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EDITOR’S NOTE

Perspectives on the Ideal and Action
in Harmony with the Unity of Heart and Mind

TheIndian Section of the Theosophical Society completed 125 yearson 1 January
2016. Under the prevailing atmosphere of the society ingeneral, and theworld, along march
of 125 yearsisno mean achievement for an organization which hasbeen emphasizing on mora
and spiritual regeneration of mankind, of society, and isconcerned about thewelfare of al
living beings. Itisbecauseof thesincereeffort onthe part of the pioneersand former dedi-
cated membersof the Section that we celebratethisoccasion. But thisisnot aterminusor an
end of ajourney. Wethe membershaveto carry on our responsibility with greater commit-
ment. Itisagreat privilegeto beamember of the TSand if understood inright perspective, if
felt and realized rightly and deeply, then theword membershipimpliesand suggestsan activity
inwhich knowledgeisdeeply linked with action. So, asaformer General Secretary of the
Indian Section once mentioned: “L et us not be mere members of the TS- let us be active
agentsfor the cause of Universal Brotherhood”.

The Theosophical Society, though, always has been trying to spread the nobl est of
ideasit has neither ever compelled peopleto becomeits membersnor ever proclaimed that
themembersof the T.S. a one can understand, grasp and live those valuesand truth. Inthe
‘Freedom of Thought’ it hasbeen categorically stated: ‘ approval of the Three Objectsisthe
solecondition of membership’ and that no one‘ hasany authority toimposehisor her teach-
ingsor opinionson members . When the General Council drafted the Text of resolution re-
garding the‘ Freedom of Thought', they did it withimplicit faith and trust in members; with
great confidencein membersof theT.S.,, that they will receiveit in right perspectiveand with
right attitude. They handed over this Text with asense of deep understanding that the* Free-
dom of Thought’ will in creative and constructive ways enablethe membersto exploreand
then understand the Truth of fundamenta harmony and theessentia unity amongall beingsand
help themin their endeavour to work positively towards deepening and strengthening the
bondsof brotherhood. Prof. Awadhesh Pradhan of the Department of Hindi, BanarasHindu
University (BHU), while addressing our members, distinguished guestsand studentson the
occas on of the Foundation Day of the TS, too emphasized on thisessential featureof the TS
that it doesnot seek to confine anyone' smind within the periphery of preconceived ideasand
set opinions. Every oneisfreeto exploreto delveinto the depthsand discover for himself for
whatever he can of Wisdom and Truth. Impedimentsand difficultiesare bound to bethere.
Nevertheless, the strength of that trust and confidence placed in usissureto lead usto the
Summit, whatever path wetread through. Thenin that Freedom of Thought will bethedisci-
plineand understanding of highest order.



It must be bornein mind that once a person becomes amember, once he hasjoined
the Soci ety, he becomes accountabl e to histhoughts and deeds. Thiscertainly and undoubt-
edly requiresatremendous sense of responsibility, sensibility and mora conscience. Thissense
of respongbility, duty and honesty isderived from within. Unlessit sproutsand growsfrom
within, unlessoneishonest to one'sown sdlf, the actionsfor carrying out aresponsiblework,
one has been assigned with, will not be spontaneous.

In order to question and test oursel ves, we need not compare oursel veswith others.
The progress, theinner depth, evolution and transformation have to be seen fathomed and
judged by our own selvesin our ownway of thinking and living. To what extent havewe
become self-disciplined and have control on our thoughtsand actions? How far areweableto
ingst ontruth under the challenging and adverse situations? What hasbeen our contributionin
promoting the cause of the Theosophical M ovement? Havewetried to kindlewithin ourselves
the sense of commitment, intensity and urgency which amovement constantly demands?Ev-
ery individual member will haveto serioudly think and will haveto haveadialoguewithone's
own conscience. Hewill haveto listento and heed his‘ inner voice'; it will then enhancethe
intensity of hiscommitment and involvement and will aso expand hisarea of theosophical
activities. So, we haveto enrich and enliven ourselves.

Now, the question iscan weturn crisisinto opportunity? Can we accept problemsas
achalenge? Canwetake privilegeasour responsibility? L et usprepare ourselvesand ‘ Enter
thePath’, and help our fellow pilgrimsintheir preparation to enablethem to tread the Path. It
Isextremely necessary to understand that theinner must be strong enough to bevisibleasthe
outer. Our intentions must manifest as actions. Our thoughts must be powerful enough to
generateforcesof transformation.

The pioneersand scholars of Theosophy havelaid great emphasison changewithin.
Then only one can think and work interms of Human Regeneration. Andinthisregard, the
Motto of the TS, the Three Declared Objects and the Principles of Theosophy show the Path.
The deeper onereflectsand thinkson theselinesgreater will bethe possbilitiesof working for
one' sown evolvement, for welfare of society and for the Human Regeneration at large.

L et usaccept impedimentsand hindrances as opportunitieswhichwill strengthen the
determination to channelize our energy inapositivedirection. Itisonly through continuous
correction and effortsthat thought aswell as practice can advance. Whenwewill redizeand
become awakened, accountable and responsi blefor our thoughtsand behaviour, therewill be
apositive, effectiveand lasting impact of our ideasand actions. We can at |east make effortsin
that directionwith positive bent of mind.



Significant Theosophical work wereinitiated and done by thepioneersof the TS, and
some dedicated members of the Indian Section in past, in order to spread the message of
Theosophy and to strengthen the work of the Section. They succeeded to some extent. But
with the passage of timewhen the genera morale of the country isnot very encouraging from
the Theosophical point of view, the seriousthinking membersrealizethat much moreeffortis
required to present the philosophy and purpose of our organization beforethe membersas
well as peoplein general. The time has come to assess whether thereis correspondence
between theideal and action. Thequestionisof theunity of heart and mind. Itisnot existing
sideby sidebut living together. So, what can be done?

Keeping al thesein view atwo-day seminar on ‘L ooking Ahead’ inthe context of
Theosophica Society wasorganized by the Indian Section on 18-19 November (2015) at the
Section Headquarters, Varanasi. The theme was decided in the meeting of the National Ex-
ecutive Committee (in June 2015) whileworking out the plan in connection with the 125" year
of theIndian Section. Prof. Anand Kumar, President, Indian Sociological Society, delivered
thekeynote address. The speakersof the seminar were membersof the Indian Sectionaswell
astwoAssociate Professorsof Vasant Kanya M ahavidyal aya, one Professor from the Faculty
of Education of BanarasHindu University (BHU), and one Professor from the I nstitute of
Medica Sciences, BHU(whoisasoamember of the TS). Besides, we had aspecial talk on
thesubject related to thetheme of the seminar inthefirst week of February 2016. Thisnumber
includesthe papers presented by the participants, thetalk organized in February and abrief
report of the seminar.

Apart fromthe participantswho presented their viewson the subject, | am thankful to
Bro. PS. Panchakshari, National Treasurer of the Section and Treasurer of Besant Education
Fellowship(BEF); Prof. SushilaSingh, Professor Emeritusat BHU and member of BEF &
TS. They bothwereinvolvedinit right from the planning stage of the seminar to the preparing
thelist of participants. Prof. SushilaSingh prepared the report of the seminar aswell. The
workersat the Headquartershelped in variouswaysin organizing the seminar. | thank themall
sincerely for their kind cooperation.

If the views presented in thisnumber stimulate and giveriseto further thought and
discussion, that will beuseful.

September 2016 S. Sundaram
Varanas General Secretary
Indian Section
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BACK TOBASICSISTHE WAY FORWARD INTODAY’S

WORLD*
By ANAND KUMAR**

Itisbest of timesand worst of times. Itisagreat civilization achievement that the human
beings, ingenerd, havelearned to valuefreedomand justicefor al beyond barriersof gender,
age, race, caste, class, religion and region. Thereisgrowing universal recognition of human
rightsasanintegral part of human happinesssincethe UN Declarationin 1945. Furthermore,
humanity isgetting moreinterconnected through media, market, and migration. Theawareness
about human interdependenceisgrowing duetoincreased intengity of globalization of finance
capital, |abour, technology, commoditiesand information. Thereisincreas ng attraction about
art of living and power of loving. Thereisanew appeal of spirituality, spiritual traditions,
spiritual practicesand spiritua mastersbeyond sectsand domgas. At thesametime, itisatime
for concern about the prevailing trendsin religion and soci ety relationsincluding decreasing
tolerancefor multi-culturality and declining capacity of truth and reconciliation. The processof
‘othering’” hasbecome quite extensive. With declining significance of nationa sovereignty and
risng vaueof globality, culturd spacesand markershave acquired anew significancein power
relationsand socia dynamics.

Thereis‘return of religion’ in public sphereand it isbeing used to promoteidentity
politicsand socia networkswith dua impact- i. Political solidarity withinthefaithcommunities
acrossnationd frontiers, andii. Distancing and violent conflictswith the other rligiousgroups
withincreasing propensity of ‘theloca’ impacting ‘thegloba’ inadverseways. Thereisin-
creaseinthe sourcesof conflict than theresourcesfor conflict resolution. Thereisexpanding
scopefor thefear of ‘theothers' and negativity about them than understanding theredlities of
multi-culturality and respect for diversities. Public sphereisexpanding and exploding. Socia
usesof religion and other cultural markersare multiplying. Itisnot necessarily promoting
spiritua enrichment and ethical living. It isnot incentivizing goodnessand compassion. Thus
theworld isgoing through a perplexing period. No oneisclear about what next? Then how
can we create acoursefor way forward? But how can we be without away forward?

In such a complex and unprecedented context of the modern world system, any
endeavour to : a) promote study of religioustruths, b) removereligiousantagonisms, c) ex-
tending tolerancetodl by recognizing every rdligion asan expression of the DivineWisdom, d)
presenting peace asthewatchword, and €) Truth asthe aim needs appreciation and admira-
tion. The Theosophical Society and the Theosophistsareengaged init since 1875. Inthese

* The keynote address delivered on 18 November, 2015.
* * President, Indian Sociological Society




long and eventful yearsof globa and Indian history, they have gonethrough upsand downs;
unity and fragmentati on; contraction and expans on; attacksand adoration and much morelike
any deep rooted social movement. But there has been an amazing continuity in theflow of
ideas, functioning of theinstitutionsand flowering of activities of the Theosophical Society
through warsand peace, foreign rule and freedom, and above al wavesof communalization
and secularization. They have agreat lineage and severa icons- Dr. Annie Besant being the
most shining and inspiring for generationsin Indiaand abroad.

The multi-faceted contributions of Annie Besant towards preparing Indiato regain her
pre-eminenceinthespiritual realm through socia reforms, educational progressand political
freedomisinscribed in golden | ettersin the sagaof the making of modern India. The seminal
contributions of the Theosophica Society and Dr. Annie Besant in thefreedom movement and
spiritual and politica awakening of Indian sub-continent has been acknowledged by gal axy of
Indian nation- builders. Her followerswere among the front ranking freedom fighters, organiz-
ersand activistsand later |ed the people as presidents, prime ministers, governors, chief min-
isters, educationists, judges, writers, journalistsand socia reformersin Indiaafter indepen-
dence.

Therefore, it will beinthefitnessof thingsto start my humble submission about ‘ theway
forward' by remembering and reminding three va uableinstructionsof MataAnnieBesantin
her |ast speech at theannual convention of The Theosophical Society in 1932 at Adyar:

1. Learntotrust theDivineinus. Their liesour red strength. Weare Divine. Most of us
areafraidtotrust ourselves, but that isagreat mistake.

2. Thevery best of usiswhenwe pour out loveto those around.

3. Itisjust because the world isimperfect we can learn to help. We are not perfect
creatures, but let uspour out love.

It isalso relevant to remember the prayer of St. Francis before taking the step into
awaitingfuture

Lord, make mean instrument of your peace;
Wherethereishatred, let mesow love;
Wherethereisinjury, pardon;
Wherethereisdoubt, faith;

Wherethereisdespair, hope; wherethereisdarkness; light;
2



Wherethereissadness, joy.

O DivineMaster, grant that | may not so much seek

to be consoled asto consol g

to be understood, asto understand;

tobeloved, astolove;

foritisingivingthat wereceive,

itisin pardoning that we are pardoned, andit isin dying that weare born to eternd life.
L et usal so add the Serenity Prayer to these pointers about way forward which says.
God grant methe serenity to accept thethings| cannot change;

courageto changethethings| can;

and wisdom to know thedifference.

Itiswdll recognized that al human beings deservefreedom and happiness. Theretogeth-
ernessispossibleonly inasocial setting whichisinformed by imperativesof justice, dignity
and peaceful progress. There human aspirationsand needsharmonisevery well withthetriple
objectives of Theosophical Society: i. toform anucleusof the universal brotherhood of hu-
manity without distinction of race, creed, sex, casteand colour; ii. to encourage the study of
comparativereligion, philosophy and science; andiii. toinvestigate the unexplained laws of
nature and the power latent in man. But what isthe state of affairsin everyday life?Arewe
satisfied with thelevel of freedom and degree of happiness?|sthere growing guarantee of
justice, dignity and peaceful progress?

L ooking at theworld around us, we get amixed feeling. Thereis constant conflict be-
tweentheforcesof goodnessand evil. When wegot the news of end of apartheid regimefrom
South Africawith beaming face of Nelson Mandelatheworld felt joy of justice. But whenwe
seethousands of Tibetanstrying to survive somehow in different countrieswith the spiritua
guidanceof theDaa Lamaand hear about the self immol ationsand imprisonment of hundreds
of Buddhist monks, nunsand civiliansin Tibet against seven decades of the Chinese occupa-
tion, thereisdeep disappointment. Therewasonly last week asuccessful culmination of 25
yearslongjourney of peopleof Myanmar frommilitary ruleto democracy under theleadership
of Aang Saan SueKyi. But thisweek theworld got horrified by thekilling and injuring of
several hundred civiliansby Islamic Stateterroristsin Paris. It has been one of the wisest
movesin the new millennium by the United Nations Organization to start cel ebrating 2™ Octo-
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ber, the birthday of apostle of truth and non-violence Mahatma Gandhi, as Day of Non-
violenceall over theworld. But isthere any qualitative difference to women of theworld as
they continueto suffer domestic violence and sexual harassment at places of employment?

Ingenerd terms, Indiaand world are being victimized by the practitionersof seven socia
sinsabout which Gandhi ji had warned usfar back in 1925:

Wedth without work,

Pleasurewithout conscience,
Knowledgewithout character,
Commercewithout mordlity,
Sciencewithout humanity,
Worship without sacrifice, and
Politicswithout principles.

If weget closer to therealitiesof human collectivitiesand their aggregate pictureit may
help usto give us cluesto the big question about what are the missing values, institutions,
processes, policiesand programmesfor creating amore humane condition to promote evol u-
tion of all of usto higher planes of being and becoming. Human happinessand universa
harmony arefacing at least five chdlengesin Indiaand theworld: i. chronic poverty, ii. ecol ogi-
cal destruction, iii. unsatisfactory status of women, iv. religious conflictsand violence, and v.
corrupt political systemin severa partsof theworld.

Scholarsand research centerstel| usthat %2 of theworld population, whichisnearly 3.5
billion people, liveon lessthan $ 2.5 dollarsaday and morethan 1.3 billion livein extreme
poverty with just $1.25 dollars per day. Most of these resourcel esshumansare concentrated
inthe countries of South Asia, Southern Africaand South America. Thisincludes 1 billion
childrenin poverty where 22,000 die each day dueto poverty; 750 million lack accessto
clean water; 800 million men, women and children do not have enough food to eat; and /4"
of al human beingslivewithout e ectricity. On the other hand, weneed just $60billiondollars
annually to end extreme poverty from theface of mother earth whichislessthan /4" of the
incomeof 100richest billionaires.

Ecologically speaking, thereisno respite from pollution of air, water and soil dueto
unbridledindustridization even after globa consensusthat humansand pollution cannot grow
together. Globa Warming dueto emission of Greenhouse gasesisacommon knowledgesince
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1990s. It has given birth to Green politics and environmental movements. But we do not see
much response from the affluent classesand countriesto have basic correctionsintheir way of
life. Theworldissandwiched between over population and depl etion of natural resources, We
are careless about waste disposal and unmindful about theresponsibility of recycling waste
into wealth. Lossof biodiversity, genetic engineering, ocean acidification, and ozonelayer
depletion are prevented to become part of global consensus due to corporate power and
politics of economic hegemony of theindustrialized nations. We need to wake up about the
emerging public hedthissuesasthevictimsaremostly resourcel ess, powerlessand voice ess.

