolding LifethatisLoveto God (Life-Side) and Serviceof Man
(Politics-Side).

2. Mental Education: Theobjectiveisto develop and train the powersof Intelligence
asan aspect of theevolving Life. OnitsLife-Sideit developsand trainsthose powers,
such asobservation, memory, co-ordination, reasoning, judgment, the clarity of thought
anditslucid expression. ItsPolitics-Sideisknowledge of the evolution of society toits
present condition, and aclear vision of the next stage of itsprogress.

3. Moral Education: Theobjectiveisto develop and train the powersof Emotion asan
aspect of theevolving Life. Morality is*the science of harmoniousrelations,” andonits
Life-SideitisTruth, harmony betweenthesmaler andthelarger S&lf inWill, Emotionand
Action, showingitsdf inthevirtuesof accuracy and honesty inintellectua matters. Onits
Politics-Side, itisLove, andincludesall the socia vitues, the sense of duty and responsi-
bility.

4. Physical Education: Theobjectiveisto devel op, train and co-ordinate the nervous,
muscular and glandular e ementsinto digestive, respiratory, circulatory, reproductiveand
nervous systems, with their special organsof action asan aspect of theevolving Life. The
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Life-Sideisto provideasound and well-balanced and wel -controlled body, asthephysica
basisfor religious, mental and moral activities. The Politics-Sideisserviceinthenine
stagesasembraced intheindividua consciousness.

Annie Besant describesthat early evolution of the human being fallsinto three natural
periods of seven years each, ending at theagesof 7, 14 and 21. Pupilage and Studentship
ought to cover these, and at 21 the young man and woman should befit to face and profit by
the Education of the outer world.

First Period, Birth 1to 7: Chiefly Physical.
Second Period, 7to 14: Chiefly Emotional.
Third Period, 14to 21: Chiefly Mental.

Present day Challenges

Becauseof historical, political, cultura and other diverse complex reasonsknowledge
cregtionin Indiahastaken aback seat. Ironicaly, in spite of havingimmediate accessto alarge
body of knowledge, Indiansarelargely consumersrather than producers of knowledge. In-
dian Universitiesdo not figurein 200 top Universitiesof theworld. Either the parameters of
evaluation aremisplaced or education in Indiaistotally in aconfused state. Unemployable
graduatesin huge numbersarebeing churned out of educationd ingtitutionswithout any scope
for building up thinking capabilities. Cramming isencouraged to pass examinations mechani-
cally. Assoon asthe students come out of examinationsthey forget what they have memo-
rized. Then ever proliferating coaching centresand profess onalization of education further
add to thewoes.

Those heading the educational institutionsare usually thefavourites of thosein power
(palitical or money). They largely implement theagendaof their mastersand, therefore, do not
feel the need to be accountabl e to the academi c community.

Thereisurgent need for reform in the higher education sector. Thedistressing issues
rangefromthe paliticization of publicingtitutions, aperceived lack of regulation of faculty and
thedesirability of creating knowledge as opposed to disseminatingit. Governanceand regu-
lation both areinvolved here. Astheingtitutionsconcerned vary intermsof scopeand intent,
it would makelittle senseto specify one governance structure and mechanismfor al. How-
ever, thereisonly oneregulatory body for the universities, the University Grants Commission
(UGC).

The UGC hasframed someregulationfor collegelecturerswho arerequired to teach for
around 16 hoursaweek. Thisisat least threetimesthe global average. Itisanybody’sguess
what the quality of theselecturesis, given that young teachers have no timeto preparefor
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them. Thistypeof content delivery encourages passive attendance by students. Tutorialsneed
to beinstituted to complement lectures. Thisisaway to ensure that students have asecond
chanceto comprehend difficult ideas and to encourage them to actually communi cate what
they havelearnt.

Thereisastrong perception of thelack of faculty accountability, especialy inrela-
tionto high salariesfoll owing adoption of therecommendations of the Sixth Pay Commission.
Thesurest way of incul cating accountability would beto ingtitute student eval uation of courses
and publicly displayingit.

Intherealm of creation of knowledge, the practiceisto belargely consumersrather
than producers of knowledge. Thelong-standing practicein Indiahad beento haveresearch
peer-reviewed and these reports considered by acommittee of experts. There should bea
return to thispracticeasit issuperior to the points-based system which prejudges content and
quality. Findly, inissuingaguidelinefor ng research, the UGC must focusexclusively on
theresearcher’s contribution to knowledge and cease privileging “foreign” publicationsover
“Indian” onesand “international” conferencesover “ nationd” ones.

Intheinteractive multiloop, non-linear feedback systems such asour social system,
thereisusually aconflict between the goals of asubsystem and thewelfare of the broader
system, and when the state of asubsystemischanged, changesin other subsystemfollow. Any
policy programme, therefore, must takeinto account the eventud shiftsthat will occur in other
parts of the system. Since education isasubsystem of thelarger socia system, and sinceit
primarily involvesavery susceptible age group, it doeshavethe capability of inducing adesir-
ablesocia change, provided itsgoal iscontinually tuned to thewelfare of thewhole system.

Theneedsand goal s of asociety change and consequently goalsand functionsof its
varioussubsystemsvary intime. Our education system which hasbeen moreor lessalegacy
of the British imperialism and which hasmainly fostered the white-collar job culturein our
country needsto beradically revised. Asone step, skill based credit transfer systemisbeing
envisaged by the Government of India—theimplementation anditsresultswill, however, take
along timeto assess.

Education cannot be considered only asatool for resource development. Ideally
education should promote cultivation and devel opment of natural powersand the mind of an
individua to prepare himto lead an honest useful life and to meet the challenge of the hour of
hisexistence. Themain aim of education, therefore, istoincul catein therecepient theva ue of
society and tradition, to distingui sh between good and evil, and to beinnovative and contribu-
tivetothe societal welfare. Educationisadynamic process. It cannot belimited to hightech-
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nology only. And it cannot be severed from quest for knowledge. Therefore, academic activity
requiresfreedom and congenia atmosphere. Also, educationisnot to be confusedwithtrain-
ing. Training may constitute apart of education, but it cannot bethewholeof it. Therefore,
thinkers, philosophers, socia reformersemphasi zed that real object of modern education should
beto cultivate and develop themind intheright direction and incul cate higher human val ues.
But education today hasbeen converted into just passing examinations. Asaresult, asMa-
dameBlavatsky believed, it breedsjeal ousy, envy, hatred in young peoplewho lead alife of
ferocious selfishnessand competition, devoid of all kindly feelings. Educationd ingtitutions
turninto hotbedsfor creating sdlfishindividuas.

There are glaring anomaliesin the present day education systeminindia. The
central roleof educationin Indiabringsout and highlightsthe contrast between the country’s
neglect of school education and the massive expansion of higher education. On one hand
expans on of higher education hasresulted in extraordinary flowering of information technol-
ogy and rel ated devel opmentsin the country. On the other, underdevel opment of Indian school
systems, particularly among the disadvantaged groups and socialy backward regionshashad
devastating effects. The child who isdeprived of schooling or goesto aschool with dismal
facilities(including the high incidence of absenteeteachers) not only depriveshimor her of the
opportunity but addsto the massivewaste of talent in the country.

Some Solutions

The principlesof educationlaid downintheosophy offer solutionsto facethe present
day chalenges. Someessentia amileorative measuresareingrained in Annie Besant Thought.
She emphasi zed that education must be founded on knowledge of the past of the country as
well asof itspresent; it must be designed in accordancewith theancient traditionsand national
habits, and adapted to modern necessities, to meet at every point the growing needs of an
ever-increasing nation. Thus, education of theyoung isan ever evolving phenomenon and
Process.

