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Editor PRADEEP H. GOHIL

\

Whilel washumiliated, you crowned mewith honour; whilel was
dandered, you believed in my integrity and good faith; whilel was
crushed under the hed of bureaucratic power, you acclamed meas
your leader; whilel wassilenced and unableto defend mysdlf, you
defended meand won for merelease. | wasproud to serveinlow-
liest fashion, but you lifted me up and placed me beforetheworld as
your chosen representative. | have no wordswith which to thank
you, no eloquence with which to rapay my debt. My deeds must
speak for me, for wordsaretoo poor. | turnyour giftinto serviceto
the Motherland; | consecrate my life anew to her in worship by
action. All that | haveand am, | lay ontheAltar of the Mother, and
together we shall cry, more by service than by words: Vande
Mataram.

ANNIE BESANT
Opening remarksof Presidential Addressto thethirty-
second Indian National Congressheld at Calcutta
26th December 1917.

\_ /
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MESSAGE
from
Thelnternational President

One-hundred years ago Dr. Annie Besant was el ected President of the Indian
Nationa Congress. It wasamonumental decision that reflected the commitment and
selfless service she gave to the formation of the Indian nation. Her imprint upon the
nation she so loved continuesto thisday.

Itisfitting that the Theosophical Society in Indiaisbringing out thisspecid issueto
commemoratethelifeof aspiritual giant and nationa hero.

May her influence and theinfluence of those great oneswho support every move-

ment toward human upliftment gracethisissueand al whoreadit.

TIM BOYD
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PRADEEP H. GOHIL

A STEP FORWARD

Mrs. Annie Besant was el ected as President of the Indian National Congressin Decem-
ber 1917 and as mentioned by B. Pattabhi Sitaramayya:

“With Mrs. Besant, the Presidentship of the Congresswas not apassing show or a
three-day festivity. It wasaday-to-day responsibility, and in that view Mrs. Besant
wasthefirst to claim Presidentship of the Congressthroughout the succeeding year.
Theclaimwasnot new but itsenforcement was not known in the previoushistory of
theCongress” .*

S0, keeping the Centenary Year inview thendian Section decided to bring out aSpecia
Number of The Indian Theosophist on Dr. Annie Besant.

Annie Besant wasborn asAnnieWood on 1% October 1847 and first cameto Indiaon
16-11-1893. Weall know that she was a devout theosophist and the second I nternational
President of our Society and a so the second longest serving President from 1907 to 1933.
Shewasagreat religiousand spiritual teacher who guided thousands of men and womenal
over theworldinther spiritua quest, apractica mysticexemplifyinginher lifeandinal her
actionsalofty idealismand atruly religious awareness- arare combination foundinvery few
people, aclairvoyant who used her spiritual and yogic powersto investigatethe nature of the
super-physical realms, achemist and physicist describing I11 atoms—including severa iso-
topesnot heard by scientistsin those days, and themol ecules of 29 inorganic compoundsand
22 organic compounds.

Shewasawel|-known women'srightsactivist and thefounder of Women'sIndian Asso-
ciationin 1917 over which she presided at Adyar, alucid writer with morethan 300 booksand
pamphletsto her credit, ajournalist and an excellent editor, awell-known educationist who
started anumber of schoolsin Indiainthose days-someof which still exist, abrilliant orator
who could mesmerize the audiencewith her origindity of thinking, clear dictionand clarity of
themessage, aprominent trade unionist, agreat lega luminary, who argued severa high profit
casesand won judgement in her favour, aconstitutional expert, afearlessfighter against any
kind of injustice, achampion of human freedom, atrue philanthropigt, travelled extensvely and
visited nearly al the countriesof Europe morethan onceand having made severd visitstothe

*The History of the Indian National Congress, Vol.—, (1885-1935), Padma Publication,
Ltd., Bombay, Reprint 1946, p. 146.
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U.S., Canada, Austraia, New Zed and, Africa, South Americaand to severa placesinindia

Annie Besant wasavery hard worker whose action became her dogan. She once said,
“better remain silent, better not even think, if you are not prepared to act” . Shewasagreat
organizer with acapacity to make theosophy practical. Shewasawhol e hearted supporter of
Irishand Indian self-rule. She becameactivein Indian Politicsfrom 1913 and gave alead by
claming HomeRulefor India. She had entered politicsbecause she saw that India sindepen-
dencewasessential for her age old wisdom to becomeabeacon for thewholeworld. Shewas
elected President of the Indian National Congress (INC) and itstwo sectionswhich were
divided since 1907 were unified by her. As president of the INC she made the office one of
activework throughout the year, instead of only presiding over it during thefour day annual
meetings, aswasthe practiceearlier.

Shewasinternedin 1917 for three months because of her successin arousing thelove of
freedom in theIndian people. Shetook asher motto not only “ strikewhiletheironishot, but
also makeit hot by striking.” Shetaught Indian journaliststo write strong leading articles
denouncing theaction of thegovernment, yet keeping withintheletter of thelaw. Yet it washer
basicprincipleinlifeof living and acting with respect for law that made her fal into disfavour
with INC. Although she had adeep regard for Gandhi as someonewhoselifewasguided by
truth and compassion, she herself stood by congtitutional methodsfor achieving political re-
form rather than Gandhi’ splan of non-cooperation and civil disobedienceassheforesaw great
danger of instilling disrespect for thelaw. Mr. Gandhi’ s policieswere adopted and the disas-
ters she had anticipated occurred in various parts of India. To her credit, Annie Besant
continued with her work for Indiaeven though she became unpopular and lost her positionas
political leader.

Dr. Bhagvan Das, General Secretary of the Indian Sectionin 1911-12 and who worked
closely withAnnie Besant, writes* Mrs. Besant wasagreat |eader in every respect, with the
soul of fire, the burning e oquence, theimaginativevision, thegreat and high aspiration, the
quick decision, thegenerousand trustful nature, the scrupulousregard for promisesmade, the
exceeding cons deratenessfor juniorsand subordinates, the anxiousfulfilment of their hopes
even casua ly aroused by any work of hersand, aboveall € se, the mystic power of magnetic
personality, whichinspireand attract and keep followers.”

With so many brilliant facetsto her character, Annie Besant can truly bedescribed asa
Diamond Soul.

Inthisnumber of thejourna four articleshave beenreprinted. One by Dr. Annie Besant;
oneby Mr. N. Sri Ram (acloseassociate of Dr. Besant and International President of TSfrom
1953toApril 1973); oneby Dr. RadhaBurnier, (General Secretary of thelndian Sectionfrom
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1961 to 1978 and International President of TSfrom July 1980 to October 2013); and one by
Dr. Rohit Mehta(General Secretary of the Indian Section from 1945 to 1959).

| expressmy sincerethanksto our President Mr. Tim Boyd for having sent hisencourag-
ing messagefor this Special No. of thejournal. Besides, | amthankful to al theauthorswho
enthusiastically agreed to contribute articlefor thisnumber and sent their respective papers
beforethe due date given to them.

| hopethat thisnumber will encourage the readersto study the original worksof Dr.
Besant to go into the depths of the themeswhich she explained with such agreat concernfor
thewefareof Indiaaswell asfor theworld. Evenif onejust triestoliveinsomewaysalifelike
that of Annie Besant, it will beagreat step forwardin hislife.

Pradeep H. Gohil
General Secretary
Indian Section, TS

4 N

We have scarcely touched the masses of the people, andintruth our work lies
morewith the educated; for thereligions can deal with the uneducated, if the
advanced classes be enlightened and spiritual. Better to work among those
whoinfluencethe masses, than in the massesthemselves, asregardsreforma-
tion and change, Changes should awaysbegin above and work downwards;
then they influence powerfully and heal thily; but changeswhich begininthe
massestend to bring about revolutionsrather than reforms..... A very small
body of disciplined peopleisfar moreeffective and powerful than avast mob
of theundisciplined.....

ANNIE BESANT
“TheWork of TheT.S.inIndia”
The Birth of New India

\_
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ANNIE BESANT

ON EDUCATION*

All over theworld at the present time, thoughtful men and women- the men and women
who makethe public opinion of their day- are concerning themsel veswith education, asbeing
thebasisof national life, thefoundation of national prosperity.

Theimportance of awisaly planned and wisely directed system of educationisrecog-
nized by all thegreat nations of theworld.... Pressing isthe need for the creating of asound
public opinion on the subject, and then for the guidance of public activity along thelinesof a
redlly nationa education.

By national education | mean an education whichisunder nationa control, which pro-
videsfor al the children of the nation... and whichisdirected with asole eyeto themoral,
intellectual and spiritud welfareof the nation.

Thereisone principlewhich it isnecessary to remember throughout, and which must
dominatetheeducationalistindl histhought: the child that comesinto hishandsisnot asheet
of blank paper, on which he can writewhat hewishes; the child bringsacharacter with him,
and educationismoreamatter of drawing out than of puttingin. Plato said that “ knowledgeis
reminiscence’, and though many inthemodernworld may not be prepared to accept thetruth
onwhich al ancient thought isbased, the truth of reincarnation, yet even from the scientific
standpoint of themost materidistickinditistrue, asBuchner said, that “ natureisstronger than
nurture”’. Theeducationalist hasto find out the best ways of cooperating with theinner self of
thechild, of enabling thefacultiesalready thereto manifest themsd vesand to grow, to strengthen
all that isgood and to starveout all that isbad, to work onthe plastic materia of thenew brain
fromwithout, whilethe soul of thechildworksat it fromwithin. Thisisthehigh office of the
teacher, hisgreet responsibility.