Let ushaveal ook at the gender injusticesprevailing around uswhichwill give someidea
about the status of women in much of the post-colonia nation statesof Asia, Africaand Latin
America. Women arefar below menintermsof accessto education, health and livelihood
facilities. Domestic violence has attracted the attention of law-makersafter three decades of
protest and pleading by women victimsand socia organizations. But theempirical redlities
about economic status, rolein domestic decision making, femal efoeticide, dowry harassment,
rapeand sexual harassment at work placesare horrifyingin severa communitiesand regions.
Political representation remains below 14% in acountry wherewomen are 29% in labour
forceand nearly half in population. Theresource deficit of femal e-headed household and
vulnerability of singlewomen remainsunattended by the policy makersand governancesys-
tem. Indiahas been placed at 101 out of 136 countriesin terms of Gender Gap, whereas
women made enormous contribution to her political strugglesand economic processesin
colonial and democrétic India

Thereligious scene of our timesisvery disturbing asthedrift of religionsaway from
spiritual isdangeroudy growing. Today religionisbecoming vulnerableto abuseby politica
forceswho havelittle orders. Politicsof identity and sociology of power are overwhelming
common peoplethrough paliticization of reigiousdistinctions. Traditionsof did ogueandtoler-
ance are being challenged by proponentsof separatism and conflict. It isdisturbing because
theordinary people have paid huge pricefor their religiousidentities asthe communa politi-
cianshaved ready been successful in splitting the I ndian sub-continent in connivancewith the
colonid strategistsontheeveof freedom from foreign rule. Truth and reconciliation about the
partition of Indiaisan unfinished task. Public education about unity of al religionsandinner
diversitiesof most of themgjor religiouscommunitiesisan unattended agenda. Indiaiscrying
for bridge- builders between faith communities. It can be achieved through inter-faith dia-
logues. Pooling of resourcesand networking of capabilitiesof variousfaith communitiesfor
meeting the needs of education, health and livelihood rel ated servicesismuch awaited function
which can only beled by such citizen groupswhich believein respect for all religionsand
essentiaity of cultivating spiritudity for the betterment of humanity.
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Finally, thereisgrowing poverty of politicsin post-colonia times. Ethicsand politicsare
divorced. Rdigionisbeing exploited for party politics. Our multi-religiousheritageisfractured
by the opressures of mgjoritarianism and minoritizationinreligiousterms. Itishelping inthe
politicsof identity against politicsof common causeand citizenship related needs. Itisproving
tobefuel inthefireof separatism. Corruptionineection, black money in party building and
crony capitalismin governance are becoming more and more acceptable. Theelectorate are
amazed tofind religiousleadersof variouscommunities getting tempted to enter into e ectorate
politicsand making full use of their traditional legitimacy to createfear and hate about the
‘others asanecessary component of their electora strategy.

In short, the Indiaof the vision and expectations of thefreedom fighters, including the
Theosophistsinspired by visionariesand idealist spiritual reformersand leaderslikeAnnie
Besant, Tagore, Gandhi and many others, isbeing endangered by conjunction of serious so-
cid, economic, cultural and politica chalenges. It cannot be saved by getting into blamegame
or waiting for some miraclelike divineintervention to cometo solveit. Indianeeds course
correction through introspection and reforms. Any Indiacentricinitiativewill havetoidentify
withtheresponsesto the abovefive challengesin anintegrated manner through constructive
ways.

Inthe case of Theosophical Society and othersingpired by visionariesand reformerslike
Annie Besant, it will mean going back to thebasi csintermsof vision, va ues, and programmes.
Thereisaready acentury old vision of international unity around the objective of universa
brotherhood of humanity which isthe need of the hour in the anxioustimes of economic
globalization and cultural marginalization. It hasthecredibility of anillustriouslineage of spiri-
tual masterswith their constructive contributioninthefield of promoting mutual understanding
of religionsin dialogica ways. Theosophist can betrusted for not demonizing any religionas
they havethehabit of approaching al religionswith respect for their identity and dignity since
their formative yearsin the 19" century. The secularistsdo not have thisresource at their

disposal.

There can beno place of chronic poverty in any humane society. Freedom from want
wasapromise of theIndian national movement. Provision of basic necessitiesislisted asthe
first need for any spiritual evolution. Poverty alleviation isaready part of thenationa consen-
susinall societiesfrom east to west. But thereis need of creating aninterrelation with old
teachings about compassion and sharing about the victims of poverty and diseasesinthe
persona and collective practices of seekersand practitionersof divinewisdom.



Similarly, respect and curiosity about nature and itswaysisan integral part of the Theo-
sophical vauesystem. They havegiven equa statusintheir conceptua schemeof trianglewith
divinity and humans. A Theosophist will find comfort in the company of ecological economists,
eco-centric mohilizationsandtheir cal for sustainable deve opment processesand green projects.

Deprivation and discrimination on grounds of gender have been protested by the
Theosophistsunder theinspiring leadership of Dr. Annie Besant. Their contributioninthefield
of women education hasbeen pioneering. It needsahigher level of connect and cooperation
to become part of the mainstream social reform movementsto promotegender justicein with
referenceto thewomen of 21% century society.

Similarly, acorrupt political system after freedomisadangerousdeficit of Swarg and
self rule. It cannot be palatableto the Theosophistsasitisabetrayal of thefaith of idealist
leaderslike Annie Besant and other freedom fighterswho expected deepening of bonds of
ethicsand politicsafter freedom through democracy.

Processwise, thereisneed to re-invent thewaysof early Twentieth Century activism of
illustrious path makersunder theinspiring leadership of Annie Besant. It wasbased uponfive
steps- i. presenting and propagating acritique of the given setting and dternativevisionfor a
better tomorrow, ii. It wasfollowed by awareness building and organization for the aterna-
tives, iii. It led to mobilization of public opinion through various channelsincluding media,
literature, and public meetings, iv. Advocacy and v. political interventionsincluding civil protest
and political platforms. Following thefootsteps of the giants of yester-yearswith suitable
modificationsand updating will energise concerned citizensof our society. Thisway of collec-
tiveactionwill bring new resourcesand ideas. It may solve the problem of |eadership deficit
aso. Itwill certainly restorefaith of spiritual peoplein connecting with the challengingissues
andtheir solutionsthrough ethical ways.

Itisadifficult turnaround. Itisrisky asthereisfear of failure. But we haveto recognize,
as George Bernard Shaw has observed, that * Progressisimpossiblewithout change and those
who cannot changetheir minds cannot change anything'.

L et me end my observations with a poem about recent times and our duty by poet
RagendraRgan:
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TOWARDSA FINERAND TRUER SPIRITUAL VISION

By SUSHILA SINGH*

“No onecanwriteabout my life becauseit has not been on the surfacefor mento see.”
Sri Aurobindo

Literary critic PremaNandkumar has opined that Indiahasanatural turn towards
spirituality. From thetimeof Lord Buddhato Sri Aurobindo and Swami Vivekanandathere
hasbeen amarked line of renunciation amongst Indians. For the survival of humanisminthe
world and evolution of the self and consciousnessthisrenunciatory spirit needsto befostered
and continued. Thisspiritisthezed for sacrificeand servicein Theosophy, also pronounced as
itsprimeobjective. Sri Aurobindoisseen asapower out of theordinary likeastar that dwelt
gpart. Peoplewho met him felt therewasmysticfireand light in hiseyes, penetrating into the
beyond. Itisbelieved that Sri Aurobindo probably saw heavenly visons. After meetinghimin
hisAshram on 29 May 1928, Rabindranath Tagore noted:

Atthevery first sight | could realizethat he had been seeking for the soul and had
gainedit, and through thislong process of realization had accumulated withinhima
silent power of ingpiration. Hisface wasradiant with aninner light and hisserene
presence made it evident to methat his soul was not crippled and cramped to the
measureof sometyrannica doctrinewhichtakesddight ininflictingwoundsuponlife?

Rishi Aurobindo waslooking for the possibility of that spiritual spacewhereinrediza
tion of Truth will be complete. Thishe saw through that rhythmic speech which, asthe Veda
putsit, risesat once from the heart of the seer and from the distant home of the Truth, - the
discovery of theword, thedivine movement, theform of thought proper to thereality whichin
thewordsof JamesCousins*liesintheapprehension of asomething stablebehind theinsta-
bility of word and deed, something that isareflection of the fundamental passion of humanity
for something beyond itself, something that isadim shadowing of thedivineurgewhichis
prompting al creationto unfold itself and to rise out of itslimitationstowardsits Godlike
possbilities”?

Ultimate evolutionisthe goa and the poetic consciousness can be one path towards
that. The Rishi poet writes, “ Speech, the expressive Word, has such asummit or absol ute of
theexpressiveWord, aperfection whichisthetouch of theinfiniteuponitsfinite possibilities
and the seal upon it of its Creator.” (FP 313) Word that was perfected in the Vedas by its

*|s Professor Emeritus at Banaras Hindu University and Member, Besant Education Fellowship and TS.
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inspired singers can be called Mantra, Aurobindo says. Inthissensetheterm Mantrais
extended to all such perfected expression —speech that has a supreme or absol ute power.
“TheMantraistheword that carriesthegodhead init” and can perpetuate the miracle of the
supreme utterance. (FP 313).

Towardsavision of spiritua perfect future Sri Aurobindo showsapath: “ At present
the human mind isoccupied in passing the borders of two kingdoms. Itisemerging out of a
period of activeand mostly materidisticintellectualism towardsaprimary intuitive seeking to
which the straining of theintellect after truth hasbeen brought in the very drive of itsown
impulse by asort of dipping over unexpected borders. Thereis, therefore, an uncertain grop-
inginmany directionssomeof which areonly valuableasatransitiond effort and, if they could
bethe end and fina movement, might land usonly inabrilliant corruption and decadence.
Thereisavitdidicintuitivism sometimestaking amore subjective, sometimesamoreobjective
form, that lingersamid dubiouslightson the border and cannot get through itsown rather thick
and often violent lustresand col oursto afiner and truer spiritual vision.” (FP 303). Thereis
possibility of afiner spiritual evolution for Aurobindo. Discussing the place of reasoninthe
supremedesign, Sri Aurobindo said that under theinfluence of materialism thewest triesto
confinemanto hismaterid part and deniesdivineoriginand destiny. Focussng ontheintellect
inVedanta, hesaid, “ God in man isthewholerevel ation and thewholeof religion ... When
Indiarememberstheteaching shereceived from Shankaracharya, Ramanujaand Madhva,
when shereaizeswhat Sri Ramakrishnacametorevea, then shewill rise. Her very lifeis
Vedanta.”?

Those who touch the higher realm of spiritual consciousnessmarvel at theglory of
creation. Swami Vivekananda, when hewasfifteen yearsold experienced God' swondrous
crestion and hewould be surrounded by aglowing light ashewent to deep. PremaNandkumar
writesthat thegreat Tamil poet SubramaniaBharati who wasan admirer and also trand ator of
Swami Vivekanandahad thisexperienceinmind when hewrote‘ The Lord’ sBounty’:

Many ajoy hast thou devised, O Lord!
Throughtheplay of consciousnessin matter
You have designed thiswonderful universe;
Thesemyriad multi-coloured worlds

You have structured interms of beauity.
High abovetheworldsof our seeing

You havereared the Templeof Bliss;
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Andyou havetaught ustoo theway to scaleit
RelyingontheLoveDivine*

Anindication of thepath ahead for humanity isseeninWilliam Blake sart andvison. As
anartist and mystic poet Blakeisseen as' revol utionary visionary and avisionary revolution-
ary’. Blakeviewed thepalitical and socia upheava sof hisday asacosmic battle betweenlife,
manifested as energy, and Death, manifested asrestriction. Blake'slife and work pose a
warning of the dangersintheworld perceived as mechanism and man asamerecoginthe
industrial design. Inhisowntime, itisnot surprising that hewaslabeled asinsane. Blakeasa
spiritual visionary seeksthrough hisart to renew, radicalize and rel ease human potential,
energy andimagination fromthelimitsof laws, inequaitiesandthe‘ snglevison’ of therationa
mind. An independent thinker, he found his way of resisting the orthodoxies of his and
envisonionigthedawn of the* New Age . Thisisnot totake Blakeasanti-intellectua, Blake's
writing celebratestheintellect as part of humanity’srich potential. Thechildinhispoem‘The
Schoolboy’ longstositinLearning'sBower: “I lovetoriseinasummer morn,/ Whenthebirds
singonevery tree;/ ....But togo to school inasummer morn,/ O! it drivesall joy away;...."
Heseverdy criticizestheredtrictiveform of intellectua activity and theingtitutionalization of
learning represented by repressive schooling.®

Blake' syearning for freedom from the repressed potential appearsin hispoem * Eter-
nity’:
Hewho bindsto himself ajoy
Doesthewinged lifedestroy;
But hewho kissesthe Joy asitflies
Livesin Eternity’ ssunrise.
The poem can beread asaprayer for freedom and spontaneity.

“The accessto higher consciousnessisthe purpose of human evolution, and non-
violenceisthe meansto accessthe higher consciousness’, saysA.PJ. Abdul Kalaminhis
book Transcendence: My Spiritual Experiences with Pramukh Swvamiji (2015). Remi-
niscing hischildhood in Rameswaram, hefindsthreedistinctive persondities standing out be-
forehim. They are: Pakshi Lakshmana Shastrigal, who wasaVedic scholar and head priest of
thefamousRameswaramtemple; Rev. Father Bodd, who built thefirst church on Rameswaram
Idland; and hisfather, who was animam in the mosque. Apparently contrasting figures, the
threefriendsdiscussed various problemsfaced by people and trying to find solutionswhile
enjoyingthemorning cup of tea. Muchlater inlife, those conversationsreminded Kalam of the
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beautiful long-standing unity of religionsand cultures. Suchinter-religiousdia ogueand meet-
ingsand arriving at an understanding, he believesisneeded today morethan ever.

Kaamwritesin hisbook that he hasbeen blessed with some greet teachers at differ-
ent stagesin hislifeand hisfather isoneto start with. Hisfather taught him, heremembers, that
one'slifeislikeavessd or aninstrument and that one needsto take with one hand and hasto
giveback withtheother. “ Thereisonly onelight, and youand | are holesinthelampshade,”
Hisfather would say. Kalam recordshisfather lived asmplelifeasit unfolded beforehim but
never lost sight of theunderlying divinity. Throughout hislife, he triedto emulatehisfatherin
thisregard. Hislife experiencesvalidated the teaching Kalam received from hisfather and
grew upto believethat al human beingscarry divinity insdethemsalves, and thet thisrediza-
tion canlift usout of confusion, misery, melancholy andfailure, andindeed guideusonthe
path ahead.

Dr. Brahma Prakash became his other teacher when Kalam worked as a young
engineer with him. Helearnt from himthat how tolerance of other’sviewsand opinionsis
essentid in building teamsand accomplishing tasksthat are beyond theindividual’ scapacities.
Hetaught him that lifeisapreciousgift, but it comeswith respons bility. With thisgift, oneis
expected to use one'stalentsto make the world abetter place, to live an ethical and well-
balanced life, and to preparefor the spiritua life, whichiseternal. Kalam acknowledgesthat
hislifetransformed working with Dr. BrahmaPrakash: “Kaam, if you seethisworld asmean
andrude, itwill interferewith your concentration. Negetivethinkingissmilar to carrying twenty
bags of luggage on atrip. Thisbaggage will makeyour trip miserable, and progresswill be
dow.”

With Professor Satish Dhawan, Kalam worked asaproject director learnt the art of
leadership that agood |eader takestheresponsibility for thefailuresof histeam, but givesthe
credit of hissuccessto hiscolleagues. Kalam was overawed with thisteacher’sacademic
accomplishments. When heasked him the secret of hisbrilliance, theanswer was. “ Academic
brillianceisno different than thebrilliance of amirror. Oncedust isremoved, themirror shines
andthereflectionisclear. Wecanremoveimpuritiesby living pureand ethical livesand serving
humanity and God will shinethroughus.”®

L ater, | met Jain muni AcharyaMahapragya, who mademeredizetheaffirmation of a
divinelifeupon earth and animmorta senseinmortal existence. Hetaught methat our con-
sciousnessisthe birthplace of our ethics. He said, ‘ We know something isright when our
consciencesare clear. Our consciencesare our truefriends . Together wewrote Family and
Nation and arti cul ate two stepsto the process of listening to our conscience—to become self-
aware so that we can connect to our conscience, and to act on what our conscience says.