AnnieBesant cameout with revol utionary ideasand said that education isnot amatter
chiefly for thosewho are called educational experts. Thematter of education ought not to be
exclusively guided and directed by thosewho are concerned in the carrying out of thework of
teaching— thosewho form apart either of the Educationa Departmentsor of the educational
staff of the various collegiate and scholastic institutionsin the country. Thereisalwaysa
danger of too much narrowing thelinesof activity by thetechnica specidizedlinesof work. A
manwho hasbeen ateacher dl hislifewill giveknowledgeinadefinitegroove. Hewill givetoo
much cons deration to the minutiae of the gppointed subjectsand too littleto the principles of
education. Hewill think too much of the question of examination and too little of thereal
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Education. Real education turns out men devel oped on al sideswho are ableto take up the
work of menintheworld. Because of thisspecialist and dogmatic narrow thinking, weneed to
takeinto account theintelligent and popul ar opinion— the opinions of statesmen, of patriots,
of officials, of men of business, of fathers, of guardiansof theyoung. Only then, with their
experience of theworld, their knowledge of the country, and their insight into the needsand
possihilities of the country, an inclusive and wide scheme of education can be drawn and
effectively carried out. These men and women, she believed, should formulateacorrect theory
of education and theniit should be given to the professional educationistsfor implementation.

AnnieBesant called education anationa duty. Thefirst and foremost requirementisto
understand what kind of men and women our country needs. Thenit becomeseasy toframea
scheme of education whichinturnwill create men and women to meet the necessities of the
nation. For this, the basi c requirement isthat every thoughtful man and woman should study
the question of education and form adefiniteand rationa ideaof education.

AsAnnie Besant was convinced, education isnot so much amatter for the Govern-
ment asfor the nation. In our country education istoo much of the Government affair. Govern-
ment infact ought to have nothing to do with universities. When universitiesgrow out of private
endowments, and rest on donations of philanthropists, they grow like Oxford, Cambridge,
Harvard and other Ivy League universitiesof America. She helped Mahamanato found one
such University, theBanarasHindu University (BHU). MahamanaPandit Madan MohanMaviya
established BHU solely from the donationsof kings, industriaigts, patriotsand peopleof India.
That iswhy shesaid, “the country should build itsuniversitiesand support itsschools.”
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T.K. NAIR*

THETOSININDIA

HPB saidintheEditoria in Lucifer :

Hewho doesnot practiceatruism, hewhoisnot prepared to share hislast morsel witha
weaker or poorer than himself, hewho neglectsto help hisbrother man of whatever race,
nation, or creed wherever or whenever he meets suffering, and who turnsadeaf ear to
thecry of humanity, hewho hearsan innocent person dandered, and does not undertake
hisdefence ashewould undertake hisown, isno Theosophist.

Thisexplainstherel ation between Theosophy and dtruism.

So, Dr. Annie Besant, in 1908, declared asfollows:

“The TS Order of Service

A number of membersof the TSfeding thewishto organizethemselvesfor variouslines
of service, to actively promotethefirst object of the Society, | hereby constitute an order,
tobecaled“The TS Order of Service”, under the constitution of which Leaguesmay be
formed for any specia purpose onwhich agroup of membersisagreed, the objectsand
bye-laws of such L eaguesto become valid, as constituted under the order, after ap-
proved by the Centra Council. Thefollowing congtitutionistentative.

The Central Council shall consist of Fellowsof the TS only, and shall haveits seat at
Adyar. It shal haveasitschief officer the President of the TS; or someone appointed by
him?2

TOSisaphilanthropicinstitution, established to servewithout any distinction of race,
creed, sex, casteor colour, nay, to serveall living beings.

IN 1936, at the GenevaWorld Congress, Mr. Jefferey Williamswas appointed thefirst
International Organizer of TOS. Thefirst Leaguesof Order wereformedin Indiafor such
objectsas Social Brotherhood, National Education and abolition of child parentage, but in
1919 many of them became dormant.

Beforeindependence, Bro.Jamshed Nusserwarji from Karachi wasthe chief brother for
India. In1941, the Order wassuspendedin India

In 1947, after Independence, the Order wasrevived in Indiaat the International Con-
ventioninVaranas, under the Presidentship of Bro. C. Jinargjadasa. During theannual con-
vention, inthe general meeting of the TOS, when Radhgji wasthe Genera Secretary of the
Indian Section, it was decided to reorganize the order al over Indiaand bring al activitiesof

philanthropic, social and altruistic types carried on by individual membersand by Lodges
* Secretary, TOS, India; Secretary, Besant Education Fellowship.
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under the banner of the Theosophica Order of Serviceand take-up new activities.

The President of the Theosophical Society isex-officio President of TOS. TheNational
Directorsare appointed by the TOS President in consultation with theleader of the TSinthe
country concerned. TOSgivesutmost importance on aharmoniousworking relationshipwith
theTheosophical Society. InIndiathereareinstanceswhere TOSmembershaveformed T S
Lodges. Onesuchwasinaugurated by our then Acting President. 1t wasalso decided that
TOSworks should be according to the needs of the Region or place. Itisnot necessary that
abigwork should be started, but what isrequired isthe sincerity and compassionatefeeling
behindit. Theindividuasand groupsareexpectedto givether best. Itwasasodecidedinthe
General Body Meeting that we should stress on group work inwhich several membersjoin
hands and enter thefield of activity becausetheindividual work, however big, isnot lasting,
but agroup work, carried on, on theided of the organization and dedi cation remainsfor long.
Thusafter 1965, the TOS work was reorganized very strongly. With the passage of time,
TOS became popul ar among peoplewhether they are membersof TSor not.

InIndia, the Theosophica Order of Servicewasformally establishedin 1976 andregis-
teredin 1977--78 asacharitable society with itsHeadquarter at The Theosophical Society,
Indian Section, Kamachha, Varanasi-221010, with definite objects, which werefurther ex-
panded:

1) Tominimizethesum of total misery intheworld.

2) Toforget self inworkingfor others.

3) To eliminate selfishness and greed and Law of market and substitute love and
mutua aid astheruleof theworld.

4) Tolivetothehighest that iswithinus.

“The Theosophical Order of ServiceinIndia(1908), Varanasi isregistered under The
Regidtration of SocietiesAct 1860; vide Registration No. 803/1977-78 dt. 16.08.77, by
theAssistant Registrar of Societies, Uttar Pradesh, Varanas . Theregistration hasbeen
renewed up to 16.8.2015 vide their letter No. 2985 dt. 24.8.12, renewal No. 1011/
2012-13 of 2012, fileNo. | - 38800.”

TheNational Committee of TOS comprisesof National Director; The General Secre-
tary, Indian Section as Ex officio member; Secretary TOSIndia; Treasurer, TOSIndia; Asst.
Secretary, TOS|ndia; and four members, all appointed by the National Director.

Thenationa unitsof the TOS aredivided into 20 regiona unitsand each regional unitis
further divided into groups. Both theregion and group have an executive committeewitha
president, secretary, treasurer and at |east two members, € ected by the general body oncein
every threeyears.

Theregistered officeof the TOSin Indiaisat the Indian Section HQ of the Theosophical
Society, Kamachha, Varanas —221010.Themembershipisopento all peoplewho subscribe
to the objects of the order and are in sympathy with itsideals. There are three types of
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membership. Patron membership for thosewho pay Rs.1000/=, Life membership for those
who pay Rs.500/=and General membership for thosewho pay Rs.25/=annually.

Servicebeforesdf istheided of TOS. Money isno problem; theonly thing that welack
Isappreciation of our responsbilitiesto our fellowmen. We cannot makeal men good, but we
can makethem happy. Let us, therefore, servethe peopleasbest aswe can, of course, within
our limitations.