Heshould treat the boysand girls, the pupilswho comeinto hishands, asliving spirits,
which havelearned many lessonsbeforein the school of life, and have cometo learn new
lessonsin thelife upon which they have now entered. Thusrecognizing the grandeur and
dignity of hisoffice, theteacher will put himself sideby sidewith all hisboys, and help his
studentsto understand him, checking their over-haste, disciplining their undisciplined powers,
but ever making them fedl that heistheir friend and not their enemy, their helper and not their
punisher.... And asthe child hasapast, of which his present isthe outcome, so hasthenation
intowhich heisborn apast, which may not bedisregarded. Itstypes, itstradition, itsspiritual,
*All the excerptsin this article have been taken from THE BESANT SPIRIT- Vol.-I, TPH, Adyar, Madras, 1938
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mental, emotiona and physical characteristicsmust all betakeninto account, andthiscan only
bethoroughly done by thosewho are also borninto that nation. Thusnonewho are not of the
national household, however useful they may be ascounsdlorsand helpers, must beallowed
to dominate national education. Their help may be gladly wel comed, but they must never be
alowedto control.

What istheideal for anation? It must have spirituality, expressed in many-graded reli-
gions, suitablefor every classinthenation: and if there are several religions, they must be
friends, not rivas, acknowl edging their common origin, divinewisdom, and their commonam,
theuplifting of the nation. It must have certain moral virtuesof avirilekind aswell asof the
tenderer types. It must haveintellect, directed and trained to meet with the multifarious needs
of anation- literary, artigtic, scientific, political, agricultural, manufacturing, industria, commer-
cid, engineering, etc. It must have hedlthy conditionsof life, arobust and vigorousmanhood, a
strong and refined womanhood. Theseare thethingswhich make up theided ; educationisto
bringthemintoredisation.

L et usseewhat virtuesare needed specialy for national life, for education must culture
these:

Firg : asenseof nationa unity... thereisaduty, tothe home, to thetown, tothe province;
but these duties must |ead up to duty to the nation.

Thenext great virtue necessary for anational lifeisdiscipline, and school and college
must ingtil thisconstantly. Do not confuse disciplinewith punishment. Disciplineissometimes
enforced by punishment, butinawell- orderedingtitution it ismaintained by public opinionand
the spirit of self-respect. Forcibly imposed order isnot the order of freedom; self-imposed
order isthelife-breath of liberty. Thebasisof national lifeisorder, law, and whereinternal
peaceisnot present stability of national lifeisnot possible. Undisciplined strengthislike steam
which, having no proper channelsalong whichit can flow and be turned to produce useful
work, causesexplosioninthevessd that containsit, and bringsruin and destruction al around.

Disciplined strengthisaforcefor good. A few disciplined people can conquer amass of
undi sciplined ones, although athousand timesthe strength may be on the side of the undisci-
plined and there be only aminority of thedisciplined. Every student of history, every patriot
knowsthat in the disciplining of anation liesthe question of itssuccessor failure. Henceevery
true patriot, every public-spirited man., in countrieswhere the duties of citizenship are under-
stood, setsan example of self-discipline, in order that he may guidethe hasty aswell asthe
thoughtful into useful lines.

Thesearewhat | mean by thevirilevirtues: the sense of national unity, patriotism and
public spirit, discipline based on self-control and supported by public opinion, co-operation,
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perseverance, endurance, courage. Nations composed of such citizenswin freedom because
they areworthy of it.

Sacrificeaonemakes nations: you must sacrificefor the sakeof principles.

Any work well doneishonourablework if useful to the country, and the country cannot
prosper if noneof itsskilled brainsturn to productivework. Somesay: “1 amwilling to direct
acommercia or industrial undertaking, but | do not careto go through therough drudgery”.
But the rough drudgery isthe preparation for successful direction. How can aman control
three or four hundred workmen if he does not know the details of their work? How can he
blame bad work if he cannot say: “ Thisistheway inwhich you should doit”? How can he
discriminate between good and bad workmen?

Isit too muchto ask youto study, to prepareyoursel vesfor the glorioustask of building
up character to serve..... Train yourselvesfor service by doing your duty whereyou are at the
moment. L earn self-sacrificeby practising it withinthelittleworld of your surroundings. And
remember that lovewhich doesnot expressitsalf in serviceisbut asham.

From“Education asthe Basisof National Life”

Thecondition of nationa greatnessistheteaching of religion totheyoung. Teachthemto
bereligiouswithout being sectarian. Teach them to be devoted without being fanatical. Teach
themtolovetheir ownfaith, without decrying or hating thefaithsof their fellow-citizens. Make
religion aunifying force, not aseparative; makereligion the builder up of nationality, not a
disintegrator; makereligion thefostering mother of civic virtues, the nurse and teacher of
morality. Then shall theboysand girls... look back with gratitudeto those who, inthe days of
darkness, lifted up thelight, and gavetherdigiousteaching which alone makes good citizens
and great men.

From“TheNecessty of RdligiousEducation”

Theobject of Educationisto develop tothefull every quality that achild bringswithhim
into theworld; to givehim opportunitieswhichwill enablethe quditieswithin himto grow, to
develop, andtofind their full evolution, sothat thosequalitiesin germinthechild may blossom
into theflower of anoble manhood or womanhood. Educationisnot tofill hismemory with
facts, asif hewerean empty bucket. Thesehe canat any timefindinbooksof referencewhich
he can have ontheshelf of hislibrary. Education should give him thetouchstone of reason; the
ability tomeet difficultiesinlife; the power to adapt himsdlf, tofit himsalf to meet emergencies
with courage and initiative; to be ableto mould circumstances, and not only to be moul ded by
them, asif hewereapieceof clay inthe hands of the potter.

THE INDIAN THEOSOPHI ST, Sept. & Oct./2017/ 327



Thechildisaliving spiritua intelligence, with animmemoria past behind him, and an
incal culablefuture stretching in front of him. Heisnot anew-comer on our globe; not for the
first time doeshe comeinto thisworld through thegateway of birth. Every timethat hereturns,
he bringswith him the harvests of the past, of past strugglesand past defeats and past victo-
ries; and the difference between child and child, which showsitself evenininfancy, isthe
difference of theevolution that liesbehind them, and the consequent possibilitiesof thefuture
that liesinfront. Thus should you regard the child that comesinto your handsto be educated,
to be helped to makethe best of himself. The parent, theteacher, isto discover the best way
inwhichto educatethe child. Heisnot awhite empty sheet on whichyou canwritejust what
you please heisaliving being reacting to your touch according to the nature he hascreated in

hispast.

Our object isto makeout of thechild thecitizen that the nation wants. Heistoliveinthe
family, inthe community, inthe province, in the Nation which hasrel aionswith other Nations-
and thusinternationa relations appear. Heisto be madefit for hisduty towardsthewhole of
these; and the object of educationisto make himasfit ashisnaturewill alow, to makethebest
of what thereisin him. You must take him asheis; hemay be poor, hemay berich; hemay be
brilliant, he may bedull; he may beagenius, hemay beadolt; you must find out what he has,
and utilisethat to the very utmost of service; suit yourself to him, understand him, find out his
tastes, find out hiscapacities, and frame your system of Educationto fit the child but do not
forcethechildinto asystemwhich doesnot fit him.

To befreeisthe grandest thing for any man or any Nation, yet with freedom comes
respons bility; with power, duty. These children will bethe heirsto that power, and on usfals
both the responsibility of winning that freedom for them, and of equipping themto cherishand
appreciateit. Not only the boysbut the girls need strength to bear the burdens and responsi-
bilitiesand the courageto face those of thefuture, and they need wisdomto be guided to the
right.

From*“Problemsof Reconstruction”

The principlesof education, itsnatural basesin the human congtitution, are permanent,
whiletheir applicationsmust belocal, adapted to the conditions of time and space. Hence
whilethe Natural Law of Education must be recognised, there should befreedomin experi-
ment and flexibility inapplication, sothat wemay discover thebest methodsavailableto usfor
the moment, and use them until wefind better ones. By following the Natural Law, we shall
facilitatethe evolution of thechildinto the adult, working with Nature, not against her; that is,
Education will berecognised asa Science, and not ahaphazard dragging up of youth, cons -
ing chiefly of forcing into them knowledgeform outside, instead of helping them to unfold and
utilise the capacitiesthey have brought with theminto theworld. Ashappinessincreasesthe
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life-forcesand Pain diminishesthem, asL ove energisesand inspiresto Right Action, while
Fear paralysesfaculty and inspires Hate, Happiness and L ove should be the atmosphere
inbreathed by the young, whether inthe Home, the School or the College.

