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PRADEEP H. GOHIL

A STEPFORWARD

The mission statement of the Theosophical Society wantsus*to serve
humanity by cultivating ..... theunity of all life”. Thisclearly indicatesthat
the Theosophical Society would like all the membersto exist for others.
Giving help hasastronger association with mental health than receivingit.
Studies have shown that volunteers have fewer symptoms of depression
and anxiety, they feel more hopeful and feel good about oneself. Whileit
has|ong been known that helping and giving something to othersleadsto
greater happiness, only recently it has started to be scientifically proven.
Another study reveal ed that the participantswho were given $20 to spend
on others or donate to charity experienced greater happiness than those
who spent the same amount on themselves. Interestingly, the amount of
money did not affect the level of happiness generated. And thereis now
evidencethat thisleadsto avirtuouscircle—happinessmakes usgive more,
and giving makes us happier, which leadsto agreater tendency to giveand
so on. This effect is consistent across different cultures. Indeed, “Real
HappinessisHelping Others’.

The Light on the Path asks usto grow unconsciously like aflower,
and yet to press forward to open our soul to the Eternal. In this context
unconsciously meanswithout any selfish motive or without any desirefor
growth. The growth should not befor personal benefit or stature but for the
good of all. Bro. SurendraNarayan putsit nicely in his book Leave your
World and Come into Ours. He says “the lotus rises from the mud at the
bottom of apond, presses upward through the slush and then, growing up
abovethewater, putsforth agloriousbloom. Not only theflower, evenits
leavesdo not get wet, sincethefalling raindropsimmediately slide down,
likequicksilver”. Such astateisdescribed as* being in theworld but not of
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it’. Total self-abnegation hasto comeabout. Oneisadvisedtoriseabove‘l’
consciousness and to outgrow even the desire or aspiration for one’'sown
spiritual development.

Even when oneisexisting for otherswithout atinge of selfishness,
care should betaken that no harmiscausedin one’sactionto help others. If
alodge president helps one group without any selfishness but hurts the
other group then the person isnot acting like the lotusflower because this
flower doesnot hurt anyonewhile blooming. Thishasbeen explained very
nicely by Bishop Leadbeater who mentions in his Talks on the Path of
Occultismthat aflower does not exist “for the sake of obtaining fruit for
itself, because the fruit does not come until the flower is dead. Itsentire
growth isnot for itself but for other plantsyet to come”.

An excellent message is given to us in At the Feet of the Master
whereit refersto the study taken up by any person and advisesusto “work
patiently at your studies, not so that men may think you wise, not even that
you may have the happiness of being wise, but because only the wise man
canbewisely helpful”.

Light on the Path also says “desire to sow no seed for your own
harvesting; desire only to sow that seed the fruit of which shall feed the
world.... Yetin eventhisthought therelurksagreat danger.... A man may
refuseto allow himself to think of reward. But inthat very refusal isseen
thefact that reward isdesired”. Dr. Radha Burnier once said “agardener
cannot make aplant grow, but can assist in creating conditionswhich facili-
tate growth, making it easier for thedivine qualitiesalready in the depth of
our being to manifest in all their splendour”. Let ushelp others selflessly
without causing harm to others and exist for others. Then, and only then,
shall webetaking astep forwardinour life.
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TIM BOYD

YOUARETHEWORLD

(At a Krishnamurti Foundation Retreat, Rajghat Fort,
Varanasi, India, 29.12.19)

SOCRATES madethe statement that “ the unexamined lifeisnot worth
living”. Today we will take some time together to examine the subject of
thisretreat: “ YouAretheWorld”. Therearethreethingsto consider: there
is“you”, thereis“theworld”, and thereistherelationship that linksthetwo
together.

Whenwethink intermsof “Who | am”, “Whoisthis‘l’”, thereare
many waysinwhichitisdescribed. Our view dependslargely on wherewe
are born in the world, what family, what religion, what view of science,
what cultureweare born into. Beginning from that way of seeing theworld
we start and try to find our way toward something that ismoretrue or accu-
rate for ourselves.

Most of us have been exposed to some variation of the thought that
weareaspark from adivineflame. In Western spirituality we might speak
intermsof “ You areachild of God”. Sometraditionsdescribe usin terms
of thecomponentsthat comprise the consciousnessthrough which wefunc-
tion. So we hear people talk about the aggregates and the gunas (rajas,
tamas, sattva). A good deal of “Who am |” is filtered through the very
narrow points of view of culture, religion, and so on. Those are the very
agentsthat cause usto accept certain narrowly defined limitsfor our con-
sciousness. We call these limits our identity.

For most of the peoplewho are here, if someonewereto ask youin
normal conversation, “Who areyou”, your response might beginwith“I am
anIndian”. Alwayswetend to point toward the body, so thereisthisbodily
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component that weidentify with, that we spend so much of our energy and
time feeding, promoting, grooming, al the things we do to the body to
makeit usableintheworld. In additionto the body wefind ourselves deeply
committed to multipleidentitiesthat we have been assigned. The assign-
ment process beginsat birth.

Atthemoment of birth we aretold that weareaboy or agirl. That is
thefirst announcement that ismade about our identity when wefirst appear
inthisworld. Based on that, the clothing that we will wear, the habitsthat
we will cultivate, the thoughts that will be permissible to us are strictly
determined. In the United Statesto be born aboy meansthat you can bea
great baseball player. If you are born aboy, the gamesthat aretypical for
young men are those where you are shooting someone with agun. If you
arebornagirl, then dollsand home-making toysarethewaysin which you
are cultivated to accept and expressthiscultural identity.

Thesearetheinitial stepsthat we arevery familiar with, but perhaps
weare not, because over timethey become so deeply ingrained that this“|”
becomes completely unaware of itstotally conditioned nature. That isthe
initial aspect of becomingwhoisthis“1” that istheworld. However, there
isapoint at which this process becomes accel erated. Thismeansthat while
weareinitially told thisiswho weare, there comesapoint that not only do
weaccept it, but we proclaimit, “1 am ", andthenwefill inour
personal list of the attributeswewill say compose our identity.

The great teacherswho have been among us have made an effort to
point our attention in the direction of this core limitation of conscious-
ness. Inasense, therereally isonetruth. No matter what tradition, or who
the great teacher was, thereisonetruth that they haveal tried, in various
ways, to communicate. Thisisthe onetruth that we have consistently re-
sisted throughout history; itisnot just typical to our time. Thefundamental
ideaexpressed in many waysisthat thereisoneLife, one Consciousness,
aUnity inwhichweparticipate.

Theeffort has been madeto try and point our attention in thedirec-
tion of this Unity, becauseit iswhat has been called the great al chemical
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agent. It isthe agent that has the capacity to dissolve some of theserigid
boundarieswebuild interms of thisaccepted identity process.

So, “Whoam |7 At the deepest level | am an expression of auniver-
sal consciousness. The Great Ones speak from alevel of having moved
beyond those boundaries, or are able to traverse those boundaries as nec-
essary. When they speak, itisfromalevel withwhich we havelittle famil-
iarity. Obviously, one of these Great Ones in recent times has been J.
Krishnamurti. He attempted for more than seventy yearsto communicate
what isin essence asimple message.

Often wethink that simplicity is something easy, but probably itis
theopposite. Thesimplest thingsare perhapsthe most difficult becausewe
resist them. As much aswe say otherwise, we desire complexity at every
level. Krishnamurti spent alifetimetrying to get peopl e to see something
that iscontinually right in front of them. Tofind that at theend of alife, not
even the peoplewho are the closest to you could fully grasp what you spent
alifetime sharing, would beacause of frustration— to an ordinary person.

In human history these Great Beings come again, and again, attempt-
ing to awaken us. And alwaysthey usetermsthat describeusasif weare
asleep. The Buddhawas*the awakened one” . He was awakened from the
deepinwhichwearedeeply engaged at thismoment. So He became some-
thing specia. Thegreat difficulty isthat we put these Great Ones on aped-
estal. We go to them, look to them for leadership, when the only message
they have ever given has been “Don’t look to me!” The very process of
“looking toward me”’ takesyou away from what it isthat you arelooking
for.

So“Whoam1?" Whoisthis“1”, thething that we haveto discover.
The*1” that is projected on to the world isthe “1” that we have come to
accept. Perhapswefind ourselvesfeeling that “ thisisthebest | cando for
right now” . Inthose placeswherethereisthebelief inmultiplelives, “there's
alwaysanother lifecoming, soif | don't get it now, | havefuture opportuni-
ties'.

Oneof Krishnamurti’swaysof describing reincarnation wasthat itis
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afact, butitisanuntruefact [Laughter]. It isavery interesting statement,
but try to figurethat one out! There are many thingsthat we accept astrue
that inducein us a sense of laziness, that thereisno immediacy required
withthisprocess: “ Thereisno need to wake up becauseif | don’t wake up
now, | can bein rapid eye movement sleep during thislifetime, not deep
sleep, just rapid-eye movement. So | can have some nice little dreams.”
But with the process of awakening, it isvery understandable why that is
something that wewould not want to undertake.

Whoisthis“l” and what is“theworld” ?Whenwe say “ You arethe
world”, what doesthat even mean?In normal thinking theworldisenor-
mous. When wethink about theworldinwhich weliveright now, itisgov-
erned by certain laws. Just like me, there are morethan seven hillion others
thinking, moving, attempting to find abetter way for themselves. Whenwe
say “theworld”, maybe a picture of the globe comes up in our mind. Or
maybe a picture of aninfinite number of people comesto mind. Isthat the
world?

In my background my first acquaintanceto this sort of thinking came
through the Theosophical Society (TS), which providesavery broad palette
fromwhichtowork. Therewas an expression used by one of itsfounders,
HelenaPetrovnaBlavatsky (HPB). Apparently somebody asked her about
thistopic of “theworld”. She madethis statement: “ Theworld meansMan
[humanity] livinginthe personal nature” — that is, the compound of al our
desires, al of our wishesfor ourselvesand others, of all our antagonisms
toward thosewedo not carefor, all of thethingsthat are attractions, repul -
sions, desires, istheworld.

Asacollective, humanity’sliving fromitspersonal natureresultsin
the expression of thisthing that we call “the world”. So, what do we see
whenwelook at that world?1 just arrived from the United States. Coming
hereto India, | picked up anewspaper and thereare thingsgoing onin Hong
Kong, there are environmental issuesin other places, economicissuesin
another place, turmoil in Indiaitself — theworld. Humanity living fromits
personal natureistheworld which weinherit, become conditioned to, and
then magnify.
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What isan ocean? The coming together of aninfinite number of drops
of water could be said to condtitute thisinfinite body that wecall “the ocean”.
Theworld aswe experienceit and the world aswe create it has been de-
scribed inanumber of ways. A gentleman by thename of Charles Tart spesks
of something called a“ consensustrance”. From thistrance statethereisa
mirage or a projection that is the product of aconsensual mingling of all
the minds that participate in the shared ocean of consciousness. In this
sense thisworld isacollective creation. But each of us also has our own
individual world, sothereisoneworld, and aso seven billion worlds.