12



Hisultimateteacher, however, emerged in Pramukh Swamiji whom hemet by chance
or divinedestiny, Kalam wasvisiting Bhuj to review therehabilitation work after the earth-
quake. There he met one disciple of Pamukh Swamiji who asked Kalam aquestion: “After
the detonation of thefirst atomic bomb, Robert Oppenheimer remembered theGita: Timel am
the shatterer of theworld. What cameto your mind after you detonated India sfirst atomic
bomb?’ Thereply that camefrom Kalamwas. “ Theenergy of God doesnot shatter, it unifies.”
And then Kalam wasintroduced to the spiritual leader Swamiji who was an unifier of all
energiestowardsregenerationfor hisdisciples.

Realization dawned on Kalam. Hebecame aware of thebasisfor divinelifeisrecog-
nizing that theeternd spiritistheinhabitant of thebodily mansion: “ That dl thoselivingonthis
planet Earth—around me, away fromme, in my country, in other countries; even other species
and vegetation and minerals—areadl different formsof agreat unity.”

Hebecame aware of the onenessin nature, that one noble material keepsweaving
new garbs. But the question remained in hismind whether thisconstant weavingisfor thegood
of humanity. Kalam recordshisspiritua experiencesbut the most important for himwasthe
profound communication of consciousness between him and Pramukh Swamiji. Inaflash the
vison of aharmoniousworld wasbefore himwhich could end the struggle between happiness
and unhappiness, and peace and war. Kalam realized that theimpossibility of aharmonious
world can beredlized only through the guidance of the Divineand seeing unity inal creations.
A harmoniousworld beginswith aharmoniousinner world. Scientist Kalam clearly elucidates
four stepstowardsthisfiner spiritud future. Theseare: first, searchintheright place, remove
the dust, open your inner eye and see your destiny waiting for your effort to be realized,;
second, socid service; third, through avision of fusion science and spirituality; and thefourth,
creativeleadership. Thus, Abdul Kalam’svision offersapossibility towardsbuilding apeace-
ful and prosperousworld, whereall civilizations coexist harmonioudy and accommodate each
other.

Finer spiritua redlizationin Swami Vivekananda, Sri. Aurobindo, Jddu Krishnamurti
A.PJ. Abdul Kalam and beforethemin Mme Blavatsky, Annie Besant and many othersledto
believe and expound that manisamorta body or amind in appearanceonly butisadivine
soul inreality, aspirit, pureand immortal, the master of matter and mind. The purpose of
human lifeisto manifest thisdivinity through every thought and action—the path to truer
ascendance. Thefollowing Morning Prayer composed by Guru Nanak beautifully captures
theblissof communionwiththeAlmighty:

ThereisOne God
Heisthe SupremeTruth.
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He, the Creator.

Iswithout fear and without hate.
He, the Omnipresent,
Pervadestheuniverse.

Heisnot born,

Nor doesHedieto beborn again.
By Hisgrace shat thouworship Him.
Beforetimeitsdlf

Therewastruth.
Whentimebegantorunitscourse
Hewasthetruth.

Evennow, Heisthetruth

Andevermoreshdl truth prevail ./
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THEFUTURE OF THEOSOPHY*

By P. KRISHNA**

I ntroduction

Wemust distinguish between Theosophy and the Theosophica Society. Madam Blavatsky
said in The Theosophical World, Vol. 3 (1938):

“Theosophy isdivinewisdom —thewisdom religion—thevery essence of philosophi-
ca andtheigticinquiry. Itisof thegreatest antiquity andisthesourceof every religion.
Theosophy isnot ardligion, but religionitsalf, the onebond of unity whichisso univer-
sal and all embracing that no man (as no speck —from gods and mortals down to
animals, the blade of grassand the atom) can beoutsideitslight.

Theosophy isthe shorel ess ocean of universal truth, love and wisdom, reflecting its
radiance on earth while the Theosophical Society isonly avisible bubble on that
reflection. It wasformed to assist in showing to men (and women) that such athing as
Theosophy existsand to hel p them ascend towardsit by studying and assimilating its
eterna verities. It hasno wisdom of itsown to support and teach. It issimply the
storehouseof al truthsuttered by the great seers, initiatesand prophetsof history and
of pre-historicages’.

Accordingly, thefoundersof the society prescribed the motto for the theosophical soci-
ety: “Thereisnoreligion higher than Truth”. Thismeans Theosophy, likethelawsof Nature,
standsfor universal and eternd truthsand atruetheosophist isonewhoisin quest of redizing
thesetruthsand thereby coming upon greater and greater wisdom. Thesetruths, likethelaws
of Nature have no futuresincethey are eternal and universal. They do not change or develop
withtime. What hasafutureisthe Theosophica Society, depending on how we, themembers
of thesociety, grow in our wisdom.

Knowledge and Wisdom

Wisdomisdifferent from knowledge; it cannot be acquired like knowledgefrom books
or lectureswhichimpart ideasand anintellectua understanding. Intellectual understanding
changesour opinionsbut it doesnot transform our consciousness. By reading about what the

* Special talk on the theme of the seminar delivered on 5 Feb. 2016 at the Section HQ.
**|ife Member of the TS and Trustee of the Krishnamurti Foundation, India
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Buddhasaid and what other scholars have written about what he paid, one can become at
best a Professor of Buddhist philosophy but the Professor isnot the sage. The Buddhacame
upon aconsciousnessthat wasfreefrom all sorrow, conflict and negative emotionsand thus
flowered inlove, compassion and non-violence. The Professor does not have such acon-
sciousness. Theosophy, asareligiousquest, isaquest for thetransformation of consciousness
and that requires self-knowledge, whichisthekey to wisdom.

TheBuddhainthe East and Socratesin thewest pointed out morethan two thousand
yearsago, the need for self-knowledgewhich isthe perception and discrimination of what is
trueand what isfalse. Such perception endsall illusion thereby ending all disorder in con-
sciousness. Socrates stressed thefact that thereisonly onevirtueandit isorder in conscious-
ness. To come upon such order onehasto end al disorder which arisesfromillusionsinthe
mind and illusion can be ended by discerning what istruefromwhat isfalse. Thereforethe
quest for wisdomissynonymouswith the quest for truth, which isthe essence of Theosophy.

Onemust distinguish here between the knowledge of thetruth and the reali zation of
that truth. Theknowledge of thetruth actson our ideas but not on our consciousness. Itisthe
re-discovery of thetruth, through one'sown expl orations and perceptionsthat endsillusion
and transforms consciousness. By illusionismeant something our mind takesto betruewhich
isnot afact of Nature; itismerely aconstruct of thought which hasbeen accepted astrue. It
a so meansone may begiving alot of importanceto something that hasvery littleimportance.
We acquiretheseillusionsfrom the environment in which we grow, whichisdifferent for
differentindividuals. Itistheseillus onsthat divide usasweare often attached to themand call
them*my religion” or “my culture” or “my values’.

Themindisthusconditioned differently in each individua and unlesswequestion our
own conditioning and examineit wedo not discernwhat isfact fromwhat isillusion. Socrates
therefore stated, “ Anunexamined lifeisnot worth living” and Madam Blavatsky said, “ The
mindisthegreat dayer of thered. Let thediscipleday thedayer”!

Truth here does no mean an accurate description of what took place or alogical
conclusion; it comesinto existencewhen aconsciousnessperceives‘ what is , namely thefact,
without any distortion. Thisrequiresfreedom from our conditioning sincethe conditioning
colours perception and distortsit. The perception isthen holistic and not from aparticular
point of view.

The Nature of our Illusions

What isthe nature of our illusions?At the most superficial level theseare supergtitions
which createalot of un-necessary fear and which go away evenwith scientificinquiry whichis
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apurely intellectual inquiry. Deeper than theseare cultura illusions. Theseincludereligious
beliefs, casteism, nationalism, attitudetowards persons of the opposite sex, va ueudgments,
preferencesof food and dress’ etc. Thesevary from cultureto culture and produce likes/
didikeswhichinturnlead to groupism, division and violence. Only by observing thisprocess
operating in onesalf and understanding how it creates division can onefree oneself from divi-
sion and discover brotherhood of humanity. So long asthisprocess of attachment toone's
own culture, religion, nationality and values continuesin our consciousness, the concept of
universa brotherhood of humanity remainsonly abelief or opinion held by themind and never
becomesafact. Therefore, to be atrue theosophist one must free oneself of thisdivisive
processinoneself. Whenthisisdone, differencesare perceived only asdifferencesand do not
createdivision asthey do not producefeelingsof likeand didike.

Deeper still areillusionswhich psychologists call complexes. A manwho hasbeen
deceived in love can generalize from that experience and become awoman-hater. Fear of
authority, hierarchy, fedingsof hurt and flattery dl belong to such psychologica illusons. They
giverisetofear, anger, hatred, jeal ousy and ahost of other negative emotions. It needs deep
inquiry into oneself to perceivetheseillusonsasillus onsand end them, sothat themindisfree
of such negative emotionsand becomes peaceful.

Deeper till lieswithin usthefeding of being aseparateindividual , which sagespoint
outisasoanillusion. The Buddha, after exploring hisown consciousness, said, “ Thinking
exigsbut thethinker isnot found” . Itisour identificationwith our own body and memoriesthat
producesthisilluson of being aseparate self. Only sageswho have gonesodeepintheir quest
astoliberatethemsalvesfrom eventhisillusonaresaid to betruly illumined beings, liberated
fromthelimitationsof theego.

Sothisquest for self-knowledgerunsvery deep. Thesagesaretelling usthat just as
thereiscausation in Naturewhich science studiesto discover thelawsof Nature, thereisalso
causationin our psyche. The negative emotionswhich create disorder in our consciousness
arisefromillusionsinour mind. They canthereforebeended by ending theillusionsthroughthe
quest for truth. When one seesthefa senessof anillusonfor onesdlf, theilluson endsand so
doesthe corresponding disorder in our consciousness. Thislearningisvery different fromthe
accumulativelearning of knowledge. Self-knowledgeisthereforeaprocessof unlearningthe
false. Thedifficulty isthat themind that isinillusionisnot aware of theillusion becauseit
considersthat to bethetruth. Soitisimportant to doubt every conclusion, every opinion, and
learn through self-observation whether it is based on facts or on some construct of thought
which hasnot been questioned. That requiresapproaching oneself afreshwith alearning mind.

Each one of ushaswithin our consciousnessboth the persona self whichistheresult
of our personal experiencesand environment inwhich we have grown and also theuniversal
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capacitiesof awareness, inquiry, loveand compassion. Itisimportant to go beyond thelimita
tionsof thepersond salf and explorewhat istrueand what isfa sethrough impersonal aware-
ness, attention, observation and intelligence, Madam Blavatsky writes, “ The personal self is
thecreature of itsenvironment and thedave of physical memory”.” Theknowledge of thesdlf
(kamarmanas, the brain-mind) isbased on memory and on the past. That whichwecall * char-
acter’ istheresult of genetic characteristics; experienceslivedin our contact with theworld,
family etc. Theindividua isconditioned aso by culture, hormona function and by tendencies
accumulatedin previouslives’. “ Asphysica man, limited and trammeled by illus onscannot
reach thetruth by thelight of histerrestrial perceptionswesay. ... Hehasto know himsdlf, that
isacquiretheinner perceptionswhich never deceive before he can master any absol utetruth.
Absolutetruthisthe symbol of the eternity and no finite mind can ever grasp the eternal”
(Collected WritingsVolume 9 p.39).

Conclusion

Thisthenistherea work of amember of the Theosophical Society if heisto become
atrue Theosophist. Thefirst stepinthislearningisto beawareof thelimitationsof the persond
sdlf withinusand not toidentify onesdlf withit. Itisthisidentification and attachment to the
personal self which congtitutesthe prison of theegoinwhich ahuman beingistrapped. Itisthe
greatest barrier tothe quest for truth because it makesthe mind into apersona lawyer dways
defending meand themine. Itisnot really in quest of truth, but is seeking satisfaction and
victory for the personal salf. Itistheroot cause of al disorder in consciousnessand therefore
iNsociety.

DoraKunz, oneof the past Presidents of the Theosophical Society of America, saidin
1955:

“Therearethousandsof membersof theT.S. but therearevery few Theosophists. It
isvery easy to sign apiece of paper and say youwant tojointheT.S. and that you
believein brotherhood; but brotherhood issomethingwe should liveinstead of talking
about it. The T.S. isatesting ground for brotherhood. It isthe placetolet ourselves
grow, tolet ourselvesunderstand that we are not to be dogmatic, to let ourselveslearn
to get along with one another whether welike oneanother or not. You must bewilling
to havedifferences of opinion; you must bewilling to stand the acid test, evenif you
arecaled names’.

Theosophy demands such acommitment to the quest for truth beyond the personal
sdlf. Thefuture of the Theosophical Society depends on how committed itsmembersareto
thisquest. Thetruthsof Theosophy are eternd, thereforethey have nofuture; itisour future
and that of our society which dependson how far weareableto redlizethosetruthsinour life.
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LOOKING AHEAD

By SHIKHAR AGNIHOTRI*

L ooking ahead isasubject which dea swith the very existence of someoneor somebody
orinthiscasethe TS, becausewearein achanging world. Everything ischangingwithinand
without. So, thisisto be constantly looked into, to remain relevant to the contemporary needs
and requirements but not at the cost of diluting theteachings, instead making them more ap-
pedingtothe prevailing times, taking the help of intuitionif possible.

But we cannot |ook ahead without giving the due attention to the past. Becausethe past
isthe basis of the present and the present isthe seed for the future. From the past | want to
emphasi ze on theamwithwhichthe TSwasfounded. Not inthetermsof itsobjectsbut rather
the approach that isto betaken. And avery good expression of that | read intheforeword to
thesmall but valuable booklet by the name of “Five Messages’ by HPB to American Section.
It says Theosophy commandsusto work for Humanity: that serviceisof aparticular charac-
ter; itsnatureisspiritua; the method whereof istwo-fold:

Firstly, to watch the steps of erring humanity and erect signposts against certain
pitfdls

Secondly, to hold aloft the beacon light of I nstruction which cheerstheweary pilgrim
and inspireshim to make hisvery own the Power which is Peace, and the Service
whichisJoy.

Weadll aretrying to do thisby using thevariousresourcesavailablewhichincludewriting
articlesinthe newspapers, arranging lecturesfor the public and college students etc. Apart
fromthat most of usby thistimeareaware of thefast pace with which thetechnology of the
modern science hasover run our lives. We are becoming so used to it that we just cannot
imagineour liveswithout it. Observing the changesthat aretaking placein our surroundingsthe
first thing that | feel that can better our effort in propagation of theosophy and whichisaready
being doneis, asmuch use of technology aspossible. Becausetoday it ismuch more conve-
nient for aperson to read an update on asocia net working site or e-mail rather thantaking
timeout for atwo day or three day study course, for which may be he getstimeonly oncea
year. For afew weeks now we have been posting the synopsisof our lodge meetingson the
socia net working Site. And believe meit does haveitseffects. It servestwo purposes. Firstly,

* National Lecturer, Indian Section, TS.
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the memberswho could not attend the meeting al so can read the synopsisand at | east get an
ideaabout the subject. Secondly, those who are not yet members but who areinterestedin
such subjectsare a so attracted to study.

Atthenationa andinternationa level wehavea ready seen aconsderable devel opment
inthisdirection. Thelndian Section now hasawebpagewhichisvery informative and sugges-
tivewith detailsof all the Federations, the magazines, the booksand upcoming eventsetc. And
thisismost astonishing effect of thetechnology, if properly used, that it tendsto developinus,
among the members of different geographical areas, asense of connectedness, a sense of
family whichisthereal sourceof strength of the Society. Previoudly it used to happen only
during convention or astudy camp or through | ettersthat membersfrom different areashap-
pen to meet or communicate. But now everyoneisjust aclick away and no doubt it does
make the bond of friendship stronger by removing theignorance about the other, ignorance
that breedshesitation.