How canwemakethisreal? Only by daily actsof renunciationinthelittlethingsof life,
only by learningin every thought, word and action, to liveand lovethe unity; and not only to
speak it, but to practiceit on every occasion, by putting ourselveslast and othersfirst, by
always seeing the need of othersand trying to supply it, by learning to beindifferent to the
clamof our own lower natureandrefusingtolistentoit.

Wetalk of thegreat renunciation. Itisnot doneinoneday. They were made over and

over againinthehundredsof lives. We can aso make Great Renunciationsif webegin
“indaily life, inour hourly dealingswithour fellows. ... Itisnot asingledeed that strikes
theworld withwonder which makestruediscipleship...... Thelifeof thediscipleislivedin
thehome, islivedinthetown, islived intheoffice, andislivedinthe market placeamid
the common livesof man.”?

Thusitisseenthat only by service, theactivity of the TOSinthe Theosophica world, one
canrisemorally and spiritually, and thereby realizethe Truth, that Heisin everything and
everythingisinHim.

The TOSIndiahad rendered assistanceto thevictimsof AilainWest Bengal, Sikkim
flood victims. In Uttarakhand, we had constructed ahdl, which wasdestroyed duetofloodin
2003. It hasbeen decided to construct aHall for aschool in Jammu.

Someof the activitiesundertaken by the TOSin Indiathrough the Regionsand Groups
areasfollows.

M edical

Heart Surgeriesfor Children, Eye Surgeries, Cataract -Miscellaneous Eye Problems,
Spectacles: Free spectacles were provided to needy personsincluding children identified
during the free eye check-up camps.

Artificial Limbs/Jaipur Foot: Besidesregular prosthesis were coordinated for eco-
nomically weaker section, avery specia activity of providing Myoelectricarmfor agirl stu-
dent of BA Pt I1, daughter of alandless|abourer at acost of Rs 2,00,000 sponsored by TOS
through donations.

Wheelchair: Threepersonswere presented wheelchairs.
Dental Treatment at TOS Deepti Lodge Dental Centre. The Dental Centre conducted
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Dental Check-up Campsin Schools& provided freetreatment to alarge number of children
for Caries& Root canal treatments.

Hearing Aids. Hearing Aids are sponsored for needy personsonregular basis.
Pranic Healing:

Free Pranic Healing Camps: Occasional Free Healing Camps were organized to-
gether with the Organizational Free Medical/Health Check-up camps.

Pranic Healing Training Courses. Basic/Advanced Pranic Healing Training Courses
are conducted at various|ocations.

Heding Rituds& Earth Heding Meditation: Weekly TOSHealing Rituals& EarthHed-
ing Meditation werecarried out regularly on every Thursday, jointly attended by membersof
TOS& PranicHedlers.

Running acharitabledispensary.

Project* SaveaThaassaemiachild’ iscontinuing and 60 poor Thal assaemiachildren (35
from Khurdadistrict and 25 from Sambal pur district) are being given free blood transfusion
throughout theyear.

Maintaining Minera Water Plantsin Civil Hospitd in children and maternity ward.
Petientsof Civil Hospita were provided with Tiffinin Gopi Annakeshtra
Awareness programmeagainst ' Dengue’ and ‘Ma arid were organized.
Runsacharitable Homeopathic clinic treating on the average 30 patientsaday.

Educational
Individual . Indentified economically disadvantaged children are provided support by:
Sponsoring School Expenses, Personalized HomeTuitions.
SchoolsActively Supported. Following schoolsare being supported by TOS, Delhi
Region:

Sanatan Primary School : This School isbeing run by the Members of TOS Noida
Sanatan Group. Freenutrition, uniform, books & stationery issupplied to the students. There
areother schoolsrun by TOSinWest Bengal and Odisharegions.

SD Baal VidyaMandir: A new branch of Sanatan Primary School, to cater for more
ruraly based students, wasinitiated in anewly constructed School Building at Village Khora

Om Foundation School: This School isbeing run under the aegis of Om Foundation.
Noida, actively supported by TOS.

New Loyd School Ismailpur, Sikendrabad: The School wasrunninginamakeshift building
without Doors& Windows. So, doors & windowswere sponsored by TOS, and aGenerator
was also donated.
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Sanatan Noida TOS group is providing support in termsof extracurricular activities,
Medical support, Personality Development etc to these schools.

Running aschool at Ailaaffected Sundarban with 75 students.
Running ahostel cum orphanage.
Running aBalwadi at Narayantala, 24 Pgs.(North)

A school isbeing run at Mahesh Nagar, Kachhibasti, where poor studentsare taught
free.

Running of New DishaPrimary School for children from underprivileged communities
invillages

Arranging lectureson diversetopicsof theosophy

Colloguium—Educationd Training Camp

Educationa Excursion

RunsaMontessori School inthe Theosophical Society’scampus.
Runsablind school and orphanage.

Al mogt all the Regionsare providing free notebooks, uniforms, instrument boxes, schol-
arships, etc. Annie Besant Day, 1st October, iscelebrated with varietiesof programmesfor
both school and college studentsthroughout the country.

Social
Vocationd Training Centres. Following vocationd training centresfor rural womentitled
as" Bhrahm Shakti MahilaPrashikshan Kendras® are being run by Sanatan Noida TOS Group:
More such Centresare under consideration. Theosophical literaturein vernacular are
made availableto the students. Besides, lectures of visiting dignitariesare organized. TOS
Certificatesareawarded to the sudentsqudifying the Training. Employment assstanceisaso

providedintheLocal Entrepreneurial Units. Running atail oring centre which hel psthe poor
villagerstoearnaliving.

Community Support: Dueto Ground Water contamination, large number of deathstook
placein KasnaAreaof GB Nagar. Two commercial Water Purifierswereinstalled in these
areasfor availability of safedrinking water.

Giftsto Rura Women: Sewing Machines, Electric Irons& Table Fansweregiven as
Marriage Giftsto women who were economically very poor.

Support to OldAgeHome: Rs 11,000 were donated to Guru Vishram VridhAshram, a
unigue old age homefor waysi de unsupported aged persons.
Support to Genuine NGOs:

Goonj: Regular donation of Clothes& other utility itemsare being made by membersof
al TOS Groups. In addition Rs 21,000 were contributed towards Flood Relief Expensesfor
XK.
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Nav Prerna.Customized support by way of visitsasalso commercia support by mem-
bers of the TOS Groupsto thisvery special organization working for the Physically Chal-
lenged persons.

Rotary Blood Bank. A large number of Blood Donation Camps have been organized by
Sanatan Noida TOS Group together with Rotary Blood Bank.

Regular visitto Hostel for blinds& handicapped “ PrgayaNiketan” at Jodhpur, orphan-
age" Ba ShobhaGrih” at Jodhpur, old agehome* Anubandh” and* Aastha’ at Jodhpur wherein
group membersoffered servicesand distributed itemsasper therequirementsincluding clothes,
grocery, medicines

A camp for registration of Aadhar card was organized.
Sengtization & awarenessprogrammeon Naturopathy, hedthissuesand hygienewere
conducted.

Helping the Mission Ashra, ahomefor destitute, abused and mentaly ill women.
Workshopswere organized on gender equality.
Billboardshave beeninstalled inthetwin city of Bhubaneswar and Cuttack having
appropriateimage and captionsto create awarenessto stop violence against women
and to promote gender equality.

Distributed woollen rugs, blankets & clothesto needy poor persons.

Donated materialsfor thefunera ceremony of apoor person.

Legal guidanceisgiventoretired personsby an advocate who isamember of the TOS
Group.

Donated three sewing machinesto poor and oneto ahandicapped lady.