Asmanisaspiritua being, manifestingintheexterna world asIntelligence, Emotion and
Activity, the Education of theyoung must help theinspiring Lifeto unfolditself, and must train
theorgansof Intelligence, Emotion and Activity; that ismust bereligious, mental, moral and
physica. Any so-called education which omitsany of thesefour departmentsof human nature
isimperfect and unscientific, and itsoutcomewill beahuman being deficient inoneor more of
the groups of capacitieson the balanced evol ution of which the extent of hisusefulnessto
Society, depends.

But theintroduction of theword* Society” remindsusthat Educationisnot thetraining of
anisolated individua, but of anindividua livingwithinasocia order, the happinessof which
depends on the recognition by each that heisnot anisolated but an interdependent being.
Society isacongeriesof interdependent individuass, every one of whom hashisplaceand his
function, and on hisdue discharge of thelatter theright working of thewhole depends. Hence
Education must consider the youth asthe embryonic citizen, with social dutiesand social
respons bilities; must seehiminrelation to hisenvironment-the Home, the Schooal, the Col-
lege- and from hisearliest yearsmust train him, asboy or girl, to feel himself aspart of his
country, with hisdutiesand responsibilitiesto the Motherland; that is, helearnsto servethe
Motherland in the Home, the School and the College, asafoundation of, and asapreparation
of —not asapart from- thewider and fuller service, asman or woman, inthelarger world. We
must evoke the sense of duty, by showing the pupil that duty isadebt he owes, first to the
parents, the brothersand sisters, the servants, who have protected himin hishel plessness,
have surrounded him with affection and on whom his nurture and happiness still depend. We
must evokethe sense of responsibility by showing him how histhoughts, feelingsand actions
affect hisenvironment, and then react on himself. Needlessto say we do not teach these
principlesto the child, but they must be understood and practised by parentsand teachers, so
that they may basetheir education of the child on knowledgeand vitdizeit by example.

Thisduality, theevolving lifeand its environment, must be bornein mind throughout
education, asitssubject matter will bedistributed under thesetwo heads.

Thefirst includestheevolution of theindividua quaindividud, thedrawing out of all he
hasin him, thusraising himinthe scaeof evolution. Thesecondiswhat the old Greekscalled
Politics, aword which hasbeen narrowed downinamost illegitimate fashionin our modern
daystothestrifesof political parties, adegradation of anobleword which used toincludeal
therelationsof aman to hisenvironment; in that older sensewe shall useit herein order that
theunity of therelation of man to hisenvironment may berealised- theunfol ding consciousness
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recognising, and therefore becoming related to, alarger and larger environment, theHome, the
School, the College, the City, the Province, the Stare, the Race, Humanity, theWorld. There
isno break in principle; thefirst three are apreparatory stagefor the second three, and this
wholesx for theremaining three; theinfant, theyouth, theyoung manistheembryoniccitizen,
to be borninto the outer world truly, but shaped and nourished in thewomb of hismother,
himsdf al through.

From * Principlesof Education”

Everyonewhoisinterested in the subject of Education, every one especially who has
practica influencein mouldingit, whether by thought or practice, should haveavery definite
ideal in hismind asto what kind of human being the education isdesigned to foster and to
develop. For, after al the conduct of affairsmust be directed by thought, by theideal towards
whichweare aiming, and we haveto consider what kind of aman, what kind of awoman, we
want to see come out of our schoolsworthy to take aplacein the new world we arelooking
forwardto. And so | will suggest that thegreat aim of our educationisto bring out of thechild
who comesinto our handsevery faculty and quality that he bringswith him, andthentotry to
winthat childtoturnal hisabilities, hispowers, hiscapacities, to thehe ping and serving of the
community of which heisapart, trying toinduce himto seethelarger self of which heisapart
or afragment, tryingtowin himto realisethat in the serviceof that larger self lieshisowntrue
happinessaswell ashisown duty.

Modern science hasvery clearly shown that the human being isadevel oping organism,
and that achild borninacivilized society, with along course of human and socia experience
behind him, bringswith himinto theworld avery definite character, moulded largely and
derived fromwhat may becalled thegenerd socia experience; sothat you arenot dealing with
apieceof clay that you aremoulding asyou please, but with avery definite human being, a
massof qudities, amassof capacities, amassof possbilitieswithin him, and that the education
should therefore be based primarily on the study of theindividual child asadapted to his
peculiarities.

Hencethewholetheory of education whichinthe older days used to be based on coer-
cionisnow based on liberty, afundamental changein thewhole method and systemwhich,
once accepted, hasto beworked out practically into detail, every child being encouraged to
show what he hasin him, and theteacher being expected to accept that child asheis, and to
makethevery best possibleout of themateria that the child affordsfor thehel ping and shaping
hand of theteacher. We do not deny that it isnecessary, because of theignoranceand inexpe-
rienceof thechildto guard him from dangersinto which hisinexperience and ignorance might
lead him. We protect the child largely from theresultsof hisowninexperience, butitiswise. |
think, wherever it ispossible, to help the child in gaining experiencefor himself and not to be
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too eager to stand between him and a piece of experience which he may runinto, causing
himsalf not aserious, but adight amount of trouble, and even possibly pain, becausein many
waysexperienceisthewisest teacher, and thewill of thechild, if too carefully protected from
theexperience givento him by contact with nature, islikely to be unwisely weakened, and the
intelligence and discrimination of the child too muchimpededintheir exercise. It ssemstome
enormously important to help the child to seethat any rule suggested for hisguidance hasits
justification inthelarger experience of the teacher, and not in any desire on the part of the
teacher to control or dominatethechild. That is, that asfar aspossiblewhereasuggestionis
made or in caseswhere seriousharmwould result from thelack of experience, thereasonfor
what then in those cases would have to be an order should be very carefully explained. It
should not betaken for granted that the duty of achildisto obey. Itisvery oftenimportant that
he should understand that it is sometimesthe wisdom of the child to obey, but thoseideasare
exceedingly different. The old way, which probably theelder of you havehad saidtoyouin
your own childhood, “You must doit because| tell youto”., inevitably raisesafeeling of
rebellion and an intense desire to do the exact opposite, because the bigger person wantsto
compel youtofollow hisway. That isthekind of feeling that ought never to beraised inthe
mind of achild, and my reasonfor saying that isthat one of the great necessitiesfor thecitizen
isreverencefor law. Onthat thefabric of society isbuilt up; by that society gradually evolves.
And unlessthe child gainsthat reverence, primarily based on astudy of thelawsof nature
which hefindsto beinviolable by hisown experience and not ssmply by the dictum of the
teacher, thereverencefor law whichisbased on that study of nature, which makesthe child
fed that helivesinarealm of law, will not bedevel oped, and that reverence seemsto meavita
part of thetraining of thechild. Wherever possible, thenitiswell that he should find out for
himself, well that he should bewarned by an older person who knowsit asafact that if hedoes
soand soitwill causehim troubleand will not lead him to happiness.

And so | would ask you to devel op in education both theindividua and the socia con-
science, and let the young man and the young woman learn to realise the difference between
thelawsof nature and the laws of man; but reverencefor thelaw will teach himthat if he
breaksalaw because of conscience he acceptsthe suffering that comesfrom the breaking.
For so doeshe pay alikehisduty to himself and hiscountry.

From “ Education for the New Era’

Education must be prolonged far more than at present isrecognised as necessary in
modernlife. Theided of thefuturefor educationisthat every child borninto our Nation must
have the opportunity of devel oping every capacity he bringswith him through the gateway of
birth. That, and nothing lessthan that, isthe educaiton that he should have. And that education
should befreeto the child of every citizen; not only that primary education, but the education
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of the higher schools, of the University itself. For wealth and capacity do not alwaysgo to-
gether; ability and money arenot dwaysfoundinthe samefamily; anditiscapacity to profit by
higher education that givesthechild or theyouth theright to that education.

And asthe particular capacitiesof theyoung person devel op themselves, that isthemark
of hisplaceintheNationa life. What iscalled vocational education, inthefullest senseof the
word, isnecessary in order that dl theindividualsinaNation may find their appropriate sphere
of work; work for which their facultiesfit them, and which thereforeisan enjoyment inthe
carrying of it out, and not adrudgery, asit too oftenisin our own days, Hencel submit that the
timefor education isthewhole period of youth, vocational inthelatter part, general inthe
earlier; and that the education should go asfar asthefacultiesare aided intheir devel opment
by it- roughly, during thefirst twenty-oneyearsof life.

From“Evolutionand Man'sDegtiny”

Education becomesaremova of obstructionintheway of that power (i.e., thedivine
power inthe child) rather than anourishing of certain germina qualitieswhich the child has.

That isthework of Education, toliberate, to releasethe Divinewithinwhat wecall man's
higher nature, and d soto trainitsreproduction inthelower by those outer methods of teaching
whichwill conduce best to theevolution of the Divine Man, theunfolding of the Hidden God
within.

Wewant an Education that shall be absolutely devoid of anything that createsfear, be-
cause half thefaults, asthey call them, of the children, aretheresult of fear.

| think many of the blunders from which you have suffered are because you do not
realise, not only that every child hasaright to education, but that the education of every child
should extend, not only through the earlier stages, but right on into young manhood and wom-

anhood.
From*“TheNew Civilization”

More and moreyou must make education the business of youth, and not place on youth
theduty of bread-winning, which must be onthe men and women who arein the plenitude of
their strength.