Each one of ussitting here now hasawholerange of sensationsand
experiences. Asmuch aswe may betryingto listen, the seat isuncomfort-
able, my fingertipsare cold, inmyworld, thereisthe sensation of cold. The
person next to me might be fanning themselves; their sensationisheat. In
my world, when | seethe person sitting across from me, thereisa sense of
attraction; the person next to me might be angry at the exact same person.
All of these things coming together constitute “theworld”.

Theessentia problemisthat we have become completely convinced
that all of us are separate from one ancther, separate from Nature, that
thereisapossibility of separation. We are completely convinced of it, and
thisistheonething that isreally atotal impossibility. Separatenessisonly
possiblein our intent or motive— an aspect of the* consensustrance” we
share.

“You aretheworld” isastatement of fact, and of our responsibility in
creating the world. In the Theosophical Society thereisthisideaof self-
transformation, and the reason why we seek out people who have had an
unfoldment of consciousness is so that we, too, might be able to trans-
form.

Oneof themany difficultieswith self-transformation isthat it takes
placeintwo different ways. Theway we aremost familiar with isaprocess
that we engagein of purification of our thoughts. There are many people
who practi se meditation; many peopletakeonapurer diet in order that they
can become susceptible to transformation. These are the ways we know,
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these are the thingsthat are taught in the spiritua traditions of theworld.
But the actual experience of transformation seems to be something that
goes beyond the process, the methods, beyond the teachings; it cannot be
taught.

Perhapsthisisagood timeto take questions.

Q: You spoke on one or two perspectivesabout “ You aretheworld”.
Sincethe basic traits of our nature are the same— greed, selfishness, and
all that — can we say that we are human beings functioning from our per-
sonal identity?

A: That would be an exactly correct statement. Thelimitationsthat
we described as identity are the limits of our capacity to function. Very
often wefind ourselvesresisting certain sorts of behaviours because “ that
isnotwho'l’ am”, or “becausethatisnot ‘me “. Sowehave adefinite sense
of who weare, although the way we function indicatesthat we havealim-
ited awareness of this“me”.

Theawareness of itiswhat gives usthe liberation. In asense, once
we can see these limitations, then there is really nothing we have to do.
They aredissolved in the act of seeing. Othershavetried to communicate
thisto us, and that iswhy we engagein the process of trying to see. Then,
of course, the problem is always that in making an attempt we interfere
withtheactual seeing, becausewehaveagod, itisnot about seeingwhat is,
it isabout accomplishing that goa of transformation.

Q: You said that the Great Onesawaystry to help us, that thereisone
Life, and one Consciousness. Also that the real separatenessistheintent
and motivation. So how do we understand that?

A: A statement has been made that while many thingsareimportant,
our motiveiseverything. Everything that we do arises out of somemotiva
tion, eveniif it isjust personal survival. There are certain intents that are
very deep withinusof whichwearelargely unaware. Every personal intent
isjust afurther hardening of theselimitations, the boundariesthat | useto
define myself. If we could ever really become aware of our motivations:

290/ THE INDIAN THEOSOPHIST, July / 2020



Why did | eat that food, why did | enjoy thefood that | ate?Why do | seek
out that particular experience? There are certain conditionings behind all
of that.

Inthisprocessof trying to unravel these boundarieswe become pro-
gressively aware. Themind iseverything. Spiritual traditions point usto-
ward spirit, but spirit islargely unknown to us. We do not know what spirit
is. We seeitseffects, or what we say areitseffects, but the only way those
things are seenisthrough the stream of the mind. To the extent that we can
become aware of the movements of that mind, to that extent we find some
sort of freedom. Thisisthe nature of intent, motivation, and its complete
involvement in this process of separateness.

Q: Theegoandthe“1” arerelated. So how canwebefree of thisego,
“1"?Also, they say Krishnamurti isaperson not of thisworld. Ishe not of
thisworld?

A: | know there is a great deal of discussion or analysis about
Krishnamurti’s consciousness. | do not know that | would be qualified to
comment on his consciousness or his nature. First, | never met him per-
sonally. My exposureto him has been what has been passed on viahiswrit-
ings, audios, videos, and through the peoplethat | have met who knew him.
What isof morevalueto meiswhat he gavethat can assist in this process
of liberation. Alwaysit isamatter of the ego.

Everyonewho feels oppressed and afflicted by thisego, desiressome
sort of freedom from it. Then the challenge is what to do? A lot of what
passesfor aspiritual practiceisavariety of refinementsto that same ego.
| want happiness; everyonewants happiness, and yet | find unhappiness. So
wetry to adjust our behaviours, so that we will have ahappy, comfortable
ego. And then if the ego is comfortable enough, very often we can make
ourselvesfeel asif to some degree we become free of it. It is still there,
but itisjust manipulating forms of comfort.

So the only freedom that really comesisin seeing it. The attempt
that was made by Krishnamurti wasto help usto see. Somebody onceasked
him to give his entire life's teaching in one sentence. He said: “ Attempt

THE INDIAN THEOSOPHIST, July / 2020/ 291

without effort.” If you look in adictionary, to attempt isliterally to exert
effort. So hereisthe mindbreaking advicethat isgiven: “ Attempt without
effort (attempting), to livewith death.” | told thisto afriend and my friend
laughed because hethought | wastelling him ajoke: “ Attempt without at-
tempting, to live with the opposite of life, in futurelesssilence.”

What Krishnamurti spent morethan 70 years of hislifeteachingis
foundinthis: we makean attempt, but any attempt involving persond effort
defeats the purpose, so it must be effortless. To attempt without effort
appearsoutwardly the same asthe attempts of otherswho do not see. But
for those who do seg, it is an effortless process. In a sense, to fulfil this,
we could say, requiresacertain extension of our consciousness beforewe
candoit. Sothewholeideaof processfliesout the window. We are com-
mitted to process, whichispart of the reason why weremain in bondage.

Weare committed that if wedo “A”, itleadsto“B”, which leadsto
“C”, which leadsto liberation. But, of course, it does not work that way.
“Futurelesssilence”, what could that possibly mean in our normal language,
in our normal thinking? We say “quiet”, “stiliness’, “silence”, asif they
werethesamething, and they arenot. They arequalitatively different states
of being.

Whenwearequiet, we narrow thefield of themany things pulling on
our attention. Whenwe are till, it becomes possiblefor only onething, to
be our total focus. When we are silent, self disappears; thereisno past or
future. Silenceisnecessarily futureless, but it isastrange and mind-bog-
gling expression because we are never, ever, silent. The best most of usdo
isquiet or stillness, and that isall still part of the process.

Krishnamurti was not teaching usaprocess, hewas not talking about
the improvement of the ego. The freedom from the ego comes when we
drop the process and somehow have the experience; and that isnot describ-
able. The best that one can doisto create an atmosphere, and thetool sthat
wehaveat our disposal arethingslikewords. We*“ create” an atmosphere
through words that allow for a sense of openness. For amoment we can
drop our defences against the thingsthat we disagree with or are unableto
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understand; and somehow in those momentsiswhen we have our experi-
ence. That iswhere silence becomesapossibility, and we have micro expe-
riences of that.

Those micro-experiences makeit possible when we encounter some-
onewho livesfully inthat realm, to become awarethat, “ Ah, thereis some-
thing here.” Why? because | may not be fully expanded in that way, but |
have connected with this experience of silence, freedom, free from ego
constraints, evenif it wasfor just theblink of an eye.

Q: You say that wearein bondage becausetheturmoil isthereinme.
| want to befree of that, which cannot be effortless, becausethe cravingis
alwaysthere. Craving cannot be effortless. The tendency of cravingisto
survive. What istheroot of that craving, and what iswrong with that crav-
ing?

A: Thereisaroot to the sense of craving, of dissatisfaction, of the
many thingsthat passthrough our normal experience. Perhapstherearea
couple of ways that we can approach this. The first is becoming aware;
many people are craving but they could not really say that they are. They
have not givenit any thought. They have not noticed that thistendency cre-
ates patternsin their lives. Once this awarenessisthere, that iswhen the
real problem startsfor us. Thenwhat do | do? Thereissomevalueto effort,
whichiswhy itissaid: To beeffortlessreally doesnot make sensefor usat
certain stages of our unfoldment.

Asmuch astheexperience of silence, transformation, enlightenment,
illumination is not something controllable by us, still it becomes rather
clear that some process of refinement or awareness brings us alittle bit
closer to the potential for that experience. Thetwo (refinement and aware-
ness) aredifferent. | know peoplewho have spent years studying and medi-
tating, yet they have very little experience of freedom. Thereisan expres-
sion that enlightenment is an accident, but practice makes you accident-
prone. Process makes you prone to the experience of unfoldment, of si-
lence. They are not necessarily linked, becausethetwo are very different
things. That isone of the difficultieswith someonelike Krishnamurti.
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He spoke from the level that was beyond the practice, and so that
makesit difficult for thosewho areinvolved inaprocess. Within thelife of
every single person, everyone has had the experience of thisunfoldment,
thisillumination, everyone. It isnot the Buddha-type or Krishnamurti-type
of unfoldment. But everyone has had momentswhen, for whatever reason,
we have become freefrom our obsession with our self. Oftentimesitisin
appreciation of Nature, or in play. Thereare thosewho say that we are most
humanwhenweareat play. Just ook at children!

We haveall had those momentswhen the self hasdropped, whenthis
covering of the self dropsaway; that iswhen we say thereisthe egol essness,
thefreedom, theillumination, but then it coversusback again. Just assoon
aswe start to notice that wefeel free, inthat moment, whenthe“I” isrec-
ognizing our freedom, the freedom has ceased. But then it createsyet an-
other craving to reach that unselfed state again, so we are attempting with
effort to befree. Thisisthekind of wheel that weare caughtin.

Q: Yousaid to create an atmosphere, and you also said just now that
the processleadsonly to some potential. So | want to ask you, thisaware-
ness, isit adifferent space? And thisthought process, isit adifferent stream?
Arethesetwo different, or arethey interrelated?

A: If youthink intermsof there being one Life, one Consciousness,
itisimpossibleto separate them. If we are talking about an awareness, it
functions at many levels, so that one which extends beyond the personal
nature isthe one we are talking about. For example, for anyone who has
been near the seaside, asyou walk aong the beach you seelittle puddl es of
water that have formed — small puddles of water that just liethere. They
have acertain shape, acertain depth, and appearance of constancy. But then
awave comesin, and that wave washes acrossthelittle seaside puddle, and
for amoment that puddleisno more.

