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  EDITOR’S  NOTE

Perspectives on the Ideal and Action
in Harmony with the Unity of Heart and Mind

The Indian Section of the Theosophical Society completed 125 years on 1 January
2016. Under the prevailing atmosphere of the society in general, and the world, a long march
of 125 years is no mean achievement for an organization which has been emphasizing on moral
and spiritual regeneration of mankind, of society, and is concerned about the welfare of all
living beings.   It is because of the sincere effort on the part of the pioneers and former dedi-
cated members of the Section that we celebrate this occasion. But this is not a terminus or an
end of a journey. We the members have to carry on our responsibility with greater commit-
ment. It is a great privilege to be a member of the TS and if understood in right perspective, if
felt and realized rightly and deeply, then the word membership implies and suggests an activity
in which knowledge is deeply linked with action. So, as a former General Secretary of the
Indian Section once mentioned: “Let us not be mere members of the TS- let us be active
agents for the cause of Universal Brotherhood”.

The Theosophical Society, though, always has been trying to spread the noblest of
ideas it has neither ever compelled people to become its members nor ever proclaimed that
the members of the T.S. alone can understand, grasp and live those values and truth. In the
‘Freedom of Thought’ it has been categorically stated: ‘approval of the Three Objects is the
sole condition of membership’ and that no one ‘has any authority to impose his or her teach-
ings or opinions on members’. When the General Council drafted the Text of resolution re-
garding the ‘Freedom of Thought’, they did it with implicit faith and trust in members; with
great confidence in members of the T.S., that they will receive it in right perspective and with
right attitude. They handed over this Text with a sense of deep understanding that the ‘Free-
dom of Thought’ will in creative and constructive ways enable the members to explore and
then understand the Truth of fundamental harmony and the essential unity among all beings and
help them in their endeavour to work positively towards deepening and strengthening the
bonds of brotherhood. Prof. Awadhesh Pradhan of the Department of Hindi, Banaras Hindu
University (BHU), while addressing our members, distinguished guests and students on the
occasion of the Foundation Day of the TS, too emphasized on this essential feature of the TS
that it does not seek to confine anyone’s mind within the periphery of preconceived ideas and
set opinions. Every one is free to explore to delve into the depths and discover for himself for
whatever he can of Wisdom and Truth. Impediments and difficulties are bound to be there.
Nevertheless, the strength of that trust and confidence placed in us is sure to lead us to the
Summit, whatever path we tread through. Then in that Freedom of Thought will be the disci-
pline and understanding of highest order.
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It must be borne in mind that once a person becomes a member, once he has joined
the Society, he becomes accountable to his thoughts and deeds. This certainly and undoubt-
edly requires a tremendous sense of responsibility, sensibility and moral conscience. This sense
of responsibility, duty and honesty is derived from within. Unless it sprouts and grows from
within, unless one is honest to one’s own self, the actions for carrying out a responsible work,
one has been assigned with, will not be spontaneous.

In order to question and test ourselves, we need not compare ourselves with others.
The progress, the inner depth, evolution and transformation have to be seen fathomed and
judged by our own selves in our own way of thinking and living. To what extent have we
become self-disciplined and have control on our thoughts and actions? How far are we able to
insist on truth under the challenging and adverse situations? What has been our contribution in
promoting the cause of the Theosophical Movement? Have we tried to kindle within ourselves
the sense of commitment, intensity and urgency which a movement constantly demands? Ev-
ery individual member will have to seriously think and will have to have a dialogue with one’s
own conscience. He will have to listen to and heed his ‘inner voice’; it will then enhance the
intensity of his commitment and involvement and will also expand his area of theosophical
activities. So, we have to enrich and enliven ourselves.

Now, the question is can we turn crisis into opportunity? Can we accept problems as
a challenge? Can we take privilege as our responsibility? Let us prepare ourselves and ‘Enter
the Path’, and help our fellow pilgrims in their preparation to enable them to tread the Path. It
is extremely necessary to understand that the inner must be strong enough to be visible as the
outer. Our intentions must manifest as actions. Our thoughts must be powerful enough to
generate forces of transformation.

The pioneers and scholars of Theosophy have laid great emphasis on change within.
Then only one can think and work in terms of Human Regeneration. And in this regard, the
Motto of the TS, the Three Declared Objects and the Principles of Theosophy show the Path.
The deeper one reflects and thinks on these lines greater will be the possibilities of working for
one’s own evolvement, for welfare of society and for the Human Regeneration at large.

Let us accept impediments and hindrances as opportunities which will strengthen the
determination to channelize our energy in a positive direction. It is only through continuous
correction and efforts that thought as well as practice can advance. When we will realize and
become awakened, accountable and responsible for our thoughts and behaviour, there will be
a positive, effective and lasting impact of our ideas and actions. We can at least make efforts in
that direction with positive bent of mind.
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Significant Theosophical work were initiated and done by the pioneers of the TS, and
some dedicated members of the Indian Section in past, in order to spread the message of
Theosophy and to strengthen the work of the Section. They succeeded to some extent. But
with the passage of time when the general morale of the country is not very encouraging from
the Theosophical point of view, the serious thinking members realize that much more effort is
required to present the philosophy and purpose of our organization before the members as
well as people in general. The time has come to assess whether there is correspondence
between the ideal and action. The question is of the unity of heart and mind. It is not existing
side by side but living together. So, what can be done?

Keeping all these in view a two-day seminar on ‘Looking Ahead’ in the context of
Theosophical Society was organized by the Indian Section on 18-19 November (2015) at the
Section Headquarters, Varanasi. The theme was decided in the meeting of the National Ex-
ecutive Committee (in June 2015) while working out the plan in connection with the 125th year
of the Indian Section. Prof. Anand Kumar, President, Indian Sociological Society, delivered
the keynote address. The speakers of the seminar were members of the Indian Section as well
as two Associate Professors of Vasant Kanya Mahavidyalaya, one Professor from the Faculty
of Education of Banaras Hindu University (BHU), and one Professor from the Institute of
Medical Sciences, BHU(who is also a member of the TS). Besides, we had a special talk on
the subject related to the theme of the seminar in the first week of February 2016. This number
includes the papers presented by the participants, the talk organized in February and a brief
report of the seminar.

Apart from the participants who presented their views on the subject, I am thankful to
Bro. P.S. Panchakshari, National Treasurer of the Section and Treasurer of Besant Education
Fellowship(BEF); Prof. Sushila Singh, Professor Emeritus at BHU and member of BEF &
TS. They both were involved in it right from the planning stage of the seminar to the preparing
the list of participants. Prof. Sushila Singh prepared the report of the seminar as well. The
workers at the Headquarters helped in various ways in organizing the seminar. I thank them all
sincerely for their kind cooperation.

If the views presented in this number stimulate and give rise to further thought and
discussion, that will be useful.

September 2016           S. Sundaram
Varanasi       General Secretary

         Indian Section
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BACK TO BASICS IS THE WAY FORWARD IN TODAY’S
WORLD*

By  ANAND KUMAR**

It is best of times and worst of times. It is a great civilization achievement that the human
beings, in general, have learned to value freedom and justice for all beyond barriers of gender,
age, race, caste, class, religion and region. There is growing universal recognition of human
rights as an integral part of human happiness since the UN Declaration in 1945. Furthermore,
humanity is getting more interconnected through media, market, and migration. The awareness
about human interdependence is growing due to increased intensity of globalization of finance
capital, labour, technology, commodities and information. There is increasing attraction about
art of living and power of loving. There is a new appeal of spirituality, spiritual traditions,
spiritual practices and spiritual masters beyond sects and domgas. At the same time, it is a time
for concern about the prevailing trends in religion and society relations including decreasing
tolerance for multi-culturality and declining capacity of truth and reconciliation. The process of
‘othering’ has become quite extensive. With declining significance of national sovereignty and
rising value of globality, cultural spaces and markers have acquired a new significance in power
relations and social dynamics.

There is ‘return of religion’ in public sphere and it is being used to promote identity
politics and social networks with dual impact- i. Political solidarity within the faith communities
across national frontiers, and ii. Distancing and violent conflicts with the other religious groups
with increasing propensity of ‘the local’ impacting ‘the global’ in adverse ways. There is in-
crease in the sources of conflict than the resources for conflict resolution. There is expanding
scope for the fear of ‘the others’ and negativity about them than understanding the realities of
multi-culturality and respect for diversities. Public sphere is expanding and exploding. Social
uses of religion and other cultural markers are multiplying. It is not necessarily promoting
spiritual enrichment and ethical living. It is not incentivizing goodness and compassion. Thus
the world is going through a perplexing period. No one is clear about what next? Then how
can we create a course for way forward? But how can we be without a way forward?

In such a complex and unprecedented context of the modern world system, any
endeavour to : a) promote study of religious truths, b) remove religious antagonisms, c) ex-
tending tolerance to all by recognizing every religion as an expression of the Divine Wisdom, d)
presenting peace as the watchword, and e) Truth as the aim needs appreciation and admira-
tion. The Theosophical Society and the Theosophists are engaged in it since 1875. In these
* The keynote address delivered on 18 November, 2015.
* *  President, Indian Sociological Society
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long and eventful years of global and Indian history, they have gone through ups and downs;
unity and fragmentation; contraction and expansion; attacks and adoration and much more like
any deep rooted social movement. But there has been an amazing continuity in the flow of
ideas, functioning of the institutions and flowering of activities of the Theosophical Society
through wars and peace, foreign rule and freedom, and above all waves of communalization
and secularization. They have a great lineage and several icons- Dr. Annie Besant being the
most shining and inspiring for generations in India and abroad.

The multi-faceted contributions of Annie Besant towards preparing India to regain her
pre-eminence in the spiritual realm through social reforms, educational progress and  political
freedom is inscribed in golden letters in the saga of the making of modern India. The seminal
contributions of the Theosophical Society and Dr. Annie Besant in the freedom movement and
spiritual and political awakening of Indian sub-continent has been acknowledged by galaxy of
Indian nation- builders. Her followers were among the front ranking freedom fighters, organiz-
ers and activists and later led the people as presidents, prime ministers, governors, chief min-
isters, educationists, judges, writers, journalists and social reformers in India after indepen-
dence.

Therefore, it will be in the fitness of things to start my humble submission about ‘the way
forward’ by remembering and reminding three valuable instructions of Mata Annie Besant in
her last speech at the annual convention of The Theosophical Society in 1932 at Adyar:

1. Learn to trust the Divine in us. Their lies our real strength. We are Divine. Most of us
are afraid to trust ourselves, but that is a great mistake.

2. The very best of us is when we pour out love to those around.

3. It is just because the world is imperfect we can learn to help. We are not perfect
creatures, but let us pour out love.

It is also relevant to remember the prayer of St. Francis before taking the step into
awaiting future:

Lord, make me an instrument of your peace;

Where there is hatred, let me sow love;

Where there is injury, pardon;

Where there is doubt, faith;

Where there is despair, hope; where there is darkness; light;



 3

Where there is sadness, joy.

O Divine Master, grant that I may not so much seek

to be consoled as to console;

to be understood, as to understand;

to be loved, as to love;

for it is in giving that we receive,

it is in pardoning that we are pardoned, and it is in dying that we are born to eternal life.

Let us also add the Serenity Prayer to these pointers about way forward which says:

God grant me the serenity to accept the things I cannot change;

courage to change the things I can;

and wisdom to know the difference.

It is well recognized that all human beings deserve freedom and happiness. There togeth-
erness is possible only in a social setting which is informed by imperatives of justice, dignity
and peaceful progress. There human aspirations and needs harmonise very well with the triple
objectives of Theosophical Society: i. to form a nucleus of the universal brotherhood of hu-
manity without distinction of race, creed, sex, caste and colour; ii. to encourage the study of
comparative religion, philosophy and science; and iii. to investigate the unexplained laws of
nature and the power latent in man. But what is the state of affairs in everyday life? Are we
satisfied with the level of freedom and degree of happiness? Is there growing guarantee of
justice, dignity and peaceful progress?

Looking at the world around us, we get a mixed feeling. There is constant conflict be-
tween the forces of goodness and evil. When we got the news of end of apartheid regime from
South Africa with beaming face of Nelson Mandela the world felt joy of justice. But when we
see thousands of Tibetans trying to survive somehow in different countries with the spiritual
guidance of the Dalai Lama and hear about the self immolations and imprisonment of hundreds
of Buddhist monks, nuns and civilians in Tibet against seven decades of the Chinese occupa-
tion, there is deep disappointment. There was only last week a successful culmination of 25
years long journey of people of Myanmar from military rule to democracy under the leadership
of Aang Saan Sue Kyi. But this week the world got horrified by the killing and injuring of
several hundred civilians by Islamic State terrorists in Paris. It has been one of the wisest
moves in the new millennium by the United Nations Organization to start celebrating 2nd Octo-
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ber, the birthday of apostle of truth and non-violence Mahatma Gandhi, as Day of Non-
violence all over the world. But is there any qualitative difference to women of the world as
they continue to suffer domestic violence and sexual harassment at places of employment?

In general terms, India and world are being victimized by the practitioners of seven social
sins about which Gandhi ji had warned us far back in 1925:

Wealth without work,

Pleasure without conscience,

Knowledge without character,

Commerce without morality,

Science without humanity,

Worship without sacrifice, and

Politics without principles.

If we get closer to the realities of human collectivities and their aggregate picture it may
help us to give us clues to the big question about what are the missing values, institutions,
processes, policies and programmes for creating a more humane condition to promote evolu-
tion of all of us to higher planes of being and becoming. Human happiness and universal
harmony are facing at least five challenges in India and the world: i. chronic poverty, ii. ecologi-
cal destruction, iii. unsatisfactory status of women, iv. religious conflicts and violence, and v.
corrupt political system in several parts of the world.

Scholars and research centers tell us that ½ of the world population, which is nearly 3.5
billion people, live on less than $ 2.5 dollars a day and more than 1.3 billion live in extreme
poverty with just $ 1.25 dollars per day. Most of these resourceless humans are concentrated
in the countries of South Asia, Southern Africa and South America. This includes 1 billion
children in poverty where 22,000 die each day due to poverty; 750 million lack access to
clean water; 800 million men, women and children do not have enough food to eat; and 1/4th

of all human beings live without electricity. On the other hand, we need just $ 60 billion dollars
annually to end extreme poverty from the face of mother earth which is less than 1/4th of the
income of 100 richest billionaires.

Ecologically speaking, there is no respite from pollution of air, water and soil due to
unbridled industrialization even after global consensus that humans and pollution cannot grow
together. Global Warming due to emission of Greenhouse gases is a common knowledge since
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1990s. It has given birth to Green politics and environmental movements. But we do not see
much response from the affluent classes and countries to have basic corrections in their way of
life. The world is sandwiched between over population and depletion of natural resources, We
are careless about waste disposal and unmindful about the responsibility of recycling waste
into wealth. Loss of biodiversity, genetic engineering, ocean acidification, and ozone layer
depletion are prevented to become part of global consensus due to corporate power and
politics of economic hegemony of the industrialized nations. We need to wake up about the
emerging public health issues as the victims are mostly resourceless, powerless and voiceless.

Let us have a look at the gender injustices prevailing around us which will give some idea
about the status of women in much of the post-colonial nation states of Asia, Africa and Latin
America. Women are far below men in terms of access to education, health and livelihood
facilities. Domestic violence has attracted the attention of law-makers after three decades of
protest and pleading by women victims and social organizations. But the empirical realities
about economic status, role in domestic decision making, female foeticide, dowry harassment,
rape and sexual harassment at work places are horrifying in several communities and regions.
Political representation remains below 14% in a country where women are 29% in labour
force and nearly half in population. The resource deficit of female-headed household and
vulnerability of single women remains unattended by the policy makers and governance sys-
tem. India has been placed at 101 out of 136 countries in terms of Gender Gap, whereas
women made enormous contribution to her political struggles and economic processes in
colonial and democratic India.

The religious scene of our times is very disturbing as the drift of religions away from
spiritual is dangerously growing. Today religion is becoming vulnerable to abuse by political
forces who have little orders. Politics of identity and sociology of power are overwhelming
common people through politicization of religious distinctions. Traditions of dialogue and toler-
ance are being challenged by proponents of separatism and conflict. It is disturbing because
the ordinary people have paid huge price for their religious identities as the communal politi-
cians have already been successful in splitting the Indian sub-continent in connivance with the
colonial strategists on the eve of freedom from foreign rule. Truth and reconciliation about the
partition of India is an unfinished task. Public education about unity of all religions and inner
diversities of most of the major religious communities is an unattended agenda. India is crying
for bridge- builders between faith communities. It can be achieved through inter-faith dia-
logues. Pooling of resources and networking of capabilities of various faith communities for
meeting the needs of education, health and livelihood related services is much awaited function
which can only be led by such citizen groups which believe in respect for all religions and
essentiality of cultivating spirituality for the betterment of humanity.
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Finally, there is growing poverty of politics in post-colonial times. Ethics and politics are
divorced. Religion is being exploited for party politics. Our multi-religious heritage is fractured
by the opressures of majoritarianism and minoritization in religious terms. It is helping in the
politics of identity against politics of common cause and citizenship related needs. It is proving
to be fuel in the fire of separatism. Corruption in election, black money in party building and
crony capitalism in governance are becoming more and more acceptable. The electorate are
amazed to find religious leaders of various communities getting tempted to enter into electorate
politics and making full use of their traditional legitimacy to create fear and hate about the
‘others’ as a necessary component of their electoral strategy.

In short, the India of the vision and expectations of the freedom fighters, including the
Theosophists inspired by visionaries and idealist spiritual reformers and leaders like Annie
Besant, Tagore, Gandhi and many others, is being endangered by conjunction of serious so-
cial, economic, cultural and political challenges. It cannot be saved by getting into blame game
or waiting for some miracle like divine intervention to come to solve it. India needs course
correction through introspection and reforms. Any India centric initiative will have to identify
with the responses to the above five challenges in an integrated manner through constructive
ways.

In the case of Theosophical Society and others inspired by visionaries and reformers like
Annie Besant, it will mean going back to the basics in terms of vision, values, and programmes.
There is already a century old vision of international unity around the objective of universal
brotherhood of humanity which is the need of the hour in the anxious times of economic
globalization and cultural marginalization. It has the credibility of an illustrious lineage of spiri-
tual masters with their constructive contribution in the field of promoting mutual understanding
of religions in dialogical ways. Theosophist can be trusted for not demonizing any religion as
they have the habit of approaching all religions with respect for their identity and dignity since
their formative years in the 19th century. The secularists do not have this resource at their
disposal.

There can be no place of chronic poverty in any humane society. Freedom from want
was a promise of the Indian national movement. Provision of basic necessities is listed as the
first need for any spiritual evolution. Poverty alleviation is already part of the national consen-
sus in all societies from east to west. But there is need of creating an interrelation with old
teachings about compassion and sharing about the victims of poverty and diseases in the
personal and collective practices of seekers and practitioners of divine wisdom.
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Similarly, respect and curiosity about nature and its ways is an integral part of the Theo-
sophical value system. They have given equal status in their conceptual scheme of triangle with
divinity and humans. A Theosophist will find comfort in the company of ecological economists,
eco-centric mobilizations and their call for sustainable development processes and green projects.

Deprivation and discrimination on grounds of gender have been protested by the
Theosophists under the inspiring leadership of Dr. Annie Besant. Their contribution in the field
of women education has been pioneering. It needs a higher level of connect and cooperation
to become part of the mainstream social reform movements to promote gender justice in with
reference to the women of 21st century society.

Similarly, a corrupt political system after freedom is a dangerous deficit of Swaraj and
self rule. It cannot be palatable to the Theosophists as it is a betrayal of the faith of idealist
leaders like Annie Besant and other freedom fighters who expected deepening of bonds of
ethics and politics after freedom through democracy.

Process wise, there is need to re-invent the ways of early Twentieth Century activism of
illustrious path makers under the inspiring leadership of Annie Besant. It was based upon five
steps- i. presenting and propagating a critique of the given setting and alternative vision for a
better tomorrow, ii. It was followed by awareness building and organization for the alterna-
tives, iii. It led to mobilization of public opinion through various channels including media,
literature, and public meetings, iv. Advocacy and v. political interventions including civil protest
and political platforms. Following the footsteps of the giants of yester-years with suitable
modifications and updating will energise concerned citizens of our society. This way of collec-
tive action will bring new resources and ideas. It may solve the problem of leadership deficit
also. It will certainly restore faith of spiritual people in connecting with the challenging issues
and their solutions through ethical ways.

It is a difficult turn around. It is risky as there is fear of failure. But we have to recognize,
as George Bernard Shaw has observed, that ‘Progress is impossible without change and those
who cannot change their minds cannot change anything’.