Butisthat enough?Yesit istruethat by making Theosophy morevisible by various
meansitispossibleto givearay of hopeto thosewho have developed their mental facultiesto
some extent and have faced or facing their share of highsand lowsin lifeand looking for
answers.

But thereisagreater challengewhenit comesto those, who dthough having areligious
bent of mind do not think that such teachings can beimplementedindaily lifeby an average
householder. That, it isthework designated only for somegreat soulsand weareherejust to
worship them. Itisthismentdity that we havetofight, within and without, becauseit doesnot
alow usmakeawhol e hearted effort. Thiscomesup very often during the day-to-day conver-
sationsthat emotionslikeanger, irritation, greed, etc. are part of human nature and cannot be
got rid of. Why thismentality has become so common?Basically thereisatendency of the
mind to compareitsalf with its surroundings and when the mind seesthemgjority goingina
particular direction it assumesthat to bethe correct path and to make the matter worseit does
not find any red lifeexamplesinitsimmediate surroundings.

Inthiscase, thework asatheosophistisal themoredifficult because unlike someother
organizations, thereisno uniform set of rituasor way of greeting by which atheosophist can
be recognised whichisalso the beauty of the TS asit hascarefully kept itself freefrom any
creed. At thesametimeit isthetest that atheosophist hasto solely depend upon hisbehaviour
or character to convincingly convey hiswords. Becausethisbehaviour or character isnot just
limited to thelodge or the campusof the TS. It extendsfar and beyond. It permeateseach and
every aspect of our daily life. And it is the behaviour and character of aperson whichis
perceived first by the surrounding people.
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We may say that thisisnothing new. We have been doing thisfor long. | too think the
same. But | am sureweall understand that there areno short cutsto thiswork. Anditisinthis
“dncereeffort making” processthat one devel opspatienceand perseverance, hopeand strength,
love and wisdom, which beginsto reflect outsidein theform of variouseffortsandinitsturn
strengthensthe organization.

Many of usheremay assert thisfact by their persona experiencesthat whenwebeginto
work on ourselves, with every step that we take ahead we see someone asking for assistance
fromthe step that weleft behind. For thessimplereason that Onelife pervadesdl and dl units
of consciousnesshavethisinherent thirst for Growth, and if thereisalittlebit of progressmade
a someunit, theother unitisautomatically directed towardsit. That ismy understanding of the
statement, “ wherethereishoney, the beeswill come.”

Andthisistheonly way tofight thispessmismor inertiathat idealsarefor worshipping
and not for living. And it can sart right wherewelive, whatever stuationswearefacing. This
attitude compl etely removesthe doubt that what istheva ue of my effort asamember?That is
why | wishtoincludethefollowing statement by Col. HSO. Hesays:

“1 wishthat everybody inthe society could realise how certainit isthat those Great
Brotherswho are behind our work keep avigilant eye upon all of uswhowithapure
heart and unselfish mind throw our energiesintoit.”

I do not think we can ask for any more persuas on about the significance of evenasmall
effort madewith an dtruigtic attitudefor the society.

Another kind of inertiathat very often overcomesusasamember isthat it isthejob of
theofficebearers, whether at thefederation or the sectionlevel to do everything. Yes, itistrue
that the growth of aunit dependsalot on the enthusiasm and ability of the office bearer but
each and every effort, however smdl, by any member bearsan equa significancebecauseitis
not the President or the Secretary of the TS or a Section that comesin aday-to-day contact
withthe people. It isthememberslike you and mewho arethe ambassadorsof the TS. Sowe
canvery eadly estimatetheamount of responsibility that lieswith usasanindividua that how
wewould liketo represent Theosophy and the TSin our surroundingsand here comesthe
importanceof alodge.

My persond view isthat athough the headquarterswhether nationa or internationd have
adggnificant roleto play asanucleusby being asource of inspiration and vitdity but alodgeis
that organ of the society which dealswith theimmediate surroundings on aday-to-day basis.
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Although everyoneisnot destined to work at the headquartersdueto individual karmathe
very same karmagives us an opportunity to work with similar zeal and enthusiasmin our
lodges, if wearewilling.

A lodgeisthat nucleuswhichisthevery sourceand achanne of subtler formsof energies
and without adoubt ablessing for that society or area. So, an effort isto be made conscioudy
to have more and more of such vital nucleuses. We may think that easier said than done. Of
courseitisnot easy. A lot of effort hasto be put in. And here comestherole of thelodges
which are old enough who can give birth to new ones, not asareplacement but asasupple-
ment. Itisnot any quick fix or short cut that will offer usto strengthen usasan organization. In
thewords of HPB to WQJin 1888:

“Themultiplication of local centresshould beaforemost considerationinyour minds,
and each man should gtriveto beacentre of work inhimself. When hisinner devel op-
ment has reached acertain point, hewill naturally draw those withwhom heisin
contact under the sameinfluence; anucleusisformed, round which other peoplewill
gather, forming acentrefromwhich higher influencesaredirected.”

To givean examplel feel that ten centreswith seven members each ismuch more
beneficent, than having one centrewith 70 members. Onthefirst ook it seemsthat agathering
of 70 membersat one placeisalot better than seven membersbecauseweall are aware of
how the power of thought increases geometrically with the number of people. Very true. But
on giving it adeeper look we can easily make out that dueto various deterrentslike old age,
lack of conveyance, timings, traffic, travelling timeetc. out of that 70 only 10-15 areableto
attend theweekly study meetingson aregular basis. Therest of thelogic becomesvery clear
that if thereare more number of centres, strategically located, may be not asociety building,
the meetings can be done at some member’shomeon arotationd basis, whichisvery practi-
cal, wewould beableto deter the deterrentsthat wejust talked about and not only the number
of membersattending thestudy will increasebut alsoit will makeitsinfluencefdtinthat areaas
well.

Thereisonemore aspect to thiseffort of ours. And that aspect isMotive. What isthe
motive behind doing al this? Because being the students of theosophy wedl know that it isthe
motivewhichistherea weaver of karma, whether individualy or collectively asan organiza-
tion. So how are we looking ahead? Arewelooking ahead asa CEO of acompany does?
That is, how to make more and more profit. Profit inthis case, being the number of members.
Or | want to do thisbecause“1” am related to thisorganization and in which case“1” ismore
important than theteachingspromulgated. If that isthe only purpose, then it may not beenough.
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How canthat be, if the essence of theosophy isaltruism. Isthisnot abetter motive; “to bring
theosophy to more and more peoplewhether or not they become member. To bring thelight of
theosophy to the soulscaught in between the brutal materialism and exploitative spiritualism.”
Alsonot because“1” am related to the society but becauseit istheright thing to do becausethe
TSwasfounded asachannel for diffusing the knowledge of Theosophy and student of the-
osophy can very easily identify that the teachingsand principles of Theosophy areALL IN-
CLUSIVE. Andonly that whichisal inclusive could offer asolution to any possiblesituation
whichiscaled aprobleminany aspect of lifeof anindividual, society, country or the planet. If
that, selfless devotion to the cause of theosophy be the motive then we generate aforce
beyond the mental planewhich practically moves unopposed and which as per the law of
retribution will bring itsconsequences. The consequenceswhichwill not only be positive but
adsolonglagting.

Asfar asthemembershipisconcerned | fedl therewill always be sufficient embodied
soulsto continuethework of the TSwho by their karmic link, whether to the society or the
teachings, will get attracted towardsit and many of usmay be having thereal life examples
how someonejust saw the board of the theosophical lodge, contacted theright person and
very soon becameawilling student of theosophy.

L ast but not the least, working together for some social cause also tendsto bring the
memberscloser and TOSisreally anassetinthis. Soidedly | fed that with every TSlodge
either thereshould beaTOSgroup aswell or if not aformal group then at least the TS|odge
should engagein some TOS activities. Becausethen asagroup wetry to make theosophy a
living wisdom which makesthe bond stronger among themembers.

Weall canand are contributing inthiseffort, whether by sharing our timeor finances, by
giving alecture, by writing an article, by actsof charity, by spreading thetheosophical litera-
ture, by attending astudy class, by starting astudy centre or alodge, by meditation or by any
other meansavailable.

Andvery clearly thishas been stated by HPB:

“Thefuture of the TSwill depend almost entirely upon the degree of selflessness,
earnestness, devotion and last but not |east, on the amount of knowledge and wisdom
possessed by those members, onwhomit will fall to carry onthework.”
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THEOSOPHY AND THE MAKING OF INDIA

ASANATION
By RACHNA SRIVASTAVA*

The Theosophical Society has been working relentlessly for the past 125 yearsin
Indiawith itsmotto of * Satyannasti Parodharmah’. The motto which waslived by Dr. Annie
Besant, who gave up so many comfortsof her life; easier and known pathsof lifeto embrace
paths unpersued; who gave up her family, even her country, in pursuit of the Truth.

Itisvery apt for usasmembersof the Theosophica Society tointrospect and reflect
onthe course of action so far and from hereto our future path and goal.

Lately therehasbeenalot of discussion ontoleranceandintoleranceinIndia, alega
tionsand counterall egations have been levelled against each other by thetwo groups. It wasall
politicaly motivated or not, inthewake of Bihar eections, we cannot and need not gointothis
debate but what comesout of thiswholedramaistheideathat areweagain Marathi, Gujrati,
Tamil, Punjabi and Bihari and not Indian? The question that Dr. Besant had raised almost 100
yearsagoisstill looming largeover us. The question was, “whereisthe manwho says: “I
belongto India, sheismy motherland and her interestsareming’”.

With Dr. Besant’sthisquestion | begin my paper. Through thispaper, wewould try to
find someanswersto afew key questions:

1. What isnation and nationalism?

2. lsn'tIndiaaNation?

3. What arethe chalengesthat IndiafacesasaNation?
4. How theosophy addressesthese challenges?

L et usnow deliberate upon thefirst question what isanation and nationalism and what
goesinto the making of anation.

Nationalismisafeding. It saway of corporateliving and thinking. Itisan abstract idea
which knowsno physical boundaries. Swami Vivekanandadefined nationalism and freedom
asarising from an understanding of self that stressesuniversality of religious experience.
Swamiji’ sviewson nation and nationalism can be summarised inthesewords—1. Thestrength

* Associate Professor-Political Science, Vasant KanyaMahavidyalaya, Varanasi.
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of nationisin spirituality. 2. Each nation representsonethemeinlife. 3. Common hatred or
loveunitesanation. 4. Theability of nations dependson the goodnessof man, and 5. Nations
must hold to their national institutions. According to J.S. Mill theroots of nationalism are
nurtured by peoplewho shareacommon identity intheform of historical memories, pride,
humiliation, pleasure and regret attached to commonincidents of past.

A nationisasocial concept used to designatelarger groupsor collectivesof peoplewith
common characteristicsattributed to themincluding language, traditions, customs, habitsand
ethnicity. Itisacultura-political community that hasbecome consciousof itsautonomy, unity
and particular interests. A nation isnot acasual conglomeration but astable community of
people. Itisformed asaresult of lengthy and systematicintercourse, asaresult of peopleliving
together generation after generation. Itisformed onthebasisof acommon language, territory,
economiclifeand psychologica make-up manifested inacommon culture.

Nationalismisashared group fedling seeking independencefor itscultureand/or ethnicity
that holdsthat group together. Itisabelief/or political ideology that involvesanindividual
identifying with or becoming attached to one’ snation. It involves national identity by contrast
withthereated concept of patriotisnwhichinvolvessocid conditioning and persona behaviours
that support astate’ sdecisionsand actions.

Two major bodiesof thought addressthe causes of nationalism:

1. The modernist perspective describes nationalism as a recent phenomenon that
requiresthe structura conditionsof modern society inorder to exist.

2. Theprimordialist perspective describes nationalism as areflection of the ancient
evolutionary tendency of humansto organizeinto distinct groupings based on an
affinity of birth.

Themodernist interpretation of nationalism perceivesthat nationalism arisesand flour-
ishesin modern societiesthat have industrial economieswhich are self-sustainable, havea
central authority capable of maintai ning unity, have acentralized language or agroup of lan-

guages.

Insimplewords, we can say that nationalismisaway of corporateliving and thinking.
Thisiswhat makesit different from state. While stateisaphysical entity which hasaterritory
with peoplelivinginit, and asovereign government ruling over it. Nationisan abstract entity,
nationalismisafelling which can be seen only through the actions of the peopl e sharing the
commonfeding.



Swami ji’sviewson nation and nationalism that were earlier mentioned have somevery
important postul atesfor uswhen me attempt to answer the second questionwhichis: ‘lsn’t
Indiaanation? Strength of nationisin spirituality. Common love or hatred unitesaNation.
Nationsmust holdtotheir nationa ingtitutions.

No, Indiawasnot anationtill themiddle of 19" century. It wasnot acohesive society. It
wasdivided into several statesruled by variousdynasties. Britishrulewith itsexploitative
policiesbrought Indiansonacommon platform. Just as Swami i had said common hatred or
love unitesanation. Indiabecame anation united by common hatred against British policies.
Themeasures adopted by British government inIndiato facilitateitsown rulebrought Indians
together, faceto face with each other and peopl erealized that they have common sufferings
and theroot cause of their suffering wastheforeign rule. Rail, postal services, education
brought Indiansfrom north to south and east to west together. They became part of agarland
joined by the thread of nationalism. Till 1947, Indiawas not a State, asit did not have a
sovereign government but it wasanation. It was madeinto anation by reformerslike Ragja
Ram Mohan Roy, Swami Vivekananda, Gurudev RabindraNath Tagore, Gokhle, Tilak, Gandhi
and Dr. Besant and Theosophy. Thesereformersevolved anideaof an Indian past to meet the
Britishchalenge.

To quote Dr. Annie Besant “ scepticism and materialism had eaten out the life of the
nation. The crowdsof the so-called English-educated classwerefollowersof Huxley, Mill and
Spencer, and had entirely forgotten their own literature, were contemptuous of the past and
holeplessof thefuture.” Shesaysthat peoplehad lost nationa spirit and shewastoldthat India
wasdead, while Dr. Besant was saying that Indiawas not dead, but sleeping. Owing tothe
effortsof Great Socid Reformersof 19" Century, I ndiabecame aNation but in post-indepen-
dencethisfedling of nationalism wasfractured. Whileearlier Indiawasnation but not aState;
post-independence Indiabecame a State but was no longer aNation.

Dr. Besant in her two articles—‘ The Work of the Theosophical Society inIndia and
‘Theosophy and theRaising of India’, compiled in the book The Birth of New India, makes
an apt diagnosis of what ails Indian nationalism and suggeststhe corrective measurestoo.
What she said amost ahundred yearsago, still holdstrue. Wewill discussthisunder question
four inmoredetail.

Now we cometo question number three—What arethe challengesthat Indiafacesasa
nation today?

Asthetopic of the Seminar suggests, we can pausefor some moments and reflect upon
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the past but must march ahead with afirm strideto make the present and future better. Sovery
briefly wewill point out the challengesbefore I ndian nation and focus more on diagnosisand
right medicinefor theallment. So, the challenges, aswe can all see, beforenation buildingin
Indiaare—communalism, regionalism, intol erance, economic disparity, casteism, lack of mo-
rality, political and financial corruption, lack of good governance and some external factors
liketerrorism. Thesefactors haveled to the decay and degeneration of Indian Nation. What
can bethe corrective measures, what to do to make Indiaastrong Nation. Why after more
than 65 yearsof Independence, of themaking of Indiaasa State, we haveto ponder uponthis
question of Indian Nationhood. We have acommon language, aconstitution, asovereign
government, yet that consciousness, that socia structureislackingwhich evolvesaStateinto
aNation.

L et usnow cometo looking ahead; to how can theosophy contribute to the making of
IndiaasaNation.

Dr. Annie Besant in her two articles‘ TheWork of Theosophical Society inIndia and
‘Theosophy and the Raising of India had very succinctly diagnosed asto what caused India's
decay asanation and what Theosophy can do andwasdoinginthisregard. | findthisanaysis
still relevant, so | present it before you as a path, as a plan for the present Theosophical
Society to walk upon, act upon.