If we think in terms of consciousness, we are that little puddle of
water, itissmall, unchanging, it hasvery distinct boundaries, and that isthe
way it will live and die unless something washes acrossit. The puddle has
absolutely no capacity to command the ocean to send awave acrossit, but
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inthat moment when that action has occurred iswhen that limited puddie
takes on aconsciousnessthat isthe ocean itself. Thereisno distinction. It
isamomentary experience. Thenthewavewithdraws.

Oncethewave goesaway the puddlieisthere, apparently just likeit
was before, except everythingisnow different. It isnot the samewater. It
|looksthe same, but it isnot the same, because now it has an awareness of
what itisliketo bethe ocean, not merely of what the universal conscious-
nessislike, but that thereisthis possibility wherethat whichisuniversal,
and that which | have experienced as separate, arein fact one. The memory,
or awareness of this experience does not go away, and that is the thing
which | believe plagues many peopleinto pursuing something they would
call the spiritual path— the fact that there is nothing that can exceed the
All, the One. Anyonewho has had sometaste of that pursuesit. But, again,
that isthe phase of attempting with effort.

Q: Weasindividualsalso have glimpses of that experience of self-
realization, or enlightenment, so it is not asif we are totally unaware of
what Mr Boyd has been tal king about. Sometimeswe have afeeling of what
he has been saying. Krishnamurti often talked about “freedom from the
known”. Weareall conditioned by knowledge, by what we haveknown all
theseyears. Thereisno possibility that wewill end all this conditioning.
So where do we meet?

A: What “freedom from the known” demands from each of usisto
try to understand what it might mean to end our conditioning by knowledge.
Our normal perspectiveis. “Okay, | might haveto do somework, and | need
to get myself together so that | can put an end to that.” We spend a great
deal of timeand effort in that processwith no results. So perhapswe have
tolook at it another way, and | cannot tell you what that way is. Krishnamurti
wasunabletodoit for us, and | am certain that my set of skillsmight bea
little bit lessthan his.

(Courtesy: The Theosophist, May, 2020)
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HISHOLINESSTHE 14TH DALAI LAMA

KEYNOTE ADDRESSAT J.
KRISHNAMURTI'SBIRTH CENTENARY*

FIRST of all, I wouldliketo expressmy great happinessand thanksto
be able to come here on thisinaugural function of the birth centenary of
Krishngji. By attending thisfunction and by hearing thetalksdelivered by
the former speakers, it reminded me once again of my meeting with
Krishngji. Theviews, philosophies, and thinking that areleft behind by great
thinkers and philosophers like Krishngji are immortal, irrespective of
whether that great beingisalive physically or not.

Inthetalk of Pupul Jayakarji shementioned Krishngji’ sthinking about
the importance of self-discovery and self awareness without effort. This
isthe exact tongue that we find in the Buddhist and Zen Buddhist scrip-
tures.

Radha Burnier, ormer international
president of the TS Adyar, greeting His
Holiness the 14th Dalai Lama, July 1981.

*Delivered at Vasanta Vihar, Krishnamurti Foundation India, Chennai, on
21 January 1995, with His Excellency Mr R. Venkataraman, former
President of India, and Mrs Pupul Jayakar, writer, on the dais.
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Somekind of self-awarenesswithout effort, without thinking or the
thinking process, simply, with somekind of deeper awareness, somekind
of spontaneous deeper experience. But such experience, | should say, does
not occur easily. The special or exceptional cases of such deeper experi-
ence can devel op. And then oncethat kind of deeper experience devel ops,
all the phenomenaoutside and within oneself appear asalittlebit different
than what they appear to ordinary people. | think the negative emotions
become reduced, increasing the positive emotions, such as compassion.
Andasoin Pupulji’sspeech she mentioned that Krishnaji had said that we
should rely on theteachingsrather than theteacher. Thisisavery important

point.

When agreat teacher, Dromtonpa, [ 11th century] was near to passing
away, some of hisdisciplesasked him: “Now while you are here, we can
ask you and get your guidance; but when you are no more, what areweto
do?’ Thenthegreat teacher replied: “ Your teacher should be the book, not
the person. Also you yourself beyour teacher and do your own investiga-
tion or experiment.”

When these things are mentioned it reminds me of my experience
with Krishnamurti. At timeswhen I communicated with him hewas quite
sharp, and at times quite blunt, but in any way, my memoriesarevery posi-
tive, subtle, pleasant, and no doubt he was one of the greatest teachers,
thinkers, and philosophers. Sometimes new ideas or concepts are devel-
oped, but they are not much relevant to daily practice; but thiswasnot soin
hiscase, hisconceptswere very accurate and important.

Now my talk is about non-violence, compassion, and interdepen-
dence. Thelatter isreferred to as pratityasamutpada in Sanskrit. | believe
the very purpose of our lifeis happiness, satisfaction. It is quite simple,
because our very existence, | think, isvery much based on our hope. Once
hopeislost, our existenceisautomatically shortened. Sometimesthishap-
pensin some societies. So hope means hope for something good. There-
fore, itisquiteclear, thevery purpose of our survival, life, or existence, is
for something better.

At the same time, a human being, firstly because of the body, and
secondly, particularly because of theintelligence or brain, isbound to face
alot of problems. Actually, many problemsare of our own creation. Cer-
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tain problems we cannot avoid, but certainly those which are of our own
creation, if we develop a certain mental attitude, can be reduced, and in
some casesit is possible to eliminate or drop them.

How to tackle this problem? | believe that the method is non-vio-
lence. Itisthemost effective and closest to basic human nature. Thereare
afew reasonsfor this: Firstly, basically, | believe human natureisgentle-
ness, and affection. Of course, hatred, jealousy, and fears are al so part of
our mind, but certainly these are not the dominant part of our mind. The
main forcesthat dominate our mind are mostly compassionate.

Another reason: If welook at our health, according to medical sci-
ence, even during the period that the child isin the mother’s womb, the
mother’s calm mental attitude or peaceful mindisavery positiveand im-
portant factor for the unborn child. If during pregnancy, the mother’smind
hasmany disturbances, itisvery harmful. Also, for afew weeksafter birth,
the physical touch of the mother is one of the crucial factors for proper
development of the baby’sbrain. And then for their wholelife, those chil-
drenwho are under compassionate care, with love and affection, will have
much better physical aswell asmental health.

Inour daily life, when our mind is constantly disturbed by hatred,
jealousy, and fear, eventualy it will spoil our physical condition. Of course,
disturbances due to sudden news or some event occasionally happen, but
basi cally our mind should remain steady, without too many upsand downs.
Too much happiness and too much unhappiness are not healthy. Thevery
nature of the structure of our bodiesis closer to a peaceful mind, not a
disturbed or agitated mind. Therefore, basic human natureismostly gentle.

Of course, if welook at human history, there have been | ots of distur-
bances, alot of warsand killings and bloodshed — eventoday. But if all the
hatred and desirefor killing werein the mg ority, then wewould not need
toworry about overpopulation. But sinceit isafact that theworld popula
tion keeps increasing, overall | think compassion, affection and gentle-
ness, in other words non-violence, is much closer to the basic human na-
ture.

Another way to ook at non-violenceisthat violence very often cre-
atesmore problemsor harmful side effects, and no solutions. But through
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non-violence, in the spirit of reconciliation, we may not achieve 100% of
what wewant, but that achievement isatrue one, without side effects. Thus
thenon-violent way to solve or tackle human problemsismoreeffectivein
thelong term. In our daily experience non-violenceisreally effectiveand
very beneficial.

L et ustakethe example of the agreement between the | sraglisand the
Palestinians, and al so the devel opmentsin South Africaand other places. |
believethat these arereally positive signs. Now, inthe political field orin
certain conflicts, people have begunto really believe that non-violence, in
the spirit of reconciliation, isnow not only appropriate, but effective. So |
think these are healthy signs.

Sometimes | tell my Indian audience ahalf-joke: At thetimewhen
the outside world was not paying much attention to ahimsa(non-violence),
itwasvery much alivein India. Now that more and more people from out-
sideIndiabeginto believein thevaue of ahimsa, | find that itisalittlebit
reduced herein India. So you see, too much export, not much left! We have
to think seriously about it.

| am glad to notice that Indian philosophy and other great thinkers

philosophiesare getting revived, and | think thisisvery important. On one
occasionin Delhi | expressed that thereisanew huge statue of Gandhi in
front of Parliament, so | hope that the Members of Parliament, when they
passin front of the statue, are reminded of his philosophy, becausethisis
very important. In many placesin Indiawe can find big pictures of Gandhi,
and hisnameisused in many statements, but | have my doubtswhether they
really seriously implement Gandhi’s philosophy. | think thisis a serious
matter.

Non-violenceisnot only anobleidea, but practically itisvery useful
and effective, if properly implemented. Thenthe questionis: What isnon-
violence? It is not just a mere absence of violence — then indifference
also can be non-violence, but it ismorethan that — it isrelated to motiva-
tion. Itisaquestion of compassion, love, and respect with asense of con-
cernfor others, and restrain from harming others. In other words, | believe
that nonviolenceis compassi onate action, or the manifestation of compas-
sion.
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Since violence and non-violence are linked with asense of motiva-
tion, now in some cases people may give anice speech, use nicewordsand
gestures or expressions, like a smile. If it is verbal and physical action
motivated by a selfish desire, this could be essentially violence! On the
other hand, with asense of motivation, responsibility, and involvement, if
wetell someone something bluntly, with harshwords, it may appear alittle
violent, but in redlity it is non-violence. Therefore, in order to promote
ahimsa, non-violence, first we have to make every effort to promote human
compassion.

Sometimes people get the wrong impression or understanding that
compassion isafeeling of pity without the feeling of concern, but thisis
not genuine compassion. Genuine compassionisnot only afeeling of close-
ness, but also the sense of respect and concern for others. This genuine
compassion has no boundaries, it includes not only friends but also en-
emies. When | say that theroot of non-violenceiscompassion, we haveto
promote an unbiased feeling of closeness. Everybody, even animals, have
asense of closenessto their own close friends. But that is biased, that is
actually attachment, not compassion.

Compassionisnot based on friendship, because the other person has
the same right to being a happy human being; it is based on a sense of
concern, of responsibility. So that kind of mental attitude can be devel oped
even with our enemies, even if their intent isto harm us. Asfar as those
persons are concerned, they also have every right to be happy and over-
come their suffering. So there are bases for devel oping genuine concern
for your enemy. That iswhy | say that genuine compassionisunbiased. As|
mentioned before, since basic human nature is more compassionate than
not, thereisapossibility, aseed, or potential, to devel op such kind of com-
passion.