Supply of Auto wheelchair, Artificia limbs/Jai pur foot, whedlchairs, crutches, tri-cycle,
hearing aids etc to the differently enabled people, Kiosksfor the settlement of physically
challenged persons,

Spiritual
Distribution of Theosophical Literature: World Book Fair at Delhi asalso activedisplay

of Theosophicd literaturefor Public Sdethrough numerousbookstalsestablished for creating
awarenessamong publicat large.

Globa Synchronized Meditation: Sdect membersdothisindividually at thesynchronized
timeevery day.
Summary of Specia Mgor Activities.

L adieswing of Bangalore City Lodge and Sanmarga TS Lodge of Huliyar are conduct-
ing spiritual healing every week under theguidanceof TOS.

Yoga, Meditation and Reike classeswere organized.

Carrier counselling and awareness against diseaseswere conducted.
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Cold water isprovided during summer.
Heating arrangementsaremade at severa placesduring winter.
56 blanketswere distributed to poor and handicapped persons.

Thefollowing articlesweredistributed.

1. Artificid limbs 39
2. PolioCdlipers 28
3. HearingAids 39
4. Crutches 30
5. Walking Sticks 23.

Care of animals and plants

Livestock camp conducted in collaboration with Dr. Pranjeet Baruaand field staff of
local Veterinary Hospital.

Birdsand animasweregivenfood grainslike Jawar- Chana-Water Grassetc.

Vaccination camp was conducted for animalson 18 November 2013 in collaboration
with KarnatakaVeterinary Department. In thiscamp 250 cattle were vaccinated.

Feed abandoned and stray animalsasa so the birds.

Provided potablewater drinking facility (water tank) for animals.

Treeplantationinand around city.

Thesearethe activitiesundertaken by the TOS Groupsand Regionsin India. Apart from
al these the TOSIndiaisgiving financid assstanceto the Regionswhich arerunning perma-
nent projects, provided they meet 50% of thetota expenditure. TOSIndiahascometotheir
helpwhenever therewasany natura calamitieslikefloodinWest Benga, Sikkim, Uttarakhand,
Jammu & Kashmir, Philippinesand earthquakein Nepd. |n Uttarakhand we have constructed/
repaired aschool building which was damaged by theflood. InJ& K andin Nepa weare
looking for asimilar school to construct /repair the damaged school building. Wearealso
intending to providethemwith recurring assistanceif the school/building isnamed after TOY
Radhgji.

Thereisaproverb, “If thereisawill, thereisaway”. And asGandhi mentionedin oneof
hisletters: “ Personal servicewhen it mergesinto universal serviceistheonly serviceworth

doing’.
Referance

1. Editorial in Lucifer, Vol. I, Nov.1887, p.169.
2. Supplement to The Theosophist,1908, page xxiv.
3. lbid
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S.SUNDARAM*

EMPOWERING THEVISION

“ Self-preparation is an important aspect of theosophical work” *

Itisasignificant year inthehistory of thelndian Section asit celebratesthe compl etion of
125years. Itisacommon observation that with the passage of timemateriaistic valuesare
being given moreand moreimportance and priorities by the peoplein genera. Emphasison
personal promotion in career has put people apart. So, under the prevailing atmosphere, a
long march of 125 yearsisno mean achievement for an organization which hasbeen empha
sizing on moral and spiritual regeneration of mankind, of society, and isconcerned about the
welfareof al living beings. It isbecause of the sincere effort on the part of the dedicated and
devoted membersthat we are cel ebrating thisoccasion today. But thisisnot aterminusor an
end of ajourney. From timeto timewe must have an honest retrospective glanceat thingsand
work inorder to know what we have gained and what we have missed; what hasenriched us
inmany waysand what hasbeen | eft undone. So, if theinitiative taken and the effort made by
thevis onaries, the dedi cation and devotion shown by the theosophical leadersfor the cause of
themission, haveto bekept alivethenthe prevailing situation of thesociety ingeneral demands
that we the memberswill haveto voluntarily take up responsibilitiesto promote thework of
the TSinorder to proceed in the direction shown by our pioneers.

Itisagreat privilegeto beamember of the TSandif understood inright perspective, if
felt and redlized rightly and deeply, then theword member shipimpliesand suggestsan activity
inwhich knowledgeisdeeply linked with action, in which knowledge and action are closely
related. So, asaformer Genera Secretary of the Indian Section once mentioned: “ L et usnot
bemeremembersof the TS- let usbe active agentsfor the cause of Universal Brotherhood” .
Inother words, itimplies ceasd esseffort of thememberstill al the Theosophical Lodgesthrob
and liveintunewith thetheosophica valuesand idess, till the self-evident truth and unity are
approximated to the maximum possi ble extent. Thisisatask which cannot bethe solerespon-
shility of theoffice bearersof the Lodge, Federation or the Section. Thisis, no doubt, avery
difficult responsibility to betaken up, but it can’t beavoided.

So, the question arisesasto what to be doneinthe prevailing Situation? The pioneersand
scholars of Theosophy havelaid great emphasison change within. Then only onecanthink,
work and generate an understanding interms of Human Regeneration. Unlessoneisaware of

* Genera Secretary, Indian Section, The Theosophical Society.
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and redlizeshisaccountability and responsibility towardsthe organi zation, active cooperation
and positive contribution cannot be expected. It isonly when the sense of accountability for
thework of lodge, community and soci ety would sprout and devel op fromwithin, onewill be
abletofulfil hisresponsibilitieswith careand concern. Inthisregard we must try to awaken
and generatethe sense of responsibility inthe members so that they may utilizeand channelize
their inherent resourcesand capabilitiesin the positive and right direction, and thusmay unit-
edly get engaged inthework of the organization. Andinthisregard, theMotto of the TS, the
Three Declared Objects and Principles of Theosophy show the Path. The deeper onere-
flectsand thinksontheselinesgreater will bethe possibilitiesof working for one'sown evolve-
ment, for thewelfare of society and for the Human Regeneration at large.

What isof essenceisthedirectioninwhich wewant to move. The Theosophicd literature
provide very wide scopeto themembersin order to expand their mental horizon and elevate
their intellectua, mora and spiritual level. They show thedirection in which one hasto pro-
ceed. Thepioneersand leadersof the Theosophical Movement have suggested that every
member of the TS should study, ponder and meditate upon with great care and concernthe
thoughtsgivento usintheform of theosophical literature. Inthisregard, Dr. Annie Besant
strongly recommendsthat the students of Theosophy “ must equip themsalveswith their glori-
ouswork by mastering the principles, expoundedin their philosophy and by learning to apply
themtothecircumstancesof individual, social and national life’.2 So, wewill haveto question
ourselves: To what extent have we understood and comprehended the Motto, Three Objects
of the TS and the Basic Principles of Theosophy? To what extent have we contributed in
promoting their cause? All these merit serious consideration and need to be pondered over,
implemented by us, so that we may beableto put in all theeffort, energy and power at our
command for thework of the TS and the upliftment of the society in generd.

However, itisnecessary to prepareoneself for it. For transformationin one'spsyche, for
changeinone swholebeing, preparation within usisan essentia prerequisite. Thiswill come
with constant pondering over and as J. Krishnamurti used to say for thisone hasto havea
questioning mind, an enquiring mind. Becauseitisonly when onefed sthat sense of urgency
andthewill to explore, discover and find out by thinking over theselines, whenthereis space
within, when thereisthat void within, thereis spontaneousreceptivity and that space comes
when one' swhole being isunpreudiced and unconditioned. Thisspace, thisvoid isastate
whichiscompletely free of conditioning, prejudiceand preconceived notions. So the prepara-
tionisamust.?Inthewordsof Radhgji: “ Transformation depends on unconditioning the mind
of itshabitual waysof thinking and reacting... Human beings.... must cleanse and harmonize
their own consciousness’™
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The essence of changeliesin thetransformation of values. So, in order to replace and
establish the existing values by the values which may be/are useful for our society or our
perception of society isthemost vital part of processof transformation. The point which merits
consideration iswhat human val ueswe seek to preservein our progresstowards social ad-
vancemen.