Weall know that ancient Indiawasamighty nation, prosperous and wealthy, with arts
and manufacturers, with the practical scienceof life, withlofty intelligencethat gavelndiaits
mighty literature and philosophy, itsmarvellous spiritua treatises. Alongwith mighty religion
and magnificent intelligence, therewasavast materid prosperity. Thismaterial prosperity was
so great that even after centuries of invasion and conquest, Indiawas awealthy nation, so
wedlthy that, to usethewordsof Phillimore, “the droppingsof her soil fed distant nations.”

Thethreepillarsof India snationhood were—religion, intelligenceand materia prosper-
ity. Thethree elementseventoday form the basis of nationhood. However, just asin ancient
India, in modern Indiatoo, these pillarshave decayed, have taken downwards step. Out of
thesethree, spirituality wasthefirst to step downwards. And then, learning, lofty ideaslost
their originality. Therewasadecay of creativeintelligence. And withthis, intelligence of the
nationtoolog, itscreative power, origindity, itsinspiration. Thethird step wasin thegradual
lossof materia prosperity. Her arts, nolonger fostered by religion andintelligence, gradually
lost their beauty. Her industriesno longer guided by keenintelligencegradualy grew wesker.
Andwith these decayed the material prosperity of theland.

35



AsDr. Besant says, “ Such arethethree steps of the national decline. First, spirituality,
second, thehigher intelligence; and third, materia prosperity. If Indiaistoriseagain, if sheisto
stand high among the nations, how shall that be conducted? By retracing the past, by remount-
ing the past stepsin order. She must begin by reviving the spirituality, theroot source of all.
Then shemust build and revive education and when spirituaity isre-established, when educa-
tioniswisely chosen and wisely directed, then therestoration of the national prosperity is
inevitable’.

Aslong asreligion was mighty, the nation flourished, when religion decayed, the nation
decayed. Thereason behind thisisnot emotional but rational. Then, the question arises—what
isthefundamental truth of religion?Itisthe Unity of the Self. OneLifeinAll. With thisredliza-
tion only, anation can liveand grow. It bringswith it the readinessto subordinate, private
interest to the common good, thereadinessto sacrifice onesdlf for the sake of thelarger self of
the nation. You can not have anation, when the members of the nation do not recognizethat
the country hasgreater claim onthem than any narrower circle.

When each man thinksfor himsdf, fightsfor hisown ends, followshisown aims, seeks
hisown interestswithout regard to the common interest, that nation isadying nation. Themen
wholiveonly for themselvesaredaves. Noliberty ispossibleuntil character isbuilt and man's
senseof duty to the country rulessupreme. That sense, the civic virtuesgrow out of religion,
thereligion which recognizes, the unity of al, and that nationisasingle body and that if one
organissuffering, thewholeof thebody must inevitably be suffering. Thisnotion of suffering of
man asthesuffering of al, formsthevery basisof theideaof universa brotherhood, oneof the
basi c tenetsof Theosophy; and of Nation building.

Theosophy isawaysteaching thevalue and essential identity of al religions. At present
thevariousreligions separate | ndiansinto more or less hostile camps; Theosophy withits
message of peace, can bind theminto one. Within Theosophy followersof dl religionsmeet as
brothers. Each remainsfaithful to hisreligion but respectsthat of hisneighbour. Thefriendship
of all religionswhichisessential for the making of an Indian Nation, isaready presentin
Theosophica Society. All religionshave one origin and onegoal ; thisTheosophy isever pro-
claiming and proving. Theosophy instead of seekingtoignorereligion, strengthenseachmanin
hisownfaith andfillshimwith love and respect for that of others.

A nation can bebuilt only through man making/character building. Nationalism and free-
dom arisefrom an understanding of self that stressesuniversality of religiousexperienceand
spiritual awakening. Thebasisof Indian cultureisacceptance of goodinal religions. From
timeimmemoria, I ndiahasaccepted with open armspeopleof al religions, racesand cultures.
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Thisiswhy wecdl Indian culturean amalgamation of al cultures. Thenature of Indian nation-
hood can be defined not only by secularism but by acceptance. Thereisamarked difference
between having tolerance towardsall religionsand accepting them. Oursisasociety where
Sufisand Bhakti saintshave brought in acultural acceptancefor each other. Every religion
aimsat making man abetter human being because humanity isthe supremereligion. When
nature’ s best creation man cameinto being (best because only man could evolve hisinfra-
rational consciousnessinto supra-rationa and global consciousnessand could thussurvive
despite being physically weaker than other species), therewasno religion or caste or lan-
guage. Man created language, religion and caste for hisown convenience and forgot thereal
reasonwhy hewas created. Thisindulgencein self, caused socia disharmony and discrepan-
ciesand human beingswere divided. An understanding of thereal meaning of religion and
spirituality isessential to reaffirm Indian nationhood and to move it ahead on the path of
development.

Spirituaity doesn’t mean renunciation of world. Spirituality istransition from egocentric
and rational consciousnessto asupra-rationa and global consciousness. The aspiration or
quest for ahigher globa consciousnessbeyond therationa mind and the scientific and system-
atic approach torealisethishigher consciousnessin theindividual and the collectivity isthe
essenceof spirituality.

TheVedas and Upani shads contai ned ancient Indian spiritud traditions. Thearchitectsof
Indian civilization tried to communi cate thishigher knowledgeto al peoplethroughreligion
and socid organization. But thisattempt failed somewhereinthemiddleand could not reachits
god of givingaspiritua directionto humanlifeand spirituality and religion werereduced to
dogmas. The need of the hour isto rediscover and reshapereigion and spirituality and apply
ittothewholeof theindividual and collectivelife. A belief or philosophy whichisonly materi-
alistic cannot lead to the making of anation. If aNationisto sustainitself, it must havea
philosophy asitsbasiswhich leadsto thewell being and progress of mankind.

Inthisageof globdization, moreand more peopleare seeking amora and mental anchor
to sustainthemselvesin thisfast pace society. They aresearching for their identity which canbe
provided by nationdism, religion and spirituaity. Assuch, thereisneed to givemoreemphasi's
upon theright meaning of religion. Therea essenceof India sreligionand spirituality isinthe
observance of love, service and sacrifice and renunciation. Swami Vivekanandaused to say
that if youworshipanidal itisrdigion but if youfeed ahungry man, if your hep afellow being;
then you arereal human. To see God in othersand worship that God istruereligion.

Another areawhere Theosophy hasbeen contributing and can do even morefor Nation-
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building, istheareaof education. Religiousand moral education isthefundamental for the
building of individua and national character. Assuch, theobject of education should not beto
merely passexaminations, but to evolvethe mental faculty, to make man areflection of divine
intelligence. Indianeedsboth scientific and literary education. A nation owesto itsscientific
knowledge, itscommercia and industria growth.

If Indiahasto regain her greatness she hasto comeback intermswith her spiritual legacy
and again produce men of characters. We need an education system that not only polishesus
from outsidebut alsofromingde. A sysemwhich flushesout our anima propensitiesand hel ps
the human within usto grow towardsdivine. A systemwhich hel psdevel op the Sattwa, Rajas
and Tamas elementsin men. First manifests as serviceto fellow human beings; second as
beauty and harmony; and third isconsciouswill power, strength of fearlessness. And fourth
characteristic essential for human beingsiswisdom, intuition and discerningintellect. These
four characteristicsmakeman different from animalsand make himredizenot only * Dharma’
but also * Svadharma’ .

Thisredlization of * Swadharma’ should bethe purpose of education. * Swadharma' to-
wards Nation, society, fellow human beingsand to oneself or to go even further, teach the
human beingsto liveashuman beingstogether on afiniteearth, aslong ago J. Krishnamurti had
envisioned and then the search for an abstract i deol ogy could cease.

Educationisthemost vital resource of Development. Thequality of lifeof anation de-
pendson thequdity of education giventoitsyoung minds. Educationisthetool which helps
unravel theknowledgewhichisingrainedin soul. AsAlbert Einstein had said, “ Educationis
what remainsafter one hasforgotten what one haslearnedin school.” The purpose of educa-
tionisredlization of self. Thepillarsof education asprescribed by Dr. Annie Besant areliterary
education, technical education, religious, mental, moral and physical education. A childisa
consciousnessborninanew body. Thisconsciousness may bewiser than peopleolder in age.
Assuch education should be chosen carefully. Thetask of the teacher isto help astudent
realize hisconsciousness. Thiscan beachieved only through purity and concentration.

Education should not be commercialized because thenit isreduced to abusinesswhere
student ispaying feesand teacher isselling hisskill. Inthe present education systemthereis
lack of incul cation of good habitswhich gradually taketheform of individual’s character.
Education should be aharmony of Vedant and Science. Religion (religion of brotherhood)
should be the backbone of education. Thiseducation would eventually make self-confident
and self-realized man and such aman asthis seeshisown reflectioninfellow beings. This
educationwill make man slf-reliant.
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Thediscord of our current system of education from theideal isglaringly conspicuous.
Our aim should be nothing lessthan producing strong, believing, vigorousyoung men, sincere
tothe backbone, with not only great physica strength but tremendous mental strength andwith
alarge heart ever ready and eager to servethefellow beings asthe aspects of God.

Education would lead to materia prosperity but thisprosperity should not lead to eco-
nomic inequality. Again religion comesto our rescue. We should not forget ‘ onelifeinall’;
Unity with self and universal brotherhood which our religionteachesus. The practical prob-
lemsof life can be solved withthe hel p of the deeper truthsof religion. For thisreason Theoso-
phy emphasi zes upon religion, upon education and when these two thingsare donerightly,
meateria prosperity follows.

No nation can be strong unlessit hasmen of noble characters, who are patriots, who are
loversof their land. Nation building through man making should be our gospel, themantrato
make | ndiaastrong nation.
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EDUCATIONAS ANINTEGRAL PART
OF LOOKING AHEAD

By ATUAL BHATNAGAR*

Thelndian Section of the Theosophical Society has completed ahundred and twenty
fiveingghtful yearsanditislooking ahead. Dr Annie Besant had cautioned oncethat “ thereis
adanger in every society which existed long enough to becomewheat it was not intended to be
andfollow theworldinitsfolliesand uselessthought”. Thislooking ahead isboth an act of
aspiration aswell asintrospection and a so an act of realignment to realize the Theosophical
Society’sthree objectives. It isan aspiration to outreach the humanity to form anucleus of
Universa Brotherhood. Thisisatimeto introspect the progress made by the Theosophical
Society and its membersin meeting the challenge to understand the process and meansto
achievetheprimary objective* Universa Brotherhood without distinction.” Universa Brother-
hood isastate of consciousness. It isto observe how people seetheworld and think about it.
Itisbeing ableto sensefrom moment to moment how the other personfeels. Itistheability to
tune-inwith concernfor othersand beready to help.

The present day world situation isreplete with insecurity, both physical aswell aspsy-
chological because of greed of someand distrust amongst individualsat larger scale. Indus-
trial, technol ogical and scientific success storiesabound from al quarters. At the sametime,
incompetency to understand, recognize and lethargy in eagernessto removephysical, materia
and psychological suffering of othersiswidespread. Thereisaso anincreasing cacophony of
irresponsible chatter. It isthetimeto recalibrate our thoughtsand actionsand | ook ahead not
with an attitude of being judgementa . Theact of Looking Ahead isto bewith an attitude of an
affectionatelearner.

Thecurrent scenario of theworld withitsfast paced extinction of indispensiblefloraand
faunaa ong with depletion of natura resources, andthedisma state of the humanity isaresult
of incompl ete understanding of how and to what we arerelated to. Our education models
exce inimparting and teaching skillsto survivebut fail miserably inmaking individua sunder-
stand and learntolive. Throughout the history of mankind, there have been severd experimen-
tationswith education. These can be broadly classified as Education to be agood worker,
Education to beagood citizen and Education to be agood person. A good worker education
modd implemented standardized schooling to create punctual, hard working, obedient work-
ersfor capitalist economic growth, defined by productivity and monetary prosperity. A lot of
public schooling today isstill likethis. Theideaof good citizen and education model based on
* Associate Professor, Ingtitute of Medical Sciences, Banaras Hindu University; Member of Kashi Tattva Sabha.
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thisconcept goes back to ancient republics of Indian subcontinent and Greeks. Thegoa was
toform studentsinto respons ble, empowered, thoughtful citizens. Loyalty and responsibility
aredesirabletraitsof thismodel. Thethird model of education attemptsto teach ethics, con-
duct and brotherhood to the studentsto devel op into good persons.

Therearefew striking similaritiesin al these extant educational models. All of these
modelshavean authoritarian attitude of teaching and instruction. Theindividua or achild has
no say in expressing what education is, and why there should be education. Itisall precon-
ceived and implemented without provision for achange. In someinstances, wherereforms
have been suggested, and fortunately few of them being adopted, arewell short of thedesired
outcome. Thereason being that the reforms suggested and incorporated, addressonly the
waysof improving the effectiveness of an education model, exclusively. Thereistoleranceto
little or no spaceat al for freethinking and genuine enquiry. The educational modelstry to
teach Science, Humanities, Technology, and Medicine but stay shy of religion. Religion has
been largely misunderstood and misused to serve ulterior motivesof someindividualsand
groups. It will not be out of placeto remind ourselvesthe motto of the Theosophical Society
“Thereisnoreligion higher than Truth” and observation of J. Krishnamurti that “ Truthisa
pathlessland”. Truthisultimate and limitless. It cannot betaught, it cannot be acquired. It
cannot be defined and memorised. The moment wetry to define, we set boundaries. It no
longer remainsthe Truth. However, Truth can befelt. Valueslike compassion, gratitude, free-
dom and excellence cannot betaught but they can befelt. The educationa modelsmisunder-
stood human valuesto be skillswhich can betaught or talentswhich can behoned. Thislargely
restricted overall growth of mind and love within the boundaries of space and time. J.
Krishnamurti had observed “ Toliveisto berelated”. The understanding of thetruerelation of
onesdf withitself, with nature, with humanity isthe purpose of humanlife. Thissmplefact has
beenignored by the education modelsand educationistsworld over. Thereisvery littleor no
effort made by the educational model sto observe and understand the mutual rel ationship of
Science, Technology, Medicineand Humanities. Theseare still taught in strict compartmental
regime. All so-called model sof education havelittleto dowith education, and are only teach-
ing skillstothe best of their abilities.

Education has been closeto the hearts of TSfoundersand great deal of sustained and
insightful effort and path breaking work hasbeen carried out by TS. Dr Annie Besant had
opined on Education -

“Weareall rough stonesthat need to become perfect ashlars so that we can assume
our proper placeinthe Temple of Humanity. We are base metallic lead that needsto
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betransformed into incorruptible gold by an alchemical processof sublimation. Such
change cannot beimposed from without. Such changeisnot amatter of instruction by
building something into students (‘instruct’ isfrom Latin, meaning ‘tobuildin’). Itis
rather amatter of true education or of leading students out of the darkness of igno-
ranceintothelight of trueknowledge (‘ educate’ isfrom Latin, meaning ‘tolead forth’)”.

Thework of the TSisto becomeaninstrument, atool, to lead forth, to educate. Thus
educationisintegra totheact of |ooking ahead. Exploring and learning together throughout the
process. J. Krishnamurti hasexplainedin clear termsthat :

R Educationisto equip thechild andindividua withthemost excellent technol ogi-
ca, scientificfacts, right senseof understanding of relationshipswithin and without, a
highly devel oped aesthetic sense. The purpose of educationisto alow theindividual

discover thecomplete humanbeinginitsef........ Onewhoisready and keento exam-
ineitsinward being and hasinward understanding, has capacity to exploreandto go
beyond it, and who isgood in what he doesoutwardly........ Educationisto helpthe
student tolovethething heisdoingi.e. doing thingswith clarity, efficiency and affec-
tion.”

Membersof TSand personsinvolved in educating tender and young minds should have
attitudethat of alearner. The educator must befull of feeling to share. A mindful nessthat both
the educator and child arelearning together, they are going through this unique experience
together. AsJ. Krishnamurti had said once” Thechild and | arealready in astate of communi-
cation. Heisgoing to learn because he has confidenceinme.” Before attempting to educate
thechild, one hasto study the child. Dr Annie Besant advised:

“TotheTheosophist each childisastudy., andinstead of imposing hisownwill onhim
and supposing that age and size of body giveright to order and dominate, hetriesto
discussthrough the young body thefeatures of theindwelling owner, and to under-
stand what the Ruler immortal is seeking to achievein hisnew kingdom of flesh. He
endeavoursto aid theindwel ling Ruler, not usurp histhrone, to be an advisor, acoun-
cilor, not amaster. Hetreats him/her with tender reverence.”