Let me end my observations with a poem about recent times and our duty by poet
Rajendra Rajan:

eqYd esa bl oDr

pkgs vkalqvksa ls lhapks
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;k ilhus dh /kkj ls

vc ,d Hkh vadqj QwVrk ugha gS

fudyrh ugha gS

,d Hkh dksiy

bruh [kjkc gks x;h gS tehu

bruh nwf’kr gks x;h gS gok

bruk fcxM+ x;k gS okrkoj.k

fodkl dk <ksy ihVrs bu cjlksa esa

vxj pkgrs gks vc Hkh QwVsa dqN vadqj

fudysa ubZ ubZ dkasiysa

rks vc dqN Hkh cksus ls igys

lq/kkjuh gksxh tehu

pyuk gksxk gok ds tgjhys :[k ds f[kykQ

cukuk gksxk ,d u;k okrkoj.k

cgqr eqf”dy gS ;g dke

ij ;gh rks gS ,d dke

eqYd esa bl oDr-



9

TOWARDS A FINER AND TRUER SPIRITUAL VISION

By  SUSHILA SINGH*

*Is Professor Emeritus at Banaras Hindu University and Member, Besant Education Fellowship and TS.

“No one can write about my life because it has not been on the surface for men to see.”

     Sri Aurobindo

Literary critic Prema Nandkumar has opined that India has a natural turn towards
spirituality. From the time of Lord Buddha to Sri Aurobindo and Swami Vivekananda there
has been a marked line of renunciation amongst Indians. For the survival of humanism in the
world and evolution of the self and consciousness this renunciatory spirit needs to be fostered
and continued. This spirit is the zeal for sacrifice and service in Theosophy, also pronounced as
its prime objective.  Sri Aurobindo is seen as a power out of the ordinary like a star that dwelt
apart. People who met him felt there was mystic fire and light in his eyes, penetrating into the
beyond. It is believed that Sri Aurobindo probably saw heavenly visions. After meeting him in
his Ashram on 29 May 1928, Rabindranath Tagore noted:

At the very first sight I could realize that he had been seeking for the soul and had
gained it, and through this long process of realization had accumulated within him a
silent power of inspiration. His face was radiant with an inner light and his serene
presence made it evident to me that his soul was not crippled and cramped to the
measure of some tyrannical doctrine which takes delight in inflicting wounds upon life.1

Rishi Aurobindo was looking for the possibility of that spiritual space wherein realiza-
tion of Truth will be complete. This he saw through that rhythmic speech which, as the Veda
puts it, rises at once from the heart of the seer and from the distant home of the Truth, - the
discovery of the word, the divine movement, the form of thought proper to the reality which in
the words of  James Cousins “lies in the apprehension of a something stable behind the insta-
bility of word and deed, something that is a reflection of the fundamental passion of humanity
for something beyond itself, something that is a dim shadowing of the divine urge which is
prompting all creation to unfold itself and to rise out of its limitations towards its Godlike
possibilities.”2

Ultimate evolution is the goal and the poetic consciousness can be one path towards
that. The Rishi poet writes, “Speech, the expressive Word, has such a summit or absolute of
the expressive Word, a perfection which is the touch of the infinite upon its finite possibilities
and the seal upon it of its Creator.” (FP 313) Word that was perfected in the Vedas by its
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inspired singers can be called Mantra, Aurobindo says.  In this sense the term Mantra is
extended to  all such perfected expression – speech that has a supreme or absolute power.
“The Mantra is the word that carries the godhead in it” and can perpetuate the miracle of the
supreme utterance. (FP 313).

Towards a vision of spiritual perfect future Sri Aurobindo shows a path: “At present
the human mind is occupied in passing the borders of two kingdoms. It is emerging out of a
period of active and mostly materialistic intellectualism towards a primary intuitive seeking to
which the straining of the intellect after truth has been brought in the very drive of its own
impulse by a sort of slipping over unexpected borders. There is, therefore, an uncertain grop-
ing in many directions some of which are only valuable as a transitional effort and, if they could
be the end and final movement, might land us only in a brilliant corruption and decadence.
There is a vitalistic intuitivism sometimes taking a more subjective, sometimes a more objective
form, that lingers amid dubious lights on the border and cannot get through its own rather thick
and often violent lustres and colours to a finer and truer spiritual vision.” (FP 303). There is
possibility of  a finer spiritual evolution for Aurobindo. Discussing the place of reason in the
supreme design, Sri Aurobindo said that under the influence of materialism the west tries to
confine man to his material part and denies divine origin and destiny.  Focussing on the intellect
in Vedanta, he said, “God in man is the whole revelation and the whole of religion …. When
India remembers the teaching she received from Shankaracharya, Ramanuja and Madhva,
when she realizes what Sri Ramakrishna came to reveal, then she will rise. Her very life is
Vedanta.”3

Those who touch the higher realm of spiritual consciousness marvel at the glory of
creation. Swami Vivekananda, when he was fifteen years old experienced God’s wondrous
creation and he would be surrounded by a glowing light as he went to sleep. Prema Nandkumar
writes that the great Tamil poet Subramania Bharati who was an admirer and also translator of
Swami Vivekananda had this experience in mind  when he wrote ‘The Lord’s Bounty’:

Many a joy hast thou devised, O Lord!

Through the play of consciousness in matter

You have designed this wonderful universe;

These myriad  multi-coloured   worlds

You have structured in terms of beauty.

High above the worlds of our seeing

You have reared the Temple of Bliss;
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And you have taught us too the way to scale it

Relying on the Love Divine.4

  An indication of the path ahead for humanity is seen in William Blake’s art and vision. As
an artist and mystic poet Blake is seen as ‘revolutionary visionary and a visionary revolution-
ary’. Blake viewed the political and social upheavals of his day as a cosmic battle between life,
manifested as energy, and Death, manifested as restriction. Blake’s life and work pose a
warning of the dangers in the world perceived as mechanism and man as a mere cog in the
industrial design. In his own time, it is not surprising that he was labeled as insane.   Blake as a
spiritual visionary  seeks through  his art  to renew, radicalize and release human potential,
energy and imagination from the limits of laws, inequalities and the ‘single vision’ of the rational
mind. An independent thinker, he found his way of resisting the orthodoxies of his and
envisionionig the dawn of the ‘New Age’.  This is not to take Blake as anti-intellectual, Blake’s
writing celebrates the intellect as part of humanity’s rich potential. The child in his poem ‘The
Schoolboy’ longs to sit in Learning’s Bower: “I love to rise in a summer morn,/ When the birds
sing on every tree;/ ….But to go to school in a summer morn,/ O! it drives all joy away;….”
He severely criticizes the restrictive form of intellectual activity and the institutionalization of
learning represented by repressive schooling.5

Blake’s yearning for freedom from the repressed potential appears in his poem ‘Eter-
nity’:

He who binds to himself a joy

Does the winged life destroy;

But he who kisses the Joy as it flies

Lives in Eternity’s sunrise.

The poem can be read as a prayer for freedom and spontaneity.

“The access to higher consciousness is the purpose of human evolution, and non-
violence is the means to access the higher consciousness”, says A.P.J. Abdul Kalam in his
book Transcendence: My Spiritual Experiences with Pramukh Swamiji (2015). Remi-
niscing his childhood in Rameswaram, he finds three distinctive personalities standing out be-
fore him. They are: Pakshi Lakshmana Shastrigal, who was a Vedic scholar and head priest of
the famous Rameswaram temple; Rev. Father Bodal, who built the first church on Rameswaram
Island; and his father, who was an imam in the mosque. Apparently contrasting figures, the
three friends discussed various problems faced by people and trying to find solutions while
enjoying the morning cup of tea.  Much later in life, those conversations reminded Kalam of the
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beautiful long-standing unity of religions and cultures. Such inter-religious dialogue and meet-
ings and arriving at an understanding, he believes is needed today more than ever.

Kalam writes in his book that he has been blessed with some great teachers at differ-
ent stages in his life and his father is one to start with.  His father taught him, he remembers, that
one’s life is like a vessel or an instrument and that one needs to take with one hand and has to
give back with the other.  “There is only one light, and you and I are holes in the lampshade,”
His father would say. Kalam records his father lived a simple life as it unfolded before him but
never lost sight of the underlying divinity. Throughout his life, he   tried to emulate his father in
this regard. His life experiences validated the teaching Kalam  received from his father and
grew up to  believe that all human beings carry divinity inside themselves, and that this realiza-
tion can lift us out of confusion, misery, melancholy and failure, and indeed  guide us on the
path ahead.

 Dr. Brahma Prakash became his other teacher when Kalam worked as a young
engineer with him. He learnt from him that  how tolerance of other’s views and opinions is
essential in building teams and accomplishing tasks that are beyond the individual’s capacities.
He taught him  that life is a precious gift, but it comes with responsibility. With this gift, one is
expected to use one’s talents to make the world a better place, to live an ethical and well-
balanced life, and to prepare for the spiritual life, which is eternal. Kalam acknowledges that
his life transformed working with Dr. Brahma Prakash:  “Kalam, if you see this world as mean
and rude, it will interfere with your concentration. Negative thinking is similar to carrying twenty
bags of luggage on a trip. This baggage will make your trip miserable, and progress will be
slow.”

With Professor Satish Dhawan, Kalam worked as a project director learnt the art of
leadership that a good leader takes the responsibility for the failures of his team, but gives the
credit of his success to his colleagues. Kalam was overawed with this teacher’s academic
accomplishments.  When he asked him the secret of his brilliance, the answer was: “Academic
brilliance is no different than the brilliance of a mirror. Once dust is removed, the mirror shines
and the reflection is clear. We can remove impurities by living pure and ethical lives and serving
humanity and God will shine through us.”6

Later, I met Jain muni Acharya Mahapragya, who made me realize the affirmation of a
divine life upon earth and an immortal sense in mortal existence. He taught me that our con-
sciousness is the birthplace of our ethics. He said, ‘We know something is right when our
consciences are clear. Our consciences are our true friends’. Together we wrote Family and
Nation and articulate two steps to the process of listening to our conscience – to become self-
aware so that we can connect to our conscience, and to act on what our conscience says.
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His ultimate teacher, however, emerged in Pramukh Swamiji whom he met  by chance
or divine destiny, Kalam was visiting Bhuj to review the rehabilitation work after the earth-
quake. There he met one disciple of Pamukh Swamiji who asked Kalam a question:  “After
the detonation of the first atomic bomb, Robert Oppenheimer remembered the Gita: Time I am
the shatterer of the world. What came to your mind after you detonated India’s first atomic
bomb?” The reply that came from Kalam was: “The energy of God does not shatter, it unifies.”
And then Kalam was introduced to the spiritual leader Swamiji who was  an unifier of all
energies towards regeneration for his disciples.

Realization dawned on Kalam. He became aware of the basis for divine life is recog-
nizing that the eternal spirit is the inhabitant of the bodily mansion:  “That all those living on this
planet Earth – around me, away from me, in my country, in other countries; even other species
and vegetation and minerals – are all different forms of a great unity.”

He became aware of the oneness in nature, that one noble material keeps weaving
new garbs. But the question remained in his mind whether this constant weaving is for the good
of humanity. Kalam records his spiritual experiences but the most important for him was the
profound communication of consciousness between him and Pramukh Swamiji. In a flash the
vision of a harmonious world was before him which could end the struggle between happiness
and unhappiness, and peace and war. Kalam realized that the impossibility of a harmonious
world can be realized only through the guidance of the Divine and seeing unity in all creations.
A harmonious world begins with a harmonious inner world. Scientist  Kalam clearly elucidates
four steps towards this finer spiritual future. These are: first, search in the right place, remove
the dust, open your inner eye and see your destiny waiting for your effort to be realized;
second, social service; third, through a vision of fusion science and spirituality; and the fourth,
creative leadership. Thus, Abdul Kalam’s vision offers a possibility towards building a peace-
ful and prosperous world, where all civilizations coexist harmoniously and accommodate each
other.

Finer spiritual realization in Swami Vivekananda, Sri. Aurobindo, Jiddu Krishnamurti
A.P.J. Abdul Kalam and before them in Mme Blavatsky, Annie Besant and many others led to
believe and expound that man is a mortal body or a mind in appearance only but is a divine
soul in reality, a spirit, pure and immortal, the master of matter and mind. The purpose of
human life is to manifest this divinity through every thought and action – the path to truer
ascendance.  The following Morning Prayer composed by Guru Nanak beautifully captures
the bliss of communion with the Almighty:

There is One God

He is the Supreme Truth.
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He, the Creator.

Is without fear and without hate.

He, the Omnipresent,

Pervades the universe.

He is not born,

Nor does He die to be born again.

By His grace shalt thou worship Him.

Before time itself

There was truth.

When time began to run its course

He was the truth.

Even now, He is the truth

And evermore shall truth prevail.7
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THE FUTURE OF THEOSOPHY*

By  P. KRISHNA**

Introduction

We must distinguish between Theosophy and the Theosophical Society. Madam Blavatsky
said in The Theosophical World, Vol. 3 (1938):

“Theosophy is divine wisdom – the wisdom religion – the very essence of philosophi-
cal and theistic inquiry. It is of the greatest antiquity and is the source of every religion.
Theosophy is not a religion, but religion itself, the one bond of unity which is so univer-
sal and all embracing that no man (as no speck – from gods and mortals down to
animals, the blade of grass and the atom) can be outside its light.

Theosophy is the shoreless ocean of universal truth, love and wisdom, reflecting its
radiance on earth while the Theosophical Society is only a visible bubble on that
reflection. It was formed to assist in showing to men (and women) that such a thing as
Theosophy exists and to help them ascend towards it by studying and assimilating its
eternal verities. It has no wisdom of its own to support and teach. It is simply the
storehouse of all truths uttered by the great seers, initiates and prophets of history and
of pre-historic ages”.

Accordingly, the founders of the society prescribed the motto for the theosophical soci-
ety: “There is no religion higher than Truth”. This means Theosophy, like the laws of Nature,
stands for universal and eternal truths and a true theosophist is one who is in quest of realizing
these truths and thereby coming upon greater and greater wisdom. These truths, like the laws
of Nature have no future since they are eternal and universal. They do not change or develop
with time. What has a future is the Theosophical Society, depending on how we, the members
of the society, grow in our wisdom.

Knowledge and Wisdom

Wisdom is different from knowledge; it cannot be acquired like knowledge from books
or lectures which impart ideas and an intellectual understanding. Intellectual understanding
changes our opinions but it does not transform our consciousness. By reading about what the

* Special talk on the theme of the seminar delivered on 5 Feb. 2016 at the Section HQ.
**Life Member of the TS and Trustee of the Krishnamurti Foundation, India
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Buddha said and  what other scholars have written about what he paid, one can become at
best a Professor of Buddhist philosophy but the Professor is not the sage. The Buddha came
upon a consciousness that was free from all sorrow, conflict and negative emotions and thus
flowered in love, compassion and non-violence. The Professor does not have such a con-
sciousness. Theosophy, as a religious quest, is a quest for the transformation of consciousness
and that requires self-knowledge, which is the key to wisdom.

The Buddha in the East and Socrates in the west pointed out more than two thousand
years ago, the need for self-knowledge which is the perception and discrimination of what is
true and what is false. Such perception ends all illusion thereby ending all disorder in con-
sciousness. Socrates stressed the fact that there is only one virtue and it is order in conscious-
ness. To come upon such order one has to end all disorder which arises from illusions in the
mind and illusion can be ended by discerning what is true from what is false. Therefore the
quest for wisdom is synonymous with the quest for truth, which is the essence of Theosophy.

One must distinguish here between the knowledge of the truth and the realization of
that truth. The knowledge of the truth acts on our ideas but not on our consciousness. It is the
re-discovery of the truth, through one’s own explorations and perceptions that ends illusion
and transforms consciousness. By illusion is meant something our mind takes to be true which
is not a fact of Nature; it is merely a construct of thought which has been accepted as true. It
also means one may be giving a lot of importance to something that has very little importance.
We acquire these illusions from the environment in which we grow, which is different for
different individuals. It is these illusions that divide us as we are often attached to them and call
them “my religion” or “my culture” or “my values”.

The mind is thus conditioned differently in each individual and unless we question our
own conditioning and examine it we do not discern what is fact from what is illusion. Socrates
therefore stated, “An unexamined life is not worth living” and Madam Blavatsky said, “The
mind is the great slayer of the real. Let the disciple slay the slayer”!

Truth here does no mean an accurate description of what took place or a logical
conclusion; it comes into existence when a consciousness perceives ‘what is‘, namely the fact,
without any distortion. This requires freedom from our conditioning since the conditioning
colours perception and distorts it. The perception is then holistic and not from a particular
point of view.

The Nature of our Illusions

What is the nature of our illusions? At the most superficial level these are superstitions
which create a lot of un-necessary fear and which go away even with scientific inquiry which is
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a purely intellectual inquiry. Deeper than these are cultural illusions. These include religious
beliefs, casteism, nationalism, attitude towards persons of the opposite sex, value–judgments,
preferences of food and dress’ etc. These vary from culture to culture and produce likes/
dislikes which in turn lead to groupism, division and violence. Only by observing this process
operating in oneself and understanding how it creates division can one free oneself from divi-
sion and discover brotherhood of humanity. So long as this process of attachment to one’s
own culture, religion, nationality and values continues in our consciousness,  the concept of
universal brotherhood of humanity remains only a belief or opinion held by the mind and never
becomes a fact. Therefore, to be a true theosophist one must free oneself of this divisive
process in oneself. When this is done, differences are perceived only as differences and do not
create division as they do not produce feelings of like and dislike.

Deeper still are illusions which psychologists call complexes. A man who has been
deceived in love can generalize from that experience and become a woman-hater. Fear of
authority, hierarchy, feelings of hurt and flattery all belong to such psychological illusions. They
give rise to fear, anger, hatred, jealousy and a host of other negative emotions. It needs deep
inquiry into oneself to perceive these illusions as illusions and end them, so that the mind is free
of such negative emotions and becomes peaceful.

Deeper still lies within us the feeling of being a separate individual, which sages point
out is also an illusion. The Buddha, after exploring his own consciousness, said, “Thinking
exists but the thinker is not found”. It is our identification with our own body and memories that
produces this illusion of being a separate self. Only sages who have gone so deep in their quest
as to liberate themselves from even this illusion are said to be truly illumined beings, liberated
from the limitations of the ego.

So this quest for self-knowledge runs very deep. The sages are telling us that just as
there is causation in Nature which science studies to discover the laws of Nature, there is also
causation in our psyche. The negative emotions which create disorder in our consciousness
arise from illusions in our mind. They can therefore be ended by ending the illusions through the
quest for truth. When one sees the falseness of an illusion for oneself, the illusion ends and so
does the corresponding disorder in our consciousness. This learning is very different from the
accumulative learning of knowledge. Self-knowledge is therefore a process of unlearning the
false. The difficulty is that the mind that is in illusion is not aware of the illusion because it
considers that to be the truth. So it is important to doubt every conclusion, every opinion, and
learn through self-observation whether it is based on facts or on some construct of thought
which has not been questioned. That requires approaching oneself afresh with a learning mind.

Each one of us has within our consciousness both the personal self which is the result
of our personal experiences and environment in which we have grown and also the universal
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capacities of awareness, inquiry, love and compassion. It is important to go beyond the limita-
tions of the personal self and explore what is true and what is false through impersonal aware-
ness, attention, observation and intelligence, Madam Blavatsky writes, “The personal self is
the creature of its environment and the slave of physical memory”.” The knowledge of the self
(kama-manas, the brain-mind) is based on memory and on the past. That which we call ‘char-
acter’ is the result of genetic characteristics; experiences lived in our contact with the world,
family etc. The individual is conditioned also by culture, hormonal function and by tendencies
accumulated in previous lives”. “As physical man, limited and trammeled by illusions cannot
reach the truth by the light of his terrestrial perceptions we say…. He has to know himself, that
is acquire the inner perceptions which never deceive before he can master any absolute truth.
Absolute truth is the symbol of the eternity and no finite mind can ever grasp the eternal”
(Collected Writings Volume 9 p.39).

Conclusion

This then is the real work of a member of the Theosophical Society if he is to become
a true Theosophist. The first step in this learning is to be aware of the limitations of the personal
self within us and not to identify oneself with it. It is this identification and attachment to the
personal self which constitutes the prison of the ego in which a human being is trapped. It is the
greatest barrier to the quest for truth because it makes the mind into a personal lawyer always
defending me and the mine. It is not really in quest of truth, but is seeking satisfaction and
victory for the personal self. It is the root cause of all disorder in consciousness and therefore
in society.