Sometimeswhen wetalk about compassion, love, and forgiveness,
people usually consider that thishas areligious aspect, but | think that is
wrong. All mgjor world religions carry the peace message and emphasize
theimportance of love, compassion, and forgiveness, but even without faith
or religion we can develop thesevirtues. Infact, | believethat whenweare
bornwearefreefrom any religiousfaith, or ideology, but we are not free
from human compassion. Therefore, even without religiousfaith, we must
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develop somekind of deeper spirituality. That | think isvery important. But
today we are lacking that kind of spirituality, the goodness of the human
being, whichisbasic spirituality without necessarily developing any par-
ticular faith.

Asfar asreligionisconcerned, itisanindividual right; whether we
accept areligion or not —itistotally up to eachindividual. But | believe
that aslong aswe are members of the human family — ahuman being on
this planet — we must cultivate genuine compassion and affection. With-
out that, thereisno way to develop asense of universal responsihility, of
global responsibility, of involvement, of commitment. Without them, how
canwe solve our world problems? That isacrucial factor.

Inreality, the world has become much smaller and heavily interde-
pendent, and thereisnoindependent “ my future”, “my interest”. “ My fu-
ture” isvery much linked with thefuture of theworld. If humanity ishappy,
I will be happy, if humanity suffers, | will suffer. Sometimes| describethe
genuinetrust, or concerntowards others, asactually a“ wise selfishness’.
It isbetter to be selfish with wisdom rather than foolish and selfish. There
isnoreality in seeking one’'sown interest for one'sown future; itisatotal
illusion.

If the future of the world is for more peace and harmony, with a
compasionate atmosphere, then we get the benefit. It iswrong to expect
something to comefrom the sky or asablessing from somewhere. Wehave
to makethe effort. So theresponsihility for the future of humanity lieson
our own shoulders. We cannot blame politicians or individual people. The
entire humanity hastheresponsibility. Theinitiative must comefrom each
individual human being.

Now | will say something about the nature of interdependence. The
phrase* dependent arising”, or “interdependence”’, hasthreelevelsof mean-
ings: (1) Dependent arising, or when things comeinto existence depending
on causesor conditions. (2) Things are dependent ontheir partsor on their
branches. (3) Things are dependent on the terms or names that are being
used to designate them. Thefirst two meanings of thisword “interdepen-
dence’ areappliedin economicsand many other related fieldsintheworld
and can al so be applied to the rel ation between human beings, and between
humansand Nature, theenvironment and animals.
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When wetalk about the third meaning of interdependence, that things
come into existence through mere designation, through mere terms and
names, through the mind, or thought, thismeansthat if you try to analyse
and investigate and try to find the object being designated but are not able
tofindit, it may be dueto two causes: (1) non-existence of the particular
object, because the naming comesfrom imagination, so one cannot find it;
or (2) the nature of the object is different than the onewethought. If inthis
second case we say that the object does not exist merely because we can-
not find it, or because we arelooking for the wrong thing, then that would
contradict daily experience.

Herewe can clearly understand the discrepancy between appearance
and reality. Normally wetry to run after mere superficial appearances, and
weare not ableto understand thereality. Because of that, we are confused
and bewildered. How do we removethisconfusion or ignorance? We have
to go beyond appearances and understand and realize what theredlity is.
Therefore, itisin thiscontext that in the Madhyamika philosophy wefind
termslike sunyata, which hasbeen translated as“ emptiness’.

What dowe mean whenwe usetheterm“ emptiness’ ? |t usualy means
“empty of inherent existence”. But the equivalent term used for it is
“madhyamika’, or “middleway” . Thisisbecauseit isapath freefromthe
two extremes; it is the actual reality. The two extremes are: permanence
and nihilism. Permanence here meansthat we tend to think of objectsor
phenomenaas completely independent, or existing themselves, and thisis
amistake of apprehension, falling into one extreme. The other extreme, or
nihilism, happenswhen we do not find an absol ute existence, and tend to
think that things do not exist at all. Madhyamikaisthe middle path.

The apprehension of independent existence can be removed by search
and investigation. When you are unableto find that thingsexist, themselves
or independently through search and investigation, thisclearly removesthe
extreme of permanence. The extreme of nihilismcan aso berefuted, be-
causeif we accept that things have no existence at al, then that evidently
contradicts our daily experience. When daily experience clearly demon-
strates that things exist, but at the same time, we know that things do not
exist independently, then we can clearly come to the conclusion that the
way of existenceisnot independent, it issomething else. Thuswe cometo
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theconclusion that things exist through mere designation. That isthe mean-
ing of “ dependent arising” — from things being designated.

Understanding this philosophy is quite important, because once we
areabletounderstand it, we will be ableto eliminate many negative mental
attitudes generally from our own mental fabrications. Many negative emo-
tions are essentially developed on the basis of wrong conceptions. Once
weredlizethese are basel essthen wewill develop somekind of realization
of the possibility of the cessation of negative emotions. This ultimately
brings genuine compassion. Now though you see a lot of suffering and
problems, thereisthe possibility of ending it, of cessation of all this suf-
fering. Yet, due to ignorance, we deliberately indulge in these negative
emotions. So some kind of infinite compassion will develop on the basis
of realization of that kind of nature. Thisiswhy in the Buddhist scriptures
wefind statementslike " an emptiness whose essenceisvery much influ-
enced by the practice of compassion”.

Asfar as| understand Krishngji’s philosophy, heismaking the same
point onthelevel of emptiness, or sunyata. Unlesswe are ableto identify
the object of negation and, having eliminated that object of negation, we
are able to develop a strong experience, it will be difficult to express or
explain the state of that reality. That iswhy | do feel that when Krishngji
laid much emphasison thisaspect of negation, it isactually touching onthe
essence of emptiness.

Likewise, when we talk about self-awareness or self-discovery, in
the case of consciousness, there are many different levels of conscious-
ness. Normally, our ordinary level of consciousnessisvery much invaded
by many conceptual thoughts, and so we do not get achanceto glimpsethe
reality of our own consciousness. Oncewe can do away with theinvasion
of conceptual thoughts, then we may be able to use our subtle conscious-
nessto become aware of itself. Thisisvery much related to our explana-
tion of the nature of emptiness, or sunyata. But thisisanother level of one
of theten levels of consciousness. It isfrom this perspectivethat | do see
the close interconnection between the implementation of non-violence,
compassion, and i nterdependence.

Findly, as| mentioned, eachindividual hastheresponsibility, and the
initiative hasto comefrom theindividualsthemselves. Hereitisvery im-
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portant that each person, whether rich or poor, uneducated or educated, as
long aswe have ahuman brain and heart combined, each of ushasagreat
potential to makeacontribution. Itisrealy afailureif onefeelsor thinks
that oneisjust asimple person and cannot do much. The sense of helpless-
nessisahuge problem. That isthe source of failure. But in another way, it
is fortunate, there is a challenge, there is the opportunity to utilize the
human potential effectively.

Now, we are almost ending this 20" century, the greatest century of
human history. | think that during thisperiod we experimented with al sorts
of thoughts or activities. Now | think we are eventually returning to the
basic human nature. We havereally utilized all artificial means, but they
have not solved human problems. We have much relied on external means,
and now they have shown their own limitations. So now we haveto think, to
return to our inner, deeper motivation of consciousness. The prime mover
isnot amachine, but here[pointing to hisheart]. Unless some proper per-
spective, view, or attitudeisdevel oped here[same], it will bevery difficult.
Unless there is genuine peace developed here [same], how can there be
genuinelasting peacein theworld? Therefore, the source of agood future
ishere[same] and here[pointing to hishead]. We sometimes use thebrain
too much, and usethe good heart less.

A lot of conflict and competition in the human mind and society exist
because of human vested interests, imagination, and lack of effort. But the
human mind and imagination can a so overcome these conflicts, provided
thereis sincere motivation and determination— human will. So now let us
try to devel op these kinds of mental qualitiesand make every effort. With
effort, even failure does not matter. If something bad happens dueto lack
of effort, that isreally unfortunate. But if we make every effort and fail,
again and again, it does not matter; no regrets.

So that is my personal belief, and | myself am trying according to
thisbelief. Thismay not solvethereal problem, but at least thisgivesme
inner peace and strength. So you will aso have the same experience!

(Courtesy: The Theosophist, May, 2020)
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RADHA BURNIER*

J. KRISHNAMURTI, THEOSOPHY,AND
THE THEOSOPHICAL SOCIETY**

(Answering questions from young Theosophists
at the San Rafael Theosophical Centre, Argentina, April 2004)

Q: MANY people say that, when he left the Adyar Theosophical
Society (TS), J. Krishnamurti betrayed the TS and the Masters who in-
structed him. What do you think about this?

Not many people, but somesay this. | think itisawrongidea. There
was no question of Krishnamurti betraying the TS or the Masterswhoin-
structed him. Inthe TS at that time, therewasagroup of peoplewho claimed
to have contact with the Masters, and who assumed authority for them-
selves. They believed they werein aposition to declare: “ You have been put
on probation; someone el se has become a pupil of the Master”, or “Now
you arean Initiate”. But it could be seen by the behaviour of these people
that they did not fulfill the qualificationswhich are described in The Mas-
tersand the Path and other books about what atrue disciple of the M aster
or Initistewould belike. Soit becamelikeadrama, afarce, and Krishnamurti
didliked al thisvery much.

Dr Annie Besant wasold [in her 80s], and Krishnamurti himself said
that for many years she had worked too much — constantly working for the
TS, for India spoalitical freedom, and for many other causes, such aswomen’s
upliftment, the antivivisection movement to protect animals, and scouting.
The number of causes she championed was amazing; nobody else could
have doneit. Krishnagji said that when the body became old, shefailed to

*Radha Burnier (1923-2013) was the seventh International President
of the TS Adyar from 1980 until her passing.
**|t was originally printed in The Theosophist, August 2005.
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havethe samekind of intellectual power that she had previously. So, when
this group of people around her was saying all these things, she neither
interfered nor put anend toit.

My father [N. Sri Ram, fifth international President of the TS], who
wasAnnie Besant’s secretary for sometime, and who knew her well inthe
last years, said that she had a very trustful nature. She trusted all people
who worked with her — that may have been one reason why she did not
opposethese beliefs. Although Krishngji felt that the Society wasgoingin
the wrong direction, he was not able to stop thistrend, and therefore | eft
the Society. | believe Annie Besant was not so much upset as deeply con-
cerned about how he would look after himself, for he had not been pre-
pared to do so inthe turmoil of theworld. So she advised some members
of the TStolook after him and work for him.

| think the ideathat he betrayed the Mastersisridiculous. My per-
sonal opinion isthat hewasin constant touch with the Masters. He knew
far better what the Masterswere than most of the peoplewho talked much
about the Mastersand claimed to be their agents. According to Krishnaji,
the mistake madeinthe TS at that time wasthat the sacred and holy were
brought down to a personal and material level. Swami T. Subba Row ob-
jected evento H. P. Blavatsky (HPB) [co-founder of the TS| talking asmuch
asshedid about the Masters, because of the danger of degrading the con-
cept of the Masters.