Thetwothingsof great relevancein such noble adventureare—who areinvolvedinthis
great mission and what are they concerned about? The strength and success of organization
dependsontheclarity, ‘intensity of purpose’ and theinner strength of itsmembersand theway
inwhich they present themselvesto the* wider world' . The challenging task or situationis
faced by the memberswhen they haveto answer the queries posed by those who measure
successof amovement or amission by the achievementsat thematerialisticlevel only. And at
such moments peopleof great conviction and deegper understanding doneareableto stand the
test.®

Inorder to question and test oursel ves, we need not compare ourselveswith others. The
progress, theinner depth, evolution and transformation haveto be seen, fathomed and judged
by our own selvesin our way of thinking and living. To what extent have we become disci-
plined and have control on our thoughtsand actions? How arewe abletoinsist on truth under
the challenging and adverse situations?\What hasbeen our contributionin promoting the cause
of the Theosophical Movement? Havewetried to kindle within oursel vesthe sense of com-
mitment, intensity and urgency which amovement constantly demands®

Every individua member will haveto serioudy think and will haveto haveadiaoguewith
one' sown conscience. Hewill haveto listen to and heed his*‘inner voice' . It will then enhance
theintensity of hiscommitment and involvement and will also expand hisareaof theosophical
activities. Nothing that has been said or written may be new, ashas often been remarked, but,
then, canwe not look at it afresh? Canwenot learn from them anew? It isfor usto takethem
ascongtant reminders, lest complacency and dacknesstake hold of us. Thesincereindividua
efforts of the membersthrough continuous dial ogues, discussions and deep study will then
generate acollective strength—which inthe processissureto manifest intheir daily lifeand
maketheosophy aliving, dynamicforce.’

L et uslabour hard and put in our best efforts so that we become the very meaning. Then,
theinnate harmony, wisdom and truth, on their ownwill unfold themselvesthrough us.

Inthe present Situation it isessential to discover the possibility of changeinwhichthe
individual and society may beinterdependent in the profound and genuine sense of theterm.
So, canweturn crisisinto opportunity? Can we accept problemsasachallenge? Canwetake
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privilege asour responsibility? L et us prepare ourselvesand ‘ enter the Path’, and help our
fellow pilgrimsintheir preparation to enablethemto tread the Path. It isextremely necessary
to understand that theinner must be strong enough to be visible asthe outer. Our intentions
must manifest asactions. Our thoughts must be powerful enough to generateforcesof trans-
formation.

Inthisongoing journey | et uskeep asking oursal veswhether we have been ableto enrich
our knowledge, understanding, and deepen our wisdom and whether thesereflect in our day
to day dealingsand activities? The progress, theinner depth, evolution and transformation
haveto be seen fathomed and judged by ourselvesin our way of thinking and living. We have
to enrich and enliven ourselves. All our endeavours, our thoughts and actionstowardsthe
regeneration and towards bringing about sane soci ety haveto be spontaneous expression of
mora force emerging from the depthsof our being. The stronger themembersarefromwithin
thestronger will bethe organization and greater will beitsimpact.

Refer ences:
1. RadhaBurnier, “ The Essential Work of TS’, Theosophy and The Theosophical
Society, Indian Section, TS, Varanasi- 1991, p. 119.

2. Annie Besant, “ Thework of the Theosophical Society, Theosophy and The Theo
sophical Society, Indian Section, TS, Varanasi- 1991, p. 81.

(Reprinted from The Theosophist, August, 1897)

3. S.Sundaram, “ The Essence of Revolution”, The Indian Theosophist, September,
2004, p.274.

4. RadhaBurnier, “OntheWatch-Tower”, The Theosophist, Theosophical Publishing
House, Adyar, July 2005.

5. S. Sundaram, “ Annual Report of the General Secretary: 2004-2005".
6. S. Sundaram, “ Annual Report of the General Secretary: 2003-2004".
7. Ibid

346/ THE INDIAN THEOSOPHIST, Oct. & Nov./ 2015



NEWSAND NOTES

Assam

A symposiumon’ Serviceto human beingisaway toredity of life’ washeld at Abhayapuri
L.N. Academy on 3 July, 2015. Dr. Shiv Prasad Tiwari, Principal of theAcademy chairedit.
About 500 personsincluding students, teachers, peopleinterested in spiritual subjectsand
membersof ATF from Guwahati attended it. Bro. JM. Patowary, R.C. Devsarma, Dwijendra
Mohan Dasand the Vice-Principal of theAcademy spoke at length on the theme of the sym-
posium. The chairperson, in hisconcluding remarks, appreci ated the theme chosen for the
symposium. Dr. C.P. Bhuyan distributed Diplomasto the new memberson thisoccasion.

Bombay

AsalaPurnimaM eeting: Membersgathered in the Green Room of Blavatsky Lodge on
31 July 2015. Sis. KashmiraK hambatta had prepared atable near Lord Buddha's statue.
Bro. Keki Pakhiwalain histak said, oneshouldlive Theosophy with Inner & Outer Life. The
atomic structure of al human vehicles should be pure. There should be acentre of gravity
within so that joy and sorrow of outer life cannot topple one. A person hasto be awakened to
loseone'souter-sdlf tofind Inner-salf united with the ultimate Reality. Heexplained theAsala
Ceremony, Four Noble Truthsand the Eightfold Path. He urged that one should realize what
oneis, to start thejourney towards Divinity with* Abhyas and ‘ Vairagya'. The meeting ended
withthe Buddhist prayer.

Delhi

Dr. Chittaranjan Satapathy, Vice-President, Theosophica Society, conducted study
classat Delhi Federation on4 & 5 September. Thethemes studied were* Theosophy indaily
lifewith specia referenceto Yama, Niyama& Parmitas ; * Why and how to study The Secret
Doctrine ; and ‘ Where Theosophy meetsKrishnamurti’. Thirty membersattended it onthe
first day and there were 40 members on the second day.

Bro. M.P. Singha wasinvited by IndiaHabitat Centre, Delhi, to deliver atalk on 18
April. Thesubject of thetalk was* Self-Awareness and Self-Knowledge' . Thetalk wasfol-
lowed by Question & Answer inwhich thefocuswason TSand also ontheill effectsof the
changeinclimate.

Prof. C.A. Shinde, National Lecturer, gaveatalk at IndraprasthalLodgeon 10 May. He
spokeon * Unity isthekey to Theosophy’.
Swami Aaron delivered atalk at Shankar Lodge on ‘ Pure Consciousness' inthefirst
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week of June. Bro. P. Chaudhury spoke at the same venue on Mediation. It washeld on 18
duly.

DTF sPresdent Dr. D.K. Satsangi gaveatak on* YogaDarshan' and* Vivek Chudamani’
respectively a theLodgein Kanpur. He actively participated in adiscussion at atheosophical
Lodgein Bombay.

Six membersof Besant L odge discussed, about “ Blending of Physica Naturewith Spiri-
tua Nature.” The conclusionwasthat the ultimate object of all our spiritual endeavoursisto
“Bring about aFundamental changein our Character and ultimately our Behaviour.” Inall
spiritua pursuitsweneed tofirst prepare and purify ourselves by Sadhna-Study, Meditation
and Service, Ashtang Yogaand soon.

Themembersof Besant L odge discussed: “Human Potential and Propensities’ on 24
September. The conclusion wasthat on the path of Evolution, constant awarenessisessentia
to devel op and use human capacitieslikewisdom, tolerance, one pointedness, cheerfulness,
self-control inthought and action, faith, proper utilization of time and universal outlook.