Dora Kunz, one of the past Presidents of the Theosophical Society of America, said in
1955:

 “There are thousands of members of the T.S. but there are very few Theosophists. It
is very easy to sign a piece of paper and say you want to join the T.S. and that you
believe in brotherhood; but brotherhood is something we should live instead of talking
about it. The T.S. is a testing ground for brotherhood. It is the place to let ourselves
grow, to let ourselves understand that we are not to be dogmatic, to let ourselves learn
to get along with one another whether we like one another or not. You must be willing
to have differences of opinion; you must be willing to stand the acid test, even if you
are called names”.

Theosophy demands such a commitment to the quest for truth beyond the personal
self. The future of the Theosophical Society depends on how committed its members are to
this quest. The truths of Theosophy are eternal, therefore they have no future; it is our future
and that of our society which depends on how far we are able to realize those truths in our life.
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Looking ahead is a subject which deals with the very existence of someone or somebody
or in this case the TS, because we are in a changing world. Everything is changing within and
without. So, this is to be constantly looked into, to remain relevant to the contemporary needs
and requirements but not at the cost of diluting the teachings, instead making them more ap-
pealing to the prevailing times, taking the help of intuition if possible.

But we cannot look ahead without giving the due attention to the past. Because the past
is the basis of the present and the present is the seed for the future. From the past I want to
emphasize on the aim with which the TS was founded. Not in the terms of its objects but rather
the approach that is to be taken. And a very good expression of that I read in the foreword to
the small but valuable booklet by the name of “Five Messages” by HPB to American Section.
It says Theosophy commands us to work for Humanity: that service is of a particular charac-
ter; its nature is spiritual; the method whereof is two-fold:

Firstly, to watch the steps of erring humanity and erect signposts against certain
pitfalls.

Secondly, to hold aloft the beacon light of Instruction which cheers the weary pilgrim
and inspires him to make his very own the Power which is Peace, and the Service
which is Joy.

We all are trying to do this by using the various resources available which include writing
articles in the newspapers, arranging lectures for the public and college students etc. Apart
from that most of us by this time are aware of the fast pace with which the technology of the
modern science has over run our lives. We are becoming so used to it that we just cannot
imagine our lives without it. Observing the changes that are taking place in our surroundings the
first thing that I feel that can better our effort in propagation of theosophy and which is already
being done is, as much use of technology as possible. Because today it is much more conve-
nient for a person to read an update on a social net working site or e-mail rather than taking
time out for a two day or three day study course, for which may be he gets time only once a
year. For a few weeks now we have been posting the synopsis of our lodge meetings on the
social net working site. And believe me it does have its effects. It serves two purposes. Firstly,
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the members who could not attend the meeting also can read the synopsis and at least get an
idea about the subject. Secondly, those who are not yet members but who are interested in
such subjects are also attracted to study.

At the national and international level we have already seen a considerable development
in this direction. The Indian Section now has a webpage which is very informative and sugges-
tive with details of all the Federations, the magazines, the books and upcoming events etc. And
this is most astonishing effect of the technology, if properly used, that it tends to develop in us,
among the members of different geographical areas, a sense of connectedness, a sense of
family which is the real source of strength of the Society. Previously it used to happen only
during convention or a study camp or through letters that members from different areas hap-
pen to meet or communicate. But now everyone is just a click away and no doubt it does
make the bond of friendship stronger by removing the ignorance about the other, ignorance
that breeds hesitation.

 But is that enough? Yes it is true that by making Theosophy more visible by various
means it is possible to give a ray of hope to those who have developed their mental faculties to
some extent and have faced or facing their share of highs and lows in life and looking for
answers.

But there is a greater challenge when it comes to those, who although having a religious
bent of mind do not think that such teachings can be implemented in daily life by an average
householder. That, it is the work designated only for some great souls and we are here just to
worship them. It is this mentality that we have to fight, within and without, because it does not
allow us make a whole hearted effort. This comes up very often during the day-to-day conver-
sations that emotions like anger, irritation, greed, etc. are part of human nature and cannot be
got rid of. Why this mentality has become so common? Basically there is a tendency of the
mind to compare itself with its surroundings and when the mind sees the majority going in a
particular direction it assumes that to be the correct path and to make the matter worse it does
not find any real life examples in its immediate surroundings.

 In this case, the work as a theosophist is all the more difficult because unlike some other
organizations, there is no uniform set of rituals or way of greeting by which a theosophist can
be recognised which is also the beauty of the TS as it has carefully kept itself free from any
creed. At the same time it is the test that a theosophist has to solely depend upon his behaviour
or character to convincingly convey his words. Because this behaviour or character is not just
limited to the lodge or the campus of the TS. It extends far and beyond. It permeates each and
every aspect of our daily life. And it is the behaviour and character of a person which is
perceived first by the surrounding people.
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We may say that this is nothing new. We have been doing this for long. I too think the
same. But I am sure we all understand that there are no short cuts to this work.  And it is in this
“sincere effort making” process that one develops patience and perseverance, hope and strength,
love and wisdom, which begins to reflect outside in the form of various efforts and in its turn
strengthens the organization.

Many of us here may assert this fact by  their personal experiences that when we begin to
work on ourselves, with every step that we take ahead we see someone asking for assistance
from the step that we left behind. For the simple reason that One life pervades all and all units
of consciousness have this inherent thirst for Growth, and if there is a little bit of progress made
at some unit, the other unit is automatically directed towards it. That is my understanding of the
statement, “where there is honey, the bees will come.”

And this is the only way to fight this pessimism or inertia that ideals are for worshipping
and not for living. And it can start right where we live, whatever situations we are facing. This
attitude completely removes the doubt that what is the value of my effort as a member? That is
why I wish to include the following statement by  Col. HSO. He says:

“I wish that everybody in the society could realise how certain it is that those Great
Brothers who are behind our work keep a vigilant eye upon all of us who with a pure
heart and unselfish mind throw our energies into it.”

I do not think we can ask for any more persuasion about the significance of even a small
effort made with an altruistic attitude for the society.

Another kind of inertia that very often overcomes us as a member is that it is the job of
the office bearers, whether at the federation or the section level to do everything. Yes, it is true
that the growth of a unit depends a lot on the enthusiasm and ability of the office bearer but
each and every effort, however small, by any member bears an equal significance because it is
not the President or the Secretary of the TS or a Section that comes in a day-to-day contact
with the people. It is the members like you and me who are the ambassadors of the TS. So we
can very easily estimate the amount of responsibility that lies with us as an individual that how
we would like to represent Theosophy and the TS in our surroundings and here comes the
importance of a lodge.

My personal view is that although the headquarters whether national or international have
a significant role to play as a nucleus by being a source of inspiration and vitality but a lodge is
that organ of the society which deals with the immediate surroundings on a day-to-day basis.
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Although everyone is not destined to work at the headquarters due to individual karma the
very same karma gives us an opportunity to work with similar zeal and enthusiasm in our
lodges, if we are willing.

A lodge is that nucleus which is the very source and a channel of subtler forms of energies
and without a doubt a blessing for that society or area. So, an effort is to be made consciously
to have more and more of such vital nucleuses. We may think that easier said than done. Of
course it is not easy. A lot of effort has to be put in. And here comes the role of the lodges
which are old enough who can give birth to new ones, not as a replacement but as a supple-
ment. It is not any quick fix or short cut that will offer us to strengthen us as an organization. In
the words of HPB to WQJ in 1888:

“The multiplication of local centres should be a foremost consideration in your minds,
and each man should strive to be a centre of work in himself. When his inner develop-
ment has reached a certain point, he will naturally draw those with whom he is in
contact under the same influence; a nucleus is formed, round which other people will
gather, forming a centre from which higher influences are directed.”

   To give an example I feel that ten centres with seven members each is much more
beneficent, than having one centre with 70 members. On the first look it seems that a gathering
of 70 members at one place is a lot better than seven members because we all are aware of
how the power of thought increases geometrically with the number of people. Very true. But
on giving it a deeper look we can easily make out that due to various deterrents like old age,
lack of conveyance, timings, traffic, travelling time etc. out of that 70 only 10-15 are able to
attend the weekly study meetings on a regular basis. The rest of the logic becomes very clear
that if there are more number of centres, strategically located, may be not a society building,
the meetings can be done at some member’s home on a rotational basis, which is very practi-
cal, we would be able to deter the deterrents that we just talked about and not only the number
of members attending the study will increase but also it will make its influence felt in that area as
well.

There is one more aspect to this effort of ours. And that aspect is Motive. What is the
motive behind doing all this? Because being the students of theosophy we all know that it is the
motive which is the real weaver of karma, whether individually or collectively as an organiza-
tion. So how are we looking ahead? Are we looking ahead as a CEO of a company does?
That is, how to make more and more profit. Profit in this case, being the number of members.
Or I want to do this because “I” am related to this organization and in which case “I” is more
important than the teachings promulgated. If that is the only purpose, then it may not be enough.
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How can that be, if the essence of theosophy is altruism. Is this not a better motive; “to bring
theosophy to more and more people whether or not they become member. To bring the light of
theosophy to the souls caught in between the brutal materialism and exploitative spiritualism.”
Also not because “I” am related to the society but because it is the right thing to do because the
TS was founded as a channel for diffusing the knowledge of Theosophy and student of the-
osophy can very easily identify that the teachings and principles of Theosophy are ALL IN-
CLUSIVE.  And only that which is all inclusive could offer a solution to any possible situation
which is called a problem in any aspect of life of an individual, society, country or the planet. If
that, selfless devotion to the cause of theosophy be the motive then we  generate a force
beyond the mental plane which practically moves unopposed and which as per the law of
retribution will bring its consequences. The consequences which will not only be positive but
also long lasting.

As far as the membership is concerned I feel there will always be sufficient embodied
souls to continue the work of the TS who by their karmic link, whether to the society or the
teachings, will get attracted towards it and many of us may be having the real life examples
how someone just saw the board of the theosophical lodge, contacted the right person and
very soon became a willing student of theosophy.

Last but not the least, working together for some social cause also tends to bring the
members closer and TOS is really an asset in this. So ideally I feel that with every TS lodge
either there should be a TOS group as well or if not a formal group then at least the TS lodge
should engage in some TOS activities. Because then as a group we try to make theosophy a
living wisdom which makes the bond stronger among the members.

We all can and are contributing in this effort, whether by sharing our time or finances, by
giving a lecture, by writing an article, by acts of charity, by spreading the theosophical litera-
ture, by attending a study class, by starting a study centre or a lodge, by meditation or by any
other means available.

And very clearly this has been stated by HPB:

“The future of the TS will depend almost entirely upon the degree of selflessness,
earnestness, devotion and last but not least, on the amount of knowledge and wisdom
possessed by those members, on whom it will fall to carry on the work.”
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Xkhrk esa d`".k us vtqZu ls dgk fd] ^,slk Hkh ugha gS fd rqe vkSj eSa igys

dHkh ugha Fks vkSj ,slk Hkh ugha gS fd rqe vkSj eSa Hkfo"; esa ugha gksaxsA* d`".k tho

dh 'kk'orrk dh vksj ladsr dj jgs gSaA fdlh lalkjh dh rjg eksgxzLr gqvk iz'udrkZ

vtqZu dksbZ vkSj ugha ge vkSj vki gSaA psruk dh Å¡pkbZ ij p<+dj iz'uksa dk mRrj

nsus okyk d`".k vkSj dksbZ ugha ge vkSj vki gSaA d`".k dks Hkxoku dk ntkZ nsdj

geus mUgsa vius ls vyx fd;k vU;Fkk og vyx dHkh Fks gh ughaA tho dh ;gh

'kk'orrk lnk vfLrRo esa cus jgus dh vfHkyk’kk cudj mrjrh gSA ge dHkh ejuk

ugha pkgrsA ij D;k ge lpeqp dHkh ejrs gSa \gekjh leL;k jLlh ¼jTtq½ ugha gS]

jLlh esa liZ ns[kus dk Hkze gekjh leL;k gSA gekjh leL;k 'kjhj dh e`R;q ugha gS

gekjh leL;k og Hkze gS tks geus 'kjhj ij Lo;a dks vkjksfir dj j[kk gS vkSj

tc 'kjhj u"V gksrk gS rks Lo;a dks u"V gqvk le>rs gSaA Lo;a dks d`".k ls vyx

le>uk vkSj vius 'kjhj ls rknkRE; cuk;s j[kus dk n`f"Vdks.k gekjh ewy leL;k

gSA ,d fgVyj dh O;fDrxr lksp fo'o dh leL;k cu tkrh gSA ,d U;wVu ;k

vkbUlVkbu dh lksp fo'o foKku ds tUe dk dkj.k cu tkrh gSA leL;k;sa ckgj

ls dqN Hkh izrhr gksa ikfjokfjd] lkekftd] nSf'kd ;k oSf'od] ewy esa euq"; ds :i

esa og bdkbZ gS tks lHkh leL;kvksa dk dkj.k gSA

lh- ftujktnkl us viuh iqLrd Practical Theosophy esa yxHkx ,d

lnh igys fy[kk gSS & vk/kqfud jkT; LFkwy :i ls fl;kjksa ,oa HksfM+;ksa ds lewg

ls dqN vf/kd fHkUu ugha gksrkA i'kq lewg dk eq[; mn~ns'; 'k=q ds vkØe.k ls

j{kk ,oa [kk| inkFkksZa dk ljyrk ls izkIr djuk gh jgrk gSA ogh mn~ns';

vk/kqfud jkT;ksa dk Hkh gSA bl lewg uhfr ds vuqlkj gh jk"Vª dk lapkyu gksrk

thou dh pqukSfr;k¡ vkSj gekjk nkf;Ro

  f'kOk dqekj ik.Ms;*

*jk"Vªh; O;k[;krk] Hkkjrh; 'kk[kk] fFkvkslkWfQdy lkslk;VhA
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gSA fu;e Hkax djus okys vijk/kh dks lq/kkj ds mn~ns'; ls ugh cfYd vU;ksa dks

vkrafdr djus gsrq n.M fn;k tkrk gSA

ge yksx bl ij fopkj ugha djrs fd mlus vijk/k fd;k gh D;ksa\

vijk/k dh vksj] nq"deZ esa mls izo`Ùk djus okyh ifjfLFkfr dk mÙkjnkf;Ro fdldk

gS\ xjhc euq"; dk thou vlQy gS( og lH;rk dk R;kT; va'k le>k tkrk gS

vkSj ge ;g dHkh ugha iwNrs fd mldh xjhch dk mÙkjnkf;Ro fdl ij gS\ lsuk

vkSj ;q)iksr vk/kqfud lH;rk ds vax gSa vkSj tks jkT; vU; jkT;ksa ds leku viuk

fo/oald lkeF;Z ugha c<+krk] og [krjs esa gSA jkT; ds rhuksa vaxksa 'kklu] iz'kklu

vkSj iqfyl dh n`f"V esa O;fDr ,d i'kq gS ftldk neu djuk jk"Vª dY;k.k ds

fy, vko';d gSA vijk/kh] nq"dehZ vkSSj fu;e Hkax djus okyksa ls iqfyl dh eSS=h

gSA tc ge fFkvkslkWQh ds rF;ksa dks jkT; dh leL;kvksa ij ykxw djsaxs rc ekywe

gksxk fd fFkvkslkWQh dk n`f"Vdks.k blls fdruk fHkUu gSA

,d 'krkCnh ls Åij dk le; chr pqdk gS rc Hkkjr ij fons'kh 'kklu

FkkA vkt Lojkt gS] rks D;k ifjfLFkfr;k¡ cny xbZ gSa \d`".kewfrZ dgrs gSa% ^ge ekuo

yk[kksa o’kZ igys tSls Fks oSls vkt Hkh gSa & vlhe :i ls yksHkh] bZ’;kZyq] vkØe.k'khy]

tyu'khy] fparkxzLr vkSj fujk'k & [kq'kh vkSj Lusg ds {k.k rks cl dHkh&dHkhA ge

?k`.kk] Hk; vkSj Hknzrk ds vthc feJ.k gSa] ge fgalk vkSj 'kkfUr nksuksa gSaA ckgjh rjDdh

rks cSyxkM+h ls tsV foeku rd dh gks xbZ gS ysfdu euksoSKkfud :i ls O;fDr

fcydqy ugha cnyk gSA fdlh xq#] fdlh iqfLrdk] fdlh iafMr] fdlh iqjksfgr] fdlh

nk'kZfud] bZ'oj ;k fdlh eqfDrnkrk ds ikl bldk mRrj ugha gSA dksbZ Hkh bl

iz'u dk mRrj ugha ns ldrk & flok; [kqn ds vkSj blhfy, gekjk [kqn dks tkuuk

ije vko';d gSA* os dgrs gSa]ßtc vki vdsys gksrs gSa rks Lo;a ls lk{kkRdkj djrs

gSaA rc vki tks gSa vkids lkeus vk tkrk gS vkSj ge ikrs gSa fd ge Hkhrj ls

[kks[kys] ean] csodwQ vkSj dq:i gSaA fpark vkSj vijk/kHkko ls xzLr ,d {kqnz] fud`"V

vkSj cnrj ?kfV;k izk.kh gSaAÞ os dgrs gSa ^esjk vfLrRo Lo;a dh lhek ls fleVk gqvk

ugha gSA esjs vfLrRo dk QSyko esjs laca/kksa esa gS] yksxksa ds lkFk esjk laca/k] oLrqvksa
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fopkjksa vkSj LFkyksa ds lkFk esjk laca/kA tc eSa yksxksa ds lkFk vius ls ca/kdj ,oa

ckgjh phtksa ds lkFk vius laca/k dk v/;;u djrk gw¡ rHkh okLrfod vFkksZa esa Lo;a

dks le>uk vkjEHk djrk gw¡A vius pkjksa vksj ?kVrh lHkh ?kVukvksa ds fy, Lo;a

dks mÙkjnk;h le>rs gh lHkh leL;k;sa lekIr gksus yxrh gSaA*

lekt thokRekvksa dk Hkzkr la?k gS vkSj bZ'ojh; thou dk ,d ewrZ Lo:i

gSA çR;sd lekt esa fodflr vkSj vfodflr tho gksrs gSaA nksuks dks ,d nwljs ds

fy, LokFkZ R;kx djuk pkfg,] ;gh fo'o ca/kqRo dk fu;e gSA

vkt nqfu;k esa i;kZoj.k] vkradokn vkSj tula[;k o`f) dk ladV gSA

tula[;k o`f) ds dkj.k xjhch c<+ jgh gS tks uSfrd iru] vijk/k vkSj nqjkpkj

dk dkj.k curh gSA D;ksafd ,d xjhc ds fy, thfor jguk gh egRo j[krk gSA

cgqr gh de yksx ;g vuqHko dj ikrs gSa fd leL;k dk okLrfod dkj.k euq";

ds eu esa gSA

jk/kk cfuZ;j us dgk fd] ^esjs fopkj esa bl vkarfjd pqukSrh dh vksj /;ku

vkdf"kZr djuk gh fFkvkslkWQh dk dk;Z gS tks cká ifjfLFkfr;ksa ls fuiVus ls dgha

T;knk egRoiw.kZ gSA*

mUgksaus dgk fd ;fn ekuo eu ifjofrZr u gqvk rks D;k lekt fLFkj jg

ldrk gS\ egkRekvksa ds ,d i= esa dgk x;k gS fd ^izR;sd NksVh ;k cM+h cqjkbZ

dk ewy dkj.k euq’; ds deZ esa gS vkSj izd`fr esa euq’; gh ,d ,slk izk.kh gS tks

viuh cqf) ls dk;Z djus esa Lora= gSA* ckgjh pqukSfr;k¡ geus mRiUu dh gSa D;ksafd

ge vius vki dks jk’Vªksa] lewgksa vkSj fofHkUu Jsf.k;ksa esa ckaV ysrs gSa vkSj fdlh ,d

lewg dk vax cu tkrs gSaA os egkRek vkxs dgrs gSa* ^buds fy, u rks izd`fr vkSj

u dksbZ ifjdfYir nsork nks’kh gS cfYd LokFkZijrk ls fod`r ekuo LoHkko gSA bu

FkksM+s ls 'kCnksa ij vPNh rjg fopkj djks* & ;g psrkouh Fkh FkksM+s ls 'kCnksa ij

vPNh rjg fopkj djksA fFkvkslkWQh dgrh gS fd leL;k dh tM+ eu dh fLFkfr

gSA ;g ,d lR; gSA geesa ls izR;sd ds thou esa fdlh u fdlh izdkj dh dfBukb;k¡
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vkrh gh gSaA ifjokj esa vkSj O;olk; esa la?k’kZ] fujk'kk] dqN ikus dh ykylk vkSj

u feyus dh dq.Bk gksrh gh jgrh gSA izR;sd O;fDr esa fofHkUu izdkj ds fo{kksHk mBrs

jgrs gSa ijUrq og vius eu ds ctk; okrkoj.k dks viuh O;fDrxr leL;kvksa dk

dkj.k ekurk gSA blfy, og lnk ifjfLFkfr;k¡ cnyus dk iz;kl djrk jgrk gS]