God is said to be made in the image of man; similarly people at-
tributeto the Masterswhat isfamiliar to themselves, but it haslittleto do
withwhat they actually are: very holy, pure, wise people. Madame Blavatsky
also madeit clear that those who want to contact the Masters must riseto
their level, it being impossibleto bring them downto theworldly level. But
the bringing down was what was happening. Krishnaji rejected the ideas
about the Masters, but not the existence of liberated ones.

According to Pupul Jayakar’s account of Krishngji’slife, when the
“process’ wastaking place, hesometimessaid: “ They arehere.” That “they”
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were doing something to hisbrain, and so on. Who werethe“they” ? Even
just beforehedied, itisreported that heremarked: “| am ready to go. They
arewaiting for me.” Another sideto the matter wasthat in the TStoo much
was made about wherethe M asterslived, what kind of colour of hair each
onehad, and that kind of thing. Thesedetails, even if accurate, concern only
the outer appearance; the Master isreally astate of consciousness. He may
wear acertain body at sometime, and another body at another time. Think-
ing of the appearance and the physical body of the Master is completely
wrong.

HPB wrote that the people who say they want to contact the Master
do not know what they aretalking about, because the body isonly amask,
not thereal thing. Thisistrueevenin our case; the body isamask, conceal -
ing adifferent reality. In the case of the Mahatmas, thereality isacertain
level and quality of consciousness. Perhaps Krishngji did not likereducing
the Mastersto these details, and thinking about them as being somewhat
like ourselves.

Q: Did Krishnamurti keep in touch with the TSin some way?

After he left the TS, there were people in the TS who felt he was
creating adisturbance, but therewere a so peopleinthe TSwhofelt hewas
saying something profound and valuable. It isbecause of thelatter that the
ambiencewas created for Krishngji to come back much later into contact
withthe TS. Hehimself told methat Mr [C.] Jinar§jadésa(whom he called
R&d) [fourth international President of the TS| was aways very nice to
him. They did not have the sameideas; Bro. R§& s conventional Theosophy
and Krishngji’snew presentation did not agree on many things. But hetold
me that R§ & was always so affectionate, he would take books and other
thingsfor him, send his car and give him money. In those days, Krishnaji
wasnot sowell known. When my father became President, he deftly brought
achangewithin the Society in favour of understanding what Krishnamurti
wastalking about.

Q: Did Krishnamurti deny the Mahatmas? Did he deny the path of
discipleship?
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Heused avocabulary whichisnot thetraditional one. Hedid not use
suchwordsas“thepath”. Infact, hesaid“ Truthisapathlessland”, and many
peoplearestill puzzled by it. But from the theosophical point of view, ev-
ery monad [referring hereto the human spiritual individuality that reincar-
nates] is unique and, entering the material plane, followsits own unique
path. The devel opment that takes place in every individual is unlike any
other — the whole of Nature is like this. Some years ago they said the
thumbprint of every one of the millions of human beingsisdifferent and
identifiable. Now they say they canidentify aperson by theteeth, thevocal
cords, the hair, and so on. Thusthat kind of uniqueness exists even at the
physical level. So each person hasto proceed through his own understand-
ing to thetruth. Nobody else can say “ Thisisthe path you must tread” .

Krishngji did not talk about either the path or discipleship, becausea
discipleissupposed to obey; and obedience, particularly if itisblind, isa
barrier to the devel opment of trueintelligence and intuition for which he
used theword “insight”. People get set i deas about the meaning of words,
and perhaps he used different wordsto encouragelistenersto examinethe
meaning afresh.

Q: Some members of the TS say that Krishnamurti’s work is not
related to occultism, which was a word used by HPB and the Mahatmas.

What isoccult iswhat ishidden. Thereareinnumerablethingswhich
arehidden from our eyes, ears, and other senseswhich havealimited range.
A few hundred years ago, if you had turned the knob of an instrument in
order to hear music flow from two thousand miles away, they would have
calledit magic, but now it isscience. When you understand Nature and her
laws, more and more of the occult ceasesto be so.

But the so-called occult may also be what people do not know for
themselves, yet think they know. They may disseminate wrong information
or falsehoodsfor the sake of gain. Therefore, inthe TS we do not encour-
agetoo muchinterest in so-called occult things. Alice Bailey writes about
the Rays. How many people know what they areand whether what she says
iscorrect? It is best to keep an open mind on these questions. The same
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thing appliesto C. W. Leadbeater, or Madame Blavatsky. We need not re-
ject or accept what is said, but keep an open mind. Holding one’sjudge-
ment in suspenseisvery important.

The Buddha'siillustration of a poisoned arrow piercing a person’s
flesh must be recalled. Should he be discussing from what direction the
arrow came, who was the carpenter who made it, and at what velocity it
flew? That would be absurd. He must first remove the arrow and heal the
wound. So the Buddha did not talk about abstruse or occult things.
Krishnamurti’s approach was similar. He said, “ Your houseis burning”,
meaning theworlditself isin great danger. Should not attention be directed
to this, rather than talking about the occult? He did not allow people to
distract themselves. But hewasan enlightened person who knew many things
not known to us about the depths and mysteriesof life.

Q: What do you think Krishnamurti’s feelings were towards the
TS?

| think hisfeeling wasfriendly, which does not mean that he agreed
withwhat TS membersin general said and thought, because, asyou know,
therearedl sortsof varying ideassincethe TS standsfor freedom of thought.
Some people hold Theosophy iswhat Blavatsky wrote and nothing el se.
Thisisnot different from the Muslimideathat Muhammed wasthelast and
only prophet: “ After Muhammed, thereisnothing further.” Anything other
than Blavatsky isnot Theosophy, or should be called pseudo-Theosophy.

But othersmaintain that thewisdom that is Theosophy can comefrom
many sources, in many ages. Even peoplewho are not enlightened may say
somethingswhich arewise. So the only reasonabl e attitude iswhat HPB
described as* the open mind, the pure heart”. Thisneedsto be encouraged.
Krishnaji spoke of unconditioning the mind. The TSworksfor universa
brotherhood — without distinction of race, religion and al that divides
people, every form of conditioning — the universal mind, the uncondi-
tioned mind. | think — I cannot of course speak for Krishngji — that he
appreciated some fundamental approaches of the Theosophical Society.
Ononeoccasion, hesaidto mewithasmile: “Youknow, | liketheTS.”
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Q: In your opinion, were the foundation of the TS and
Krishnamurti’s work part of the same plan of the Mahatmas, or were
these two different things?

When C. W. L eadbeater saw Krishngji for thefirst time, therewere
severa peopleontheAdyar beach. Krishngji waswith hisyounger brother,
and — probably due to mal nutrition — helooked dull, some peopleeven
thought subnormal inintelligence. Hisyounger brother was brighter and
got good marksin school, which Krishngji could not. He may have been
too sensitiveto bear what is called the brunt of life. But when Leadbeater
saw him, he unhesitatingly said: “ Thisisahighly evolved soul, untainted by
selfishnessand in many incarnations he has had contact with the Masters.”

After Leadbeater wroteto Annie Besant that the two motherlessboys
were not properly looked after, shemade arrangementsfor them to betaken
care of. Sheand L eadbeater felt that he would bethe vehicle of the World
Teacher. Even earlier, Annie Besant had been lecturing on the coming of
theWorld Teacher. Before Krishnaji wasdiscovered, another boy had been
identified asthevehicle, so somesaid L eadbesater did not really know, which
may not betrue; he may have simply realized that he had made amistake.
But when hesaw Krishngji hewasabsolutely certain and sowasAnnie Besant,
and they did everything they thought fit for Krishngji.

One common ideawhich many people haveisal sowrong —that they
[CWL and AB] said Krishngji wastheWorld Teacher. They did not say that.
Hewasto bethe vehicle of the World Teacher, and at some point his con-
sciousnesswould blend with that of theWorld Teacher. On 12 January 1910,
Annie Besant wrote to Leadbeater: “It is definitely fixed that the Lord
Maitreyatakesthisdear child’ sbody. It ssemsavery heavy responsibility
to guard and helpit, so asto fit it for Him, as He said, and | feel rather
overwhelmed . . .” (Mary Lutyens, Years of Awakening, ch. I). In 1926,
Krishnaji wroteto Leadbeater: “ | know my destiny and my work. | know
with certainty that | am blending into the consciousness of the one Teacher,
and that hewill completely fill me.”
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Ononeoccasion Mrs Jayakar asked Krishngji: “1f Theosophistshad
not discovered you, what would have happened to you?’ He answered: “|
would havedied.” Shereplied: “No, youwould not have died. You would
have been like Ramana M aharshi, and people would have cometo you.”
Krishngji said: “No”; it sounded asif there was a plan and purpose accord-
ing to which hisfather was brought to Adyar. If Krishngji had remainedin
the circle of an orthodox Brahman family, he may not have been able to
fed at easewith thewholeworld nor, outsidethe TS, would he have had the
necessary international contacts. | am inclined to think that the course of
hislifewas part of the Plan. Itissaid al the details of the Plan are not fixed
inadvance, but the general Plan wasworked out.

Krishnaji had great admiration and love for Dr Annie Besant. She
looked after him and spoke of him assomebody whowould beagreat teacher
even when peoplelaughed at her or upbraided her. Some of her friendsin
Indiatold her: If you want to sponsor somebody, there are better boysthan
Krishnamurti. They were angry with her, but she did not change. Krishngji
himself related that at animportant banquet in England, whereliberal poli-
ticianslike Lord Lansbury, who supported India sfreedom, were present,
Bernard Shaw taunted Annie Besant, who had taken Krishngji with her. Shaw,
who always madefun of everything, said: “Annieg, isthisyour little Mes-
siah?’, and everybody laughed. But shedid not flinch. Shedid not carewhat
other peopl € sattitude was, because shewas so certain that agreat message
would be givento theworld through Krishngji. He mentioned this particu-
lar incident and sai d she supported him unfailingly until the end.

(Courtesy: The Theosophist, May, 2020)
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GABRIEL BURGOS*

ABOUT PANDEMICS

(Response to a concerned member of the Spinoza Lodge, Theo-
sophical Society in Bogota, Colombia, requesting a Theosophi-
cal approach to pandemics.)