TheAnnual Convention of Delhi Federation was held on 04 October 2015 under the
chairmanship of Bro NarendraKumar. After universal invocation, Presdent Dr D.K. Satsangi
delivered abrief talk highlighting the preceptsof Theosophy & roleof Foundersin conveying
Theosophical teachingsto masses. After thetalk, Minutesof thelast Annua BusinessMeeting
was approved & Annua Report for current year was presented by the Secretary. After this
Treasurer’sReport was placed beforethe Genera Body and wasapproved unanimoudly. This
wasfollowed by theelection of the office bearers.

Gujarat

Gujarat Theosophical Federation organized aday-long Youth Shibir on 9 August 2015
and study classfrom 13-15August, 2015, at Bhavnagar.

IntheYouth Shibir thefollowing subjectswere covered; theintroduction of thefounders,
presidents & leadersof the Theosophical Society and their work; what is Theosophy and The
Theosophica Society; The Three Objectsand the Motto of the Theosophical Society, what
should be donefor the propagation of Theosophy and Theosophical Society. It provided
bas ¢ knowledgeto young membersof T.S. All thelectureswere given by young membersand
they were appreciated by the senior members. Young membersfrom 9 L odges of the Federa-
tion participated inthe programme. The guest speaker wasMr. Unmesh Bhai Mehta, whois
C.A. and auditor of Gujarat Federation.

ThisYouth Shibir wasfruitful and encouraging for thefuture of Theosophica Society in
Gujarat. It was decided that every year such Youth Programme should be held.
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TheGujarat Theosophica Federation holdsstudy classesevery year, mostly at Bhavnagar.
Thisyear the classwasheld therefrom 13 August to 15August 2015 which was attended by
asmany as 60 participantsfrom 10 Theosophical Lodgesof Gujarat. The book sel ected for
study wasaGujardti classic VICHAR SHAKTI, TENO NIGHAH ANE VIKAAS(THOUGHT
POWER, ITSCONTROL & CULTURE). The classwas conducted by Mrs. AVANTIKA
MEHTA- National Lecturer, former President of GT.F. She covered the essence of the sub-
ject dedt withinthe book.

Former President of GTF, Bro. YogendraP. Desal, present President Mr. Naresh Trivedi,
Secretary Mr. Darshan Modi, Former International Treasurer, MissKeshwar Dastur, Editor
of GTF Gujarati journa “ Jyoti” Mr. Harshvadan Sheth and many other senior and new mem-
bers attended the sessions. The venue was newly built spacious Chandreshwar M ahadev
Temple, having al modernfacilitiesand comforts.

Kerala

AnanthaTheosophica Society (ATS) Thiruvananthapuram, organized an Inter Lodge
M eeting and celebrated their 132 Annua Day on 2 August 2015 at the L odge. Theprogramme
started with Bharat Samaj Pooja. The inaugural session commenced at 9.30 am with the
Universa Prayer.

Brother SRgjesh, Vice President, ATS, wel comed the del egatesand Brother B Hariharan,
President, ATS, presided over the meeting. The chief guest Dr. C.G Ramachandran Nair,
former chairman, K erala State Committee of Science, spoke mainly on the now emerging
relationship and closeness of ideas between modern science and Ancient Wisdom. Hea so
underscored thelimitationsof modern sciencein delving into the Wholenessof Natureand into
thedepth of Human Consciousness.

TheKeynoteAddresswasdelivered by Bro. M Natarg an, Secretary, Tamil Federation.
He spoke on the theme of the meeting- * Relevance of Theosophy inthe Modern World'. He
narrated awhol e series of day-to-day issuesto highlight therelevance of Brahmavidyato re-
establish thevalue systemsin our society that are being eroded every second at anaarming
rate.

Brother S Sivadas, President, KTF, spoke on the subject “ Theosophy- the Perennial
Wisdom”. Inthe afternoon session Bro. K. Dinakaran spoke on “Yogafor modern world”
and Bro. Bhaskaran Nair spoke on*Universal Brotherhood'. Therewasan interactive ses-
sioninwhich the members participated with many relevant questionsand apanel answered
them.

Nearly 40 membersattended it. The meeting cameto acloseat 4 pmwith vote of thanks
given by Brother R Karthikeyan, Secretary, ATS.
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A book publication ceremony was conducted at Annapoorni LodgeAlleppey on 19
Augut. A collection of 13 short stories, SNEHAMAPINI, written by one of their members,
Sister Jayasree, published by Paridhi Publishers, Trivandrum, wasreleased by Sri. Kalldlil
Raghavan Pillal, an eminent citizen and Theosophist of Alleppey. Many membersand friends
attended thefunction.

Regular classesare conducted on every Wednesday at Trichur Lodge and currently the
members have started studying The Key to Theosophy by H.P. Blavatsky. Brother P.S.
Krishnamurthy, Vice President, Trichur Lodge, conductsthe study.

M.P. & Rajasthan

A study camp at Vikram Lodge, Ujjain, washeld from 19to 21 September 2015. The
book for the study was The Technique of the Spiritual Lifeby ClaraM. Codd. Presentation
of the subject wasin Hindi. Bro. Ashok Kaul, Bro. S.C. Kori, Bro. O.P. Garg, and Bro. A.C.
Gulhati were the resource persons. Bro. H.S. Dwivedi, Secretary of M.P. and Rgjasthan
Federation, presided over the meeting and summarized thetalk. The study was conductedin
two sessions.

Morning Sesson: 9.30 am. to 10.30 am. and

10.45am.to 11.45am.
Afternoon Session: 4.00 p.m. t0 5.00 p. m.
5.15p.m.t06.15 p.m.

Morning session started with the universal invocation. The afternoon session wasfol-
lowed by question and answer session. Thiswasappreciated by dl the participants, they were
of the view that this hel ped them to understand the Theosophical view much better. There
were 31 participants belonging to different lodges such as Gwalior, Bhopal, Ratlam, Udaipur,
Jodhpur, and Ujjain. Theboard and lodging arrangement for out station memberswere made
inthe Lodge campus.

Rayalameema

A meeting was organized by the Theosophical Lodge, Bellary, to celebrate Col. H.S.
Olcott’shirthday on 2 August. After the prayers, Bro. S. Rangaiah Setty, Federation L ecturer,
spokeon ‘ The significance of Spiritual Masters . Bro. Medehal Basavara) spokein brief
about Guru and Theosophy.

The TOS & TSjointly conducted a programme on 8 August at Sree BalaAnjaneya
Templeat Bdlary. Fifty cowsof Gowshalawerefed with grassrice, juggary and banana. The
programme was conducted under the guidance of Bro. A.l. Basavarg Reddy, President, and
Bro. Medel Basavarg), TOS Secretary. Federation Lecturer Bro. K. Raamakanathaand other
30 memberswere present on the occasion.
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A meeting was organized by Sanmarga Theosophical Lodge, Bellary, on the occasion of
Madam Blavatsky’s birthday, 12 August. The meeting started with the prayers of al faiths. It
was followed by atalk given by Bro. S. Rangaiah Settee, Secretary of the Lodge. He spoke in
brief about the life and significant contribution of HPB.

Utkal

A study camp was conducted by Bro. Shyam Singh Gautam, National Lecturer at
Bhuvaneswar from 12 to 14 August 2015. The book selected for the study was, the Tech-
nique of the Spiritual Life by ClaraCodd. Brother Pradip Mahapatraand the office bearers
of Bhuvaneswar L odge organized the camp as Sister Pournamasi Patanayak, the Federation
Secretary, was out of country during this period.

Power point presentationsin Hindi were prepared for this study. The book contains
identification of self, development of will power, purification of body, purification of emotions,
purification of mind, introductionto Path, outline of methodsthat are used for treading the
Peth.