;k fQj ifjfLFkfr;ksa ls nwj Hkkxrk gS ;k fQj nwljksa dks nks’kh ekurk gSA og [kqn

dks Bhd djus dk iz;Ru ugha djrkA lalkj ds lHkh jk’Vªksa vkSj yksxksa ds fgr ,d

nwljs ls tqM+s gSa blfy, fdlh Hkh leL;k dk lek/kku vkaf'kd ugha gks ldrk

fFkvkslkWfQdy n`f’Vdks.k O;kid gksuk pkfg,A*

,p-ih-ch- us dgk] ^euq’; ds eu esa mlds varcksZ/kksa dks tkx`r j[kuk gekjk

drZO; gSA*

nqfu;k¡ esa vusdksa ØkfUr;k¡ gqbZa( ;q) gq;s] lH;rkvksa dk mn; vkSj var gqvkA

vusd O;oLFkkvksa us tUe fy;k vkSj mudk Hkh var gqvkA cnyrs jguk txr dk

LoHkko gSA gekjs ns'k esa yksdra= gSA fo}ku yksx dgrs gSa fd ;g lcls vPNh O;oLFkk

gSA D;k bl yksdra= dk izR;sd izk.kh lq[kh gS \ D;k yksdra= lHkh pqukSfr;ksa dk

mÙkj gS \

fFkvkslkWfQdy lkslk;Vh orZeku fo'o ds lanHkZ esa dqN egRoiw.kZ ckrksa dh

vksj ladsr djrh gS fd dsoy cká ifjfLFkfr;ksa ls fuiVuk i;kZIr ugha gSA cká

pqukSrh eu dh vkarfjd fLFkfr dk ifj.kke gSA euq’; esa ifjorZu ds fcuk lekt

esa ifjorZu ugha gks ldrkA ;g ifjorZu n`f’Vdks.k dk O;kid gksuk gSA vHkh rd

leL;kvksa ds gy blfy, vlQy jgs gSa D;ksafd os foHkkftr eu ls mRiUu gksus

ds dkj.k vkaf'kd FksA vkerkSj ij ,sls gy lkef;d] lewg fo'ks’k ds fgr ds fy,

gksrs gSaA blfy, ;s gy loZxzkgh ugha gksrsA vkt dh leL;kvksa ds fy, O;kid

n`f’Vdks.k dh vko';drk gS tks fFkvkslkWQh izLrqr djrh gSA

vkt ge ;gk¡ Hkkjrh; 'kk[kk dh 125oha o’kZxk¡B ds mRlo ds eap ij [kM+s

gSaA ge lrg ij jgdj dksbZ ckr ugha dj ldrsA gesa lrg ls Åij mBuk gksxkA
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eSa le>rk gw¡ fd ;g dguk vfr'k;ksfDr ugha gS fd tks dN Hkh gekjs lw=/kkjksa vkSj

vxqvkdkjksa us fo'o dks fn;k gS og vkt Hkh orZeku lUnHkZ esa mruk gh fgrdj

gSA ge igys gSa tc geus /keZ] foKku vkSj n'kZu dk lefUor Lo:i izLrqr fd;kA

ge igys gSa tc geus fo'o esa QSys vU/kdkj ds chp jks'kuh dh ,d fdj.k iznku

dhA dqN yksx ukle>h esa Classical, Traditional ikjaifjd dgdj fFkvkslkWfQdy

lkfgR; dh mis{kk djrs gSa ij eSa ;g dguk pkgw¡xk ftu iqjk.kksa dks geus diksy

dfYir O;FkZ dh dFkk dgdj ?kj ds fdlh dksus esa Qsad fn;k Fkk mUgha iqjk.kksa esa

ls fo’.kq iqjk.k dks eSMe CykoRldh us yxHkx 139 ckj viuh lhØsV MkfDVªu esa

fHkUu&fHkUu lanHkksZa esa m)`r dj uohu n`f’Vdks.k izLrqr fd;k gSA gekjs _f’k;ksa us

lkef;d ekuoh; psruk ds mUu;u ds fy, tks dqN Hkh] tSlk Hkh] dHkh izLrqr fd;k

Fkk mls 'ks[kfpYyh dh dgkfu;k¡ dgdj Qsadk tkuk gekjk nqHkkZX; gSA blh IysVQkeZ

ls Mk- ,uhcslsUV us dgk Fkk fd gekjs ikl ghjs gSa ftUgsa geus iRFkj le>dj Qsad

j[kk gSA tc ge viuk ekxZ r; djus ds fy, vkt fopkjjr gSa rks mu miknkuksa

dk vk/kkj cuk;k tkuk vkt Hkh fgrdj gS vkSj vkxs vHkh lfn;ksa rd jgsxk tc

rd ekuork og y{; ugha izkIr dj ysrh ftls gekjs lw=/kkjksa us gekjs le{k j[kk

gSA

,slk Hkh ugha gS fd iz'uksa dk lek/kku vtqZu ds ikl ugha Fkk ijUrq tc rd

vtZqu d`’.k ls vyx jgsxk rc rd mÙkj d`’.k ds gh ikl gksxkA d`’.kewfrZ us iz'uksa

ds Hkhrj ?kqldj jkLrk <w¡<+us ds fy, dgk tks eu leL;k;sa iSnk djrk gS mldk

lek/kku mlds ikl ugha gSA eu ds ikl lek/kku gks rks leL;k gh D;ksa iSnk djsA

blfy, dksyEcl us cM+h lqUnj ckr dgh & Let us sleep on the problem.
¼leL;kvksa ij lks tkb;s½ dgus dk vFkZ gS fd ftldk lek/kku tkx`r psruk ds

ikl ugha gS mldk lek/kku xgjh psruk ds ikl vo'; gSA ge thou dh pqukSfr;ksa

ls Hkkxrs gSa vkSj dqN yksx gSa tks pqukSfr;ksa dks Lohdkj gh ugha djrs cfYd vutkuh

pqukSrh ls tw>us ds fy, rS;kj Hkh jgrs gSaA fFkvkslkWQh ds rhu ewyHkwr fl)kUrksa

vkSj rhu egku lR;ksa dks fcuk vk/kkj cuk;s ge viuh lksp ugha cny ldsaxsA



29

¼1½ ,d loZO;kih] fuR;] vlhe rFkk vifjorZuh; gS tks vfHkO;fDr ls ckSuk gks tkrk

gSA ¼2½ txr vkofrZrk (periodicity) ds fl)kUr ij pyrk gSA ¼3½ lHkh thokRek;sa

ml ,d ewyHkwr fo'oO;kih vkRek dh fpaxkjh gSa tks ,d vko';d rhFkZ;k=k ds fy,

vius Lkzksr ls fudyh gSaA rhu lR; gSaa % ¼1½ vkRek ds fodkl vkSj oSHko dh dksbZ

lhek ugha gSA ¼2½ tks thou lc esa O;kIr gS og fuR; gS mls dsoy vuqHko fd;k

tk ldrk gS vkSj rhljk ¼3½ euq’; Lo;a viuk U;k;drkZ gS n.M vkSj iqjLdkj dks

nsus okykA

blfy, gekjs fparu dk ^dSuol* ifjn`'; cM+k gksuk pkfg,] ge VqdM+ksa esa

bUgsa ugha ns[k ldrsA viuk ekxZ [kkstuk gS vkSj leL;kvksa dk lek/kku ikuk gS

rks dqN ewy ckrsa gSa ftu ij eSa lcdk /;ku] vkdf’kZr djuk pkgw¡xkA igyk &

lkslk;Vh ds os mn~ns'; gSa ftUgsa ysdj 1875 esa fFkvkslkWfQdy lkslk;Vh dh LFkkiuk

gqbZ FkhA fFkvkslkWQh dk vkUnksyu bruk le`)'kkyh gS fd izk;% lkekU; eu efLr’d

mls Lohdkj djus dks rS;kj ugha gksrkA tks bZ’;kZ] }s’k] Hk; esa thus dks gh thou

ekurs gSa mUgsa Hkzkr`Ro dh ckr dSls #fpdj yxsxhA ckM+ksa dks] ifj/kkuksa dks] jhfr fjoktksa

vkSj ijaijkvksa dks ftu yksxksa us /keZ le> fy;k gS os dSls lc /keksZa ds izfr leHkko

j[k ldsaxs vkSj okLrfod /keZ dks le> ldsaxsA

tc 'kadjkpk;Z vk;s rks mUgkasus ^vga czãkfLe*] ^rRoe~fl* dgdj ,d ckj iqu%

ladsr fd;k fd ^Hkzkr`Ro dksbZ vo/kkj.kk ugha ,d lPpkbZ gSA mifu”knksa ds ;s egkokD;

bl rF; dks bafxr dj jgs gSa fd eSa rqe vkSj og ,d nwljs ls fHkUu ugha gSaA

tho&tho esa Hksn ,d vkjksfir Hkze gS] ek;k gSA esjh vkRek] rqEgkjh vkRek] esjk eu]

rqEgkjk eu] tSlk dksbZ lp ugha gSA ,d fo'okRek] ,d oSf'od eu gh okLrfodrk

gSA /kwy ds d.k esa] ghjs tokgjkrksa esa] egdrs Qwyksa esa] pgdrs if{k;ksa esa] >juksa esa]

igkM+ksa esa] dqykaps Hkjrs fgjuksa esa] ngkM+rs 'ksjksa esa] esjh vka[kksa esa] esjh ckrksa esa] rqEgkjh

vka[kksa esa] rqEgkjh ckrksa esa lc txg gS rks flQZ ogh ,dA fojkV ifjn`”; ij iSuh

utj iM+s rks fHkUurk ds vf}rh; lkSUn;Z esa ,dRo dk cks/k txs] cq) dh foiL;uk

txsA ckSf)d Kku Hkys gh bls dkYifud n'kZu dh laKk ns ij varizZKk dgrh gS
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;g O;kogkfjd n'kZu gS tks lHkh euq’; dk y{; gS vkSj nsj ;k lcsj lHkh dks

bls izkIr djuk gh gksxkA fo'o cU/kqRo lHkh pqukSfr;ksa dk ljy mik; gS ijUrq fo'o

cU/kqRo dks izkIr djuk Lo;a esa ,d pqukSrh gSA

cks/kx;k esa fuokZ.k izkfIr ds i'pkr Hkxoku cq) ds ân; ls fudys mn~xkj

fdrus eeZLi'khZ gSaA dgrs gSa & ^fcuk #ds vusd tUeksa rd lalkj esa nkSM+rk jgkA

x`g ¼dk;k½ dk fuekZ.k djus okyh ¼r`’.kk½ ds dkj.k ckj&ckj tUe ysrk vkSj nq[k

Hkksxrk jgkA gs x`gdkjd ¼r`’.kk½ eSaus rq>s ns[k fy;k gS ¼lk{kh gks x;s gSa½ rw fQj

?kj ugha cuk ik;sxhA rsjh lHkh dfM+;k¡ HkXu gks xbZ gSaA x`g dk f'k[kj fxj x;k

gSA fpÙk laLdkj jfgr gksdj 'kq) gks x;kA r`’.kk dk {k; gks x;kA*

cq) dksbZ O;fDr ugha gS & cq) ,d lksp gS tgk¡ laLdkjksa vkSj r`’.kkvksa dk

{k; gks pqdk gSA tgk¡ ^eu* viuh nhokjsa rksM+dj oSf'od eu ¼universal mind½
ds lkFk ,d gks pqdk gSA fgVyj dksbZ O;fDr ugha Fkk ,d lksp Fkh ftlus gtkjksa

izk.kksa dh cfy ns nhA xkSre dksbZ O;fDr ugha ,d lksp gS] nsonÙk ,d lksp gSA

,d izk.k Nhurk gS nwljk cpkrk gS vkSj ,d ekud LFkkfir djrk gS fd ekjus okys

ls cpkus okys dk vf/kdkj T;knk gSA xq#nso pj.ks’kq esa ts- d`’.kkewfrZ us m)`r fd;k

gS fd lalkj esa nks rjg ds yksx gSa ,d tks bZ'ojh; ;kstuk ds lkFk pyrs gSa vkSj

vPNs dk;Z djrs gSa vkSj nwljs os tks foijhr pyrs gSa vkSj folaxfr;k¡ iSnk djrs

gSaA

lksp xkSre dks cq) cukrh gS] d`’.k dks Hkxoku cukrh gS] dchj dks lar

cukrh gSA dksbZ Hkh O;fDr gks og viuh lksp dk ifj.kke gSA lksp cnyh tk ldrh

gS rks lalkj cnyk tk ldrk gSA lalkj lksp dk ifj.kke gSA lSdM+ksa nsonÙk feydj

ftl lekt dh jpuk djsasxs ogk¡ bZ’;kZ }s’k dk gh lkezkT; gksxk vkSj vusdksa cq)

ftl lekt dk fuekZ.k djsaxs ogk¡ d#.kk dk gh vkf/kiR; gksxkA lksp ^ÅtkZ* gS

vkSj ÅtkZ dks inkFkZ esa cnyk tk ldrk gSA foKku Hkh ;gh dgrk gS inkFkZ vkSj

ÅtkZ nksuksa ,d gSaA blfy;s lksp ls u;k 'kjhj] u;k eu] u;k efLr’d cuk;k tk
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ldrk gSA ubZ pknj cquh tk ldrh gSA euq’; dks Lora=rk gS fd og nsonÙk cus

vkSj bZ'ojh; ;kstuk ds foijhr dk;Z djs ;k fQj cq) cus vkSj bZ'ojh; ;kstuk ds

vuq:i dk;Z djsA

vc le; vk x;k gS fd ge ;g dsoy Lo;a gh u le>sa cfYd bldk

izpkj Hkh djsa fd euq’; ds thou esa izkjC/k tSlk dksbZ lp ugha gSA flQZ ,d gh

egk&izkjC/k gS ftldk izk:i ge lc dh vkRek esa vafdr gSA rhu lR;ksa esa ls ,d

blh vksj ladsr djrk gS fd gekjh vkRek ds fodkl dh dksbZ lhek ughaA

fFkvkslkWfQdy lkslk;Vh esa gksus dk ;g Hkh vFkZ ugha gS fd ge Lo;a dks lalkj

ls vyx djds ;g n'kkZ;sa fd ge dqN fo'ks’k gSa vkSj yksxksa ls fHkUu gSaA la?k’kZ]

fookn vkSj HkzkfUr dh vLrO;Lrrk ds bl lalkj esa fFkvkslkWQh Kku ds izdk'k dk

,d vfopy izokg gS tks vius lkFk lq[k] 'kkfUr vkSj mUufr dk ,d vk'oklu

ysdj vk;h gSA leL;kvksa dks pkgs ftruk :i nsa] uke nsa ;k oxhZdj.k djsa lcds

ewy esa gekjk viuk LokFkZ gh gSA pqukSfr;k¡ pkgs ftl {ks= esa gks oS;fäd] ikfjokfjd]

lkekftd] nSf'kd ;k oSf'odA izeq[k ckr rks ;g gS fd ge mudk lkeuk fdl izdkj

djrs gSa Mjdj ;k MVdjA vkt pkjksa vksj nq%'kklu rks cgqr gSa t:jr flQZ d`’.k

dh gSA

*uhjo ukn* (The Voice of the Silence) esa nks ekxZ crk;s x;s gSa ,d ekxZ

gS eks{k dk vkSj nwljk eks{k ds R;kx dkA eks{k ds vkuUn dk R;kx gh gekjh lkslk;Vh

ds d.kZ/kkjksa dk ekxZ gS vkSj ogh gekjk HkhA fFkvkslkWQh dgrh gS fd euq’; dk euq’;

ds izfr drZO; gS ftls gj n'kk esa iwjk fd;k tkuk pkfg,A ;fn ,slk u fd;k x;k

rks vxys tUe esa og vk/;kfRed :i ls fnokfy;k gks tk;sxkA The Secret

Doctrine esa dgk x;k gSS fd ;fn ge vius iM+kslh dks ihM+k nsus dk fopkj R;kx

nsa rks lalkj dk nks frgkbZ iki Lor% lekIr gks tk;sxkA
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The Theosophical Society has been working relentlessly for the past 125 years in
India with its motto of ‘Satyannasti Parodharmah’. The motto which was lived by Dr. Annie
Besant, who gave up so many comforts of her life; easier and known paths of life to embrace
paths unpersued; who gave up her family, even her country, in pursuit of the Truth.

It is very apt for us as members of the Theosophical Society to introspect and reflect
on the course of action so far and from here to our future path and goal.

Lately there has been a lot of discussion on tolerance and intolerance in India, allega-
tions and counterallegations have been levelled against each other by the two groups. It was all
politically motivated or not, in the wake of Bihar elections, we cannot and need not go into this
debate but what comes out of this whole drama is the idea that are we again Marathi, Gujrati,
Tamil, Punjabi and Bihari and not Indian? The question that Dr. Besant had raised almost 100
years ago is still looming large over us. The question was, “where is the man who says: “I
belong to India, she is my motherland and her interests are mine”.

With Dr. Besant’s this question I begin my paper. Through this paper, we would try to
find some answers to a few key questions:

1. What is nation and nationalism?

2. Isn’t India a Nation?

3. What are the challenges that India faces as a Nation?

4. How theosophy addresses these challenges?

Let us now deliberate upon the first question what is a nation and nationalism and what
goes into the making of a nation.

Nationalism is a feeling. It’s a way of corporate living and thinking. It is an abstract idea
which knows no physical boundaries. Swami Vivekananda defined nationalism and freedom
as arising from an understanding of self that stresses universality of religious experience.
Swamiji’s views on nation and nationalism can be summarised in these words – 1. The strength
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of nation is in spirituality. 2. Each nation represents one theme in life. 3. Common hatred or
love unites a nation. 4. The ability of nations depends on the goodness of man, and 5. Nations
must hold to their national institutions. According to J.S. Mill the roots of nationalism are
nurtured by people who share a common identity in the form of historical memories, pride,
humiliation, pleasure and regret attached to common incidents of past.

A nation is a social concept used to designate larger groups or collectives of people with
common characteristics attributed to them including language, traditions, customs, habits and
ethnicity. It is a cultural-political community that has become conscious of its autonomy, unity
and particular interests. A nation is not a casual conglomeration but a stable community of
people. It is formed as a result of lengthy and systematic intercourse, as a result of people living
together generation after generation. It is formed on the basis of a common language, territory,
economic life and psychological make-up manifested in a common culture.

Nationalism is a shared group feeling seeking independence for its culture and/or ethnicity
that holds that group together. It is a belief/or political ideology that involves an individual
identifying with or becoming attached to one’s nation. It involves national identity by contrast
with the related concept of patriotism which involves social conditioning and personal behaviours
that support a state’s decisions and actions.

Two major bodies of thought address the causes of nationalism:

1. The modernist perspective describes nationalism as a recent phenomenon that
requires the structural conditions of modern society in order to exist.

2. The primordialist perspective describes nationalism as a reflection of the ancient
evolutionary tendency of humans to organize into distinct groupings based on an
affinity of birth.

The modernist interpretation of nationalism perceives that nationalism arises and flour-
ishes in modern societies that have industrial economies which are self-sustainable, have a
central authority capable of maintaining unity, have a centralized language or a group of lan-
guages.

In simple words, we can say that nationalism is a way of corporate living and thinking.
This is what makes it different from state. While state is a physical entity which has a territory
with people living in it, and a sovereign government ruling over it. Nation is an abstract entity,
nationalism is a felling which can be seen only through the actions of the people sharing the
common feeling.
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Swami ji’s views on nation and nationalism that were earlier mentioned have some very
important postulates for us when me attempt to answer the second question which is: ‘Isn’t
India a nation?’ Strength of nation is in spirituality. Common love or hatred unites a Nation.
Nations must hold to their national institutions.

No, India was not a nation till the middle of 19th century. It was not a cohesive society. It
was divided into several states ruled by various dynasties. British rule with its exploitative
policies brought Indians on a common platform. Just as Swami ji had said common hatred or
love unites a nation. India became a nation united by common hatred against British policies.
The measures adopted by British government in India to facilitate its own rule brought Indians
together, face to face with each other and people realized that they have common sufferings
and the root cause of their suffering was the foreign rule. Rail, postal services, education
brought Indians from north to south and east to west together. They became part of a garland
joined by the thread of nationalism. Till 1947, India was not a State, as it did not have a
sovereign government but it was a nation. It was made into a nation by reformers like Raja
Ram Mohan Roy, Swami Vivekananda, Gurudev Rabindra Nath Tagore, Gokhle, Tilak, Gandhi
and Dr. Besant and Theosophy. These reformers evolved an idea of an Indian past to meet the
British challenge.