IN Theosophy there are no absol ute answersfor anything in particu-
lar, like“why apandemic?’ With our own and theosophical lightswe must
try to deduce the teaching through the various events that present them-
selves day-to-day. Each event, action, and situation is different, motives
aredifferent, but theinevitableresults operate wisely according to the Law.
It isthe Law of cause and effect, the law of karma. Nothing happens by
chance. The causesaremany and also very different, and we must try to see
intheresult, inwhat ishappening, intheeffect, in the pandemic, thelesson
that karmawantsto teach us.

But we are not ableto seethelesson in an event because usually we
assumeasacausewhat isactually theresult of previousactions, which, in
turn, had astheir cause something possibly more important and morere-
mote. If we do not see the lesson in an event, there will be other experi-
encesthat will lead usto open our eyes and see, what once understood, will
be obvious. We do not know how to cooperate with the eternal natural laws
that govern everything with infinite wisdom.

If we feel ill, we go to the doctor who checks our symptoms and
examines us. Heinterpretsthe symptomswith hisknowledge and experi-
encethat lead him to find the cause and to prescribe aremedy for theill-
ness. The doctor does not seek to eliminate the symptoms, but to know
themto find the cause, tackleit, and eliminateit.

At the moment we are not surewhat is causing the coronavirus pan-

*Mr Gabriel Burgos has been a member of the TS in Colombia for over
60 years, giving lectures, workshops, and seminars. He is also a translator
of Theosophical books, and author of many articles and a digital book in
Spanish titled Aproximacién a la Teosofia (Approaching Theosophy).
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demic; there are only hypotheses. One of them, which some consider vi-
ableand towhich | adhere, without ruling out othersthat are also possible,
isthetransmission of thevirusthrough an animal that carriesit.

Theosophy teaches that all matter and all formsin all concrete or
subtle states are permeated with life. Our planet Earthisaliving organism
as Theosophy shows us and as some scientists recognize it through ‘the
Galatheory’. If some organismsthat inhabit the Earth become massively
ill, the planet alsofalsill, and one of the symptoms may be apandemic, as
iscurrently the case, which affectsus all. It isawarning that something
serious is happening. We can no longer continue to think that if one be-
longsto adeveloped country oneis safe from catastrophes or can get out
of them aright, or that if one belongs to a developing country “I should
manageas| can”.

The virus does not distinguish between economic, social, or reli-
gious classes, nor doesit take into account race or skin colour. With our
own lightswe are already seeing that the pandemic, beyond fear and con-
finement, is giving us lessons in unity, service, generosity, and brother-
hood. Although theselessonsare not alwayswell understood, especialy by
political leaders, banks, and economic multi-nationals of the world that
seeeverythingintermsof money and power, at least we seethat if wegoon
asweare, wewill all beserioudly affected. Theworld cannot bethe same
after the pandemic.

On amost al occasions, the main propagator of the pandemic has
been ignorance of its cause. On some occasions, in ancient times, thelack
of hygiene made peoplelivein crowded conditionswith rats carrying the
virus. Ratswereridden with fleas, which, when biting individual's, contami-
nated them. Thelatter, in turn, contaminated other human beings, and so on,
leading to the pandemic. Later, withimprovementsin hygiene, the advance-
ment of medicine, and the production of vaccines, diseaseswhich appeared
asrecurrent epidemics have practically disappeared, such asthe bubonic
plague, cholera, and smallpox.

With the widespread establishment of single-family homes, potable
water, and sewage services, ratsand fleas disappear from the environment
and hygiene becomes a habit in almost all homes and workplaces. Cer-
tainly, thereismuch that remainsundone, and, whilethereispoverty, there
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will bedanger of new outbreaks of apparently extinct viruses.

Inthe current coronavirus pandemic, according to the hypothesisthat
we are examining, the cause seemsto be different, and for thetimebeing,
while it takes thousands of lives, the world is primarily concerned with
controlling and eliminating it. But onceit isover, wewill havetolook for
itscause and origin, and once known, aresurgence can be avoided.

Asinthecase of ratsand fleas, in which pandemicsoccurred, passed,
and reappeared until hygienewas established asahabit, aslong aswedo not
recognizethat the coronavirusis caused by carrier animalsthat contami-
nate those who consume them as exotic dishes, we will forget to look for
the cause and the virus will reappear. These animal s coexist with viruses
that infect humans, but do not affect them.

Theosophical teachingsemphasizetheprincipleof “ahimsa’, or harm-
lessness, which naturally includesthe animal kingdom. Bats, for example,
may seem disgusting to our eyes, but they can be attractiveto pal ates | ook-
ing for novelties, asisthe casein someregionsof China. Thedivinelifeis
everywhere and hasapurposeinthe evolutionary path. Naturally, it hasa
purposein the bat, which, not having devel oped self-consciousness, which
isonly possiblefor the human kingdom, does not ever seek to hurt, but to
advance driven by theinstict of its group in the animal kingdom. It aso
playsanimportant rolein the ecological balance of Nature.

Human beings have committed countless acts of cruelty against the
animal kingdom throughout millennia. Apparently, through the bat (or through
whatever anima may betransmitting thevirus) theanimal kingdomisjustly
retaliating against us. Our attitude towards animals must fundamentally
change. For this, Theosophy, through its study, shows us the role of the
different kingdoms of Nature— one of them the animal kingdom — their
purpose, their growth and devel opment, alwaystowards higher heights of
spiritual consciousness.

Theosophy goes much further when it shows usthat Great Beings,
who arefar ahead of usin evolutionary devel opment, see at adistancethe
goodness of permanent results of painful events at a given moment that
most of us are not able to see. We do not see that the tragedy of the mo-
ment can be atransition to abetter world.
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L et uslook at some examples, not the same, but similar to pandemics.
The abuses of the wealthy and upper classes of the monarchical, despotic,
and absol utist dynastiesin Francefor several centuries, led people desper-
atefrom poverty to arevolution, where atrocities, beheadings, and terrify-
ing disorderswere committed. The Great Beings make the best of eventhe
worst eventsto benefit theworld. Themobsand revolutionary leaders sought
revenge for the abuses — and to agreat extent they did — but the Great
Beings, who always seek the welfare and spiritual elevation of humanity,
inspired some among thevictorsto establish theideal s of * freedom, equal-
ity, and fraternity” in anew world order. Despotic monarchy disappeared
forever in France, and those ideal sreached the hearts of many individuals
and nationsintheworld, althoughwearedtill far fromfully achieving them.

L ater in Russiasomething likethis happened, but some great writers
like Chekhov, Gorky, Pushkin, Dostoevsky, Tolstoy, and otherswrotetheir
novelswherethey showed the abuses of the Tsarsand the landowners of the
nobility. Thiswascarried in newspapersin instalments, within reach of the
public that did not have money to buy books.

Theseidedisticwritingsled to therevolution, after which thingswere
never the same again. Count L eon Tolstoy, for example, endorsed theidesal
of an American philosopher, Henry David Thoreau, of “ civil disobedience’
whenlawsare unfair. Thesekinds of ideas areinspired from high level s of
consciousnessthat we do not see, but they work through minds prepared to
receive and spread them.

Later, Gandhi learnt about Thoreau’s thinking, put it into practice,
inspired millions of Indians, achieving the unimaginable: India sfreedom
from British rule — by following the *“non-violence” policy based on
Thoreau’sessay on“civil disobedience’.

Inthe case of pandemics, there are deathsand tragedies, but the Great
Beings continueto inspire us, through people and organi zations, to come
out of them, likethe present one, strengthened, more united, with the sense
of asinglehumanity inwhichindividuasareanintegra part. What happens
to one affects us al for better or for worse. My best wishes for a better
world from the painful lessons of the pandemic.

These are personal ideas of atheosophist whoin noway claimsthat
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what has been said isthe only reality on the matter. Surely there are other
illuminating approachesto it. These reasonings have been very useful to
me personally, but they are not the only ones. Asthey can serve other fel-
low students, | will sharethem with membersof the Theosophical Society.

Annex as Conclusion: The Real Cause of Pandemics accor ding
to Theosophy

I concluded my article about pandemics above, saying that it isthe
result of my personal reflections, but that there are other points of view on
the matter that we should examine and consider. Returning then one more
timetomy usual study of H. P. Blavatsky’s (HPB) The Secret Doctrine, |
found in thefirst volume, in her commentaries on thethird Stanza, many
useful notesfor the student, such as the importance of the concept of the
“Astral Light, or Akésa, or universal Soul”, that, among other things, shows
us, upon consulting the Theosophical Glosssary, thefollowing:

...theAsdtral Light givesout nothing but what it hasreceived; .
..itisthegreat terrestrial crucible, in which the vile emanations of
the Earth (moral and physical) uponwhichtheAstra Lightisfed, are
all converted into their subtlest essence, and radiated back intensi-
fied, thus becoming epidemics— moral, psychic, and physical.

According to thisdefinition, the apparent cause, theviruses, arejust
the expression in the world of the real cause: “the bad emanations of the
Earth” produced by ushuman beings. Wewell know how much greed, self-
ishness, anger, corruption, deception, injustice, abuse of al types, ambi-
tion, and so on, are our daily bread everywhere. They are the cause that,
accumulated over long ages, hasto explode and produce the corresponding
result; itiskarma, put into action by humanity asawhole. Each oneof us, to
agreater or lesser extent, has contributed to the current tragedy. Itis, asa
result, acollective karma of humanity that we all have to suffer through,
face, and resolve. We have made mistakes, placed the obstaclesand estab-
lished the conditionsinwhich wefind ourselves. Itiswe, and only we, who
haveto changethingsfor the good of all, and to build abetter world.

GABRIEL BURGOS

(Courtesy: The Theosophist, June, 2020)
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NEWS& NOTES

Bombay

Wesak PoornimaBlessings: Under COVID 19 L ockdown, Wesak
Poornima Blessings meeting of 7th May 2020 could not be held in the
Green Room of Blavatsky Lodge with an Alter Table near the Statue of
Lord Buddha. Members were asked to be in tune with Wesak Poornima
Blessings Ceremony in their own homes.

White Lotus Day 8" May 2020 Attunement : Under pandemicsfor
CoronaVirus—COVID 19, BTF & Blavatsky Lodgejointly organized an
Hour of Attunement with audio presentation on TSMumbai WhatsApp Group
on 8th May 2020. The Server Group of Blavatsky Lodge with their pre-
recorded audios presented recitations asunder :

Significance of White Lotus Day by Blavatsky Lodge' sPresident Sis.
KashmiraK hambatta. Chanting of the Universal Prayer by SisAban Patel.
Readingsfrom ‘ The Bhagvad Geeta’ with explanationsby Sis. Dr. Rajam
Pillai. Readings from The Light of Asia by Sis. Navaz Dhalla, Bro. Arni
Narendran spokeon * Last Four Yearsof H. P. Blavatsky’sLifein London’.
Sis. Ruby Khan read  The Three Absol ute Truths from Light on the Path.
Readings from The Woice of The Slence by Sis. Aban Patel about ‘ The
Three Halls'. Readings from The Voice of The Slence by Sis. Jasmine
Cawagji on ‘ Path with Seven Gates' leading to * The Buddha of Compas-
sion’. Sis. Aban Amroliwalla read an article on ‘Life of Madam H. P.
Blavatsky' . The programme concluded with a Sanskrit Universal Prayer
recited by Bro. Navin Kumar.