Whiledealing with the subject, the author of the book has presented compl ete scientific
analysisof variouscomponentsof the human persondity, soul and Spirit. The common char-
acteristicsof the various components have a so been described. Before dealing with the puri-
fication of variousbodies, achapter on culture of will power hasbeen dealt aswithout ad-
equatewill power no effortsinright directionispossible. The common weaknessesand meth-
ods by which characteristicsareto be replaced by the brighter natureshave beengivenina
scientific way. Theentry into the path depends upon the preparedness of the aspirant. The
qualificationsfor entry into the Path aslaid down in variousfaithsand asgreat teachershave
discussed have been presented. It has been emphasi zed that the techniques of treading the
Path includes one maor component i.e. meditation about which the author hasdealt within
detail.

Utkal Federation organized ShyamaPrasad Memorial Lectureon 15August 2015in
whichatak on* Sdf Purification” wasddivered by Bro. S.S. Gautam. Bro. Pradip Mahapatra
introduced the speaker which wasfollowed by thetalk with the hel p of power point projector.
Asper the suggestion of theaudiencethelecturewasdeliveredin Hindi. The speech covered
anintroduction to various components of human beings and the planesbeing shared by man.
Presentationswere aimed at showing clearly thetemporary, comparatively permanent and
permanent component of the humane existence. Thereafter the common weaknesses of human
bodiesand method of their eradication were discussed.

Various Theosophical Lodgesare having regular study classes on Theosophical books/
themes.

Sanat Kumar Lodgecd ebrateditsAnnua Day on 9August. Bro. Pradip Kumar Mahapatra
wasthe chief guest. He spokeon‘What iscleanlife?
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TOS

Sister DeepaPadhi has edited the book entitled ‘ Yes, She Can’. It wasreleased by Dr.
Chandrabhanu Satapathy in ameetings organized by Mahabhart Group TOSat |dcol Hall,
Bhubaneswar on 26 August.

TOS Cuttack Group distributed study materia to 95 deaf dumb children of RamaDevi
Shishu Vihar in Cuttack.

Uttar Pradesh

Thefollowing talkswereheld at DharmaL odge, L ucknow, inAugust:  Thechallenge of
Theosophical Movement’ by Bro. A.P. Capoor, ‘ The Theosophical Life by Bro. B.P. Shukla,
‘The Theosophical Life- Karma by Bro. U.S. Pandey, ‘What is Theosophy’ by Bro. Rgjesh
Gupta.

Bro. Shikhar Agnihotri delivered theretalksat PragyalL odge, Lucknow, inAugust. The
subjectshe spokeonwere’ DelvinePlan’, ‘ Death & After’ and * Cheerfulness & Spiritual
Progress .

Bro. U.S. Pandey conducted ameditation session for agroup of doctorsand house-
wiveson 1 August at Sanjay Gandhi Post-Graduate I nstitutein Lucknow.

Thefollowing talkswere organized under the auspi ces of Dharmal odge, Lucknow in
September: ‘ TheMysteriousjourney’, and two talkson* Samkhya, Vedantaand Theosophy’.
Thesethreetaksweredelivered by Bro. U.S. Pandey.

Prof. C.A. Shinde, National Lecturer, delivered apubliclecture on 25 September at
Lucknow onthetheme* The Spirit of Theosophy’.

Bro. B.D.Tendulkar National Lecturer, delivered two talkson 24 September: oneon
‘Thought Power’ to agroup of studentsin Ambedkar University and second on‘ Scienceand
Occultism’ to agroup of studentsin Engineering College. He also spoke on * Human Regen-
eration’ during ameeting of the membersof local lodgeson 25 September.

Sri Shyam Kumar Sharmaspokeon‘ Tulsi: A saviour of downtrodden’ at Nirvan Lodge,
Agra, on6August. Theother twotalksheld in August wereon ‘ At the Feed of theMaster’ by
Bro. Gyanesh Chaturvedi and Shyam Kapoor; Smt. & Dr. Dorabji memorial lecture was
delivered by Bro. B.D. Rgoriyaon 27 August. The subject of thetalk was‘ The God & The
Man'. Besides, asymposium on‘ Theosophy & Science’ wasorganized by theLodgeon 13
Augustinwhichthe speakerswere Bro. Harish Sharma, Prof. Bhadoriya, Dr. SandipAgrawad,
Bro. Qamar Igbal, Dr. Mahotraand Bro. DevendraBajpayee.

Dr. Ram Gopal Tandon, President of Kashi Tattva Sabha, spokeon ‘I nterrelation be-
tween Religion, Philosophy & Science' on 11 September. 1t wasfollowed by interaction with
scholarsof Sanskrit, Philosophy and medical practioners.
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Dr. Shanta Chatterjee, Head of Department of Sanskrit in the Vasant Kanya
Mahavidyalaya, delivered atalk on‘ Lord Krishna whichwasbased onwell known Krishna
Mahimana Srotra. Thetalk wasvery much liked and appreciated by the members of the
KTSaswell asthe guestsand the students of the college.

Study camp at Gorakhpur: U.P Federation organized astudy camp on 26 and 28 Sep-
tember on At the Feet of the Master. Prof. C.A. Shinde directed the study. About 50 per-
sonsincluding membersfrom different lodges of U.P. Federation and two membersfrom
Dharwar Lodge (Karnataka Federation) attend it. The camp started on 26 September with
recitationof Universa Prayer. Bro. SB.R. Mishra, Presdent of Sarvahitakari Lodge, Gorakhpur,
wel comed the speaker and the participants. Bro. U.S. Pandey, Fed. Secretary, introduced the
speaker and also the theme of the book. After Prof. Shinde had covered a portion of the
book, three groups of participantswereformed and each group after deliberating on certain
designated themes/sentences from the book, presented its observations/'commentsin the af-
ternoon session. Bro. S.K. Pandey National L ecturer, spokeon ‘discrimination’. Theremain-
ing portion of the book was covered on 28 September and three groups of participantsagain
deliberated on another set of sentences/themesand presented their comments.

On 26 September adevotiona meet was organized in the evening. A session of group
meditation guided by Prof. Shindewasheld on 27 September and agroup meditation session
guided by Bro. Suneel Sharmawasheld on 28 September.

The study camp concluded on 28 September. During the concluding session some par-
ticipants expressed their views appreci ating the programme and the arrangements made by
Gorakhpur Lodge. Bro. K K. Srivastavaproposed vote of thankson behalf of the Federation
and Bro. R.K. Singh on behalf of Sarvahitakari Lodge. Bro. L.S. Senger, presiding over the
sessi on made concluding remarks.

TheAnnua Genera Meeting of U.P. Federationwasheld at Gorakhpur on 27 Septem-
ber. The programme started with the* prayersof al religions followed by Universal Prayer.
Bro. S.B.R. Mishra, President of Gorakhpur Sarvahitakari L odge, wel comed the del egates.
Bro. U.S. Pandey offered hisgreetings and read out greetingsreceived from International
H.Q. and the Indian Section and someothers. Therepresentativesof participating lodgesthen
offered their greetings. Prof. C.A. Shindeinaugurated theannual conference. During hisinau-
gural address Prof. Shinde appreciated thetheme of the conference‘ Look upon all circum-
stanceswith thegratitude of apupil’ and elaborated uponitsimportance. He mentioned about
stages of Probationary, pupil, disciple, son of the Master and Master, saying further that all
thosewho areliving thetheosophical teachingsare pupil and disciple. He said that we should
begrateful toall, realizing theinterconnectednessof al. If weliveour lifewith reverenceand
gratitudethen that isthereal giving back thelifeto God. Bro. K.N. Singh, Joint Secretary of
thelodge, proposed vote of thanks.
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During the business session, the General Body meeting washeld. Thissessonwaspre-
sded over by Bro. Dhyan Singh, the senior most member of local Lodge. Homagewaspaidto
the memberswho passed to peace during the preceding year. Bro. U.S. Pandey presented the
annual report of the activitiesfor theyear 2014-15 which was adopted by the general body.
Bro. K.K. Srivastava, Joint Secretary of the Federation, presented annual statement of re-
ceipts and payments for the financial year 2014-15 and Bro. S.K. Pandey presented the
annual statement of receiptsand paymentsfor the Federation’sHindi Journal “ Dharm Path”
for thefinancial year 2014-15. These statementswere adopted by the general body. Some
members made observationsexpressng their appreci ation about the activitiesundertaken dur-
ingtheyear.