To quote Dr. Annie Besant “scepticism and materialism had eaten out the life of the
nation. The crowds of the so-called English-educated class were followers of Huxley, Mill and
Spencer, and had entirely forgotten their own literature, were contemptuous of the past and
holepless of the future.” She says that people had lost national spirit and she was told that India
was dead, while Dr. Besant was saying that India was not dead, but sleeping. Owing to the
efforts of Great Social Reformers of 19th Century, India became a Nation but in post-indepen-
dence this feeling of nationalism was fractured. While earlier India was nation but not a State;
post-independence India became a State but was no longer a Nation.

Dr. Besant in her two articles – ‘The Work of the Theosophical Society in India’ and
‘Theosophy and the Raising of India’, compiled in the book The Birth of New India, makes
an apt diagnosis of what ails Indian nationalism and suggests the corrective measures too.
What she said almost a hundred years ago, still holds true. We will discuss this under question
four in more detail.

Now we come to question number three – What are the challenges that India faces as a
nation today?

As the topic of the Seminar suggests, we can pause for some moments and reflect upon
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the past but must march ahead with a firm stride to make the present and future better. So very
briefly we will point out the challenges before Indian nation and focus more on diagnosis and
right medicine for the ailment. So, the challenges, as we can all see, before nation building in
India are – communalism, regionalism, intolerance, economic disparity, casteism, lack of mo-
rality, political and financial corruption, lack of good governance and some external factors
like terrorism. These factors have led to the decay and degeneration of Indian Nation. What
can be the corrective measures, what to do to make India a strong Nation. Why after more
than 65 years of Independence, of the making of India as a State, we have to ponder upon this
question of Indian Nationhood. We have a common language, a constitution, a sovereign
government, yet that consciousness, that social structure is lacking which evolves a State into
a Nation.

Let us now come to looking ahead; to how can theosophy contribute to the making of
India as a Nation.

Dr. Annie Besant in her two articles ‘The Work of Theosophical Society in India’ and
‘Theosophy and the Raising of India’ had very succinctly diagnosed as to what caused India’s
decay as a nation and what Theosophy can do and was doing in this regard. I find this analysis
still relevant, so I present it before you as a path, as a plan for the present Theosophical
Society to walk upon, act upon.

We all know that ancient India was a mighty nation, prosperous and wealthy, with arts
and manufacturers, with the practical science of life, with lofty intelligence that gave India its
mighty literature and philosophy, its marvellous spiritual treatises. Alongwith mighty religion
and magnificent intelligence, there was a vast material prosperity. This material prosperity was
so great that even after centuries of invasion and conquest, India was a wealthy nation, so
wealthy that, to use the words of Phillimore, “the droppings of her soil fed distant nations.”

The three pillars of India’s nationhood were – religion, intelligence and material prosper-
ity. The three elements even today form the basis of nationhood. However, just as in ancient
India, in modern India too, these pillars have decayed, have taken downwards step. Out of
these three, spirituality was the first to step downwards. And then, learning, lofty ideas lost
their originality. There was a decay of creative intelligence. And with this, intelligence of the
nation too lost, its creative power, originality, its inspiration. The third step was in the gradual
loss of material prosperity. Her arts, no longer fostered by religion and intelligence, gradually
lost their beauty. Her industries no longer guided by keen intelligence gradually grew weaker.
And with these decayed the material prosperity of the land.
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As Dr. Besant says, “Such are the three steps of the national decline. First, spirituality,
second, the higher intelligence; and third, material prosperity. If India is to rise again, if she is to
stand high among the nations, how shall that be conducted? By retracing the past, by remount-
ing the past steps in order. She must begin by reviving the spirituality, the root source of all.
Then she must build and revive education and when spirituality is re-established, when educa-
tion is wisely chosen and wisely directed, then the restoration of the national prosperity is
inevitable”.

As long as religion was mighty, the nation flourished, when religion decayed, the nation
decayed. The reason behind this is not emotional but rational. Then, the question arises – what
is the fundamental truth of religion? It is the Unity of the Self. One Life in All. With this realiza-
tion only, a nation can live and grow. It brings with it the readiness to subordinate, private
interest to the common good, the readiness to sacrifice oneself for the sake of the larger self of
the nation. You can not have a nation, when the members of the nation do not recognize that
the country has greater claim on them than any narrower circle.

When each man thinks for himself, fights for his own ends, follows his own aims, seeks
his own interests without regard to the common interest, that nation is a dying nation. The men
who live only for themselves are slaves. No liberty is possible until character is built and man’s
sense of duty to the country rules supreme. That sense, the civic virtues grow out of religion,
the religion which recognizes, the unity of all, and that nation is a single body and that if one
organ is suffering, the whole of the body must inevitably be suffering. This notion of suffering of
man as the suffering of all, forms the very basis of the idea of universal brotherhood, one of the
basic tenets of Theosophy; and of Nation building.

Theosophy is always teaching the value and essential identity of all religions. At present
the various religions separate Indians into more or less hostile camps; Theosophy with its
message of peace, can bind them into one. Within Theosophy followers of all religions meet as
brothers. Each remains faithful to his religion but respects that of his neighbour. The friendship
of all religions which is essential for the making of an Indian Nation, is already present in
Theosophical Society. All religions have one origin and one goal; this Theosophy is ever pro-
claiming and proving. Theosophy instead of seeking to ignore religion, strengthens each man in
his own faith and fills him with love and respect for that of others.

A nation can be built only through man making/character building. Nationalism and free-
dom arise from an understanding of self that stresses universality of religious experience and
spiritual awakening. The basis of Indian culture is acceptance of good in all religions. From
time immemorial, India has accepted with open arms people of all religions, races and cultures.
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This is why we call Indian culture an amalgamation of all cultures. The nature of Indian nation-
hood can be defined not only by secularism but by acceptance. There is a marked difference
between having tolerance towards all religions and accepting them. Ours is a society where
Sufis and Bhakti saints have brought in a cultural acceptance for each other. Every religion
aims at making man a better human being because humanity is the supreme religion. When
nature’s best creation man came into being (best because only man could evolve his infra-
rational consciousness into supra-rational and global consciousness and could thus survive
despite being physically weaker than other species), there was no religion or caste or lan-
guage. Man created language, religion and caste for his own convenience and forgot the real
reason why he was created. This indulgence in self, caused social disharmony and discrepan-
cies and human beings were divided. An understanding of the real meaning of religion and
spirituality is essential to reaffirm Indian nationhood and to move it ahead on the path of
development.

Spirituality doesn’t mean renunciation of world. Spirituality is transition from egocentric
and rational consciousness to a supra-rational and global consciousness. The aspiration or
quest for a higher global consciousness beyond the rational mind and the scientific and system-
atic approach to realise this higher consciousness in the individual and the collectivity is the
essence of spirituality.

The Vedas and Upanishads contained ancient Indian spiritual traditions. The architects of
Indian civilization tried to communicate this higher knowledge to all people through religion
and social organization. But this attempt failed somewhere in the middle and could not reach its
goal of giving a spiritual direction to human life and spirituality and religion were reduced to
dogmas. The need of the hour is to rediscover and reshape religion and spirituality and apply
it to the whole of the individual and collective life. A belief or philosophy which is only materi-
alistic cannot lead to the making of a nation. If a Nation is to sustain itself, it must have a
philosophy as its basis which leads to the well being and progress of mankind.

In this age of globalization, more and more people are seeking a moral and mental anchor
to sustain themselves in this fast pace society. They are searching for their identity which can be
provided by nationalism, religion and spirituality. As such, there is need to give more emphasis
upon the right meaning of religion. The real essence of India’s religion and spirituality is in the
observance of love, service and sacrifice and renunciation. Swami Vivekananda used to say
that if you worship an idol it is religion but if you feed a hungry man, if your help a fellow being;
then you are real human. To see God in others and worship that God is true religion.

Another area where Theosophy has been contributing and can do even more for Nation-
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building, is the area of education. Religious and moral education is the fundamental for the
building of individual and national character. As such, the object of education should not be to
merely pass examinations, but to evolve the mental faculty, to make man a reflection of divine
intelligence. India needs both scientific and literary education. A nation owes to its scientific
knowledge, its commercial and industrial growth.

If India has to regain her greatness she has to come back in terms with her spiritual legacy
and again produce men of characters. We need an education system that not only polishes us
from outside but also from inside. A system which flushes out our animal propensities and helps
the human within us to grow towards divine. A system which helps develop the Sattwa, Rajas
and Tamas elements in men. First manifests as service to fellow human beings; second as
beauty and harmony; and third is conscious will power, strength of fearlessness. And fourth
characteristic essential for human beings is wisdom, intuition and discerning intellect. These
four characteristics make man different from animals and make him realize not only ‘Dharma’
but also ‘Swadharma’.

This realization of ‘Swadharma’ should be the purpose of education. ‘Swadharma’ to-
wards Nation, society, fellow human beings and to oneself or to go even further, teach the
human beings to live as human beings together on a finite earth, as long ago J. Krishnamurti had
envisioned and then the search for an abstract ideology could cease.

Education is the most vital resource of Development. The quality of life of a nation de-
pends on the quality of education given to its young minds. Education is the tool which helps
unravel the knowledge which is ingrained in soul. As Albert Einstein had said, “Education is
what remains after one has forgotten what one has learned in school.” The purpose of educa-
tion is realization of self. The pillars of education as prescribed by Dr. Annie Besant are literary
education, technical education, religious, mental, moral and physical education. A child is a
consciousness born in a new body. This consciousness may be wiser than people older in age.
As such education should be chosen carefully. The task of the teacher is to help a student
realize his consciousness. This can be achieved only through purity and concentration.

Education should not be commercialized because then it is reduced to a business where
student is paying fees and teacher is selling his skill. In the present education system there is
lack of inculcation of good habits which gradually take the form of individual’s character.
Education should be a harmony of Vedant and Science. Religion (religion of brotherhood)
should be the backbone of education. This education would eventually make self-confident
and self-realized man and such a man as this sees his own reflection in fellow beings. This
education will make man self-reliant.
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The discord of our current system of education from the ideal is glaringly conspicuous.
Our aim should be nothing less than producing strong, believing, vigorous young men, sincere
to the backbone, with not only great physical strength but tremendous mental strength and with
a large heart ever ready and eager to serve the fellow beings as the aspects of God.

Education would lead to material prosperity but this prosperity should not lead to eco-
nomic inequality. Again religion comes to our rescue. We should not forget ‘one life in all’;
Unity with self and universal brotherhood which our religion teaches us. The practical prob-
lems of life can be solved with the help of the deeper truths of religion. For this reason Theoso-
phy emphasizes upon religion, upon education and when these two things are done rightly,
material prosperity follows.

No nation can be strong unless it has men of noble characters, who are patriots, who are
lovers of their land. Nation building through man making should be our gospel, the mantra to
make India a strong nation.
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EDUCATION AS  AN INTEGRAL PART
OF  LOOKING  AHEAD

By  ATUAL BHATNAGAR*

The Indian Section of the Theosophical Society has completed a hundred and twenty
five insightful years and it is looking ahead. Dr Annie Besant had cautioned once that “there is
a danger in every society which existed long enough to become what it was not intended to be
and follow the world in its follies and useless thought”. This looking ahead is both an act of
aspiration as well as introspection and also an act of realignment to realize the Theosophical
Society’s three objectives. It is an aspiration to outreach the humanity to form a nucleus of
Universal Brotherhood.  This is a time to introspect the progress made by the Theosophical
Society and its members in meeting the challenge to understand the process and means to
achieve the primary objective “Universal Brotherhood without distinction.” Universal Brother-
hood is a state of consciousness. It is to observe how people see the world and think about it.
It is being able to sense from moment to moment how the other person feels. It is the ability to
tune-in with concern for others and be ready to help.

The present day world situation is replete with insecurity, both physical as well as psy-
chological because of greed of some and distrust amongst individuals at larger scale. Indus-
trial, technological and scientific success stories abound from all quarters. At the same time,
incompetency to understand, recognize and lethargy in eagerness to remove physical, material
and psychological suffering of others is widespread. There is also an increasing cacophony of
irresponsible chatter. It is the time to recalibrate our thoughts and actions and look ahead not
with an attitude of being judgemental .The act of Looking Ahead is to be with an attitude of an
affectionate learner.

The current scenario of the world with its fast paced extinction of indispensible flora and
fauna along with depletion of natural resources, and the dismal state of the humanity is a result
of incomplete understanding of how and to what we are related to. Our education models
excel in imparting and teaching skills to survive but fail miserably in making individuals under-
stand and learn to live. Throughout the history of mankind, there have been several experimen-
tations with education. These can be broadly classified as Education to be a good worker,
Education to be a good citizen and Education to be a good person. A good worker education
model implemented standardized schooling to create punctual, hard working, obedient work-
ers for capitalist economic growth, defined by productivity and monetary prosperity. A lot of
public schooling today is still like this. The idea of good citizen and education model based on
*Associate Professor, Institute of Medical Sciences, Banaras Hindu University; Member of Kashi Tattva Sabha.
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this concept goes back to ancient republics of Indian subcontinent and Greeks. The goal was
to form students into responsible, empowered, thoughtful citizens. Loyalty and responsibility
are desirable traits of this model. The third model of education attempts to teach ethics, con-
duct and brotherhood to the students to develop into good persons.

There are few striking similarities in all these extant educational models. All of these
models have an authoritarian attitude of teaching and instruction. The individual or a child has
no say in expressing what education is, and why there should be education. It is all precon-
ceived and implemented without provision for a change. In some instances, where reforms
have been suggested, and fortunately few of them being adopted, are well short of the desired
outcome. The reason being that the reforms suggested and incorporated, address only the
ways of improving the effectiveness of an education model, exclusively. There is tolerance to
little or no space at all for free thinking and genuine enquiry. The educational models try to
teach Science, Humanities, Technology, and Medicine but stay shy of religion. Religion has
been largely misunderstood and misused to serve ulterior motives of some individuals and
groups. It will not be out of place to remind ourselves the motto of the Theosophical Society
“There is no religion higher than Truth” and observation of J. Krishnamurti that “Truth is a
pathless land”. Truth is ultimate and limitless. It cannot be taught, it cannot be acquired. It
cannot be defined and memorised. The moment we try to define, we set boundaries. It no
longer remains the Truth. However, Truth can be felt. Values like compassion, gratitude, free-
dom and excellence cannot be taught but they can be felt. The educational models misunder-
stood human values to be skills which can be taught or talents which can be honed. This largely
restricted overall growth of mind and love within the boundaries of space and time. J.
Krishnamurti had observed “To live is to be related”. The understanding of the true relation of
oneself with itself, with nature, with humanity is the purpose of human life. This simple fact has
been ignored by the education models and educationists world over. There is very little or no
effort made by the educational models to observe and understand the mutual relationship of
Science, Technology, Medicine and Humanities. These are still taught in strict compartmental
regime. All so-called models of education have little to do with education, and are only teach-
ing skills to the best of their abilities.

Education has been close to the hearts of TS founders and great deal of sustained and
insightful effort and path breaking work has been carried out by TS. Dr Annie Besant had
opined on Education -

“We are all rough stones that need to become perfect ashlars so that we can assume
our proper place in the Temple of Humanity. We are base metallic lead that needs to
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be transformed into incorruptible gold by an alchemical process of sublimation. Such
change cannot be imposed from without. Such change is not a matter of instruction by
building something into students (‘instruct’ is from Latin, meaning ‘to build in’). It is
rather a matter of true education or of leading students out of the darkness of igno-
rance into the light of true knowledge (‘educate’ is from Latin, meaning ‘to lead forth’)”.

 The work of the TS is to become an instrument, a tool, to lead forth, to educate. Thus
education is integral to the act of looking ahead. Exploring and learning together throughout the
process. J. Krishnamurti has explained in clear terms that :

“........Education is to equip the child and individual with the most excellent technologi-
cal, scientific facts, right sense of understanding of relationships within and without, a
highly developed aesthetic sense. The purpose of education is to allow the individual
discover the complete human being in itself........One who is ready and keen to exam-
ine its inward being and has inward understanding, has capacity to explore and to go
beyond it, and who is good in what he does outwardly........Education is to help the
student to love the thing he is doing i.e. doing things with clarity, efficiency and affec-
tion.”

Members of TS and persons involved in educating tender and young minds should have
attitude that of a learner. The educator must be full of feeling to share. A mindfulness that both
the educator and child are learning together, they are going through this unique experience
together. As J. Krishnamurti had said once “The child and I are already in a state of communi-
cation. He is going to learn because he has confidence in me.” Before attempting to educate
the child, one has to study the child. Dr Annie Besant advised:

 “To the Theosophist each child is a study., and instead of imposing his own will on him
and supposing that age and size of body give right to order and dominate, he tries to
discuss through the young body the features of the indwelling owner, and to under-
stand what the Ruler immortal is seeking to achieve in his new kingdom of flesh. He
endeavours to aid the indwelling Ruler, not usurp his throne, to be an advisor, a coun-
cilor, not a master. He treats him/her with tender reverence.”

Each child should receive an education suited to develop his/her particular and individual
faculties. The child or a university going individual will open up to show its uniqueness in an
environment that is affectionate and understanding. An authoritative air around the teacher gets
the child or the individual feel intimidated and cocooned.



 43

The process of education involves three steps- Embrace, Engage and Allow. The first
step- Embrace, should be creation of Loving kindness classroom environment. A warm, sup-
portive atmosphere, in which there exists a feeling of safety, of being supported and cared
about, of closeness and connection. The affection of the educator towards the students should
be that of a mother having for her child. The educator encourages the same attitude among the
students. Such a classroom culture provides best atmosphere for learning, both cognitively
and emotionally. The second step is to Engage the child or individual by presenting facts on a
subject as proposals and encourage an inquiry into them. The educator may have to devise
ways to present the facts without diluting or distorting them, which may draw attention and
interest of the child. Let the child explore the various facets of the fact and also discovering the
interrelationship of it with other facts and disciplines. This way the child comes to know the
freedom and interdependence of thoughts, facts and things with each other. The engagement
of this nature brings about clarity in perspective of things and in one’s activity. The third step is
to Allow the child to see and think out of box pertaining to issues and facts of a subject, allow
the student to become endowed with sensitivity to people, their emotions, their sufferings, and
simultaneously to observe oneself in a much deeper and lucid manner.