Every child borninto the nation should be educated without cost to the parents, for the
Stateisgoing to be profited by the child far morethan the parents.
From*“Problemsof Reconstruction”
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N. SRI RAM*

DR.ANNIE BESANT'SWORK
FOR
EDUCATION IN INDIA**

Itisvery rardly that it isgivento apersonto play many roles inone, displaying adiversity
of giftsindifferent fieldsof life. Dr. Besant wasan educationist with highaimsandideals, but
shewasat the sametimeapolitician of world-wide repute and eminence, and agreat spiritua
teacher, venerated as such not merely by thousands, but without exaggeration, tens of thou-
sands of all races and faiths. She combined in herself to aremarkable degree the gifts of
exposition, writing and organi zation. One does not readily find aperson of thought, whois
capableof giving ideasof value, equally well trandating thoseideasinto action, and hel ping
bands of people attracted by them to become leadersin their turn. She had also therare
combination of an unflagging youthful ness of spirit with the balanceand maturity of ageand a
wide outlook upon the problems and affairs of her age and the people.

When shecameto Indiain 1893, she seemed to have before her mind' seyeabroad plan
of India srenaissance. Shefirst plunged into thetask of therdigiousrevival of India, because
shefound that those who had modern education on western lineswere beginning to be mate-
rialistic and look down on their ancient faith with contempt or indifference. They werebeing
carried away by the glamour of western civilization, and apol ogetic about their own national
culture and ways. So everywhere she awakened the people of Indiato the glory of their
heritage, to the splendour of their own ancient civilization and faith. After shehad succeededin
making thoughtful Indiansonce again turn their mindsto thetruths of their philosophy, the
truthsembeddedin thereligioussystem, which shedid with e ectrifying effect by lecturing over
the length and breadth of India, she began the work of education with the starting of the
Central Hindu College at Benares. After severa yearsof thiswork for Indian youth, shegave
thoselecturesin Madrasentitled “Wake Up, Indial” dealing with the problemsof social re-
form. Shedid not plunge very deeply into thisaspect of Indianlife, for sheconsidered it was
theduty of theIndiansthemsalvesto tackletheir social evil. Lastly, crowning al her previous
work, she started the campaign for India’ sfreedom.

Itisremarkablethat in each one of these phasesit wasadeeply religiousattitudewhich
constituted the core of her outlook. Education wasto her amatter of life and therefore of
religion. It wasbased upon religious principlesand thereligious outl ook of the people. Socia

* International President of the Theosophical Society from 1953 to April 1973.
** Adyar Lodge public lecture, Gokhale Hall, Madras, 10 July, 1947.

THE INDIAN THEOSOPHI ST, Sept. & Oct./2017/ 333



reforminthose dayswaysespecially divorced initsorientation from Hindu religion and phi-
losophy. The social reform she advocated was aimed at removing out worn customs and
accretionswhich had encrusted thefaith of the people. When shetook to politicsshetook to
itwithafervour of idealism that cannot be described as otherwisethan religious. As Gandhiji
himself has said, she made Home Ruleamantramin every village. Shewasnot merely an
agitator, though she had to agitate for her ideal s—and none could do it better- but shewas
aboveall anation- builder. One of her biographers has described her as* apassionate pil-
grim”; whatever the path shetook, shetrod it asapilgrim, with al thefervour of adedicated
Spirit pressing ever onwardtoitsgoal.

Her education had two distinct aspects; onewasthat it had areligiousfoundation, and
the other was patriotism or love of the M otherland. To her religion wasnot anarrow creed.
Shetook theleading part in producing those text-books of Hindu religion and ethicswhich
were called the Santana Dharma Series. Anyone who readsthem will seethat she has put
together therethe essentia sof theHindu faith, leaving out whatever may be of the nature of an
excrescence or superstition. Her religion included an appreciation of thetruths of other reli-
gions, smilarly, her patriotismwasnot apatriotism of hate, or of narrow- minded pride, but a
patriotism of lovewhich expressed itself in every constructive endeavour and was based on
thegreatness of the past asaningpiration to thefuture.

She gave anumber of talksto the studentsin the Central Hindu College, which have
since been published, giving the stories of Shri Ramachandraand the Mahabharatawar. We
see there how she proceeded to awaken the enthusiasm of students, and- | may add- of
grown—up men too, for theideal s and truths enshrined in our ancient epics. Her ideason
Education, her principles, were exemplified in that College, which soon becamefamousall
over theland. It attracted boysfrom amost every corner of India. Being Situated in Benares,
the holy city of India, it had studentsfrom places asfar distant asthe Punjab and Eastern
Bengal, and Tuticorin in the south. A Central Hindu College boy had a stamp which was
distinguishablefrom boysof other colleges.

She carried on her work therewith the hel p of Dr. Arundal eand aband of other devoted
assistants. Shestressed certainideasthat might befamiliar now but werenot considered at all
at that time, such asthe importance of building up the adolescent body with proper diet,
hygiene and the playing of games. The Central Hindu College was noted for the skill, the
expertness and the capacity of itsstudentsin every gamethat was played in those times-
cricket, hockey football and others. Shewaslater to becomethe pioneer in Indian Scouting, a
movement which shestarted in order to build up character and the attitude of ready servicein
young menwho badly lacked such an outlet for their energies. Sheformed acadet corpsinthe
Central Hindu College, which drew much attention wherever it went; the cadetswere all
dressedinan Indian uniform, drilled inmilitary styleand taught to act asateamloyal to one
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another and to their leaders. Shetried al so something that wasthen new to Indian schools,
namely, the prefect system. All thetime, in her institutions, the stresswas on character and
sarvice, and therewasthe distinctivefesature of acompleteabsenceof punishment. Dr. Besant's
ideal wasto train the young men into men of courage, upright and ableto facethedifficulties
and responsibilitiesof their lives. Shemadeit acardina rulein every institution under her
control that discipline should be based on love and respect and freefrom fear.

Dr. Besant did not believein political action by students, and that point was brought out
very strongly during the daysboth of the anti-partition movement in Bengal and theNon-Co-
operation of 1920-21. Sheregarded the student yearsasaperiod of precious preparation for
citizenship; shedid not countenancethethrowing of them asraw recruitsinto the battle-lineto
becomeready casualties, asin her view battleswere not won by suchtactics. But sheadvised
her young peopleto study politics, and every other problem of generd interest; totakepartin
school and college parliaments, bothin order to learnto present their pointsof view in debate,
to appreciate opposed views, and to cultivate the graces of courtesy and parliamentary man-
nersamidst sharp differences of opinion. She edited for anumber of yearsamagazine, The
Young Citizen, inwhich she held up highideal sfor theinspiration of young people.

When the Central Hindu Collegeflowered into the Hindu University, that University
recognized her uniquelaboursin the educational field by conferring upon her the degree of
Doctor of Letters- an honour which she very much appreciated.

Freed from theresponsbility of guiding that college, sheformed the Theosophica Edu-
cational Trust, and soon anumber of schoolsand collegesin different partsof Indiacame
under the control of that body. Inthese ingtitutions, the principleswhich werefollowed were
those advocated by Dr. Besant. Education wasregarded asan aid to natural growth, and was
to be education not only for livelihood but also for life and |eadership. She attached very
special importanceto the education of girls, because sherealized that it isthewomen of the
land who are the best custodians of its culture. She stressed theimportance of preserving
digtinctiveideal sof Indian womanhood; not turning theminto copiesof western women- how-
ever splendid these might be- but making them embodimentsof their own cultureand ideals.

Shewasin the Central Hindu College, and in all theinstitutionswith which shewas
associated, aconstant inspiration both to the teachersand students. To every student shewas
loving and accessible mother. She had theremarkabl e gift of attracting around her hel perswho
wereeager togivether all for the causewhichthey consdered it their privilegeto serveunder
her guidance.

Inadditionto al this, shelecturedinall parts of Indiaon national education, and she
visited even small towns and villages which one could not reach by convenient means of
transport, because shefdt that it was necessary that the principles of right education should be
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understood by the people, so that the education of Indiamay be controlled by Indians, that it
may benational education inthetrue senseof theterm, purged of al thefaultswhichwereso
glaringinany systemthat had been devised for other endsand purposesthan the building up of
Indiainto astrong nation capable of holding her own.

Intheyear 1918, after thegoa of Home Rule had been accepted by the British Govern-
ment, shelaunched the nationa education movement with the help of Dr. Arunda e, because
shefelt that without education on national linesthere could be no true national freedom and
that in Indiademocracy should not grow into government by multi-headed ignorance. Inthe
Commonwealth of IndiaBill for thefreedom of India, which shedrafted in 1925, shewrote
downtheright of citizensto free elementary education, embodying her view that every child
bornin the land should be ableto enjoy that right; he should not only have the necessary
physical care, but a so the education needed to launch him into the stormy waters of life; the
Bill contemplated one or more schoolsin every village managed by thevillageauthorities.