Each child should recelve an education suited to devel op his/her particular and individua
faculties. Thechild or auniversity goingindividua will open up to show itsuniquenessinan
environment that i saffectionate and understanding. An authoritative air around theteacher gets
thechild or theindividual fedl intimidated and cocooned.
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The process of education involvesthree steps- Embrace, Engageand Allow. Thefirst
step- Embrace, should be creation of Loving kindness classroom environment. A warm, sup-
portive atmosphere, in which there existsafeeling of safety, of being supported and cared
about, of closenessand connection. The affection of the educator towardsthe students should
bethat of amother having for her child. The educator encouragesthe sameattitude among the
students. Such aclassroom culture provides best atmospherefor |earning, both cognitively
and emotionally. The second step isto Engagethe child or individual by presenting factsona
subject as proposal sand encourage an inquiry into them. The educator may haveto devise
waysto present thefactswithout diluting or distorting them, which may draw attention and
interest of thechild. Let the child explorethevariousfacetsof thefact and al so discovering the
interrelationship of it with other factsand disciplines. Thisway the child comesto know the
freedom and interdependence of thoughts, factsand thingswith each other. The engagement
of thisnature bringsabout clarity in perspectiveof thingsand inone'sactivity. Thethird stepis
toAllow the child to seeand think out of box pertaining toissuesand factsof asubject, allow
the student to become endowed with sensitivity to people, their emotions, their sufferings, and
simultaneoudy to observe onesdlf inamuch deeper and lucid manner.

The progress of the student isto be keenly observed by the educator and arecord may
be kept for future reference. The educator should not get tempted to instill or force down
competition and comparisoninto the student. Thedement of competitioninbuiltinexamination
brings the worst out of us, distorting our personalities, making us more selfish and
unnecessarily aggressive. The adviceof JKrishnamurti on thisisworthwhileto heed:

“Readl learning comes about when the competitive spirit has ceased. The competitive
spiritismerely an additive processwhichisnot learning at all. One of thewaysto see
thistruthisto seethetruth of not comparing. Help the student to seevery clearly,
convey to himtheurgency of thefeeling, do not try to convince him, influencehim, do
not talk to himintermsof condemnation, intermsof agreement, persuasion. Show the
student thefact. Establish thefact. Onceyou have established it, then aright relation-
ship between the student and yourself exists.”
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THOUGHT: THE MOST POWERFUL MEDIUM

By B.K. KAILASH*

I vividly remember the opening remarksin thefirst ever talk | attended intheAnnie
Besant Hall at the Indian Section HQ, delivered by our revered guide and leader Radhaji, as
sheopened with remarks.” Doweknow - what weknow?; (Again repeated) Do weknow?
What weknow;”

And thisday, having been discoursed with wonderful Theosophical Mysteries, it has
struck methat it may beagrandideato practically implement thesetheoretical revelationsinto
our redl life. If yourecall your collegedays, there used to be Practical sessionsinthe Science
L aboratory after thetheory classes. So Brotherstreat measyour Laboratory Assistant of this
Séance Laboratory.

Candidly, et me sharewith you that wearegoinginfor - Nothing new but revisiting
the areas known, but not travelled.

To start with, let’ stogether read out thea gorithm in your hands:

‘ Every oneof our thoughtsispregnant with the power of the spirit which brought itinto
being, that power isconstantly at work. Knowing this, each one of you hasthe possi-
bility of becoming abenefactor of mankind; by projecting your thoughtsinto thefar-
thest reaches of space, you can send out messages of light to help, comfort, enlighten
and heal others. Hewho undertakesthiswork knowingly and deliberately, gradually
penetratesinto the mysterious arcana(Mysterious) of divinecreation.’

That raises a simple but mysterious query, what is a thought? As revealed by CW
L eadbeater, Thought is the most powerful weapon, most equitably distributed to each
one of us, irrespective of our social background, religious background, gender back-
ground, geographical background etc etc. So,once again the question comes what is a
Thought?L et usrecall theimplication of our Ritua recital; “ Mansa, Wacha, Hastabhyam”
(Thought, Words & Deeds). Thesethreewords used by Hindu Religious Teachers, actually
imply asthreetypesof actionsthat we unceasingly performviz; Actions performed through
Mind, Wordsand Physical body, with their power in the descending order. Whilethe actions
performed by Physical acts and Speech have short term results/gravity, the Karmas per-
formed through Thoughtsareever Long-lasting and most grave, we'll seehow. But theques-
tion again appears asto what isaThought? Okay | et’ sresolve thisthrough envisioning our
Body Constitution that Theosophy hasso well explicated. We have our physical body that

* Secretary, Sanatan TOS Group, Noida.
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comprises of grossmatter; we have our Astral bodyof subtler matter that comprises of our
emotions (lower & higher) and then we have our Mental body of still subtler matter that
comprisesof our thoughts. Theosophy hasaso revealed usthat all theseare, inredlity, the
Vibrationsof different Dimensions. Well Brothers& Sisters, right now we' [l not get trapped
with thewords used to explain the phenomena, but envisionit by keeping an open mind or
unconditioned or empty mind asJ. Krishnamurti advised.

So, what isaThought?Well, dealing very simplistically, whenever and whatever we
think, aportion of our Mental matter startsvibrating at adesignated vibration. It becomesa
living body comprising of Menta matter with specific vibrations. Incidentally Thoughtsare of
threekinds, Thought Forms, Thought Entitiesand Thought Elementals. We' |l not gointothe
details, may be someday later, but right now it’ Il sufficeto understand that by creating a
Thought we have actually created aliving body that has life, directability & effect. That's
interesting, but how?We are all part of the boundless Mental Ocean; this Mental Ocean
incorporatesinnumerable menta bodiesincluding yours& mine. Sothethought that | generate,
instantly ripplesaround in the Mental Ocean, liketheripplescreated by astonethrownina
pond, and eva uatesitsdlf with every mental body encountered it and producesaresult. How?
Intheprocessevaluation, if thevibration of the eval uated mental body match, thesubjectis
further augmented in that aspect and if they do not match, it tendsto trigger or initiatesimilar
vibrations. Let'sseeapractica example; an extremely smple statement as“Mr X isacorrupt
person”, hasthe connotationsas:

We now know that thisthought isaliving body of vibrations picked up fromthe Mental
Matter of theoriginator. It haslife, direct ability & effect. So thisThought Body instantly
ripples and reachesthe object i.e. Mr X. It now comparesitsvibrations with thosein the
menta matter of Mr X. If thevibrationsmatch and resonate, it enhancesthevibrationsof Mr
X, thusaggravating the element of corruptionin Mr X. Soit makesMr X worsethan before.
But suppose, thevibrationsdo not match or just matchin periphery, it will induceitsvibrations
and tend to make Mr X’smenta matter proneto itsacceptance. Ineither caseit will aggravate
Mr X, asaso smultaneoudy rippleintheentire Mental Ocean and compareitsalf with every
mental body. It shall carry out the sametask of comparison & effect. Not only that,sincethe
originator hasoriginated thisthought, he hasthe exact vibration of the thought and thusthe
thought will boost hisvibration and make him stronger in the parti cular aspect of thethought.

Do wenoticethat very smplenegativethought “Mr X isacorrupt person” hastrig-
gered such asevere aftermath; On the other hand if it were an opposite thought, say “Mr X
could bean honest person”, al actionsdiscussed shall bereversed?

Still chaotic could be; imagine continuous gossips, that soignorantly areindulgedin,

generate how enormous mal adies. Any wild and dandering statementslike* these police chaps
areso & so” or “Our politiciansareso & so” are actually making the named peopl e that,
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whichwethink of them. Anditisnot | eft at that, the entire manifestation of every beingisaso
affectedinthe process.

We now know that every Thought ismy Action and thisAction becomesa Causewhich
invariably hasan Effect. That isthe Law of Karma, an absolutely immutablelaw.

Here'san extract from* TheMystery of Lifeand How Theosophy Unveilsit”, by Clara
M. Codd:

“Weknow that our actionsare affecting theworld and othersall thetime. They must
affect themin oneof two ways. Either they are hel ping the happinessand progress of
al, or they are hindering them. If our words and our deeds have helped and cheered,
sometime, somewhere, help and encouragement will come back to us. If they have
been unhelpful, selfish, cruel, they will return bringing frustration, tragedy and pain.
They will come back to usthrough the medium of other people, who are thusuncon-
scious agents of the Law which saysthat whatsoever aman sowsthat he shall also
reap, and learn by thereaping................ ”

We, thus, need to be conscioudy aware that working with thoughts can open up extraor-
dinary possibilitiesthat no other activity canever provide. Did | say something?

Universeisechoing your thoughts.
You arereceiving whatever you are sending.
Make sureyou send what you want toreceiveinlife.

| shall wind up with an extract from The Book “Power & Use of Thought” by CW
L eadbester;

Hundredsand thousands of peopl e possesswithinthem latent germsof evil — germs
which may never blossom and bear fruit unless someforce fromwithout playsupon
them and gtirstheminto activity. If weyield ourselvesto animpure or unholy thought,
thewave of forcewhich wethus produce may bethevery factor which avakensthe
germ and causesit to begin to grow, and so we may start some soul upon adownward
career.

So Brothers & Sistersdo weredlizethat with therevelations of today’ stalk, how close
weareto the Third Object of our Society that reads; “ To investigate unexplained laws of
Natureand the powerslatentin man”. Connecting thiswiththeThird Aimof TS, | shall leave
ituptoal of ustoinvestigate further thisextremely useful, powerful, latent unexplained law
of Nature*” Thought” , the most powerful medium, most equitably distributed to each one of
us, irrespective of our background, socid, religious, gender, geographical etc.
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THEOSOPHICAL ORDER OF SERVICE

By T.K. NAIR*

Let usseewhat HPB had said about altruism:

“Hewho does not practice atruism; hewho isnot prepared to share hislast morsel
with aweaker or apoorer than himself; hewho neglectsto help hisbrother man, of
whatever race, nation, or creed, whenever and wherever he meets suffering, and who
turnsadeaf ear to the cry of human misery; hewho hearsan innocent person slan-
dered, whether abrother Theosophist or not, and does not undertake hisdefense as
hewould undertake hisown—isno Theosophist.”*

Then, shementions:

“A cup of cold water givenintimeto athirsty wayfarer isanobler duty and more
worth, than adozen of dinnersgiven away, out of season, to menwho can afford to
pay for them. No manwho hasnot got itinhimwill ever becomeaTheosophist; but he
may remain amember of our Society all the same. We have no rulesby whichwe
could force any man to become apractical Theosophist, if he doesnot desireto be
one.”?

Theword Serviced so meanssacrifice, sacrificefor the benefit of others. “Themanifes-
tation began by an act of Divine Sacrifice”. Itisby an act of sacrifice by theAbsolute, the
Universeisformed. Helimited Himsdlf to aring passnot and manifestation begun. “ Thenature
of that sacrificeisseen by usascong stingin theassumption of limitationsof the matter by the
Immeaterid, inthevelling of the Unconditioned in conditions, in the binding of the Freewithin
bonds..... thismanifestation of lifeisonly possibleby itslimitation, that these mark out the
conditionsof itsevolution; and that just aslife become manifest by thetaking of forms, so by
thebreaking of formsafter formsand assuming new onesdoeslifecontinually evolve.... We
seethat theformisawaysdecaying and alwaysbeing renewed, and that thelife can only find
possi bility of manifestation by thustaking fresh matter continualy into itsdecaying form, and
thus preserving it asthe vehicle of manifestation. Life can evolveonly by thus continually
grasping after unappropriated matter, and appropriating it for the building up and renewing of
itsform. Itisby the sacrifice of the Solar Logosthat the Solar System continuesto exist. By
Himself burning, Hegiveshest, light and energy to Hissystem.” 2 It isby the mere presence of
the Moon that the tides are experienced on earth and thistide benefitstheinhabitantsin a
number of ways. Down onearth al creaturesareliving for the service of others.

* National Secretary of The Theosophical Order of Service; and Secretary, Besant Education Fellowship.
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L et ustaketheexample of aplant say amangotree. It producesmany sweet mangoes.
All of ushavetastedit. Not only we human beings but animalslike squirrels, monkeys, birds,
Insectsand very many creatureseat it and surviveonthefruitsof thetrees.  But haveyou ever
heard amango tree eating mangos? Never. It producesmangosnot for itself but for others.

While producing mango it absorbs CO, from the atmosphere, and give out Oxygen.
CO, isapoisonousgas. If thelevel of CO, isincreased theresultisgloba warming and melting
of iceinthepolar region thereby increasing thelevel of water in ocean and flooding may part
of theworld. Weknow if Oxygenisnot there no plant kingdom, animal kingdom and human
kingdominshort nolifecan exist for morethan 2 minutes. Thetreesabsorb and preservethe
energy from the Sun for the benefit of the living creatures on the surface of the earth. It
protectsthe passerby from the scorching heat of the Sun. Itisnot theend. Itishomefor
many birdsand animalsand though not directly for human beingsalso. Canyouimaginea
housewithout wood? All thesethingsatree doesarenot for any reward or for any personal
gain. What agreat service! Smilarly theriver providesdrinking water for theliving creatures
but it never drink water. Itisserving others. Thisway we canfind very many examplesin
nature. Onthe earth we can find many human beingsaso. They lived asaTheosophist for a
Theosophigt livesnot for himsalf but for others. Peoplelike M ahatmaGandhi, Subhash Chandra
Bose, Abraham Lincolninthepolitical field, Mother Theresainthe humanitarianfield. H P
Blavatsky, H S Olcott, Dr. Annie Besant, Bishop C W L eadbeater, are not strangersto us.
They lived just before us.

“Formislimited, lifeisunlimited. Thereforetheform livesby taking andlifegrowsby
giving. Just in proportion asweempty ourselvesof al that wehave, isthereroomfor
thedivinefullnesstoflow in, andfill in morethan wewereever filled before. Renun-
ciationisthesecret of Lifeasappropriationisthe secret of form.”*

From the standpoint of form, the aspect of sacrificeisthe breaking up of forms, which
feelsthelifewithdrawing fromit; and so we cometo think of sacrificeasanact of pain. This
isbecauseweidentify ourselveswithform. “But whenwebegintolivethelifeof spirit, thelife
which recognizesthe Oneinthe manifold form, then there beginsto dawn upon usthe supreme
spiritual truth, that sacrificeisnot pain but joy, isnot sorrow but delight, that which to theflesh
ispainful isblisstothespirit, whichisour truelife.”® “Having risento that greet height whendll
selvesareknown asone, thedifferent formsisall hisown, Heknowshimselfineach, ... all
arepartsof himsdlf.... Thatisthetrue Peaceand that that doneiswisdom. Toknow the Self
aoneisthespiritud life, andthat lifeisjoy and peace.”® If we could catch for amoment afaint
glimpseof the Spiritud Life, we could understand the worthlessnessof dl that man accountsas
precious. TheLaw of Sacrifice, whichisthe Law of Lifeand the Law of Joy and the Law of
Peace, issummed up intheMahavakya® Tatwamas”. Oncewehaveredized evenjust for a
moment the unity of self wewill haveno repulsionto any of our brother, no hate, nojea ousy
for wewill findin himthe Same Sdf though differentinform.
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Asherealizesthisand knowsthat the only value of the body isto be achannel of the
higher, to bean instrument of that life, hed owly and gradually risesaboveall thoughts, saves
thethought of unity, and feel shimself asonewith the sufferingworld. Then hefeelsthat the
grief of humanity ishisgrief and seesthrough al differencestheunderlying One Sdf. Smilarly,
asyou and | do not recogni ze the difference between one and other, but feel the unity of life
and know that that lifeissameinall and in that proportion shall welivethe Spiritual Life.
Nothing lessthanthisisspiritua, nothing lessthan thisiswisdom, nothing lessthanthisisrea
life

How canwemakethisreal? Only by daily actsof renunciationinthelittlethingsof life,
only by learningin every thought, word and action, to liveand love the unity; and not only to
speak it, but to practiceit on every occasion, by putting ourselveslast and othersfirst, by
always seeing the need of othersand trying to supply it, by learning to beindifferent to the
claim of our ownlower natureand refusingtolistentoit.