The progress of the student is to be keenly observed by the educator and a record may
be kept for future reference. The educator should not get tempted to instill or force down
competition and comparison into the student. The element of competition inbuilt in examination
brings the worst out of us, distorting our personalities, making us more selfish and
unnecessarily aggressive. The advice of J Krishnamurti on this is worthwhile to heed:

“Real learning comes about when the competitive spirit has ceased. The competitive
spirit is merely an additive process which is not learning at all. One of the ways to see
this truth is to see the truth of not comparing. Help the student to see very clearly,
convey to him the urgency of the feeling, do not try to convince him, influence him, do
not talk to him in terms of condemnation, in terms of agreement, persuasion. Show the
student the fact. Establish the fact. Once you have established it, then a right relation-
ship between the student and yourself exists.”
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;gk¡ eqfDr 'kCn dk vFkZ dsoy nk'kZfud ;k vk/;kfRed ughsa gS] eqfDr 'kCn dk vFkZ

mlds 'kkfCnd vFkZ ls gS] mlds foLr`rre :i ls gSA fo|k gh og ,dek=

lk/ku gS& ftlls euq"; gj izdkj dh ck/kk ls fudydj fodkl dj ldsA eqDr

gks lds vLokLF; ls] fu/kZurk ls ] tM+Ro ls] vla;e ls] mlds vUrj ds bZ";kZ&}s"k

ls] mles fNis gq, i'kqRo ls] eqDr gks lds ijrU=rk lsA

MkW0 ,uh cslsUV dh f'k{kk dk fl)kUr Hkh bUgh mn~ns';ksa dks f'k{kk dh vk/kkj

Hkwr vko';drk ds :i esa Lohdkj djrk gSA mUgksuas dsoy v{kjKku ;k lwpukvkssa

ds laxzg dks f'k{kk dk mn~ns'; ughsa ekuk FkkA mUgksus dgk Fkk & ^gekjk thou ,d

laxeeZj dh f'kyk gS] ftls rjk'k dj iw.Zk ekuo cukuk gSA* fo”ks’k :i ls tc mUgksusa

Hkkjro’kZ esa Hkkjrh;ksa ds fy, f”k{kk O;oLFkk dk fparu fd;k rks blh izdkj lokZaxh.k

fodkl iznku djus okyh f”k{kk dh vko”;drk iznku dhA

^^gekjk mn~ns”; gS& Hkkjr ds gtkjksa iq=ksa dks izf”kf{kr dj iw.kZ ekuo cukukA

LorU= Hkwfe ds LorU= ukxfjd gksus ds ;ksX; cukukA** Hkkjr Hkwfe dh lUrkuksa dks

Hkkjr ds vuqlkj gh f'k{kk nsuk pkgrh gS] mudh n`f"V es Hkkjr dh lcls cM+h fo'sk"krk

mldh /kkfeZdrk] mldh vk/;kfRedrk gh gSA

;g rks lR; gS fd] Hkkjro"kZ esa ^/keẐ  'kCn ij ppkZ rks cgqr gksrh gS ijUrq

orZeku le; esa /keZ ij ppkZ djus dh vko';drk D;k gS\ blds i{k vkSj foi{k

esa fopkj j[ks tkrs gSaA ,d fopkj /kkjk ,slh gS tks /keZ dks ^turk dh vQhe^ ekurk

*Assoicate Professor of Sanskrit, Vasant Kanya Mahavidyalaya, Varanasi.
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gSA fo'o ds {kqnzre miU;kl ds :i esa bl fopkj /kkjk ds okgd ße`R;q'k¸;k esa

bZ'ojß bl okD; dks Lohd`fr nsrs gSaA nwljh vksj dBksj :f<+okfnrk] izfr'kks/kLi`gk]

fo'o ij 'kklu djus dh ykylk ls [kMk+ gks jgk gS ,slk oxZ] /keZ dh viuh ifjHkk"kk

cukrk gqvk] blesa ls D;k okLrfod gS\ D;k Lohdk;Z gS\

oLrqr% tc mUuhlohsa lnh ds mŸkjk/kZ esa vk/kqfud foKku dh f'k{kk Hkkjrh;ksa dks

feyh ml le; ls Hkkjr esa vkSj vo'; gh mlds igys ls gh if'peh ns'kksa esa ;g

fordZ izkjEHk gks x;k Fkk fd& /keZ vkSj foKku esa D;k lR; gS D;k Lohdk;Z gSA

D;ksafd foKku izR;{k gS] izk;ksfxd gS] vxzxkeh gS] thou dks lq[ke; cukus dk

lk/ku gSA nwljh vksj /keZ vizR;{k gS] oSpkfjd gS] i'pkn~xkeh gSA foKku ds fl)kUr

/keZ dk leFkZu ughs djrs gaSA

blfy, ekuk tkus yxk fd & oSKkfudksa dk ckSf)d gksuk vko';d gS] /kkfeZd

gksuk vko';d ughs gSA Øe'k% cqf)thfovksa esa /kkfeZdrk ls nwjh j[kus ;k /keZ dk

fojks/k djus dh ,d ijEijk lh cuus yxhA blfy, vko';d gks x;k fd /keZ ds

rkfdZd ,oa ckSf)d Lo:i] dks mlds oSKkfud vk/kkj dks le>k tk;A

^vkpkj &izHkoks /keZ%^ vFkkZr~ /keZ lnkpkj ls mRiUu gksrk gSA /keZ dsoy fopkjksa

ds lef"B ughs gSA /keZ O;fDr dk lEiw.kZ vkpj.k gS] thou dh izfØ;k gS] /keZ dks

fd;k tkrk gS] ft;k tkrk gSA ftl izdkj iz;ksx'kkyk esa fl) gksuk foKku dh

fo'oluh;rk gS] /keZ dh Hkh mruh gh fo'oluh;rk mldh iz;ksx/kfeZrk ij fuHkZj gS]

iz;ksxksa dk ifj.kke gSA

;gk¡ /keZ 'kCn dk iz;ksx vo'; gh Hkkjrh; /keZ vFkkZr lukru oSfnd /kEkZ ds

vFkZ esa fd;k x;k gSA lkefxzd :i ls lukru oSfnd /kEkZ og fjyhtu ¼religion½
gS tks ;qfDr;ksa ¼reason½ ij vk/kkfjr gSA ;qfDr;ksa dh Øec)rk gh fdlh Kku dks

foKku ;k Science cukrk gSaA ;fn foKku ds fl)kUrksa dh lR;rk& tSlk dh

lekU;r% le>k tkrk gS] dsoy iz;ksxksa ls lR;kfir gksus ij fuHkZj gksrk rks og iz;kl
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,oa xyrh ¼trial and error½ dh ,d yEch {kà[kyk ek= gksrhA oLrqr% xf.kr ,oa

rdZ dk vk/kkj gh foKku dh oSKkfudrk gSA

Okgh fpUru i)fr ,oa rkfdZd fo'ys"k.k /keZ dk Hkh vk/kkj gS] /keZ u rks dqN

rdZ jfgr vkMEcjksa dh lef"B gS vkSj u dsoy ckSf)d O;k;keA Hkkjrh; n'kZu ,oa

/keZ&;qfDriw.kZ fpUru ,oa vkpj.k dk leUo; gS] ;gk¡ fopkj ,oa vkpkj ,d nwljs

ds iwjd gSa] ifjiks"kd gSaA

Jherh cslsUV us Hkh ,d loZ lkekU; fgUnw /keZ dks ekuo ek= dks tksM+us okyh

n`M+re dM+h ekuk gSA mUgksus ns[kk fd ,d fgUnw /keZ esa ukuk izdkj ds /kkfeZd fo'okl

gSaA fofo/krk esa ekuo dh vueksy [ktkuk Hkjk iMk+ gSA oLrqr% ,slh dksbZ ekuo lH;rk

;k laLd`fr ughs gS tks /keZZ ds fcuk fodflr gqbZ gks] gj ekuo lH;rk ds fodkl

dk foKku mlds /keZ esa fufgr jgk gSA felz] phu] xzhd ;k fQj lqnwjorhZ vejhdk

dh izkphu Þbu~dk ß  lH;rk gks loZ= /keZ gh foKku vkSj fodkl dk igyk lksiku

jgk gSA Jherh ,uh cslsUV us bls le>rs gq, Hkkjr ds fy, fgUnw /keZ dh f'k{kk

dh vko';drk dks ekuk gSA fgUnqRo gh og feV~Vh gS ftlesa Hkkjr dk ewy gSA D;ksafd

fgUnw /keZ esa izR;sd ekuo dk LorU= Lo/keZ gSA

Lo/keZ dgus ij iz'u mBrk gS& Lo/keZ D;k gS\ izR;sd O;fDr] izR;sd oLrq dh

tks vkRexr fo'ks"krk gS og mldk Lo/keZ gSA Lo/keZ mlds LoHkko esa fufgr gksrk

gS& ftls fodflr fd;k tk ldrk gS& yk;k ugha tk ldrk gSA ?kV dk

Lo/keZ ty dks /kkj.k djuk] i'kq dk Lo/keZ gS pkj iSjksa ij pyuk] euq"; dk

Lo/keZ gS& xq:Rokd"kZ.k ds foijhr i`Foh ij lh/ks [kM+s gks dj ekufld 'kfDr;ksa dk

pje fodkl djukA dsoy ek= Hkkstu] funzk] 'kkjhfjd lq[k LokFkZ dh iwfrZ ekuo

dk Lo/keZ ughsa gSA blhfy, dgk x;k gS&

Lo/kesZ fu?kua Js;% ij/keksZ Hk;kog% AA
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Ik'kqRo ls nsoRo dh vksj ;k=k djuk gh ekuo dk Lo/keZ gSA vk/kqfud foKku

Hkh bl rF; dks Lohdkj djrk gSA vkt dk tks fodklokn dk fl)kUr gS ml

ij fopkj djus ls ;g fl) gksrk gS fd fodkl dk vFkZ psruk dk fodkl gS]

'kjhj ;k 'kkjhfjd 'kfDr dk fodkl ughsa gSA tSfod fodkl ds fl)kUr esa ekuk tkrk

gS& izkd`frd dkj.kksa ls mRiUu izksVhu ;k ,feuksa ,flM~ ds v.kq dks ?ksj dj tc

dksbZ vkoj.k cu tkrk gS rks ogh ljy ,d dksf'kdh; tho curk gSA ogh ltho

vkSj futhZo ds chp dh dM+h curk gSA izk.k dk izFke vfLrRo gSA mlh ls ,d

dksf'kdh; tyh; tho ¼vehck½ ds :i esa thou dk fodkl gksrk gSA ;g thou

ifjfLFkfr;ksa ds vuqdwy& nh?kZthou] vkSj la[;k esa o`f) djus ds fy, Lo;a dks

ifjofrZr djrk gS vkSj dkykUrj esa vusd thoksa esa fodflr gks tkrk gSA igys NksVs

NksVs gjs 'kSoky ls LFkyHkwfe esa ouLifr txr~ ds :Ik esa] fQj typj] LFkypj]

uHkpj vusd izkf.k;ksa ds :i esa vkSj vUr esa ekuo ds :Ik esa fodflr gksrk gSA

;g dgk tkrk gS fd ;g lkjk ifjorZu ifjfLFkfr ls lek;kstu] Hkkstu] nh?kZ thou

vkSj la[;k o`f) ds fy, gksrk gS& rc iz'u mBrk gS tc ;g izk.k o`{k vFkkZr~ cjxn]

nsonkj] 'kky] vksd ds :Ik esa fodflr gqvk gS rc mlus ik;k dbZ 'krkfCn;ksa dk

nh?kZ thou vkSj chtksa ds :i esa lglzksa dh la[;k esa o`f) & ;g lc dqN] fQj

Hkh og vkxs D;ksa ifjofrZr gksrk jgrk gS \ D;ksa fodflr gksrk gS ekuo ds :i

esa] ftldk u rks thou gh mruk nh?kZ gS] u mruh thouh 'kfDr] la[;k o`f) dh

{kerk Hkh mlls rks de gh gSA u rks vkRej{kk dk dksbZ vkoj.k gS] u vkØe.k

dk dksbZ vaxA fQj Hkh izd`fr ds }kjk ekuo dks Þ;ksX;re thus ds fy,Þ ¼Survival

for the fittest½ dSls ekuk x;k\

fuf'pr :i ls oSKkfud ;ghsa dgsaxsa fd ekuo dk efLr"d lokZf/kd fodflr

gSA psruk dk fodkl gh thou dk fodkl gSA ;gh /keZ dk] /kkfeZd f'k{kk dk mn~ns';

gS] ;gh foKku vkSj oSKkfud f'k{kk dk mn~ns'; gSA
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,d vfUre fcUnq dk mYys[k djuk vHkh"V gS] tgk¡ ij foKku vkSj v/;kRe

Physics vkSj  Metaphysics ,d gh jgL; dks vyx vyx Hkk"kk esa O;Dr djrs

gSaA jkoVZ vksiugsbekj ] ftUgs ijek.kq ce ds tud ds :i esa tkuk tkrk gS] mUgksus

ijek.kq ds vk/kkj ds vUrxZr bysDVªku dh xfr vkSj }S/k pfj= dks le>krs gq,

bZ'kksifu"kn~ ds eU= dk m)j.k fn;k gSA

bysDVªku dHkh QksVu] lw{ed.k tSlk O;ogkj djrk gS] dHkh rjax tSlk] bysDVªku

dk rjax ty dh rjax xfr tSlk ugha gSA ty ds d.k vf/kdre ncko fcUnq ls

Åij ;k uhps gV tkrs gSa vkSj ncko de gksrs gh vius LFkku ij okil vk tkrs

gSa& u;s ncko mRiUu djrs gSa vkSj muls layXu ty ds v.kq dks Åij ;k uhps

LFkkukUrfjr djrs gSaA bl izdkj rjax vkxs c<+rk gS ty d.k ogha jgrs gSaA ijUrq

bysDVªku vius ifjiFk esa rjaxkf;r gksrk gSA vFkkZr ijek.kq ds dsUnz ;k ukfHkd dh

ifjØek djrs gq, vius ifjiFk esa ftl fcUnq ij mldh mifLFfr lokZf/kd lEHkkfor

gksrh gSA mlds ckn ds fcUnqvksa esa mldh mifLFkfr dh lEHkkouk Øe'k% de gks

tkrh gS] iqu% ,d LFkku ij mldh gksus dh lEHkkouk lokZf/kd gksrh gSA nks mPp

lEHkkouk okys {ks= ds chp esa fuEure lEHkkouk dk {ks= gksrk gSA vFkkZr~ ,d fuEu

lEHkkouk okys {ks= dks ikj fd;s fcuk gh nwljs {ks= esa igq¡prk gS ;k gksrk gSA bl

fLFkfr esa ;g dgk ughsa tk ldrk gS fd og ;gk¡ gS ;k ;g ;gk¡ ughsa gSA ;g

fLFkj gS ;k xfreku gSA bZ'kskifu"kn esa dgk x;k gS&

rn~stfr rUuStrsrnqnwjs rnfUrds

rnUrjL; loZL; rnq loZL;kL; okgir%AA1

vFkkZr og ¼lw{ere rst%½ xeu djrk gS vkSj xeu ughsa djrk gSA og nwj fLFkr

gS vkSj og fudV fLFkr Hkh gSA ogh leLr txr~ ds ¼ewyd.k ds :i esa½ vkUrfjd

vk/kkj gS og bl txr~ ds tkxfrd fu;eksa ds ckgj gksrk gSA

vkfLVª;u oSKkfud fizVtksQ dkizk ¼Fritjof Capra½2&
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dgrs gSa& 'kfDr ,oa oLrq] d.k ,oa rjax] xfr ,oa fLFfr] vfLrRo ,oa vufLrRo]&

;s ijLij fojks/kh 'kCn ;k fo”ks"k.k ;k /kkj.kk;sa gS ijUrq ;gh fojks/kkHkklh fLFfr;k¡ gh

vk.kfod HkkSfrdh ds ewy vk/kkj gSaaaA miknku gSA

Hkkjrh; v/;kRefo|k l`f"V dss bl ewy rRo dks Þizd`frÞ ds uke ls dgrh gS]

mlds lo:i dk foospu Hkh bysDVªkWu ds bl jgL;kRed Lo:i ds leku gh izrhr

gksrk gSA

lUukI;lUuk I;kqHk;kfRedk uks

fNUukI;fNUuk I;qHk;kfRedk uks

fHkUukI;fHkUuk I;kqHk;kfRedk uks

egkn~HkwrkfuoZpuh; :ikA

vFkkZr og izd`fr ¼;k ek;k½ u rks lr~ gS] u vlr~ vkSj ugh nksuksa dk lfEefyRk

:iA u ¼txr~½ ls fHkUu gS u vfHkUu] u mHk;kRed] u [kf.M+r gS] u v[kf.M+r

vkSj u gh nksuksa dk lfEefyr :i] blfy, ;g vn~Hkwr vkSj vfuoZpuh; gSA

HkkSfrd foKku ds ,d uohure vuqlU/kku ij Hkh /;ku fn;k tk ldrk gSA3

ftlesa U;wfVªuksa uked ekSfyd d.kksa dh ckr dgh x;h gSA ;s rhu izdkj ds d.k

gksrs gSa& tks lkFk mRiUu gksrs gSa blfy, bUgsa flLVj ikfVZdYl ¼Sister Particles½

dgk tkrk gS budh fo'ks"krk ;k ¶ysoj ¼Flavour½ gksrsa gS & os ifjofrZr gksrs jgrsa

gSaA vFkkZr~ os ,d nwljs ds ¶ysoj esa vk tkrs gSaA ;g vo/kkj.kk Hkh Hkkjrh; n'kZu

esa izd`fr ds rhu xq.kkssa dh vo/kkj.kk ls lkE; j[krh gSaA lRo] jtl] rel~ ;s xq.k=;

lnSo lkFk jgrs gSa] ,d nwljs dks mRiUu Hkh djrs gSa] vfHkHkwr Hkh djrs gSA

vU;ksU;kfHkHkokJ; tuu feFkqu o`r~r;'p xq.kk% AA4
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;g oSpkfjd lkE; ;g n'kkZrk gS fd Hkkjrh; /keZ ,oa v/;kRe n'kZu mUgh fcUnqvksa

;k fo"k;kS dk foospu djrk gS foKku Hkh oghs igq¡prk gSA dgk Hkh x;k gS&

;r~ lka[;S% izkI;rs LFkkua

rn~;ksxSjfi xE;rs

,da lkaa[;a p ;ksxa p

;% i';fr l i';frAA5

tks lka[;& vFkkZr lS)kfUrd Kku ds }kjk izkIr gksrk gS& ogh ;ksx vFkkZr iz;ksxksa

ds }kjk Hkh izkIr gksrk gSA vk/;kfRed Kku vkSj oSKkfud Kku esa ckgj ls Hksn jgus

ij Hkh vkUrfjd fojks/k ughs gSA

vc ,d fopkj.kh; ckr ;g gS] vk/;kfRed fpUru dh ,slh izxfr tks ,sls orZeku

izxfr'khy oSKkfud fl)kUrksa ds led{k j[kk tk ldrk gS & dSls izkIr gks ldrh

gSA dsoy euufpUru vkSj rkfdZd foU;kl ds }kjk D;k l`f"V ds ewy foKku dks

tkuk tk ldrk gS\ bl iz'u dk mÙkj vo'; gh MkW0 ,uh cslsUV ds thou esa

[kkstk tk ldrk gSA mudk fu%LokFkZ deZ thou gh bl iz'u dk mŸkj gSA deZ

dh ifj'kqf) ds fcuk cqf) dk ifj"dkj vkSj lR; dh n`f"V ughsa vkrh gSA deZ dh

ifj'kqf) ds fcuk dsoy ckSf)d O;k;ke 'kCnksa dk tky rks cgqr yEck QSyk ldrk

gS ijUrq fl)kUr vkSj izfrfl)kUr esa my>rk jgrk gSA fdlh vfUre fl)kUr rd

ughs igq¡prk gSA blhfy, deZ dks gh Kku flf) dk ,dek= lk/ku ekuk x;k gSA

;g deZ mij ls  ns[kus ij rks nks izdkj dk izrhr gksrk gS& yksdksikjd vkSj

vkReksékfr dkjdA ijUrq vkReksékfr ds fcuk] vius nks"kksa ds fujkdj.k fcuk] vius

xq.kksa ds tkxj.k ds fcuk euq"; i'kqRo ds /kjkry esa gh jg tkrk gS] mls Lo/keZ

dh izkfIr ughs gksrh gSA Lo/keZ lk/ku ds fcuk yksd thou esa mldk gLr{ksi dY;k.k

nk;d ughsa gksrk gSA
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blfy, MkW0 cslsUV us izkjEHk ls gh cPpksa dks pkj izdkj dh f'k{kk nsus dh

vko';drk crk;h Fkh& 'kkjhfjd f'k{kk] ckSf)d f'k{kk] /kkfeZd f'k{kk ,oa uSfrd f'k{kkA

blh dks /;ku esa j[krs gq, ikB~;Øe Hkh cuk;k FkkA ijUrq orZeku le; esa dsoy

ckSf)d f'k{kk dks dsUnz esa j[kdj ikB~;Øe cuk;s tkrs gSaSA ;g ikB~;Øe lwpukRed

gksrk gS jpukRed ughsaA ;g Hkh lR; gS& fd lHkh f'k{k.k laLFkkvksa dks ikB~;Øe

cukus dk vf/kdkj ughs gSaA mUgs f'k{kk ifj"knksa vFkok fo'ofo|ky;ksa ds ikB~;Øe dks

gh viukuk iM+rk gS] ftlesa /kkfeZd ,oa uSfrd f'k{kk dk LFkku ughs jgrk gSA ijUrq

MkW0 cslsUV ftl izdkj dh /kkfeZd ,oa uSfrd f'k{kk nsuk pkgrh Fkha mls ikB~;Øe

ds ckgj fof'k"V vk;kstuksa ds ek/;e ls fn;k tk ldrk gSA /kkfeZd ,oa uSfrd f'k{kk

gh fo|kkfFkZ;ksa dks Hkfo"; esa bl LorU= ns'k dk /kkfeZd vkSj uSfrd] fopkjd ,oa

deZB ukxfjd cuk ldrh gSA

lUnHkZ&

d&xhrk 3@34

1&bZ'k0 m0 & ea=0 3

2&The Tau of Physics, Third Edition. (Flamingo Publication)
 Page 166&167

3&Nature Journal, 6th October, 1915-

4&lka[;dkfjdk & 12oha dk-

5&xhrk 5@5
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I vividly remember the opening remarks in the first ever talk I attended in the Annie
Besant Hall at the Indian Section HQ, delivered by our revered guide and leader Radha ji, as
she opened with remarks:”Do we know - what we know?; (Again repeated) Do we know?
What we know;”

And this day, having been discoursed with wonderful Theosophical Mysteries, it has
struck me that it may be a grand idea to practically implement these theoretical revelations into
our real life. If you recall your college days, there used to be Practical sessions in the Science
Laboratory after the theory classes. So Brothers treat me as your Laboratory Assistant of this
Séance Laboratory.