Inthe afternoon, aseminar was organized on the theme of the conference. Thissession
was presided over by Bro. S.B.R. Mishra. The speakers. Dr. RanjanaBagchi, Km. Preeti
Tewari, Smt. Sudershan Angja, Bro. Shyam Kumar Sharmaand Bro. Suneel Sharmamade
presentations on thethemefrom different angles. Bro. U.S. Pandey then highlighted certain
thoughts on thetheme as given in important theosophical writingsand their significancein
humanlife. Bro. S.B.R. Mishramade val uabl e supplementary comments before concluding
theseminar.

Shri M.M. Mathur (Diploma. No. 94925) of Besant |odge, Ghaziabad, Shri Anand Kumar
(DiplomaN0.63553) of Sitapur Lodge and Shri K.L. Chhabra ( DiplomaNo. 95046) of
NOIDA L odge passed to peace on 11 February, 6 July and 6 September respectively.

Prof. Krishnanath (DiplomaNo. 76178), aLife Member of the Indian Section, passed
to peace on 6 September. A retired professor of economics, ascholar of BoudhaDarshan, a
member of thegoverning body of Tibetan Indtitute of Higher Studies, Krishnamurti Foundation
Indiaand Besant Education Fellowship, wasin close contact of HisHolinessDala Lama, J.
Krishnamurti, Achyut Patwardhan and Radhgji. During the Centenary Convention of theln-
dian Sectionin 1990, Prof. Krishnanath wasinvited to speak on‘What Indianeed today inthe
field of Social Reconstruction’. Hewasone of the speakersat the Indian Section HQ onthe
occasion of the completion of 100 yrsof Dr. AnnieBesant’sarriva inIndia; and aso spokein
the seminar on “Peace & Conflict’ in 2010. He conducted the School of the Wisdom afew
yearsago at thelnternational HQ, Adyar.

Himalayan Sudy Centre, Bhowali

TheHimalayaswithimposing mountain peaks are an endless source of myths, legends
and mysteries. Inthe cavesand snowclad banks of streams, numberless Saintsalwayssearch
withinthemsalvesto unravel themysteriesof life.

At thefoot of the Hima ayas, on the southern sideisBhowali, asmall town surrounded
by rich green mountains. Overl ooking the panoramic view, thereisaspot which hasbeen, for

354/ THE INDIAN THEOSOPHIST, Oct. & Nov./ 2015



about a Century, acentre of quite but serious Theosophical Studies. Theingeniously and
aesthetically designed cluster of buildingsthere, christined TheHimalayan Sudy Centre
wasthevenue of the newly envisaged School of theWisdom.

SeekersfromtheU.S, Brazil, Spain, Australiaand | ndia converged there on the 7" of
September 2015 to attend thefirst course based on Ancient Wisdom—Modern Insight by
Sheirley Nicholson. Dr. Chittaranjan Satapathy, the Internationd Vice-President, TS, inaugu-
rated the Course and traced the evol ution of the Schools of Wisdom in Germany from 1921.

Twelvedaysof deep study and reflection followed in asaubriousweather. Thejuxtapo-
gtion of thebasic Truths of Ancient Wisdom and Modern Thoughtsprovided degpinsightinto
Theosophica Principles.

Prof. R.C. Tampi directed the studies. Mr. V. Narayanan and Mr. P.S. Panchakshari
from Indian Section, Varanasi, coordinated arrangementsfor very comfortable stay and de-
lectablefood by Mr. Ganga Singh and Ms. Sushmawere much appreciated by al participants.

The new programe conceived by Mr. Tim Boyd, the International President and Dr.
Satapathy had an auspiciousbeginning.

Indian Section Headquarters

The 168th Birth Anniversary of Dr. Annie Besant was celebrated at the Section
Headquarters, Varanas, on 1 October, 2015. Professor Harikesh Singh, Faculty of Education,
Banaras Hindu University, was the guest speaker on the occasion. The Lecture was attended
by a large number of members of the Theosophical Society, citizens of Varanasi and
students. The programme began with * Sarva Dharma Prarthana’. In his welcome address,
Bro. S. Sundaram, General Secretary, Theosophical Society paid warm tribute to the
visionary thinker and philosopher Dr. Besant and said that Dr Besant lived by Truth. She
devoted her lifein understanding Truth and experimented with it in al her actions. Bro. C.
Jinarajadasa aptly described her that ‘ she was a creator of men’, Annie Besant dedicated
hersdlf to disseminate Indian ethical values worldwide. This and this only could serve the
humanity, she was convinced. She chose the city of Varanas to practice her philosophy of
education which was aimed at character building of young men and women. Major
educational ingtitutions in Varanas are the living monuments of her unforgettable service
to humanity. Introducing the Speaker, Sri Sundaram highlighted Professor Singh's close
association with the Theosophical Society and recalled his valued contribution to the
various seminars and conferences organized at Gandhi Vidya Sansthan at Rajghat.

Professor Harikesh Singh in his over an hour long scholarly and engaging discourse
on Annie Besant and Theosophy highlighted the idea of universal brotherhood — Vishwa
Bandhuttva’. Analyzing the pervading consciousness and presence of the Mastersin the
scheme of things, he sought connection at the consciousnesslevel  between the emergence
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of therealized Beingslike Babaji, Yukteshwar ji Maharg, Lahiri Mahashay and Annie
Besant. Peace, Forgiveness and Service are the fundamental s of Theosophy, he exhorted.
He referred to the socialist Philosopher Edward Carpenter’s book Civilization, Its Cause
and Cure in the context of the modern affluent but ailing human societies — suffering from
isolation, megdomaniaand dienation. Hetaked of Annie Besant in connection with education
for harmonization and called her Educator of educators who championed the cause of
women’s education in Varanasi. Thus, she emerged as the radical Besant. Every individua
iIsacultural continuity and education is a process of socidization, the Speaker emphasized.
The question is how to keep purity intact and undefiled in this continuity and perennidlity.
Dr Besant believed in the presence of divinity in every individual, animate and inanimate
beings and articles. Therein lies the usefulness of education —in optimization of divinity. The
hallmark of the philosopher educationist Annie Besant is advancing the spiritual essence.
She worked tirelesdy towards human conscientization because Truth has voice, Truth has
amessageto give and ultimately Truth haslight —takes usto light. Unification of conscience
with divinity isthe purpose of Annie Besant's philosophy of education, Professor Harikesh
Singh concluded.

Smt. Manju Sundaram proposed a vote of thanks to the Speaker. She said that the
L ecture was a dialogue with one’s own self taking us to a higher plane of consciousness.
Dr Annie Besant exemplifies that voluntary commitment to a noble cause to serve the
humanity which we al, the young generation in particular, need to emulate, she said.

SushilaSingh
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THE 140TH INTERNATIONAL CONVENTION
Theme: Compassion and Universal Responsibility

The 140th Internationa Convention of the Theosophica Society
will beheld at the International Headquarters, Adyar, from 31 De-
cember 2015 to 5 January 2016. All members of the Society in
good standing are welcometo attend as del egates.

For details, see page 281-283 of The Indian Theosophist,
September, 2015.