Dr. Besant wasawaysfull of encouragement to theyoung people. Thisparticular Asso-
ciationinthe premisesof which we are meeting today- the Young Men’sIndian Association—
waspart of her giftsto theyoung men of Madras. When the Pachaiappa’ s Collegewas suffer-
ing for want of ahostel inwhich to houseits boys, she gave ahandsome donation which
enabled them to build ahostel, so that the young people who needed to residein thecity of
Madrasfor study might haveaplaceinwhich they might be properly housed and |ooked &fter.
Shepaid thefeesof ever so many young boyswho cameto her for help, sometimesfor urgent
assistance. | know that they all addressed her as* Mother,” whether they knew her personally
or not, and she accepted that description. She used however to say shewasamother to so
many that it was not possiblefor her to meet al their requirements.

Dr. Besant wasone of thefirst to stresstheimportance of giving educationin themother-
tongue of the boy. Shefully recognized the value of English asasecond languageand asa
means of communication with people of other landsand itsvaluefor other purposestoo, but
theuse of English not merely for learning asalanguage but asthe medium for learning other
subjects constituted acrushing burden to the young brain. Sheencouraged alsoinevery way
possiblethelearning of Sanskrit and Arabic, astheclassical languagesof India

Inall theserespectsand ways shewasan educational pioneer. Her education did not aim
at themere manufacture of graduates by the hundred. Shetaught that every child had hisown
uniqueindividuaity, whichthetrue educator must respect; the system should adapt itself to the
child, not the child to the system. Theseideas of hershaveyet to find their true and proper
fulfilment. Her educationd ideaswere characterized by thewisdomwithwhich sheplanned al
work withwhich shewas concerned. Inthefield of politics shewas congtructive statesman of
thehighest caliber; shewasequally astatesmanin every other field of life.
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Dr. Besant, although she passed away in 1933, hasnot yet becomedimin our eyes. We
would dowdl inthisCentenary year to keep her memory greenwith our gratitude, by recaling
all her splendid work for thiscountry and theideal swhich she so constantly placed beforeus
for our inspiration and guidance. Our entry as afree nation into the circle of nationsisa
culmination of Dr. Besant’swork for Indiainthe politica field. Her work inthe educational
fieddwill no doubt bear itsequally important fruit in course of time, asafree Indiaundistracted
by the pressing problem of her politicsturnsher attention to the constructivetasksthat await
her congideration.

(Reprint from The Theosophist, Adyar, TPH, October, 1947)

/

The practical gardener isthe man who roots up theweeds, sothat in
thefuturethey shall not sprout again. And thefault, theerror, of most
modern politiciansisthat they deal with resultsand not with causes,
they dedl with effectsand not with the underlying roots; and the out-
comeisthat the evils come up again and again and again, in never-
ceasing success on, and humanity weariesitself century after century
cutting off the hydra heads of evilsthat grow again asoften aseach
head iscut down.

Now Theosophy goesto theroot of the problem, and dealswith the
evilsinadower butinamoreeffectiveway.

ANNIE BESANT
“The Value of Theosophy in the
Raisngof Indid’

\ The Birth of New India /
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RADHA BURNIER*

ANNIE BESANT
HERLIFEAND MISSION

Dr. Annie Besant was described asayogi by Pandit Madan Mohan Malaviya, even
though he did not entirely approve of her eclectic approach to national problems. Earlier,
during the period of her work with the Socidistsof England, Bernard Shaw declared that there
wasno woman orator equa toAnnie Besant. Theimpact of the oratory wasnot just theresult
of her exceptiona eloquence and the silvery tone of voicefor which shewasfamous. Her
lectureswere specia because many in her audiencefelt uplifted by the power which flowed
through her, and which madethemfedl at their moral and spiritua best.

Shewasagreat organizer with extraordinary energy. At the sametime shewas deeply
religiousin alarge-hearted and profound sense. Her intell ectual attainmentswere also note-
worthy. Therefore one could say without exaggerationthat her lifewasan example of Karma,
Bhakti and Jnana Yoga, alife of utter selflessness dedicated to thewelfare of others.

On 16 November, 1893, when she set foot onthe soil of Indiafor thefirst time, shedid
not come asastranger. She had addressed large audiencesall over Britain about the oppres-
sionwhich colonized people had to endure. Her pamphl et entitled England, Indiaand Afghani-
stan had been widely circulated. Thus she came hereasadevotee of Indian philosophy anda
champion of her people.

In 1895 she settled down in Varanaisand began to del veinto India’ s philosophiesand
sacred lore. She adopted the simple Indian way of life, sitting crossed legged, living among
Indiansasoneof them, very soon shetrandated the Bhagavad-gita, having sufficiently mas-
tered Sanskrit.

Sheddivered numerouslecturesal over Indiaonthedeeper truthsof thegresat religions.
She stressed the need to berdligiouswithout being sectarian, tolove one' sfaith without decry-
ing those of others. M akereligion aunifying force, not aseparativeone’, shetaught. ‘| make
no apology herefor thevariety of religiousbeliefs, for | assert that inthat variety liestheir
greatest valueto men, Menareof different temperaments, of different linesof thought. Would
you haverdigiononeinitsformsaswel asoneinitsessence? Thente| the sunto send out but
asingleray of colour; and makeall thevaried world onecolour’. Today’s I ndiawould benefit
immensely from her adviceto its peopl e about religion. Her words on the brotherhood of

* General Secretary of the Indian Section,TS, from October 1960 to 1978; International President of the Theo-
sophical Society from July 1980 to October 2013.

338/THE INDIAN THEOSOPHIST, Sept. & Oct./2017



religionsareworthy of very widecirculation asmeansto combat present-day fundamentalism,
fanaticismand selfishness, parading asreligion.

Dr. Besant a so saw that I ndian youth needed an education suited to their culture. The
educational system at that time was organized to produce clerks and subordinatesfor the
British. Shedecided to restore sel f-respect, to build character, and provideto theyoung clear
concepts of good citizenship. Hence, shefounded the famous Central Hindu College and
Schoolsin Benares, keeping them free of control by the Britishrulers. Theingtitutionsgrew
into national celebrity. Several princescameforward with support and eager young men threw
up their jobsto teach. She herself inspired the students by talks about ancient Indianideals,
and taught them to be gentlemen. Shewas against using young peoplein politics. Theyoung
must learnto think and understand before acting, she said. At thesametimeshesaw toiit that
her studentsweretrained to takepart in the national life.

Her Central Hindu College and School s (onefor boysand another for girls) were pro-
vided with beautiful grounds and buildings, but when Mr. Malaviya proposed to start the
BenaresHindu University, shegaveit dl awvay with her usual magnanimity. Then sheturned her
energy to opening aseriesof national schoolsall over India. Shedeclared: * Our work isthe
training of thousands of India’ s sonsinto noble manhood, into worthinessto becomefree
citizensin afreeland. Some of youimaginethat freedom isto be won by loud talking, by
violent speeches, by noisy demonstrations, by tumultuous processionsthrough the streets. |
tell youthat Liberty istoo lofty and too divine agoddessto descend into acounty until purity
of heart, nobleliving, self-sacrifice, discipline and self-control have made of thecitizensa
throneonwhich shemay sit andreign’. So successfully weretheyoung boysand girlsin her
institutionstrained into asense of responsibility and of public duty that even under stressful
circumstancesthere never wasany indisciplineor troubleinany of them.

Side by sidewith educational work, Dr. Besant engaged in activitiesfor reform of the
socia structure. She spoke throughout Indiaagainst supertitious beliefsand outmoded cus-
tomslike caste, child marriage, forced widowhood, theill-treatment of the depressed classes
and cruelty to animals. These were published under thetitle Wake up I ndia. Many pledged
themsel vesto abandon undesirable customs, and work for reform. The practice of Swadeshi
wasa so part of the programme. Thus, theway was paved for political action.

In 1916 shelaunched the Home Rule M ovement, and branches of theHome Ruleleague
were established so widely that the consciousness of even therural peoplewas awakened to
theneed for independence. Thisled Gandhiji toremark: ‘It is Dr. Besant who has awakened
Indiafrom her deep dumber and | pray that shemay livelongtowitnessafreelndia . At that
time, when other leaderswere hesitant, she demanded of the rulersnothing lessthan full self-

THE INDIAN THEOSOPHI ST, Sept. & Oct./2017/ 339



government. Thecommunitiesweredivided, but she got them together for unified action. But
shewasins stent about using only constitutional meansto achievefreedom. Sheknew by her
long experiencein social and political work in England, how dangerousit isto teach the
messageto flout thelaw. Shewarned: ‘ IsHome Ruleto be achieved only to find acountry
whichisin condition of anarchy, resistant of al disciplines, defiant of al authority, whereevery-
one, isalaw unto himsaf? Unfortunately, her advice againgt using uncongtitutiona meanswas
not accepted and today we suffer from the conditions she antici pated.

A powerful instrument of political action and reform wasthedaily newspaper New In-
dia, which she owned and edited for fifteen yearsfrom 1914 onwards. Though the govern-
ment penalized her again and again for her trenchant articles, shewasundaunted. TheBritish
government was alarmed by the impact of her campaigns, and so they interned her in
Ootacamund for afew months. Theresult of thisimprudent decision wasthat when shewas
released, public enthusiasm was redoubled and she was elected President of the Indian
Nationa Congressin 1917, to which office shegaveanew dimens on by being activethrough-
out theyear, instead of for threedaysonly.