Listening to audio clipswas a beautiful uplifting experience. Each
well-articulated recitation waswith devotion and feeling to pay tributeto
Light Bringer H. P. Blavatsky on White L otus Day.

* * * * *

BTF President Bro. Vinayak Pandyaand Brethren of Bombay were
sorry tolearn from Bro. BhupendraVoraabout passing away of Ms. Mary
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Andersonto Light Eternal. During her first visit to Bombay Federation she
graced BTF'sAnnual Session asthe Chief Guest. On her second visit to
Bombay, she had given atalk to aninformal gathering of Brethren onthe
verandah of Besant Villaat Juhu Theosophica Colony. May her soul blessed
with Eternal Peace continue noblework on Higher Planes.

Sis. Mehru Engineer of Blavatsky Lodgewith TS Membership of over
50 years passed to peace on 12th May 2020. She wasA ssociate Member of
Vimadalal BiliaL odge, Dadar. She was one of the senior Co-Freemasons
of Higher Degree with deep understanding of Masonic Teachings. Besides,
she participated in the Ritual of the Mystic Star. May her soul be blessed
with peacein her heavenly abode.

Rayalaseema

Because of thelockdown the Skype study continued in the month of
May aswell. The book taken up for study was The Key to Theosophy con-
ducted by Bro. N.C. Krishnaand monitored by SisMamathaof Hyderabad
TS. Though it started with 6 people, now nearly 50 members are participat-
inginit. Thestudy isfollowed by discussion. Besides, Bro N.C. Krishnais
conducting Skype study on IsisUnveiled on Wednesday and Saturday.

Bharat Samaj Poojawas performed by some membersat their resi-
dence. These members were of the following Lodges -Rayadurgam,
Amarapuram, Amuguda, Hyderabad and Secunderabad.

Uttar Pradesh & Uttarakhand

On-Line Theosophical Study andtalksinHindi: Inview of continu-
ing lockdown restrictions due to COVID-19 crisis, regular lodge meet-
ings/study camps were suspended from last week of March, 2020. This
Federation took initiative to organize on-line theosophical study and talks
inHindi thricein every week- on Wednesday, Saturday and Sunday. These
on-linetalksstarted in thefirst week of April.

Thethemes covered during such on-line study and talks held during
April and May, 2020, were: The Science of Soul, Law of Karma, Reincar-
nationand Lifeafter Degath, Living Theosophy, Applied Theosophy, and Prac-
tical Theosophy.
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Besidesthe members of this Federation, some members from vari-
ousother Federations of the Indian Section likethose of M.P. & Rajasthan
Gujarat, Delhi, Marathi, Bombay , Bihar , Utakal and Telugu Federation
alsojoined inthison-line programme.

Healing meditation: Some members are practicing healing medita-
tion three times a day sending thoughts for healing of Corona virus af-
fected personsall over theworld.

Joininginon-lineGlobal SilenceMeet: Inface of worldwide Covid-
19 crisis, aglobal on-line meet of five minutes silence and healing mes-
sagesfrom|eadersof prominent spiritual organizationssuch as Theosophica
Society, BrahmaKumaris, Art of Living and some others, washeld onApril
16, 2020. Some members of this Federation joined in this on-line meet.

National L ecturer

Seminar on Reincarnation: ‘ Adamant’ Lodge, M oscow of the Theo-
sophical Society inRussia, organized an on-lineseminar on“Law of Rein-
carnation.” on 31 May, 2020. Oninvitation from this Russian lodge, Bro.
U.S. Pandey joined as one of the speakers and panellists in the seminar.
Several membersfrom countrieslike Russia, Finland, Greece, New Zealand,
Philippines, Singapore and Indiaparticipated in thisseminar.

Obituary

MsMary Anderson passed to peace on 14 April 2020. Shewas|nter-
national Vice-President of the TSfrom 1996- 2001 and then wasthe Inter-
national Secretary till 2008. She directed the study at the Indian Section
HQ, Varanasi, from 22 to 25 October, 2001. The book selected for the
study was Yogic Practices & Niyama by S.S. Vermaand 76 membersfrom
10 Federations of the Section had registered themselves for this camp.
Besides, she presided over the Indian Section Convention on afew occa-
sonsatAdyar.

May her soul rest in peace.
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DONATIONSRECEIVED BY
THE INDIAN SECTION

Between 1-4-2019 and 31-3-2020

General Donations
IBOR SantaCruz LopesLondon

Sri Pratik R. Mehta& Nani Daman
Manuel a, the General Secretary

Sri Satyavir Tyagi

Smt. Arun Bhatia

Shanti Lodge, Bombay Theosophical Fed.
Sri Govind Narayan Singh, Thane

Sis. Arati Nandi & Sis. ChandanaNandi
Ms. SunayanaBhargava, Bombay

Sri Ashwin C. Shroff, Bombay

Roofing IndiaPrivate Ltd , Ramnagar Chandouli

Moh. Lakkaih Hassan
Mr. J.K. Khanna, Delhi

Indian Section Corpus
Smt. Manju Sundaram, Varanas

Sri Lambodar Nayak, Varanas
Sri Chandradev Theosophical Lodge, Bihar,
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in Rs.
1,080/-

1,01,000/-
1,271/-
1,360/-
1,600/-
1,000/-
30,000/-
200/-
750/-
15,00,000/-
1,540/-
1,000/-
2,100/-

72,000/-
25,000/-
25,000/-



GOALS FOR — 2019-2020

Indian Section Headquarters

1. To conduct agoal setting meet at Varanasi for the Presidentsand
Secretaries of all the Federations.

2. To organize the 144™ International Convention from Dec. 31 to
Jan.5.

3. Toorganizefiveworkers' training campsinthe North, East, South,
West and Central India.

4. To conduct three-day Youth Camp at Varanasi from 04 to 06, Sep-
tember, 2020, with free board & lodging. Rs 500 for food and
Transportation will be borne by the Federation. Every Federation
will send at least three youth for this camp.

5.Toreprint at least ten more Theosophical Booksafter thesix done
last year.

6.To construct Amphitheatre with a capacity of 1200 for our four
educational institutions.

7.Toincreasetherate of generation of asurplusfromRs1 Croreto
Rs 1.5 Crore by October, 2020.

8.To organize to trandate the book “The Hidden Sde of Lodge
Meetings’ by C.W. Leadbeater in Hindi and Kannada. Get 200
copies printed in each language for the functioning of lodges as
requested by the Federations.

9. To organize a day-long National Level Orientation Seminar on
Theosophy — Science and Occultism for the Presidents and Sec-
retaries of al the Federations, just before the goal setting meet.

Assam Theosophical Federation

1. To conduct agoal setting meet for the President & Secretary of
every Lodge.

2. Toarrangevisit to 15 Lodges either by the President, Secretary,
or aknowledgeable member for the better functioning of Lodges.

3. To conduct astudy camp at Bhowali with about 15 membersfrom
the Federation.
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100
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4. To arrange visits of good speakers to four schools & four col-
leges.

5. To organize 12 essay competitionsat school and collegelevel.

6. To organizetwo one-day orientation campsfor new members.

7. To conduct 15 study camps at Federation & Lodge level for the
better understanding of Theosophy.

8.Toorganizefive public talksfor exposure of general publicto The-
osophy.

9.Totrand ate and publish two Theosophical booksin Assamese.

10. Toincreasethe NET membership by 10 members.

11. To organize aNational Conference on 15-16 February 2020.

Bengal Theosophical Federation

1. Toincreasethe NET membership by 10 members.

2. To open one new lodge during thisyear.

3. Toincrease number of members attending our weekly study classes
by 30to 40.

4. To trandlate, publish and distribute two theosophical books in
Bengdli.

5. To conduct 4 study classesby National Lecturers.

6. To activate one dormant L odge/Centre by visiting and motivating
workers& old members.

7. To send at least 15 members for Bhowali study camp to be con-
ducted by Bengal Theosophical Federation.

8. To conduct agoal setting meet for the President & Secretary of
every Lodge.

9. Toarrangevisit to 15 L odgeseither by the President, Secretary, or
aknowledgeable member for the better functioning of Lodges.

Bihar Theosophical Federation

1. To conduct a goal setting meet for the President & Secretary of
every Lodge.

2. Toparticipatein Theosophical meetin Assamwith at least 10 mem-
bers.
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3. Toarrangevisitto 11 Lodges either by the President, Secretary, or
aknowledgeable member for the better functioning of Lodges.

4. To conduct afour-day study class at Bhowali in the last week of
May-2020 with at least 20 members.

5. To conduct at |east two public meetingsto introduce theosophy to
the peoplein order to attract new members.

6. Toreviveand activate at | east two dormant L odges.

7. To conduct 4 study classes of two or three days at the Federation
& Lodgelevel.

8. To publish & distribute 500 copies of pamphlets on two Theo-
sophical subjectsin Hindi.

9. To publish abook in simple Hindi on basic Theosophy for the non-
members& new members.

10. Toincreasethe NET membership by 15 members.

Bombay Theosophical Federation

1. Toincreasethe NET membership by 5 members.

2. To create and commission an E-L odge network through effortsby
Bro. Taral Munshi.

3. Toensurethat Ananda L odge will meet at |east oncein amonth.

4.To encourage 20 Young & New Membersto speak on Red L etter
Days, Annua Session.

5.To conduct two “ reach out programmes” on Theosophical themes,
with students of schoolsand colleges.

6.To groom three second lineworkers.

7. ToraiseRs15lakhsfor TSactivitiesfrom CSR funds.

8. To send at least ten membersfor the study camp at Bhowali, along
with Gujarat Federation.

9. To organize one Study Camp by National Lecturer.

10. Toarrangevisit to 8 Lodges either by the President, Secretary, or
aknowledgeable member for the better functioning of Lodges.

Delhi Theosophical Federation

1. To publish 1000 pamphlets on introduction to Theosophy in Hindi
for general public.
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2. Toarrange at least 6 lectures on Theosophical subjectsat various
schoolsand colleges of Delhi.