Wetalk of thegreat renunciation. Itisnot doneinoneday. They were made over and
over againinthehundredsof lives. They were made by the constant practice of the small
renunciationsof life, by continud pity, by constant daily sacrificesin common humanlife. We
can aso make Great Renunciationsif webegin“indaily life, inour hourly dealingswith our
fellows. ... Itisnot asingle deed that strikes the world with wonder which makestrue
discipleship..... Thelifeof thediscipleislivedinthehome, islivedinthetown, islivedinthe
office, andislivedinthemarket place amid the common livesof man.””

Thusitisseenthat only by service, theactivity of the TOS, onecanraisehismorality and
spirituality, and thereby redlizethe Truth, that Heisin everything and everythingisinHim.

So, Dr. Annie Besant, in 1908, declared asfollows:
“The TS Order of Service

“ A number of membersof the TSfedling thewishto organizethemsel vesfor various
linesof service, to actively promotethefirst object of the Society, | hereby constitute
anorder, tobecalled“ The TS Order of Service”, under the constitution of which
Leagues may beformed for any special purpose onwhich agroup of membersis
agreed, the objectsand bye-laws of such L eaguesto becomevalid, as constituted
under the order, after gpproved by the Central Council. Thefollowing congtitutionis
tentative.

“TheCentral Council shall consist of Fellowsof the TS only, and shall haveitsseat at
Adyar. Itshdl haveasitschief officer the Presdent of the T'S; or someone appointed
by him.”8
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TOSisaphilanthropicinstitution, established to serve without any distinction of race,
creed, sex, caste or colour, nay, to serveall living beings.

IN 1936, at the GenevaWorld Congress, Mr. Jefferey Williamswas appointed thefirst
International Organizer of TOS.® Thefirst Leaguesof Order wereformedin Indiafor such
objectsas Social Brotherhood, National Education and Abolition of Child Parentage, butin
1919 many of them became dormant.®

Beforeindependence, Bro. Jamshed Nusserwarji from Karachi wasthe chief brother for
India. In1941, the Order wassuspendedin India

In 1947, after Independence, the Order wasrevived in Indiaat the International Con-
vention in Varanasi, under the Presidentship of Bro. C. Jinargjadasa.* During theannual
conventionin 1965, inthe general meeting of the TOS, when Radhgji wasthe Genera Secre-
tary of the Indian Section, it was decided to reorganize the order all over Indiaand bring all
activitiesof philanthropic, socid and atruistic typescarried on by individua membersand by
L odgesunder the banner of the Theosophical Order of Serviceand take-up new activities.’?

The President of the Theosophical Society isex-officio Presdent of TOS. TheNationa
Directorsare appointed by the TOS President in consul tation with theleader of the TSinthe
country concerned. TOSgivesutmost importance on aharmoniousworking relationshipwith
theTheosophical Society. InIndiathereareinstanceswhere TOSmembershaveformed T S
Lodges. Onesuchwasinaugurated by our then Acting President. It wasalso decided that
TOSworks should be according to the needs of the Region or place. Itisnot necessary that
abigwork should be started, but what isrequired isthe sincerity and compassionatefeeling
behindit. Theindividuasand groupsare expectedto givether best. Itwasasodecidedinthe
General Body Meeting that we should stress on group work inwhich several membersjoin
hands and enter thefield of activity becausetheindividual work, however big, isnot lasting,
but agroup work, carried on, ontheided of the organization and dedication remainsfor long.
Thusafter 1965, the TOS work was reorganized very strongly. With the passage of time,
TOS became popular among people, whether they are membersof TSor not.

InIndia, the Theosophica Order of Servicewasformally establishedin 1976 andregis-
teredin 1977--78 asacharitable society with its Headquarter at The Theosophical Society,
Indian Section, Kamachha, Varanasi-221010, with definite objects, which werefurther ex-
panded:

1) Tominimizethesumtotal of misery intheworld.

2) Toforget self inworking for others.

3) To eliminate selfishness and greed and Law of market and substitute love and
mutual aid astheruleof theworld.
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4) Tolivetothehighest that iswithinus.

“TheTheosophica Order of ServiceinIndia(1908), Varanas isregistered under The
Regigtration of SocietiesAct 1860; vide Registration No. 803/1977-78 dt. 16.08.77,
by theAssistant Registrar of Societies, Uttar Pradesh, Varanas. Theregistration has
been renewed up to 16.8.2015 videtheir letter No. 2985 dt. 24.8.12, renewal No.
1011/2012-13 of 2012, fileNo. | - 38800.”

TheNationa Committee of TOS comprisesof National Director, The General Secre-
tary, Indian Section as Ex officio member, Secretary TOSIndia, Treasurer, TOSIndia, Asst.
Secretary, TOS I ndiaand four members, al appointed by the National Director.

Thenational unitsof theTOSaredivided into 20 regiona unitsand each regional unitis
further dividedinto groups. Both theregion and group have an executive committeewith a
president, secretary, treasurer and at |east two members, el ected by the general body oncein
every threeyears.

Theregistered office of the TOSin Indiaisat the I ndian Section HQ of the Theosophica
Society, Kamachha, Varanas —221010.Themembershipisopento all peoplewho subscribe
to the objects of the order and are in sympathy with itsideals. There are three types of
membership. Patron membership for thosewho pay Rs.1000/=, Lifemembership for those
who pay Rs.500/=and General membership for thosewho pay Rs.25/=annually.

Further on sacrifice:

When | wasastudent of Std.IX, (1958) the physical Education Teacher of our school,
injected in me patriotism, lovefor mother country. At that timeto methe only way of serving
themother country wasjoining theArmy. So, | told my mother that | wanted tojointheArmy
immediately, without even completing the school education. | wastheonly child of my parents
and my father wasin businessin Ceylon and wasrich at that time. My mother managed to get
oneof my distant uncles, whowasintheArmy and wason leavetotalk tome. Heappreciated
my interest inthe Army and suggested that | could jointheArmy after graduation. | agreed.
Preparatory toArmy training, | joined acollegewheretherewasN C C. After graduation, |
joined theArmy Education Corpsas Education Instructor.

After the training of six months, | was posted to 4 Bn. E.M.E. Training Centre.
Secunderabad with oneweek |eaveto go home. When | saw my mother, | wasredly shocked.
When | |eft her she wasamiddle aged woman, but now | was seeing her asan old woman.
That made methink about her. | decided to sacrificemy interest to beintheArmy for the sake
of my mother. | applied for voluntary retirement and it was approved on extreme compassion-
ateground after enquiry and verification which took morethan oneyear.
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TOS activitiesin India:

InIndiaworkersof morethan 120 TOS groupsare engaged in carrying out some com-
mon and routineactivitiesnamely supply of study material sto needy students, financia helpto
poor studentsand needy patients, distribution of clothesboth new and old duly washed and
ironed, cold drinking water to pedestriansduring summer, wood for fireduring winter, medical
aldsto poor patientsthrough nominated doctors, blood donation and medica camp, aware-
nesscamp, visitsto hospitals, old age homesfor men & women, orphanageswith necessary
itemsincluding fruitsand snacks, supply mobility aids, sewing machinesto poor women for
self-employment, to run free coaching centre, charitable dispensary, yogatherapy, acupressure,
pranic healing spiritual healing centre, and meditation programmes, organizing essay competi-
tionfor school and college students, annual meet, birds & animal welfare, tree plantation
programme, celebration of Dr. Annie Besant’sbirthday, RakshaBandhan etc. and help the
victimsaffected by natural calamities.

We arelooking ahead to have both TSand TOS L odges and Groupsin all the statesin
India. Lastyear (2014) we could form aTOS Group in Jammu & Kashmir. Thisyear we
have promise of onemorein Jammu and another in Uttarakhand.
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VALEDICTORY ADDRESS

By PRADEEP H. GOHIL*

“Looking ahead” in my profession of management isalwaysso excitingthat | wouldlike
to sharemy thoughtson what | look ahead for the Theosophical Society (TS) and themem-
bersasthings stand today.

Thelndian Section of the Theosophica Society was Chartered on 17" November 1890.
Organizationally, the Indian Section can unhesitatingly claim to havetaken abigleap and
devel oped a sizeable network of lodgesin every area of our country. The work of these
numerouslodgesiscoordinated by Federationsat each statelevel. Therearenow 16 Federa-
tionsacrossthe country and about 460 L odges actively occupied in spreading the wisdom of
theosophy. The Indian Sectionisby far thelargest section in the Theosophical world with
morethan 11,000 members. Effortsat propagation of theosophical doctrineand teachingsare
continued with vigour, with propagation and training unitsunder each federation. Theosophica
literatureisbrought out inlarger volumeswith the advent of the society’sown Publishing
House at Adyar. The Theosophical work has been translated into many state or regional
languages so that Brahma Vidya may reach to the common man & woman. Organizing study
campsat various places of the Section and sending national lecturersto deliver talk and to
conduct the study camp on themesrel ated to Theosophy bearstestimony to the plethoraof
activitiesundertaken by the Indian Section, towardsachieving thethreemain objectivesof the
Theosophical Society and carrying the movement forward to aremarkable extent. Though
guestions can beral sed about the quality of membershiptheoverdl picture presentsapositive
image of theIndian Section’sgrowth asan organization.

Someone can certainly question whether thisisall that was expected of usover the
century and a quarter? What methods were adopted to produce better quality members?
Could we not have chosen better and quicker methods? However, all said and done, we
cannot remainignorant of thefactor of thegrowth of individual consciousness. Thereasois
thefact that the two founderswerenot told, by their teacher, what they had to do, how they
had to bring about and qui cken the growth of the Society and other desired results. However,
they weredistinctly instructed about what they should never do, what they had to avoid and
what the society should never become. Thedictate was clear- “to oppose selfishness of any
kind because selfishness bringsabout di sturbance of harmony among people’. So, the biggest
challengewhilelooking ahead ishow to further develop theindividual consciousness so that

universal brotherhood isactually practiced by all peopleof theworld.
* Member, Bhavnagar L odge, National Executive Committee & the Indian Section Council, TS.
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Onething that comesto anyone's mind whilelooking ahead in the context of the Theo-
sophica Society istheconcernfor itsvery limited membership that isnot growing aswell asall
of uswould like, with new and good people not joining usinlarge numbers. But rather than
presenting aproblem before you, let me propose afew possible solutions. Onething weall
need to doisto CHANGE withtime. We haveto accept that thisisachanging world and we
must at least keep ourselvestuned with it aslong asit doesnot conflict with our objectivesand
thebasi c truthswe havelearnt through Theosophy. Wemay haveto embrace some concepts
and ideasthat appear radical to usat first. We must continuously innovateto find practical
solutionsto problemslikequality of membership.

Let metell youalittlebit about another international organization which practicesuniver-
sal brotherhood and whose motto is* Service above salf”. Thetwo may not have much more
incommon particularly becausethat organi zation doesnot have aspiritual and scientific base
aswehave. | amtalking about an organization called Rotary Internationa whosemembersare
called Rotarians. The new generation do not havetimeto travel to the place of the meeting.
The Rotary Internationa think tank met afew timesat different citiesintheworld and decided
to open E-Rotary Clubsor E-clubsin short. The memberswould log ontheir computer at a
specifictimeand day in aweek and carry out the meeting through theinternet. Thisappealed
to theyoung techiesbecause they awaysliked the concept of service, fellowship and Interna-
tiona brotherhood that Rotary practiced. Themembership hasgrownto 1.3 million members
inashort timefromabout 1.1 millionin 2010.

| amjust thinking that the young generation and the techiesare what we al so want asour
members. They appreciate our objectivesbut have no timeto attend thelodge meetings. May
bewe can consider starting E-theosophical Lodgesor E-Lodgesin short. Every week they
can meet at afixed timethrough their computers or mobile phonesand hear our national
speakerson various subj ects close to Theosophy. They can participatein thediscussionand
get answersto their questions. Looking Ahead, E-lodgesmay havethe potentia for asignifi-
cantincreasein membership, mainly of thetechnology savvy younger generation. Let usmake
animproved and interactive website, organize webinars, use computersand internet for our
adminigtration.

The second thing isthat more planned effort isneeded for the propagation of Theoso-
phy. We need not put any pressure on peopletojoin TS. Wehaveimmensewealthintheform
of Theosophical literatureand if asystematic way for the propagation of Theosophy can be
planned and worked out thenwewill succeed to agreat extentinfulfilling our nobleaspirations
to reach out peoplefar and wide. Unfortunately there is no/not much awareness about it
among peoplein general. The propagation of ideasand our work doesnot prevent usfrom
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being selectivein taking membersnor doesit mean putting any pressureon peopletojoin TS.
L et there bemany high quality awareness campaignsabout Theosophy al over Indiaand | am
suretheresult will bealargeinflux of good quality Theosophists.

If wethink that |ooking ahead or theway ahead for Theosophy isdifficult today after it
has spread in 56 countriesand morethan athousand L odgeswith 26,351 members, imagine
the condition when our founders- Madam Blavatsky and Col. Olcott first started thework.
They visited severa placesin India, sometimesby bullock cart inthe heat and the dust, dept
on Railway platformsand on and on to generate awarenessregarding Theosophy.

They found only ahandful of people - may be 2 to 10 peoplewho supported their
cause. But they never complained! They kept making effortsday after day, month after month,
and year after year. That istheway to make Theosophy popular. Arewe doing that today?
Thelooking ahead hasto be done not only by our International President, not only by our
Generd Secretary and the council members, but by each oneof us. If that happens, theresults
will begreat. Solet each one of usstart looking ahead in the context of Theosophical work
and | am suretheway ahead will be clear and wewill achieve our objectives.

Still looking ahead, the next thing that will be needed are funds. The contribution the
I ndian Section getsfrom membership feesisnot enough to meet even the administration cost.
Wewill havetowork out waysfor raising funds.

L ooking ahead, we haveto catch the group of peoplefor our membership that havethe
longest life - that isthe youth of today! We have got to organize el ocution contests and
debatesfor studentsall over Indiaon subjectsrelated to Theosophical valuesand objects. We
can givethem Theosophy Quiz and then give certificatesfor participation.

We can consider organizing aTheosophica Youth Leadership Army Camp and nameit
TYLAC for school and college going studentsin every Lodge every year. It can befor a
duration of 2to 3days. The students can betrained by the experienced memberson |eader-
shipinthischanging world dongwith anintroductionto Theosophy. Againwecangive TYLAC
certificatesand | know that therewill berush of sudentsto attend these camps. Thisway, they
will at least beintroduced to Theosophy.

L ooking ahead, we need our | eadership to motivate acore group of Theosophistswho
will minglewith the studentsand try to understand their aspirationsand objects. They canthen
show them how they can achievethose through Theosophy. We need toimprove our public
relationswhich isdefined asgood work, properly publicized and adequately acknowledged
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by people. We must a so do better mediamanagement so that the reporters convey informa
tioninthemediaafter understandingwhat weare.

Paul Brunton said very el oquently to theyoung generation:

“if youwant tofind spirituaity youmust find it whilst livingintheworld, yet not being
of it. Inother words, being inwardly detached and renounced, but outwardly living
and enjoying asother peopledo, not heldinyour heart by materia things, not mentally
imprisoned by time, but ableto renounce them at amoment’snotice. If you candothis
you arefree, youarenolonger adave.”

Andwe should look ahead to more and more memberswho practicethisin their day-to-
day life.

Theonly way tolook ahead to permanent and real happinessiswhat was prescribed by
Shankaracharya'therenunciation’ of thedesirefor externalsin order for the‘atman’ to be
known. It soundssimpleenoughintheory, but practicing such comprehensiverenunciationis
probably the ultimate challengefor the human being.

Dr. Annie Besant mentioned another way of ‘ Looking Ahead’ in her little book “The
Lawsof theHigher Life”. Shedescribed it as*thelife of the spirit which consstsingiving and
not intaking, in pouring itself out and not in grasping, in self-surrender and not in self-appro-
priation.... theLifeinexhaugtibleisfound. Lessening our attachment totheworldly resultsisa
great experience. Our sense of the Sacred isenergized and sustained by reverence, compas-
sion, truth, beauty, goodness, by an ability to discern what isreally important and most of al,
by an unshakeable sense of Unity”. Looking ahead to something like thisthrough the Theo-
sophical Society should beour goal.