But popularity did not last for she opposed civil disobedience, asit meant teaching people
to break thelaw. However, she never feared unpopul arity. Undaunted she continued to do her
best, in spiteof advancing age. A National Conference organized by her culminatedindrafting
the Commonwealth of IndiaBill, which envisaged agraded system of suffrageandalsoa
system of qualificationsand disqualificationsfor holding public office. Thenation did not sup-
port thiseffort, but the Bill reached the British Parliament and had areading. Undoubtedly our
country would have benefited immensdly if someof the conceptsof that Bill had beenincorpo-
rated into the Indian Constitution. Sadly, today thereisnothing to prevent even peoplewith
crimind recordsfrom holding high office.

Dr. Besant’sgreat work wasin many fields: the Scout Movement, the Indian Women's
Association, the Labour Movement, theYoung Men'sIndian Associ ation and other ingtitutions
wereeither started or inspired by her. But wemust not forget that her missionwasnot confined
toIndia. Shewasaworld-renowned personality. In 1893, when thefirst Parliament of World
Reigionswasheldin Chicago, shewasoneof itsoutstanding figures. Even ahal seating 3000
was not enough for the crowd which cameto hear her speak on‘ The SupremeDuty’.

In 1907, Dr. Besant was €elected as the President of the Theosophical Society. She
travelled to every part of theworld, wasrevered asaspiritual guide. She nurtured severd
outstanding figures, none more striking than J. Krishnamurti, who wasto provethat her pro-
pheticingght about hisfuturewasjustified.
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Thekeynote of Annie Besant’slife and mission can be summed up intwowords: Truth
and Love. Shewrote: ‘ Animperiousnecessity forcesmeto speak thetruth, asl seeit, whether
the speech please or displease, whether it bringspraise or blame' .

Theother side of her naturewas L ove. Few know how many of the poor she benefited,
how many hundreds of students she educated. If theworld were blessed withafew Annie
Besantstherewould be hope of swift progresstowardsagol den era. Thefollowing words of
hersrepresent the spirit that was hers:

When thosewho have, areready to sacrifice, then thedawning of the new erawill be
seeninthesky that isover our earth; when wealth and education and power areheld
astrust for the common good, ah! Thenwill comethelaying of thefoundationsof a
better and nobler State. When the educated man and woman remember: * Thiseduca
tion of mine, bought by theignorance of thousandswho havelaboured in order that |

might be educated, really belongsto them, and | must giveit back tothemin service,
inorder to pay thedebt that | have contracted to them’ : when thewealthy manfedls:

‘| am asteward, not an owner of thiswealth which had come out of the labour of
thousands; let it help the uplifting of thousands' —then Brotherhood isbeginningto
show itsdlf upon earth.

(Reprint from The Indian Theosophist, Varanasi, Nov. —Dec. , 1993)

Thedominant motiveof al her activitiesiscompassion, adivinesym-
pathy for theweak, the oppressed, the suffering, all wholack oppor-
tunity for growth and happiness. Form thisnever-ceasing fountain of
sympathy and compassionflow thefertilising streamsof her servicein
every direction..... Because compassionisthe essence of her being,
and true compassion takestheform of service, all her joy isinwork
and in naught else. Everything dear to her, even the closest of per-
sonal relations, shesacrifices, if need be, without amoment’shesita-
tion, for the sake of the work which meansthe good and the happi-
nessof al.

N. SRI RAM
Annie Besant: Servent of Humanity
Special Jubilee Number of New India, August, 1924

/
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ROHIT MEHTA*

THE FUTURE THAT AWAITSUS

It may seem ludicrous, dmost ridicul ousto spesk about afutureat atimewhenthingsare
completely inamess. Not merely inIndia. InIndiaweknow itisinmess. But dl over theworld
thereissuch anupsurgeof violence, killings, innocent killings. We do not know whereweare
going. Isthereany future?Infact weareafraid tolook at thefutureif thefutureisgoingtobe
acontinuity of what ishappening, or isthat future going to be different?Itisinthiscontext that
| am presenting viewsonthefuturethat awaitsus. What isthat futurethat awaitsus?| feel that
inthe context of what Mrs. Besant said and did, it ispossibleto visudizethefuturethat she
spoke about. Mrs. Besant was afuture dominated person. She had aclear understanding so
far asfuturewas concerned and it isvery necessary of usto understand the futurethat she
envisaged during her time because what she saw then seemsto be coming truetoday. Mrs.
Besant spoke and wrote many things. Inone of her articlesappearing in New India- apaper
she conducted for many years, shewrotethese memorablewords, if Indialives, who dies; if
Indiadies, who lives? Thiswastheindication given by Mrs. Besant about thefuture of India.
If Indialives, but- isIndiaaivetoday?Or hasIndiato find out her roots?Indiadoesnot seem
tobeadive.

There have been upsand downsin India shistory. Weare passing through avery difficult
period, and thereasonisthat we havelost all faithin whatever really representsindia. In
education, inpalitics, inadministration, in publiclife, nowheredoesone seeany trace sofar as
India sspecia cultura quality isconcerned. | for onefed that thiscultureisoneof thesubjects
that iscompletely misunderstood. Weinterpret theterm culturein many ways but we hardly
know what wereally mean by it. Cultureisnot language, cultureisnot ceremoniesand rituals.
Cultureisnot history either; cultureissomething that isintangible, which you cannot hold but
can experience, Therefore, much that isbes dethe point isbei ng spoken about sofar asindian
Cultureisconcerned. Mrs. Besant had understood thisIndian Culture and she had complete
fathinindia. Infact sheisoneof thoserareindividuasin human history who had complete
fathinIndia Thatiswhy shesaidif Indialivesthenthereisnofear at dl, butif Indiadiesthen
nobody will bediveat dl. So, if wearetaking about thefuturethat awaitsus, wemug, first of
all, find out whether we areaiveasacountry or anation or we are not, and unfortunately, we
haveto admit that weare not alive. We are passing through adifficult period, aperiod inwhich
wehavelost everything.

* General Secretary of the Indian Section, TS, from 1945 to 1959.
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Wetalk of Mrs. Besant’s educational work. Look at her educational work and |ook
where our educationis, today? Our education is, onceagain, trying toimitatethe western way
of life, whereasMrs. Besant was absolutely clear that through education, shewould beableto
bring about in India, therevival, for which shewasworking and that iswhy in the Central
Hindu College sheintroduced that subject of religion, not sectarian, but Religioninitsbroadest
sense. She gave lectures on Ramayana and Mahabhar ata to the students. She wanted stu-
dentsto know all thisso that in the young age they may be ableto find these impressions
imbibed by them which would later on grow, and perhapsthen it would be possible, for the
country, for Indiato find ageneration of peoplewhowould beableto represent Indian culture
inthetrue sense of theword. One had to know her to understand what dynamism sherepre-
sented. Shed ectrified whatever thing shetouched; shed ectrified many movementsin spheres
of religion, education, socia freeform and last but not theleast in the sphere of palitics, her
work inpalitics.

When Lord Pentlant, the then Governor of Madras Presidency asked Mrs. Besant,
“Mrs. Besant, why don’t you restrict yourself to theosophy?Why do you comeinto politics?’
Her reply was, “ Pentlant, understand, that my politicsismy theosophy. | makeno distinction
whatsoever between politicsand theosophy.” Shewas, of course, interned. When shewas
interned Gandhiji came on the sceneand asked Mrs. Besant, “ Shall | start civil disobedience
movement inorder to get yoursalf released?’ Mrs. Besant said, “No, | don’t want you to start
civil disobediencemovement for my release, | will bereleased induecourse.” Infact wehave
not quite understood the relationship between Mrs. Besant and Gandhiji. Itistruethat Dr.
Besant opposed the movement which Gandhiji had started but we must bear in mind that she
never opposed individua civil disobedience. When Gandhiji introduced masscivil disobedi-
ence she warned him of the consequences and told him that when Indiabecamefreethis
would recoil upon him. How truethosewordswere! Today we see strikesand so many things
disrupting our civiclife. Thisisthe outcome of masscivil disobedience about which Gandhi
spoke; otherwisethere was absol utely no differencewhatsoever. Infact Gandhiji himself said
that if he had been ableto do something for India, it wasvery largely because of thework
which Mrs. Besant had done previously. Mrs. Besant had brought anew visionin politics.
Before Mrs. Besant came, the political meetings of the Indian National Congressused to be
held in small halls, small offices, but Mrs. Besant was not satisfied. She brought out these
meetingsinto the public. And for thefirst time on the Marinabeach in Madras, big political
meetings were held, addressed by Mrs. Besant and others. Thisisatribute paid to Mrs.
Besant by Shri Pattabhi Sitaramayyain hisbook entitled The History of the India National
Congress. Therehe saysthat Dr. Besant wasthefirst leader, who, for thefirst time brought
Congressinto the open and thereforeit wasno longer aningtitution that washolding itsconsul-
tationsin closed door meetingsbut it wasin the open.
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Mrs. Besant did much not only for the palitical life but for theeducationd lifetoo shehad
asystematic programme. Shefirst turned her attention to awaken India, awakening Indiainthe
spiritual sense. She awakened India, shewent round the country severa timesfrom East to
West and from North to South. She addressed meetings and awakened peopl e through her
matchless oration. While organizing the Svadeshi Exhibition in IndiaColonel Olcott once
said to the Indians, “my fellow Indians, your Mother isnot dead, your Mother is asleep.
Wake up your Mother.” Thisiswhat he said and thisiswhat Mrs. Besant did- Wake Up
India. But today probably we will need another Mrs. Besant to come and wake up India
because we have goneto deep. The conditionsthat prevail today in Indiaare conditionsabout
which we cannot be proud at all. Something has happened whereby our national lifeiscom-
pletely ruined and perhapswewill need aleader of the stature of Mrs. Besant towakeusup
out of thedumber inwhich wehavebeen. Thisisthereasonwhy | shudder to think about the
future, thefuturethat awaitsus. What isthe future about which we aretalking? Doesthis
country haveafuture?|f that futureistherethen what isthe nature of it?1 fee the nature of that
futurewasindicated by Mrs. Besant in her significant sentence. “If Indiadieswholives, if India
liveswho dies.” We, therefore, haveto find out whether Indiaisalive or not. We hold meet-
ings, we hold discussions, we do many many things, butisindiaaiveor isindiadead? Dead
Indiawill mean nothing whatsoever. Itisonly if Indiaisalivethat we cantak of thefuture of
Indiaand | very much doubt whether we can say today that Indiaisalive.