3. Toincreasethe NET membership by 10 members.

4. To organize two study classes of two days’ duration at the Lodge|
and Federation level.

5.Toarrangeavisitto4 Lodgesseparately by Dr. N.C. Ramanujachary
and Bro. U.S. Pandey.

6. To conduct agoal setting meet for the President & Secretary of
every Lodge.

7. To conduct a 3-day study camp at Bhowali in the month of June,
2020, with at least 10 members.

Gujarat Theosophical Federation

1. To organize one Workers' Training Camp where delegates from
lodgesinwestern part of India(Marathi, Bombay and Gujarat) will
participate.

2. To conduct agoal setting meet for the President & Secretary of
every Lodge.

3. To organize one 3-day study camp for at |east 70 members at one
location in order to activate members of the L odge.

4. Toreactivate two dormant |odges/centres by visiting and motivat-
ing workersand old members.

5. To publish one thousand pamphlets and two books each on five
Theosophical subjectsin Gujarati and distribute them to lodges
and members.

6. To organize one youth camp, one el ocution competition and three
essay competitionsto encourage youth activities.

7. Toarrangevisit to 15 L odgeseither by the President, Secretary, or
aknowledgeable member for the better functioning of Lodges.

8. Toincreasethe NET membership by 10 members.

9. To conduct athree-day study camp at Bhowali inthelast week of
May, 2020, with at |east 35 members.

Karnataka Theosophical Federation

1. To popularize Theosophy amongst studentsthrough memberswho
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arein Teaching line; organize one 4-day teachers’ training camp
according to syllabusrelevant to students.

2. To organize ten lectures on Theosophical themesin schools and
colleges.

3. To organizetwo 3-day Youth Campsat different places.

4. To conduct agoa setting meet for the President & Secretary of
every Lodge.

5. To organize 2- day Workers Training Camp for the President and
Secretary of al the Lodgesin order to conduct uniform activities
in their respective Lodges.

6. To activatetwo dormant L odges.

7. Toset-up librariesin fivelodges and providethem books published
by the Federation, free of cost.

8. Tovisit 25 Lodgesindividually by the President, Secretary and EC
Membersin order to strengthen the activities of the Lodge.

9. To conduct 8-day study camp at Adyar with 50 members.

10.To establish aRs 2 lakhs Lodge Activity & Development Fund
made out of voluntary donations.

11.Toreprint and publish three Theosophical booksin Kannada.

12.To sort out all discrepancies between the membership records of
theIndian Section and Karnataka Federation by 15.01.2020.

KeralaTheosophical Federation

1. Toorganize one‘ Wake Up IndiaYouth Camp’ in January 2020 with
at least thirty students.

2.Toorganizetwo ‘ Reach Out Programmes’ on Theosophical themes
for interaction with theteachersand students.

3. To organize oneWorkers' Training Camp with at least thirty mem-
bers.

4. To organize two Theosophical book exhibitionsfor 10 dayseach
with the co-operation of publiclibraries & academies.

5.To publish one Theosophical book in Malayalam during thisyear.

6. To organi zetwo Retreats/ Study Campsin K eralaand Bhowali with
at least 30 membersin acamp.

7.To celebratethe 125" Birth Anniversary of J. Krishnamurti at two
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placesin Keralaby exhibiting bookson J.K. and Theosophy.

8. To publish one pamphl et on J. Krishnamurti and Theosophical So-
ciety in English.

9. To conduct a goal setting meet for the President & Secretary of
every Lodge.

10.To arrange visit to 10 Lodges either by the President, Secretary,
or aknowledgeable member for the better functioning of L odges.

11. Toincreasethe NET membership by 10 members.

M.P. & Rajasthan Theosophical Federation

1. Toincreasethe NET membership by 25 members.

2. Toarrange at least 4 orientation sessions for NSS and Scout stu-
dentsat the Lodgelevel.

3. Toarrange at least 6 “ Yoga and Meditation Camps’ at different
lodges.

4. To conduct one study camp at Bhowali.

5. To conduct 5 Study Camps/Seminar at different lodges (for 1 day
or 2 daysasthe case may be).

6. Toform at least two youth groups.

7. To conduct a goal setting meet for the President & Secretary of
every Lodge.

8. To Create aWebsite of M.P. & Rajasthan Federation.

Madras Theosophical Federation

1. To conduct agoal setting meet for the President & Secretary of
every Lodge.

2. To organize two study campson Theosophy at Adyar.

3. Increasethe NET membership by 25 members.

4. To organize visits to 5 colleges by good speakersin order to at-
tract young generation towards Theosophy.

5. Toformtwo new Theosophical Lodge.

6.To organize oneWorkers Training CampinAdyar.

7. Dissemination of informationin the print mediaabout TSand The-
osophy. (Two Special DayslikeAnnie Besant’sBirthday.)

8. Toarrangevisit to 10 Lodgeseither by the President, Secretary, or
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aknowledgeable member for the better functioning of Lodges.
9. Guided tour to I nternational Headquartersat Adyar for all themem-
bersof al theAffiliated L odges, in aphased manner.

Marathi Theosophical Federation

1. To organize 5 one-day seminars on Theosophical Subjects.

2. To conduct 5 essay competitions /debate competitions/ book re-
viewsbased on Theosophical booksfor Higher Secondary and Col-
legelevel students.

3. To publish 5000 copies of |eaflets on two topics of Theosophy in
Marathi and distribute themto lodges, schoolsand general public.

4. Tointroduce one 3-day vacation study camp on Theosophical sub-
ject for at least 20 students of schools and colleges.

5. Toincreasethe NET membership by 10 members.

6. To conduct two 1-day introductory camp or workshop for new mem-
bers.

7. To establish Theosophical Study Resource Centre in Federation
and to prepare at least 5 trainers (resource persons) to propagate
Theosophy inthe society.

8. To conduct a3-day study camp a Bhowali inthethird week of May
2020, with at least 20 members.

9. To conduct goal setting meet for the President & Secretary of
every Lodge.

10.To promote | nter-Federation Theosophical Study Meetingsby or-
ganizing one-day seminar either at Belgaum or at Mumbai.

11.Toarrangevisit to 10 L odges either by the President, Secretary,
or aknowledgeable member for the better functioning of L odges.

Rayalaseema Theosophical Federation

1. Toarrangevisitto 15 L odges either by the President, Secretary, or
aknowledgeable member for the better functioning of Lodges.

2. To activate 4 dormant lodges.

3. Toform one study centre and 3 new |lodges.

4. Toincreasethe NET membership by 25 members.
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5. To conduct astudy camp at Bhowali during thelast week of April ,
2020, with participation of 30 members.

6. To visit 2 colleges/schools at |east once in every two months for
popularizing Theosophy.

7. To conduct agoal setting meet for the President & Secretary of
every Lodge.

8. To start Theosophical Librariesin 4 lodges of the federation.

9. To conduct 3 training campsin order to train membersto become
federation lecturers and resource persons.

10.To print and distribute 4 Theosophical books (500 copies) and 6
Theosophical pamphlets (1000 copies), eachin Telugu.

Tamil Theosophical Federation

1. To organize 6 study classesin different lodges.

2. To publish 500 copies each of 10 pamphletsin Tamil on Theo-
sophical subjectsfor lodgesand general public.

3. Toincreasethe NET membership by 10 members.

4.To conduct a goal setting meet for the President & Secretary of
every Lodge.

5. To organize 10 debate/essay competitions at school and college
level.

6. To conduct astudy camp at Bhowali with at least 10 members.

7. Toorganizeat least six L ecturesby Tamil speakerson Theosophi-
cal subjectsin six schools/colleges.

8. Toarrangevisit to 10 L odges either by the President, Secretary, or
aknowledgeable member for the better functioning of Lodges.

Telugu Theosophical Federation

1. Toincreasethe NET membership by 20 members (includingwomen
andyouth).

2. Torevive and activate two dormant lodges.

3. Toarrangevisit to 20 L odges either by the President, Secretary, or
aknowledgeable member for the better functioning of Lodges.

4. To popularize Theosophical literaturein 4 collegesand 1 Univer-
sity.
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5. To conduct two study camps.

6. To conduct astudy camp at Bhowali with about 25 membersfrom
the Federation.

7. To conduct at least two public meetingsto introduce Theosophy
among the peoplein order to attract new members.

8. To publish the book “Invisible Helpers’ by C.W. Leadbeater in
Telugu language.

9. To conduct agoal setting meet for the President & Secretary of
every Lodge.

10. To create anew website for Telugu Federation.

Utkal Theosophical Federation

1. Toform one new lodge and one new centre and revitalize two dor-
mant lodges.

2. Toincreasethe NET membership by 15 members.

3. Toinvitefour National Lecturersfor conducting study camps of
threedays duration.

4. Toimpart Theosophical education onceinamonthin two differ-
ent schools.

5. To publish onetrans ated Theosophical book and two reprintsin
Odia

6. To participatein the National Book Fair in Bhubaneswar for 7 days
to sell books and distribute 500 Odiapamphlets on Theosophy.

7. In order to popul arize Theosophy, three public propagation meet-
ings will be held in school/college and in a University through
lectures, booksand handouts.

8. Toarrangevisit to 7 Lodgeseither by the President, Secretary, or
aknowledgeable member for the better functioning of Lodges.

9. To conduct a5-day study camp at Bhowali in June 2020 with 15
members.

10. To conduct agoal setting meet for the President & Secretary of
every Lodge.
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U.P. & Uttarakhand Theosophical Federation

1. Todevelop awebsitefor U.P. & Uttarakhand Federation.

2. Toarrangevisitto 15 L odges either by the President, Secretary,
or aknowledgeable member for the better functioning of Lodges.

3.To organizefive programmes/talks on Theosophy for students/
youths.

4. To organizeten public talks/sessionsfor exposing general pub-
lic to Theosophical teachings.

5. To conduct six study campsof 2-3days duration.

6. To organize seven 1-day Study Camp/Seminar.

7. To organizefive sessions on Guided M ediitation.

8. To organize a’5-day study campin Bhowali in June 2020 (Jointly
with M .P/ Rajasthan Federation) with participation of 20 mem-
bers.

9. To publish two books on Theosophy in Hindi.

10. To conduct agoal setting meet for the President & Secretary of
every Lodge.

11. Todistribute 100 books & 500 pamphlets on Theosophy among
the students, youth and general public.

12. Toincreasethe NET membership by 5 members.
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of Awareness’.

\_

INTERNATIONAL CONVENTION 2021

In accordance with the Rules and Regulations of the Theo-
sophical Saciety, the 145th International Conventionwill beheld
online, hosted by the I nternational Headquartersat Adyar, Chennai,
India, from 2to 5 January 2021. The Conventionthemeis* Cycles

\

OFFICIAL NOTICE

MarjaArtamaa

| nternational Secretaru