Inashort lecture delivered during the International Convention at Adyar (in 2014), Mr.
Marcosde Resend said:

“Qur Theosophical work hasinternal and external dimensions. We need group study
sessionsin order to deepen the understanding of the Theosophistsand at the same
time, studiesfocused on the public with smplelanguage, easy to understand by any
person, so that we may make our ingtitution known throughout theworld, drawing the
attention of higher minds, assaid by theMahatmas. The affiliation of new member will
comenaturaly if our doorsareeffectively open.”

We need to modernize and keep up with the transformations affecting theworld and be
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open to young people. However, we should preserve freedom of thought, commitment to
Truth, afraternal and tolerant spirit, unselfishness, learning and serviceto others. ‘ Looking
Ahead’ is' Planning’ . Ask any management expert and hewill say that planningisthekey to
actionand god achievement. Hewill dsoaddthat “ If youfail to plan, youareplanningtofail”.
Itisalso equally important that we* Plan our Work and Work our plan”. If we properly plan
the actionsthat Theosophical Society should betaking and then work out thewaystoimple-
ment them, | am sure our goalswill beachieved.

Its store of snow isthe hills own burden,
its outpouring of streamsis borne

by all the world.

RABINDRANATH TAGORE




SEMINAR PROCEEDINGS

Onthesignificant occasion of the 125" anniversary of the I ndian Section, atwo-day
seminar on“L ooking Ahead in the Context of Theosophical Society” wasorganized by
theIndian Section of the Theosophical Society on November 18-19, 2015intheAnnie Besant
Hall at the Indian Section Headquarters, Varanasi. The seminar wasstructured in seven aca-
demic sessionsincluding theinaugura and vaedictory sessions. Thelndian Theosophi<t, Vol.
113,No. 10 & 11 wasdistributed to all the del egates and participants.

Intheinaugura session, wel coming the del egatesand guestsand introducing thetheme of
the Seminar, Sri S. Sundaram, General Secretary, Indian Section, Theosophical Society out-
lined the aims and obj ectives of the Theosophical Society and said that now isthetimeto
retrospect for al membersof the Theosophica Society. We haveto ask oursalveswhat trans-
formation hasoccurred inone' ssalf after becoming amember. Although the total number of
membersof the Theosophical Society inIndiais 11300, thisnumber isnot asmall number
because any organizationisto berecognized by itsdisciplineanditsinner strength. Weneed to
ask whether we understand the responsibility of being amember of the Theosophical Society.
The underlying philosophy isthat Theosophica Society isnot meant for fulfillingone’s indi-
vidual ambitions. Thegoalsand objectivesare not achieved aslong aswe seeadll pervasive
violenceinsociety. Thequestionisof theunity of heart and mind. Itisnot existingsideby side
but living together. If attaining knowledgeisthegoal, then it hasto happen at the level of
consciousness—transformation at the level of consciousnesswhich can be understood as
Prajna. Thetime hascometo assesswhether thereis correspondence between theideal and
theaction. We have had such memberswhoseidea swere alwaysmanifested in their actions.
Aningtitution can beeffective only when thereisperfect harmony between thethought and the
action (3mrervr), between theory and practice. Itisacontinuousjourney. Therefore, at this
juncture, we haveto introspect and analysethe achievementsand d so thefailures. Therefore,
thetimeisto question ourselves. He emphasi zed that one hasto attain theinner strength.

Introducing the keynote speaker Prof. Anand Kumar, aRetired Professor of Jawaharlal
Nehru University, Sri Sundaram said that Radhaji was very much impressed when Prof.
Anand Kumar spokeinthisvery hall (Annie Besant Hall) on the occasion of Annie Besant’s
Birth Anniversary on 1% October, 2003. In hiskeynote address Prof. Anand Kumar talked
about hisassociation with the Theosophica Society which started when hewasayoung stu-
dent at the Central Hindu School and he grew up under the teachings of Annie Besant, Dr.
Bhagwan Das and such other thinkers. Inthe University, he was associated with Angrezi
Hatao Andolan. He said that in the post-1ndependent India, the popul ace of hisgeneration
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became part of the defeated generation because the promises of the Independent Indiahave
not beenfulfilled. Thetraditionswhichwere establishedinthefirst part of thetwentieth century
weredestroyedinthelater part of thetwentieth century. He said that we have to be committed
to thefreedom of others, justiceto all and therefore, we haveto go back to the basis. Going
back to thebasisistheway to moveforward. What has happened in our society isincreasing
intolerancefor multi-culturality. Inthissituation, no oneisclear about what next and therefore,
for answerswe haveto enter the spiritual realm of Annie Besant. We arelivinginaworld
where scienceiswithout humanity and knowledgeiswithout character. Therefore, the prin-
ciplesof Theosophica Society dthough formulatedin the nineteenth century arevery relevant
today for transformation of theindividual. Hedeliberated upon theissuesof poverty, environ-
ment, gender injustice, religiousdrifting, decreasing spirituality and politicization of religions.
Theanswerstodl theseliein the Theosophical thought because Theosophical Society hasnot
vacated thereligious space, education, health, happiness. He emphasized on the need for
Theosophica movement. AlthoughAnnie Besant dissociated herself from palitics, the need of
thehour isto bring the Theosophica Society movement in politics. Today ethicsand politics
aredivorced. Only Theosophical Society can bring about ethicsand politicstogether. Thisis
the path for us—looking ahead.

National Lecturer of thelndian Section Dr. SK. Pandey spokeonlife'schallengesand
our responsibility. He said that challengesthat we see outside in theworld are our own cre-
ation. Hereferred to Buddha, Annie Besant, Krishnamurti and Jinargjadasa. Hea soreferred
to Gitaand said that we haveimposed materiality on our spiritua seif.

Dr. T.K. Nair, Secretary, Theosophical Order of Service, e aborated upon Theosophical
Order of Servicewhich hesaidisno different from the Theosophical Society and the core of
the Theosophica Society isserviceto others. Hereferred to Madam Blavatsky, L eadbeater
and Radhaji. According to them service a so means sacrifice and the acts of philanthropy.

Session 2 was chaired by Dr. S.K. Pandey and theinvited guest speakerswere Prof.
Harikesh Singh, Faculty of Education, BHU and Colonel Kailash, Member of NoidaL odge.
Prof. Singh spoke on ‘ Pertinence of Theosophical Perspectivesin resolving the emerging
Indian crises . Hedrew attention on intra-reality and inscape (Atmachetna). He emphasized
on the cosmi ¢ consciousnessand said that theissueisof GrossNationa Happiness. Theissue
isbeing Indian and becoming Indian. Thiscomesunder the theosophica perspective. Theoso-
phy talksof internationalism. And thefive e ementsof theosophy can bring about theevolution
of thesdlf. Theseare: realization of the cosmictruth anditspractice, selflessness, renunciation,
harmonization andintegration. Hereferred to Swami Vivekanandain thiscontext.

Colond Kailash spokeon* Thought” and emphasi zed on thought as Scienceand that the
entireuniverseiscomprised of our thoughts. So, the transformation can be brought about
through love, peace, harmony and oneness. Concluding the session, Dr. S.K. Pandey drew
attention on the practical aspectsof theosophy.
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Thethird sessonwaschaired by Prof. Harikesh Singh. Prof. Harikesh Singhintroduced
thetwo guest speakersof the session— Sri Shikhar Agnihotri, PragyaL odge (L ucknow) and
Dr. RachnaSrivastava, Associate Professor, Political Science, Vasant KanyaMahavidydaya
(VKM). Sri Agnihotri spoke onthetopic ‘ How to strengthen thework of Theosophical Soci-
ety? Heilluminated theaudience by hisideasof how to spread the message of theosophy. He
forwarded recommendationsfor preparing theteachingsof Annie Besant. Hestressed onthe
importance of anindividua soul, even asinglemember of the society can add to the devel op-
ment of the society for drops add on to make an ocean. He a so stressed on how the pastness
of past seepsinto the present. Hereferred to the power of theosophy — * Power whichis
peace, servicewhichisjoy.” He proposed rel evant strategiesfor spread of theosophy likethe
use of technology which canincrease connectedness. He a so suggested of morenuclei of
theosophy likelodgesat more strategic | ocations so that attending its meetings, seminarsand
symposiacan bemadeeasier by reducing the deterrents. Citing severa theosophistsand other
scholars, Sri Agnihotri said, ‘... each man should try to bethe centre of theworldin himself’.
He concluded by stressing on selflessness, earnestness, devotion and amount of knowledge
and wisdom possessed by the members.

Dr. Rachna Srivastavaposed whether Indiaisanationor itisonly astate. If wegointo
the past wefind that beforethe advent of BritishruleIndiawasnot anation. It wasdividedinto
severd gtates. But theexploitative policiesof British brought Indianstogether, united theminto
anation. Thesocia reformersof that time evolved anideaof an Indian past to meet the British
challenge. However, after independence, despite having acommon language, acongtitution, a
sovereign government, that consciousness, that social structureislacking which evolvesagtate
into anation. Thechallengesbefore Indian nationalism are many —communalism, casteism,
regionalism, religiousintol erance, corruption, economicinequality, terrorism etc. Theosophy
hasthose toolsthat can address these problems. These methodswere given by Dr. Annie
Besant dmost 100 yearsago, yet they areill relevant. Thesetoolsare: universal brotherhood
to re-establish spirituality among human beings; Sarvdhar ma Sambhav to convey thereal
meaning of religion—unity with self and onelifein all and education with focusupon religious
and mora educationwhichisfundamenta for building of individua and nationd character. This
will make Indiaastrong nation with foundation stone of spiritudity, intelligenceand materid

prosperity.

Thefourth session began on the second day of the seminar with two presentations, one
by Prof. SushilaSingh, Professor Emeritus of the BanarasHindu University (BHU) and the
other by Dr. Atul Bhatnagar, IMS, BHU. Prof. Sushila Singh elaborated upon higher con-
sciousnesswhich isthe purpose of human evolution and which can be attained only through
non-violence. Shediscussed thevision of spiritually perfect future containedin Shri Aurobindo
thought, William Blake'sart and Dr. A.P.J. Abdul Kaam. She discussed the four stepsfor
spiritua evolution namely, searchintheright place, removing thedust, opening one sinner eye
and creativeleadershipwhichisessentia for looking ahead.
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Dr. Atul Bhatnagar focussed on ‘ Education asan integral part of looking ahead' . He
lamented that thereis something grossy wrong in the present day education. Therefore, itis
essential that we unlearn. He suggested three aspects of education— (i) intention—good work
for better production, (ii) good citizenship—fulfilling one' srespong bility and (iii) good person
—brotherhood. These three model aspects of education have not been achieved. We have
gained skillsbut missed the goals. He al so suggested for harmony and co-existence. Three
solutionswhich areuniversal brotherhood, adult educationwhich hesaidistheroot cause of
all present day maladies. In thisconnection hea so talked of emotional intelligence, being
aware of the other person and concerned or fedling of compassion. The sessonwaschaired
by Dr. T.K. Nair.

The guest speaker inthefifth session was Dr. Shanta Chatterjee, Associate Professor of
Sanskrit, VKM. She spokeon Dr. Annie Besant’ s principle of Educationinthelight of Indian
religion and philosophy. With numerousillustrations, she defined what iseducation and said for
theevol ution of human mind and consciousness education isasimportant asfood for human
body. Shea so emphasized that what is Dharma must comein practice and politicsshould be
guided by Rajdharm. She said that morality issarva dharmsambhav —to bewith each and
all. In present times, we haveleft dhar ma behind, we have become dharmnirpeksha. Inthis
process, we haveforgotten swadharma. Thissession waschaired by Sri Shikhar Agnihotri.

The post-lunch interactive session wherein the students and all del egates participated
wasan open session and the panellistsswere Dr. T.K. Nair, Dr. S.K. Pandey and Prof. Sushila
Singh. The objectivesof Theosophical Society weretaken up and itsrelevancetoday was
deliberated upon by the panellists. Sri JwaaPrasad Mishra, Manager of Vasant Kanyalnter
Section, in hiscomment focussed on attai ning happiness (Anand) and talked of therole of
theosophy init. He emphasi zed that this can be done by removing selfishness, study and
meditation and realizing God. For thisone needsto haveindepth knowledge of theprinciples
of theosophy. Colonel Kailash said that one hasto enter theinner world and beforethat one
hasto removethe psychic garbage. Then only theenvisioned virtuouslife can beattained. He
added that painisour creation and thismakes usthink of what iskarma. For coming out of
pain and suffering, hesaid, love andjustice could betheonly path and therealizationthat ‘1 am
creation and thecreator’. Dr. S.K. Pandey added to thisthat without theinner strength, the
concept of brotherhood cannot beredized asareality. The questionishow to enter theinner
self. Thiscan be done through love and the glimpse of theinner self. Dr. Indu Upadhyay
(VKM) particularly related theideaof socia concern of the Theosophical Society. She spoke
of the haves and haves not and said that without including those who are suffering and
marginalized, universal brotherhood cannot be achieved. Theideaof universal brotherhood
hasto beincorporated in our understanding of nationalism. Commenting poignantly and per-
ceptively Smt. Manju Sundaram emphasized upon relinquishing theI” becausethereisno ‘I’
in happiness. She defined what isanand whichisdifferent from happiness (sukh). Thissukh
ismomentary and individualistic but anand or blissisuniversa. Lawsof naturedo not obstruct
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the attainment of anand. So anand or bliss cannot be attained by going against the laws of
nature. Therefore, we haveto understand the universal lawsand the principlesfor harmonious
unity. And then only we can spread the message of the Theosophical Society —universal
brotherhood, i nterdependency and i nter-connectiveness.

Dr. T.K. Nair explained theideaof theunity of lifeand said if we understand the unity of
lifethen there should not be any difficulty in accepting universal brotherhood. Smt. Uma
Bhattacharyyaspoke on theimportance of experiencing unity of lifeand fromtheregoingonto
universa brotherhood. Theintervention from Sri Sundaram brought focuson study, meditation
and giving back through serviceto society. Thisbringsusto the path of action, hesaid. That is
theway tolooking ahead.

TheVaedictory Sessionwaschaired by Sri S. Sundaram and the valedictory address
wasdelivered by Sri Pradeep Gohil, Member, Bhavnagar Lodge. He gave the message of
renunciation and hope. TheIndian Section of the Theosophica Society inthe courseof its125
yearsof existence has had several milestonestoitscredit. Now isthetimefor aleap. The
issues before usare now how to further grow theindividua consciousness. Thisisto bedone
through the academics, publication, trandation and national lecturers. He exhorted that the
youth of today must be made members of the Theosophical Society and we should work
ahead with an open and unconditional mind. Hea so emphasized onthesix qualitiesasex-
pounded by RadhaBurnier —selflessness, earnestness, devotion, knowledge, wisdom and
livingtruth.

Inhispresidential address, Sri Sundaram spoke on the need for understanding the un-
derlying meaning in the theme of the seminar which leads usto ask questionsand thefirst
guestionisarewedoing anything that we can have better future, for thiswe haveto adhereto
Radhaji’ steachingsthat salf preparation isanimportant step for Theosophica Society’sfuture
work. Thetask before usisto makethe society in general (sama)) abetter placetolivein. Is
it possibleto establish aworld with universal brotherhood? How to moveinthat direction
unlesswe prepare ourselvesin that direction? Therefore, thetheme of the conferenceisvery
important. He said thereis possibility of doing wonderseven with small number of 11000
members. Inthiscontext, hereferred to Arnold J. Toynbee and hisideaof ‘ creativeminor-
ity’. Thework can go on smoothly for theregeneration of India. A continuanceisrequiredin
thiseffort. Why dowewait for some crisisto be engaged creatively? he asked. He exhorted
to bestrong in the present then only we can move ahead. Inthe processof self-preparation, he
asked somevery pertinent questionsthrough apoem ‘ Which of theseareyou? (anonymous).
Thepoemwascirculated to all delegates.

The seminar concluded with avote of thanksproposed by Dr. T. K. Nair.
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