Thisisthetimewhen we require somebody, and if wedon’t find anindividual thenyou
and | together will haveto pull out the country from the conditioninwhich wefindit today. It
isaherculeantask, but it hasto be done. We seemto be thinking that we shall beabletorevive
Indiaby meansof religion, secular or sectarian religion, but wewon't beableto doit. Indiahas
been aland which hasgiven asylumto al thereligionsof theworld. Wewill findinIndiathe
earliest Christian communities, wefind in Indiathe earliest Jewish community, wefind the
Parss. Smilarly somany reigionshave come. Indiaisnot acountry of onerdigion. Indiaisthe
country of the parliament of religionsbut we seem to have completely forgottenthis. Wethink
that IndiaisaHindu country. Infact theword Hindu does not appear anywhere, neither inthe
Upanishadsnor in Gitanor in theVedas. Hinduistheword that theMudimshavegiven usand
we call ourselves Hindus. We have talked of the Sanatana Dharma that Indiastandsfor.
Sanatana Dharma, thereligion not merely of one period of lifebut thereligion of eternity and
thereforewewill haveto revise our ideas about religion because much confusion prevails
today. InIndia, particularly in Hinduismwehaveto bear inmind what isHistorica andwhat is
Mythological. Thesetwo thingshave been mixed up and we seemto bethinking that whichis
mythological ishistorical too. And therefore much clearance hasto bedone so far asthese
misunderstandings are concerned, and we must remember that Mrs. Besant was the one
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individua whotriedto clarify many many things. Unfortunately wedid not understand her. We
completely migudged her. We thought that Mrs. Besant was aforeigner who had cometo
India. Shewasnot aforeigner. Shewasmore | ndian than most of us, not only in outer behaviour
but also in spirit. Thetime has come, though very late, that we must begin to understand her.
Very few people have done so much about India, raising India, talking about the stature of
Indiawhich shehasdone. Therefore, if weareto think of thefuturethat awaitsus, thenwecan
only think intermsof Indiabecoming alive. Anaivelndia, an avakened Indiahasno danger
whatsoever. Thiswasthefaith which Mrs. Besant spokeabout and that faith must grow within
usthat Indiahas something to giveto theworld. She used to speak about I ndiaasthe mother
of the nations of theworld and we have to understand that you and | haveto discover India.
Wehaveread about Indig; it isaconcept, but we havenot discovered India. Itishightimethat
we gtarted thiswork of thediscovery of India. Only by discovering Indiashall we understand
her greatness.

Sheawakened Indiathat was adeep. We haveforgotten Mrs. Besant who really awak-
ened us. The greatest tribute we can pay to Mrs. Besant would be not only by remembering
her but by discovering the spirit of India. With the discovery of the spirit therewill bethe
awakening and when Indiais alive once again then sheisdestined to be the mother of the
nationsof theworlds.

Among themany booksthat Dr. Besant wrote, one of specia significanceisASudyin
Consciousness, becauseit throwsanew light on the problems of today. Today weareinthe
midst of aconsciousnesscrisiswhich even modern sciencerecognizes. It isintermsof con-
sciousnessthat we haveto look at thefuturethat awaitsus. Dr. Besant indicated that thefuture
of humanity liesinthe shift of consciousness, from themind to that whichisbeyond themind.
That indeed isthefuturethat awaits us.

(Reprint from The Indian Theosophist, Nov.-Dec. 1993)
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TRAN-THI-KIM-DIEU*

ANNIE BESANT : ASUBLIME DESTINY

AnnieWood was born on October 1, 1847 inan Irish family onthematernal side. The
pedigreeonthe materna sdewasrather prestigious. The paterna sidewasan old branch that
had fallenin decadence sincethe 17th century athough oneof her cousins, Lord Haterley, was
Vice-Chancellor during thereign of Victoria

With anirreproachable mora background, highly educated, and aboveall, proud of the
honour of thefamily, her father had given her great intellectua facultiesand her practica abili-
ties, and onthe maternal side, she had inherited apassionate nature, deep feelings, loyalty,
prideand determination.

From sixteen to thethreshold of marriage, sheled ajoyful but studiouslife surrounded by
the educating and wise affection of MissMarryat, her main benefactor. Annienever read a
book of romance. Thisfact had animportant influencein shaping her destiny. In her state of
ignorance of human lifeandin her passionate adoration for Christ—which gave her theyearn-
ing to beamartyr —Annie met the man who, strangely, became her husband.

First part: Life of wife, mother, and of despair

Her marriage was based on two misunderstandings, thefirst was of apsychol ogical
order, the second of aconventional order. At nineteen, AnnieWood exalted her adoration for
Christ, soasto call him*the most beautiful of men’schildren” andto give her thedesireto be
hisloveinlifeandin death. Thefirst misunderstanding was based on confusion of fedlings.

Indeed, itidedlized the clergyman defined by herself “thismortal who bears something of
theauthority of theimmortal.” At her nineteenth birthday, she met Reverend Frank Besant,
then adeacon and ateacher. Hewas more attracted to Anniethan Annieto him because she
rather gave him deference; hewasaclergyman, after all. At certain moment, hedeclared his
desireto marry her. Anniewas struck with surprise, but remained mute despite her wishto
decline. Thiswasthe second misunderstanding. Moreover, later on, she confessed that the
next fortnight wasthe most unhappy of her life. Eventualy, shehad | et hersalf betrapped by
her own weaknessand fear of hurting others, and thus shewasbound by acommitmenttoa
man whom she could not even pretend to love.

When Anniewastwenty and Frank twenty-fivethey got married but their union wasill-
matched. Indeed, shewasindomitable, beinginlovewith freedom and pass onate about Christ

* Chairman, The Council of the European Federation of National Societies.
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but not of the Church. Shewasincapableof trivialitieswhile her husband was conventional,
conservative, narrow-minded and retrograde. For him awoman had to submit to her husband.
Annig, tolighten thegloomy lifeand probably toimprovethe mean living conditions provided
by the Reverend, begantowriteand discovered the* ddlightful” feeling of independencewhen
shereceived thefirst royalties. Yet, she discovered that the money earned by her belonged by
right to her husband.

In addition to the unsatisfactory conditionsof marriage and the non-idealistic aspect of
marriedlife, therewere also difficultiesin material life. The burden becametoo heavy to bear
for apuresoul. Anniecould nolonger invent storiesfor hersalf, eventheoneof beingamystic.
Shegradually lost her faithin Christ. Totheintellectual revolt often negotiablewasadded the
rejection of the heart, moreintransigent, implacable because such argjectionisfelt but not
reasoned. Annie sank slowly but steadily into akind of nervous breakdown where sleep
disappeared to giveway to anxiety and intense headaches. Factually, she could no longer bear
thelight.

Her physician wasintelligent enough to cure her by amental diversion: he brought her
books on science and anatomy. Annierecovered little by little. She conceded to keep the
household: after al, withthehelp of her cousin Lord Haterlay, Frank’sfinancia situation had
improved. Moreover, Anniewas consoled with servicein the parish. However, thereligious
question still absorbed her mind. She could not solvethe problem of evil. Nobody, including
thereligiousauthorities, had been ableto enlighten her. So, shetold her husband that she
would continue servicesin the parish, but that she could no longer take communion “without
hypocrisy”. Moreover, shefound the dogmaof the Divinity of Christ unacceptable, asubject
she had devel oped in apamphlet. The pamphlet added difficultiesto the presbytery. Annie
sank again into depression diagnosed as nervousfatigue and heart trouble. The physician
ordered acomplete rest and achange of environment.

At the presbytery the parishionerswere chatting: wasnot the Reverend' swife heretical ?
TheReverend summoned hiswifetofollow theexternal observancesof thecultif shewished
toremain. Annierefused theultimatum. The divorcewas pronounced; of thetwo children born
from the marriage, the boy stayed with hisfather, Annie got the custody of thegirl. Shere-
ceived ameager alimony. Shewas 25 yearsold.