Candidly, let me share with you that we are going in for - Nothing new but revisiting
the areas known, but not travelled.

To start with, let’s together read out the algorithm in your hands:

‘Every one of our thoughts is pregnant with the power of the spirit which brought it into
being, that power is constantly at work. Knowing this, each one of you has the possi-
bility of becoming a benefactor of mankind; by projecting your thoughts into the far-
thest reaches of space, you can send out messages of light to help, comfort, enlighten
and heal others. He who undertakes this work knowingly and deliberately, gradually
penetrates into the mysterious arcana (Mysterious) of divine creation.’

That raises a simple but mysterious query, what is a thought? As revealed by CW
Leadbeater, Thought is the most powerful weapon, most equitably distributed to each
one of us, irrespective of our social background, religious background, gender back-
ground, geographical background etc etc. So,once again the question comes what is a
Thought? Let us recall the implication of our Ritual recital; “Mansa, Wacha, Hastabhyam”
(Thought, Words & Deeds). These three words used by Hindu Religious Teachers, actually
imply as three types of actions that we unceasingly perform viz; Actions performed through
Mind, Words and Physical body, with their power in the descending order. While the actions
performed by Physical acts and Speech have short term results/gravity, the Karmas per-
formed through Thoughts are ever Long-lasting and most grave, we’ll see how. But the ques-
tion again appears as to what is a Thought? Okay let’s resolve this through envisioning our
Body Constitution that Theosophy has so well explicated. We have our physical body that

THOUGHT: THE MOST POWERFUL MEDIUM

By  B.K. KAILASH*

* Secretary, Sanatan TOS Group, Noida.
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comprises of gross matter; we have our Astral bodyof subtler matter that comprises of our
emotions (lower & higher) and then we have our Mental body of still subtler matter that
comprises of our thoughts. Theosophy has also revealed us that all these are, in reality, the
Vibrations of different Dimensions. Well Brothers & Sisters, right now we’ll not get trapped
with the words used to explain the phenomena, but envision it by keeping an open mind or
unconditioned or empty mind as J. Krishnamurti advised.

So, what is a Thought? Well, dealing very simplistically, whenever and whatever we
think, a portion of our Mental matter starts vibrating at a designated vibration. It becomes a
living body comprising of Mental matter with specific vibrations. Incidentally Thoughts are of
three kinds, Thought Forms, Thought Entities and Thought Elementals. We’ll not go into the
details, may be some day later, but right now it’ll suffice to understand that by creating a
Thought we have actually created a living body that has  life, directability &effect. That’s
interesting, but how? We are all part of the boundless Mental Ocean; this Mental Ocean
incorporates innumerable mental bodies including yours&mine. So the thought that I generate,
instantly ripples around in the Mental Ocean, like the ripples created by a stone thrown in a
pond, and evaluates itself with every mental body encountered it and produces a result. How?
In the process evaluation, if the vibration of the evaluated mental body match, the subject is
further augmented in that aspect and if they do not match, it tends to trigger or initiate similar
vibrations. Let’s see a practical example; an extremely simple statement as “Mr X is a corrupt
person”, has the connotations as:

We now know that this thought is a living body of vibrations picked up from the Mental
Matter of the originator. It has life, direct ability & effect. So this Thought Body instantly
ripples and reaches the object i.e. Mr X. It now compares its vibrations with those in the
mental matter of Mr X. If the vibrations match and resonate, it enhances the vibrations of Mr
X, thus aggravating the element of corruption in Mr X. So it makes Mr X worse than before.
But suppose, the vibrations do not match or just match in periphery, it will induce its vibrations
and tend to make Mr X’s mental matter prone to its acceptance. In either case it will aggravate
Mr X, as also simultaneously ripple in the entire Mental Ocean and compare itself with every
mental body. It shall carry out the same task of comparison & effect. Not only that,since the
originator has originated this thought, he has the exact vibration of the thought and thus the
thought will boost his vibration and make him stronger in the particular aspect of the thought.

Do we notice that very simple negative thought “Mr X is a corrupt person” has trig-
gered such a severe aftermath; On the other hand if it were an opposite thought, say “Mr X
could be an honest person”, all actions discussed shall be reversed?

Still chaotic could be; imagine continuous gossips, that so ignorantly are indulged in,
generate how enormous maladies. Any wild and slandering statements like “these police chaps
are so & so” or “Our politicians are so & so” are actually making the named people that,
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which we think of them. And it is not left at that, the entire manifestation of every being is also
affected in the process.

We now know that every Thought is my Action and this Action becomes a Cause which
invariably has an Effect. That is the Law of Karma, an absolutely immutable law.

Here’s an extract from “The Mystery of Life and How Theosophy Unveils It”, by Clara
M. Codd:

“We know that our actions are affecting the world and others all the time. They must
affect them in one of two ways. Either they are helping the happiness and progress of
all, or they are hindering them. If our words and our deeds have helped and cheered,
some time, somewhere, help and encouragement will come back to us. If they have
been unhelpful, selfish, cruel, they will return bringing frustration, tragedy and pain.
They will come back to us through the medium of other people, who are thus uncon-
scious agents of the Law which says that whatsoever a man sows that he shall also
reap, and learn by the reaping…………….”

We, thus, need to be consciously aware that working with thoughts can open up extraor-
dinary possibilities that no other activity can ever provide. Did I say something?

Universe is echoing your thoughts.

You are receiving whatever you are sending.

Make sure you send what you want to receive in life.

I shall wind up with an extract from The Book “Power & Use of Thought” by CW
Leadbeater;

Hundreds and thousands of people possess within them latent germs of evil — germs
which may never blossom and bear fruit unless some force from without plays upon
them and stirs them into activity. If we yield ourselves to an impure or unholy thought,
the wave of force which we thus produce may be the very factor which awakens the
germ and causes it to begin to grow, and so we may start some soul upon a downward
career.

So Brothers & Sisters do we realize that with the revelations of today’s talk, how close
we are to the Third Object of our Society that reads; “To investigate unexplained laws of
Nature and the powers latent in man”. Connecting this with the Third Aim of TS, I shall leave
it up to all of us to investigate further this extremely useful, powerful, latent unexplained law
of Nature “Thought”, the most powerful medium, most equitably distributed to each one of
us, irrespective of our background, social, religious, gender, geographical etc.



Let us see what HPB had said about altruism:

“He who does not practice altruism; he who is not prepared to share his last morsel
with a weaker or a poorer than himself; he who neglects to help his brother man, of
whatever race, nation, or creed, whenever and wherever he meets suffering, and who
turns a deaf ear to the cry of human misery; he who hears an innocent person slan-
dered, whether a brother Theosophist or not, and does not undertake his defense as
he would undertake his own—is no Theosophist.”1

Then, she mentions:

“A cup of cold water given in time to a thirsty wayfarer is a nobler duty and more
worth, than a dozen of dinners given away, out of season, to men who can afford to
pay for them. No man who has not got it in him will ever become a Theosophist; but he
may remain a member of our Society all the same. We have no rules by which we
could force any man to become a practical Theosophist, if he does not desire to be
one.”2

The word Service also means sacrifice, sacrifice for the benefit of others.  “The manifes-
tation began by an act of Divine Sacrifice”.  It is by an act of sacrifice by the Absolute, the
Universe is formed.  He limited Himself to a ring pass not and manifestation begun. “The nature
of that sacrifice is seen by us as consisting in the assumption of limitations of the matter by the
Immaterial, in the veiling of the Unconditioned in conditions, in the binding of the Free within
bonds …..  this manifestation of life is only possible by its limitation, that these mark out the
conditions of its evolution; and that just as life become manifest by the taking of forms, so by
the breaking of forms after forms and assuming new ones does life continually evolve….  We
see that the form is always decaying and always being renewed, and that the life can only find
possibility of manifestation by thus taking fresh matter continually into its decaying form, and
thus preserving it as the vehicle of manifestation. Life can evolve only by thus continually
grasping after unappropriated matter, and appropriating it for the building up and renewing of
its form.   It is by the sacrifice of the Solar Logos that the Solar System continues to exist.  By
Himself burning, He gives heat, light and energy to His system.”3 It is by the mere presence of
the Moon that the tides are experienced on earth and this tide benefits the inhabitants in a
number of ways.  Down on earth all creatures are living for the service of others.

THEOSOPHICAL  ORDER  OF SERVICE

By  T.K. NAIR*

* National Secretary of The Theosophical Order of Service; and Secretary, Besant Education Fellowship.
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Let us take the example of a plant say a mango tree.  It produces many sweet mangoes.
All of us have tasted it. Not only we human beings but animals like squirrels, monkeys, birds,
insects and very many creatures eat it and survive on the fruits of the trees.     But have you ever
heard a mango tree eating mangos?   Never.  It produces mangos not for itself but for others.

While producing mango it absorbs CO
2, 

from the atmosphere, and give out Oxygen.
CO

2 
is a poisonous gas.  If the level of CO

2 
is increased the result is global warming and melting

of ice in the polar region thereby increasing the level of water in ocean and flooding may part
of the world. We know if Oxygen is not there no plant kingdom, animal kingdom and human
kingdom in short no life can exist for more than 2 minutes.  The trees absorb and preserve the
energy from the Sun for the benefit of the living creatures on the surface of the earth.  It
protects the passerby from the scorching heat of the Sun.   It is not the end.  It is home for
many birds and animals and though not directly for human beings also.  Can you imagine a
house without wood?  All these things a tree does are not for any reward or for any personal
gain.  What a great service!  Similarly the river provides drinking water for the living creatures
but it never drink water.  It is serving others.  This way we can find very many examples in
nature.  On the earth we can find many human beings also.  They lived as a Theosophist for a
Theosophist lives not for himself but for others.  People like Mahatma Gandhi, Subhash Chandra
Bose, Abraham Lincoln in the political field, Mother Theresa in the humanitarian field. H P
Blavatsky, H S Olcott, Dr. Annie Besant, Bishop C W Leadbeater, are not strangers to us.
They lived just before us.

 “Form is limited, life is unlimited.  Therefore the form lives by taking and life grows by
giving.  Just in proportion as we empty ourselves of all that we have, is there room for
the divine fullness to flow in, and fill in more than we were ever filled before.  Renun-
ciation is the secret of Life as appropriation is the secret of form.”4

From the standpoint of form, the aspect of sacrifice is the breaking up of forms, which
feels the life withdrawing from it; and so we come to think of sacrifice as an act of pain.  This
is because we identify ourselves with form.   “But when we begin to live the life of spirit, the life
which recognizes the One in the manifold form, then there begins to dawn upon us the supreme
spiritual truth, that sacrifice is not pain but joy, is not sorrow but delight, that which to the flesh
is painful is bliss to the spirit, which is our true life.”5  “Having risen to that great height when all
selves are known as one, the different forms is all his own, He knows himself in each, …  all
are parts of himself….   That is the true Peace and that that alone is wisdom.  To know the Self
alone is the spiritual life, and that life is joy and peace.”6  If we could catch for a moment a faint
glimpse of the Spiritual Life, we could understand the worthlessness of all that man accounts as
precious.  The Law of Sacrifice, which is the Law of Life and the Law of Joy and the Law of
Peace, is summed up in the Mahavakya “Tatwamasi”.  Once we have realized even just for a
moment the unity of self we will have no repulsion to any of our brother, no hate, no jealousy
for we will find in him the Same Self though different in form.
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As he realizes this and knows that the only value of the body is to be a channel of the
higher, to be an instrument of that life, he slowly and gradually rises above all thoughts, saves
the thought of unity, and feels himself as one with the suffering world.  Then he feels that the
grief of humanity is his grief and sees through all differences the underlying One Self.  Similarly,
as you and I do not recognize the difference between one and other, but feel the unity of life
and know that that life is same in all and in that proportion shall we live the Spiritual Life.
Nothing less than this is spiritual, nothing less than this is wisdom, nothing less than this is real
life.

How can we make this real?  Only by daily acts of renunciation in the little things of life,
only by learning in every thought, word and action, to live and love the unity; and not only to
speak it, but to practice it on every occasion, by putting ourselves last and others first, by
always seeing the need of others and trying to supply it, by learning to be indifferent to the
claim of our own lower nature and refusing to listen to it.

We talk of the great renunciation.  It is not done in one day.  They were made over and
over again in the hundreds of lives.  They were made by the constant practice of the small
renunciations of life, by continual pity, by constant daily sacrifices in common human life.  We
can also make Great Renunciations if we begin “in daily life, in our hourly dealings with our
fellows. …   It is not a single deed that strikes the world with wonder which makes true
discipleship….. The life of the disciple is lived in the home, is lived in the town, is lived in the
office, and is lived in the market place amid the common lives of man.”7

Thus it is seen that only by service, the activity of the TOS, one can raise his morality and
spirituality, and thereby realize the Truth, that He is in everything and everything is in Him.

So, Dr. Annie Besant, in 1908, declared as follows:

“The TS Order of Service

“A number of members of the TS feeling the wish to organize themselves for various
lines of service, to actively promote the first object of the Society, I hereby constitute
an order, to be called “The TS Order of Service”, under the constitution of which
Leagues may be formed for any special purpose on which a group of members is
agreed, the objects and bye-laws of such Leagues to become valid, as constituted
under the order, after approved by the Central Council.  The following constitution is
tentative.

“The Central Council shall consist of Fellows of the TS only, and shall have its seat at
Adyar.  It shall have as its chief officer the President of the TS; or someone appointed
by him.”8
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TOS is a philanthropic institution, established to serve without any distinction of race,
creed, sex, caste or colour, nay, to serve all living beings.

In 1936, at the Geneva World Congress, Mr. Jefferey Williams was appointed the first
International Organizer of TOS.9 The first Leagues of Order were formed in India for such
objects as Social Brotherhood, National Education and Abolition of Child Parentage, but in
1919 many of them became dormant.10

Before independence, Bro. Jamshed Nusserwarji from Karachi was the chief brother for
India.  In 1941, the Order was suspended in India.

In 1947, after Independence, the Order was revived in India at the International Con-
vention in Varanasi, under the Presidentship of Bro. C. Jinarajadasa.11  During the annual
convention in 1965, in the general meeting of the TOS, when Radhaji was the General Secre-
tary of the Indian Section, it was decided to reorganize the order all over India and bring all
activities of philanthropic, social and altruistic types carried on by individual members and by
Lodges under the banner of the Theosophical Order of Service and take-up new activities.12

The President of the Theosophical Society is ex-officio President of TOS.  The National
Directors are appointed by the TOS President in consultation with the leader of the TS in the
country concerned.  TOS gives utmost importance on a harmonious working relationship with
the Theosophical Society.  In India there are instances where TOS members have formed T S
Lodges.  One such was inaugurated by our then Acting President.  It was also decided that
TOS works should be according to the needs of the Region or place.  It is not necessary that
a big work should be started, but what is required is the sincerity and compassionate feeling
behind it. The individuals and groups are expected to give their best.  It was also decided in the
General Body Meeting that we should stress on group work in which several members join
hands and enter the field of activity because the individual work, however big, is not lasting,
but a group work, carried on, on the ideal of the organization and dedication remains for long.
Thus after 1965, the TOS work was reorganized very strongly.  With the passage of time,
TOS became popular among people, whether they are members of TS or not.

In India, the Theosophical Order of Service was formally established in 1976 and regis-
tered in 1977--78 as a charitable society with its Headquarter at The Theosophical Society,
Indian Section, Kamachha, Varanasi-221010, with definite objects, which were further ex-
panded:

1) To minimize the sum total of misery in the world.

2) To forget self in working for others.

3) To eliminate selfishness and greed and Law of market and substitute love and
mutual aid as the rule of the world.

58



4) To live to the highest that is within us.

“The Theosophical Order of Service in India (1908), Varanasi is registered under The
Registration of Societies Act 1860; vide Registration No. 803/1977-78 dt. 16.08.77,
by the Assistant Registrar of Societies, Uttar Pradesh, Varanasi. The registration has
been renewed up to 16.8.2015 vide their letter No. 2985 dt. 24.8.12, renewal No.
1011/2012-13 of 2012, file No. I - 38800.”

The National Committee of TOS comprises of National Director, The General Secre-
tary, Indian Section as Ex officio member, Secretary TOS India, Treasurer, TOS India, Asst.
Secretary, TOS India and four members, all appointed by the National Director.

The national units of the TOS are divided into 20 regional units and each regional unit is
further divided into groups.  Both the region and group have an executive committee with a
president, secretary, treasurer and at least two members, elected by the general body once in
every three years.

The registered office of the TOS in India is at the Indian Section HQ of the Theosophical
Society, Kamachha, Varanasi – 221010.The membership is open to all people who subscribe
to the objects of the order and are in sympathy with its ideals.  There are three types of
membership.  Patron membership for those who pay Rs.1000/=, Life membership for those
who pay Rs.500/= and General membership for those who pay Rs.25/= annually.

Further on sacrifice:

 When I was a student o f Std.IX, (1958) the physical Education Teacher of our school,
injected in me patriotism, love for mother country.  At that time to me the only way of serving
the mother country was joining the Army.  So, I told my mother that I wanted to join the Army
immediately, without even completing the school education.  I was the only child of my parents
and my father was in business in Ceylon and was rich at that time.  My mother managed to get
one of my distant uncles, who was in the Army and was on leave to talk to me.  He appreciated
my interest in the Army and suggested that I could join the Army after graduation.  I agreed.
Preparatory to Army training, I joined a college where there was N C C.  After graduation, I
joined the Army Education Corps as Education Instructor.

After the training of six months, I was posted to 4 Bn. E.M.E. Training Centre.
Secunderabad with one week leave to go home.  When I saw my mother, I was really shocked.
When I left her she was a middle aged woman, but now I was seeing her as an old woman.
That made me think about her.  I decided to sacrifice my interest to be in the Army for the sake
of my mother.  I applied for voluntary retirement and it was approved on extreme compassion-
ate ground after enquiry and verification which took more than one year.
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TOS activities in India:

In India workers of more than 120 TOS groups are engaged in carrying out some com-
mon and routine activities namely supply of study materials to needy students, financial help to
poor students and needy patients, distribution of clothes both new and old duly washed and
ironed, cold drinking water to pedestrians during summer, wood for fire during winter, medical
aids to poor patients through nominated doctors, blood donation and medical camp, aware-
ness camp, visits to hospitals, old age homes for men & women, orphanages with necessary
items including fruits and snacks, supply mobility aids, sewing machines to poor women for
self-employment, to run free coaching centre, charitable dispensary, yoga therapy, acupressure,
pranic healing spiritual healing centre, and meditation programmes, organizing essay competi-
tion for school and  college students, annual meet, birds & animal welfare, tree plantation
programme, celebration of Dr. Annie Besant’s birthday, Raksha Bandhan etc. and help the
victims affected by natural calamities.

We are looking ahead to have both TS and TOS Lodges and Groups in all the states in
India.  Last year (2014) we could form a TOS Group in Jammu & Kashmir.  This year we
have promise of one more in Jammu and another in Uttarakhand.
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“Looking ahead” in my profession of management is always so exciting that I would like
to share my thoughts on what I look ahead for the Theosophical Society (TS) and the mem-
bers as things stand today.

The Indian Section of the Theosophical Society was Chartered on 17th November 1890.
Organizationally, the Indian Section can unhesitatingly claim to have taken a big leap and
developed a sizeable network of lodges in every area of our country. The work of these
numerous lodges is coordinated by Federations at each state level. There are now 16 Federa-
tions across the country and about 460 Lodges actively occupied in spreading the wisdom of
theosophy. The Indian Section is by far the largest section in the Theosophical world with
more than 11,000 members. Efforts at propagation of theosophical doctrine and teachings are
continued with vigour, with propagation and training units under each federation. Theosophical
literature is brought out in larger volumes with the advent of the society’s own Publishing
House at Adyar. The Theosophical work has been translated into many state or regional
languages so that Brahma Vidya may reach to the common man & woman. Organizing study
camps at various places of the Section and sending national lecturers to deliver talk and to
conduct the study camp on themes related to Theosophy bears testimony to the plethora of
activities undertaken by the Indian Section, towards achieving the three main objectives of the
Theosophical Society and carrying the movement forward  to a remarkable extent. Though
questions can be raised about the quality of membership the overall picture presents a positive
image of the Indian Section’s growth as an organization.

Someone can certainly question whether this is all that was expected of us over the
century and a quarter? What methods were adopted to produce better quality members?
Could we not have chosen better and quicker methods?  However, all said and done, we
cannot remain ignorant of the factor of the growth of individual consciousness. There also is
the fact that the two founders were not told, by their teacher, what they had to do, how they
had to bring about and quicken the growth of the Society and other desired results.  However,
they were distinctly instructed about what they should never do, what they had to avoid and
what the society should never become. The dictate was clear- “to oppose selfishness of any
kind because selfishness brings about disturbance of harmony among people”. So, the biggest
challenge while looking ahead is how to further develop the individual consciousness so that
universal brotherhood is actually practiced by all people of the world.

VALEDICTORY  ADDRESS

By  PRADEEP H. GOHIL*

* Member, Bhavnagar Lodge, National Executive Committee & the Indian Section Council, TS.
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One thing that comes to anyone’s mind while looking ahead in the context of the Theo-
sophical Society is the concern for its very limited membership that is not growing as well as all
of us would like, with new and good people not joining us in large numbers. But rather than
presenting a problem before you, let me propose a few possible solutions. One thing we all
need to do is to CHANGE with time. We have to accept that this is a changing world and we
must at least keep ourselves tuned with it as long as it does not conflict with our objectives and
the basic truths we have learnt through Theosophy.  We may have to embrace some concepts
and ideas that appear radical to us at first. We must continuously innovate to find practical
solutions to problems like quality of membership.

Let me tell you a little bit about another international organization which practices univer-
sal brotherhood and whose motto is “Service above self”. The two may not have much more
in common particularly because that organization does not have a spiritual and scientific base
as we have. I am talking about an organization called Rotary International whose members are
called Rotarians. The new generation do not have time to travel to the place of the meeting.
The Rotary International think tank met a few times at different cities in the world and decided
to open E-Rotary Clubs or E-clubs in short. The members would log on their computer at a
specific time and day in a week and carry out the meeting through the internet. This appealed
to the young techies because they always liked the concept of service, fellowship and Interna-
tional brotherhood that Rotary practiced. The membership has grown to 1.3 million members
in a short time from about 1.1 million in 2010.

I am just thinking that the young generation and the techies are what we also want as our
members. They appreciate our objectives but have no time to attend the lodge meetings. May
be we can consider starting E-theosophical Lodges or E-Lodges in short.  Every week they
can meet at a fixed time through their computers or mobile phones and hear our national
speakers on various subjects close to Theosophy. They can participate in the discussion and
get answers to their questions. Looking Ahead, E-lodges may have the potential for a signifi-
cant increase in membership, mainly of the technology savvy younger generation. Let us make
an improved and interactive website, organize webinars, use computers and internet for our
administration.

 The second thing is that more planned effort is needed for the propagation of Theoso-
phy. We need not put any pressure on people to join TS. We have immense wealth in the form
of Theosophical literature and if a systematic way for the propagation of Theosophy can be
planned and worked out then we will succeed to a great extent in fulfilling our noble aspirations
to reach out people far and wide. Unfortunately there is no/not much awareness about it
among people in general. The propagation of ideas and our work does not prevent us from
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being selective in taking members nor does it mean putting any pressure on people to join TS.
Let there be many high quality awareness campaigns about Theosophy all over India and I am
sure the result will be a large influx of good quality Theosophists.

If we think that looking ahead or the way ahead for Theosophy is difficult today after it
has spread in 56 countries and more than a thousand Lodges with  26,351 members, imagine
the condition when our founders - Madam Blavatsky and  Col. Olcott  first started the work.
They visited several places in India, sometimes by bullock cart in the heat and the dust, slept
on Railway platforms and on and on to generate awareness regarding Theosophy.

They found only a handful of people - may be 2 to 10 people who supported their
cause. But they never complained! They kept making efforts day after day, month after month,
and year after year.  That is the way to make Theosophy popular. Are we doing that today?
The looking ahead has to be done not only by our International President, not only by our
General Secretary and the council members, but by each one of us. If that happens, the results
will be great. So let each one of us start looking ahead in the context of Theosophical work
and I am sure the way ahead will be clear and we will achieve our objectives.

Still looking ahead, the next thing that will be needed are funds. The contribution the
Indian Section gets from membership fees is not enough to meet even the administration cost.
We will have to work out ways for raising funds.

Looking ahead, we have to catch the group of people for our membership that have the
longest life - that is the youth of today!  We have got to organize elocution contests and
debates for students all over India on subjects related to Theosophical values and objects. We
can give them Theosophy Quiz and then give certificates for participation.

We can consider organizing a Theosophical Youth Leadership Army Camp and name it
TYLAC for school and college going students in every Lodge every year. It can be for a
duration of 2 to 3 days. The students can be trained by the experienced members on leader-
ship in this changing world along with an introduction to Theosophy. Again we can give TYLAC
certificates and I know that there will be rush of students to attend these camps. This way, they
will at least be introduced to Theosophy.

Looking ahead, we need our leadership to motivate a core group of Theosophists who
will mingle with the students and try to understand their aspirations and objects. They can then
show them how they can achieve those through Theosophy. We need to improve our public
relations which is defined as good work, properly publicized and adequately acknowledged
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by people. We must also do better media management so that the reporters convey informa-
tion in the media after understanding what we are.

Paul Brunton said very eloquently to the young generation:

“if you want to find spirituality you must find it whilst living in the world, yet not being
of it. In other words, being inwardly detached and renounced, but outwardly living
and enjoying as other people do, not held in your heart by material things, not mentally
imprisoned by time, but able to renounce them at a moment’s notice. If you can do this
you are free, you are no longer a slave.”

And we should look ahead to more and more members who practice this in their day-to-
day life.

The only way to look ahead to permanent and real happiness is what was prescribed by
Shankaracharya ‘the renunciation’ of the desire for externals in order for the ‘atman’ to be
known. It sounds simple enough in theory, but practicing such comprehensive renunciation is
probably the ultimate challenge for the human being.

Dr. Annie Besant mentioned another way of ‘Looking Ahead’ in her little book “The
Laws of the Higher Life”. She described it as “the life of the spirit which consists in giving and
not in taking, in pouring itself out and not in grasping, in self-surrender and not in self-appro-
priation.... the Life inexhaustible is found.  Lessening our attachment to the worldly results is a
great experience. Our sense of the Sacred is energized and sustained by reverence, compas-
sion, truth, beauty, goodness, by an ability to discern what is really important and most of all,
by an unshakeable sense of Unity”. Looking ahead to something like this through the Theo-
sophical Society should be our goal.

In a short lecture delivered during the International Convention at Adyar (in 2014), Mr.
Marcos de Resend said:

“Our Theosophical work has internal and external dimensions. We need group study
sessions in order to deepen the understanding of the Theosophists and at the same
time, studies focused on the public with simple language, easy to understand by any
person, so that we may make our institution known throughout the world, drawing the
attention of higher minds, as said by the Mahatmas. The affiliation of new member will
come naturally if our doors are effectively open.”

We need to modernize and keep up with the transformations affecting the world and be
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open to young people. However, we should preserve freedom of thought, commitment to
Truth, a fraternal and tolerant spirit, unselfishness, learning and service to others. ‘Looking
Ahead’ is ‘Planning’. Ask any management expert and he will say that planning is the key to
action and goal achievement. He will also add that “If you fail to plan, you are planning to fail”.
It is also equally important that we “Plan our Work and Work our plan”. If we  properly plan
the actions that Theosophical Society should be taking and then work out the ways to imple-
ment them, I am sure our goals will be achieved.
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    Its store of snow is the hills own burden,

  its outpouring of streams is borne

   by all the world.
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On the significant occasion of the 125th anniversary of the Indian Section, a two-day
seminar on “Looking Ahead in the Context of Theosophical Society” was organized by
the Indian Section of the Theosophical Society on November 18-19, 2015 in the Annie Besant
Hall at the Indian Section Headquarters, Varanasi. The seminar was structured in seven aca-
demic sessions including the inaugural and valedictory sessions. The Indian Theosophist, Vol.
113, No. 10 & 11 was distributed to all the delegates and participants.

In the inaugural session, welcoming the delegates and guests and introducing the theme of
the Seminar, Sri S. Sundaram, General Secretary, Indian Section, Theosophical Society out-
lined the aims and objectives of the Theosophical Society and said that now is the time to
retrospect for all members of the Theosophical Society. We have to ask ourselves what trans-
formation has occurred in one’s self after becoming a member. Although the total number of
members of the Theosophical Society in India is 11300, this number is not a small number
because any organization is to be recognized by its discipline and its inner strength. We need to
ask whether we understand the responsibility of being a member of the Theosophical Society.
The underlying philosophy is that Theosophical Society is not meant for fulfilling one’s  indi-
vidual ambitions. The goals and objectives are not achieved as long as we see all pervasive
violence in society. The question is of the unity of heart and mind. It is not existing side by side
but living together. If attaining knowledge is the goal, then it has to happen at the level of
consciousness – transformation at the level of consciousness which can be understood as
Prajna. The time has come to assess whether there is correspondence between the ideal and
the action. We have had such members whose ideals were always manifested in their actions.
An institution can be effective only when there is perfect harmony between the thought and the
action ¼vkpj.k½, between theory and practice. It is a continuous journey. Therefore, at this
juncture, we have to introspect and analyse the achievements and also the failures. Therefore,
the time is to question ourselves. He emphasized that one has to attain the inner strength.

 Introducing the keynote speaker Prof. Anand Kumar, a Retired Professor of Jawaharlal
Nehru University, Sri Sundaram said that Radha ji was very much impressed when Prof.
Anand Kumar spoke in this very hall (Annie Besant Hall) on the occasion of Annie Besant’s
Birth Anniversary on 1st October, 2003. In his keynote address Prof. Anand Kumar talked
about his association with the Theosophical Society which started when he was a young stu-
dent at the Central Hindu School and he grew up under the teachings of Annie Besant, Dr.
Bhagwan Das and such other thinkers. In the University, he was associated with Angrezi
Hatao Andolan. He said that in the post-Independent India, the populace of his generation
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became part of the defeated generation because the promises of the Independent India have
not been fulfilled. The traditions which were established in the first part of the twentieth century
were destroyed in the later part of the twentieth century. He said that we have to be committed
to the freedom of others, justice to all and therefore, we have to go back to the basis. Going
back to the basis is the way to move forward. What has happened in our society is increasing
intolerance for multi-culturality. In this situation, no one is clear about what next and therefore,
for answers we have to enter the spiritual realm of Annie Besant. We are living in a world
where science is without humanity and knowledge is without character. Therefore, the prin-
ciples of Theosophical Society although  formulated in the nineteenth century are very relevant
today for transformation of the individual. He deliberated upon the issues of poverty, environ-
ment, gender injustice, religious drifting, decreasing spirituality and politicization of religions.
The answers to all these lie in  the Theosophical thought because Theosophical Society has not
vacated the religious space, education, health, happiness. He emphasized on the need for
Theosophical  movement. Although Annie Besant dissociated herself from politics, the need of
the hour is to bring the Theosophical Society movement in politics. Today ethics and politics
are divorced. Only Theosophical Society can bring about ethics and politics together. This is
the path for us – looking ahead.

National Lecturer of the Indian Section Dr. S.K. Pandey spoke on life’s challenges and
our responsibility. He said that challenges that we see outside in the world are our own cre-
ation. He referred to Buddha, Annie Besant, Krishnamurti and Jinarajadasa. He also referred
to Gita and said that we have imposed materiality on our spiritual self.

Dr. T.K. Nair, Secretary, Theosophical Order of Service, elaborated upon Theosophical
Order of Service which he said is no different from the Theosophical Society and the core of
the Theosophical Society is service to others. He referred to Madam Blavatsky, Leadbeater
and Radha ji. According to them service also means sacrifice and the acts of philanthropy.

Session 2 was chaired by Dr. S.K. Pandey and the invited guest speakers were Prof.
Harikesh Singh, Faculty of Education, BHU and Colonel Kailash, Member of Noida Lodge.
Prof. Singh spoke on ‘Pertinence of Theosophical Perspectives in resolving the emerging
Indian crises’. He drew attention on intra-reality and inscape (Atmachetna). He emphasized
on the cosmic consciousness and said that the issue is of Gross National Happiness. The issue
is being Indian and becoming Indian. This comes under the theosophical perspective. Theoso-
phy talks of internationalism. And the five elements of theosophy can bring about the evolution
of the self. These are: realization of the cosmic truth and its practice, selflessness, renunciation,
harmonization and integration. He referred to Swami Vivekananda in this context.

Colonel Kailash spoke on ‘Thought’ and emphasized on thought as Science and that the
entire universe is comprised of our thoughts. So, the transformation can be brought about
through love, peace, harmony and oneness. Concluding the session, Dr. S.K. Pandey drew
attention on the practical aspects of theosophy.

67



The third session was chaired by Prof. Harikesh Singh. Prof. Harikesh Singh introduced
the two guest speakers of the session – Sri Shikhar Agnihotri, Pragya Lodge (Lucknow) and
Dr. Rachna Srivastava, Associate Professor, Political Science, Vasant Kanya Mahavidyalaya
(VKM). Sri Agnihotri spoke on the topic ‘How to strengthen the work of Theosophical Soci-
ety?’ He illuminated the audience by his ideas of how to spread the message of theosophy. He
forwarded recommendations for preparing the teachings of Annie Besant. He stressed on the
importance of an individual soul, even a single member of the society can add to the develop-
ment of the society for drops add on to make an ocean. He also stressed on how the pastness
of past seeps into the present. He referred to the power of theosophy — ‘Power which is
peace, service which is joy.’ He proposed relevant strategies for spread of theosophy like the
use of technology which can increase  connectedness. He also suggested of more nuclei of
theosophy like lodges at more strategic locations so that attending its meetings, seminars and
symposia can be made easier by reducing the deterrents. Citing several theosophists and other
scholars, Sri Agnihotri said, ‘... each man should try to be the centre of the world in himself’.
He concluded by stressing on selflessness, earnestness, devotion and amount of knowledge
and wisdom possessed by the members.

Dr. Rachna Srivastava posed whether India is a nation or it is only a state. If we go into
the past we find that before the advent of British rule India was not a nation. It was divided into
several states. But the exploitative policies of British brought Indians together, united them into
a nation. The social reformers of that time evolved an idea of an Indian past to meet the British
challenge. However, after independence, despite having a common language, a constitution, a
sovereign government, that consciousness, that social structure is lacking which evolves a state
into a nation. The challenges before Indian nationalism are many – communalism, casteism,
regionalism, religious intolerance, corruption, economic inequality, terrorism etc. Theosophy
has those tools that can address these problems. These methods were given by Dr. Annie
Besant almost 100 years ago, yet they are still relevant. These tools are: universal brotherhood
to re-establish spirituality among human beings; Sarvdharma Sambhav to convey the real
meaning of religion – unity with self and one life in all and education with focus upon religious
and moral education which is fundamental for building of individual and national character. This
will make India a strong nation with foundation stone of spirituality, intelligence and material
prosperity.

The fourth session began on the second day of the seminar with two presentations, one
by Prof. Sushila Singh, Professor Emeritus of the Banaras Hindu University (BHU) and the
other by Dr. Atul Bhatnagar, IMS, BHU. Prof. Sushila Singh elaborated upon higher con-
sciousness which is the purpose of human evolution and which can be attained only through
non-violence. She discussed the vision of spiritually perfect future contained in Shri Aurobindo
thought, William Blake’s art and Dr. A.P.J. Abdul Kalam. She discussed the four steps for
spiritual evolution namely, search in the right place, removing the dust, opening one’s inner eye
and creative leadership which is essential for looking ahead.
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Dr. Atul Bhatnagar focussed on ‘Education as an integral part of looking ahead’. He
lamented that there is something grossly wrong in the present day education. Therefore, it is
essential that we unlearn. He suggested three aspects of education – (i) intention – good work
for better production, (ii) good citizenship – fulfilling one’s responsibility and (iii) good person
– brotherhood. These three model aspects of education have not been achieved. We have
gained skills but missed the goals. He also suggested for harmony and co-existence. Three
solutions which are universal brotherhood, adult education which he said is the root cause of
all present day maladies. In this connection he also talked of emotional intelligence, being
aware of the other person and concerned or feeling of compassion. The session was chaired
by Dr. T.K. Nair.

The guest speaker in the fifth session was Dr. Shanta Chatterjee, Associate Professor of
Sanskrit, VKM. She spoke on Dr. Annie Besant’s principle of Education in the light of Indian
religion and philosophy. With numerous illustrations, she defined what is education and said for
the evolution of human mind and consciousness education is as important as food for human
body. She also emphasized that what is Dharma must come in practice and politics should be
guided by Rajdharm. She said that morality is sarva dharm sambhav – to be with each and
all. In present times, we have left dharma behind, we have become dharmnirpeksha. In this
process, we have forgotten swadharma. This session was chaired by Sri Shikhar Agnihotri.

The post-lunch interactive session wherein the students and all delegates participated
was an open session and the panellists were Dr. T.K. Nair, Dr. S.K. Pandey and Prof. Sushila
Singh. The objectives of Theosophical Society were taken up and its relevance today was
deliberated upon by the panellists. Sri Jwala Prasad Mishra, Manager of Vasant Kanya Inter
Section, in his comment focussed on attaining happiness (Anand) and talked of the role of
theosophy in it. He emphasized that this can be done by removing selfishness, study and
meditation and realizing God. For this one needs to have indepth knowledge of the principles
of theosophy. Colonel Kailash said that one has to enter the inner world and before that one
has to remove the psychic garbage. Then only the envisioned virtuous life can be attained. He
added that pain is our creation and this makes us think of what is karma. For coming out of
pain and suffering, he said, love and justice could be the only path and the realization that ‘I am
creation and the creator’. Dr. S.K. Pandey added to this that without the inner strength, the
concept of brotherhood cannot be realized as a reality. The question is how to enter the inner
self. This can be done through love and the glimpse of the inner self. Dr. Indu Upadhyay
(VKM) particularly related the idea of social concern of the Theosophical Society. She spoke
of the haves and haves not and said that without including those who are suffering and
marginalized, universal brotherhood cannot be achieved. The idea of universal brotherhood
has to be incorporated in our understanding of nationalism. Commenting poignantly and per-
ceptively Smt. Manju Sundaram emphasized upon relinquishing the ‘I’ because there is no ‘I’
in happiness. She defined what is anand which is different from happiness (sukh). This sukh
is momentary and individualistic but anand or bliss is universal. Laws of nature do not obstruct
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the attainment of anand. So anand or bliss cannot be attained by going against the laws of
nature.  Therefore, we have to understand the universal laws and the principles for harmonious
unity. And then only we can spread the message of the Theosophical Society – universal
brotherhood, interdependency and inter-connectiveness.

Dr. T.K. Nair explained the idea of the unity of life and said if we understand the unity of
life then there should not be any difficulty in accepting universal brotherhood. Smt. Uma
Bhattacharyya spoke on the importance of experiencing unity of life and from there going on to
universal brotherhood. The intervention from Sri Sundaram brought focus on study, meditation
and giving back through service to society. This brings us to the path of action, he said. That is
the way to looking ahead.

The Valedictory Session was chaired by Sri S. Sundaram and the valedictory address
was delivered by Sri Pradeep Gohil, Member, Bhavnagar Lodge. He gave the message of
renunciation and hope. The Indian Section of the Theosophical Society in the course of its 125
years of existence has had several milestones to its credit.  Now is the time for a leap. The
issues before us are now how to further grow the individual consciousness. This is to be done
through the academics, publication, translation and national lecturers. He exhorted that the
youth of today must be made members of the Theosophical Society and we should work
ahead with an open and unconditional mind. He also emphasized on the six qualities as ex-
pounded by Radha Burnier – selflessness, earnestness, devotion, knowledge, wisdom and
living truth.

 In his presidential address, Sri Sundaram spoke on the need for understanding the un-
derlying meaning in the theme of the seminar which leads us to ask questions and the first
question is are we doing anything that we can have better future, for this we have to adhere to
Radha ji’s teachings that self preparation is an important step for Theosophical Society’s future
work. The task before us is to make the society in general (samaj) a better place to live in. Is
it possible to establish a world with universal brotherhood? How to move in that direction
unless we prepare ourselves in that direction? Therefore, the theme of the conference is very
important. He said there is possibility of doing wonders even with small number of 11000
members. In this context, he referred to Arnold J. Toynbee and his idea of ‘creative minor-
ity’. The work can go on smoothly for the regeneration of India. A continuance is required in
this effort. Why do we wait for some crisis to be engaged creatively? he asked. He exhorted
to be strong in the present then only we can move ahead. In the process of self-preparation, he
asked some very pertinent questions through a poem ‘Which of these are you?’ (anonymous).
The poem was circulated to all delegates.

The seminar concluded with a vote of thanks proposed by Dr. T. K. Nair.
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