Second part: Public life, activism, struggle in human society

Asapreludeto freedom, adifficult period opened before her: Anniewas aseamstress,
then governessfor avicar whilecaring for her own children affected by the epidemic of diph-
theria. During thistime, her ex-husband, “reverend” ashewas, had her followed by private
detectives.
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Anniehoped to settle again with her mother, theonly person to whom shewas attached.
But Emily Wood, worn prematurely by theyearsof hard [abour and half ruined by ashameless
notary, died in the sadness of leaving her daughter Annieaoneinlife. AloneAnniewas. Her
brother having obtained a prominent positionin the Arts Societies of which he had subse-
quently becomedirector, had never manifested himself. Until hisdeath heremained astranger.

Annieworked at the British Museum and wrote pamphlets. Despitealow wage, it was
arichtimefor her intellectua activity. Her doubtsresulted in quasi-atheism. But her atheism
wasnot acold belief; it wastinged with idealism and feglings. At thistime, shemet Charles
Bradlaugh, spokesmanfor the Free Thinkers. Thelatter offered Anniethe position of Assistant
General for his newspaper, The National Reformer. Thisprolific period was dedicated to
radicalismand socia reform, led by Bradlaugh. Another acquaintance of Anniewasthewell-
known writer George Bernard Shaw, one of the emblematic figures of the Fabian Society
(whichlater becamethe Socialist Party and eventually the Labour Party).

Theactionsof Annie Besant werediversified and innumerable, soreading from paliticsto
socia sphere. Shewasfighting British oppressonin Ireland, Afghanistan, Egypt ... whilede-
fending“ defenceless’ workersand fighting for women'srights. Being atestimony of an excep-
tional avant-gardism, sheadvocated contraception, which resulted inthelossof the custody of
her daughter. Her ex-husband argued in alawsuit that the actions of Anniejeopardized the
morality of their daughter. Anniewas completely alone, without afamily. However, asthe
water flowsback to the source, later on, thetwo children rejoined their mother.

Inhibited by thethirst for knowledge, shefound timeto passexaminationsininorganic
chemistry, animal physiology, general biology, botanic, acoustics, light and heat, mechanical
theory, magnetism, el ectricity, mathematics.... She successfully taught classesinthe Hall of
Sciencefor severa years. Her studies served later, in themost mature stage of her life, when
shewould deal with thissubject of evolution.

Thisprolific, highly activeand social periodfilled apart of Anni€’slifewhere shefound
theraison d’ éreof lifeinthe service of humanity, social action and politics. But it already
appeared that shewas not going to keep thismode of actionfor along time, for oneevening
when shereturned exhausted from ameeting with workers, she asked her friend and compan-
ionwhy they did al this... Theanswer was. “ Because we cannot helpit.”

Shortly after thisconversation, in 1888, the MatchgirlsUnionwasfounded withAnnieas
secretary. Asaways, shewondered what remedy could be brought against the evilsof human-
ity and how to organizeaid with unselfishnessand love.
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Thedawningof a‘new day’ —Third part: Activelife, strugglefor theindepen-
denceof Indiaand action in the Theosophical Society

Anniehad dwayshad the profileof ahelper of humanity with ahigh standard of ethicsin
action. Onecanfed with her that somethingwaslacking in her life. Indeed, shewasincessantly
moving towardsagreater scope, alarger field. From awifeand amother, shemovedtobea
writer. Her stylewaswarm, fiery and stirring, but never sentimental.

Being advancedin her view of the human society, she said that society must solvethe
problem of the unemployed or the unemployed would solvethe problem of society. Thissense
of anticipation can befound in another statement of hersasserting that it isup to everybody to
proclaiminlifeahigher ideal thantowintheracefor wealth, and that itisup to everyoneto
declarefirmly that health, comfort, leisure, culture, abundancefor each aremoredesirable
than amercilessstrugglefor existence and the accumul ation of fortune at the expense of the
pain of others. “ Enoughwork, enough leisure, enough joy for everyone but not too much nor
toolittlefor anybody, that isthesocidistided.”

Visionary, sheforesaw that thebig citiesraisein their hovelsaracethat returnsto the
savage brute, more dangeroussincefalen humanity haspossibilitiesinevil that gofar beyond
thewild beast.

It wasaready obviousthat shedid not aim at anything selfish. Her view wasanchoredin
thewell-being of humanity. When she claimed that children need to betaught how to think and
not to betold what to think, she cameto theroot of the human problem aswell asitssolution
ineducating themind.

She concluded with reason that unity isthe essence of Oneness; therefore, Divinity is
identified with nature and extendsitself to thewhole Universe. Hence, God in the orthodox
sensecannot exist, and it cannot imply apersona being endowed with anindividuality distinct
fromtherest of the Universe. For her, therewasnoideaof Godworthy to be called assuch
and which could be attained by our facultiesin their present state. We yearn to know the
Unknownwhilst we call it the Unknowable. Yet, what isunknowabl e for the present may
ceaseto be unknowabl e at other possible stages of consciousness. Exploring such concept,
onereachesaregion whereoneisnot allowed to enter and one can only bow.

Itishoped for mankind that all creeds, al superstitionsdisappear in the clear light of
freedom and that science shineson theregenerated earth —but thisisonly good if men com-
mitted themsalvesmore closdly to sincerity, honour and truth. Thus, we could seethe dawning
of anew day.
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In The Life of Annie Besant, Geoffrey West writesthat it seemsthat sheand her friends
perpetudly lived inthe expectation of thisnew day, and that whenit came, dl had aready fled
toahorizon morefertilein hope.

Indeed, that day did come. It led her to thethirdinstallment of her life, the onethat would
befully dedicated to Indiaand the Theosophical Society.

Hereaturning point was compl eted: the socia-minded activit, theloya Fabian politi-
cian, and the buoyant writer Annie Besant embraced another cause. Thelatter seemed differ-
ent from the previousones, but thiswasjust an appearance because the road shewas about to
tread was cons stently in continuity with what she had achieved. The housewife, having sur-
vived brutaity and injustice, had made her way to socia servicein favour of theunder privi-
leged before moving towards awidened aim, the service of thewhole humanity, the‘ great
orphan’. What motivated her to moveout of bigotry, to triumph prejudicesof her time, torid
of resentment and self-pity no doubt dwelled inthe coreof hersalf, whichwasher passionate
lovefor al living beings. Thisfundamental characteristic of herswasthemainforce, the' daunt-
less energy that allowsthe human soulsto get out of theterrestrial mire.

Lifeissurprisinginitsownwaysof bringing new situations. Thosewho areready to
change and to make astep forward do not hesitate to take the challenge brought about by the
development of circumstances. Anniewasready to moveforward in lifewhen The Secret
Doctrinewaspublished. Itstwo largevolumesput off thedirector of The Pall Mall towhom
George Bernard Shaw suggested that Annie Besant could do the review commenting that she
was crazy enough to get something out of these subjects.

History continued showing that Madame Blavatsky (HPB) recovered an old soul, that of
Annie Besant who would beginto realize her true dharmain the service of the Theosophica
Society. After HPB’sdeath, anote of herswasfound which read: “ Annie Besant, theone, the
only one’.

Nicknamed ‘theWarrior’, Annie Besant — following ‘ the Messenger’ (HPB) and the
‘Pioneer’ (Col. H.S. Olcott) —witnessed during her presidency two important events (or
crisis) in each of them she played amajor part. The Judge casewas abig blow to thefirst-
generation theosophigts. Then the misunderstanding from several theosophistsabout her proc-
lamation of the coming of the World Teacher in the person of Jiddu Krishnamurti led the
German Section to break away with itsGenera Secretary, Rudolf Steiner.

Parald to her intense activitiesin the Theosophical Society, none can forget her promi-
nent roleand actionin the process of Indiabecoming independent aswell asher contribution
to the constitution of the Home Ruletogether with the Indian Congress.
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The fourth part: Beyond the visible, a tentative synthesis

Had Annie Besant planned her life? Apparently not. Her puresoul seemedtotakelifeas
it came. Who guided her intheinnermost of her being?If therewere someguides, they were
not visible. Her lifewasamanifestation of burning devotion, offering apermanent disposition
at the service of the most needy aswell asan unconditional adoration of theMost High. Her
mind wasin constant fervour, despitethe diversity of itsmanifestation. It might lead her to
someform of exaggeration particularly inthe proclamation of Jddu Krishnamurti (K.), which
wastaken for granted by sometheosophiststhat K wasthereturning Messiah. Infact, she
foresaw the great destiny and theincomparable dharmaof K but the expression of her devo-
tion and visiontook aparticular form dueto her religious background.

WhowasAnnie Besant?Who or rather what wasthis Soul in constant search for the
Highet?

Only God can know. Not thisgod generated by fear, self-concern, and pride, but the
Effulgent Divinity that isawaysshiningin each and al, fromthebeginning of timetill itsend.
Being apassenger of time, each one can take the determination to be awitness or an actor.
Annie Besant wasan actor in morethan oneway. Moreover, her * constant eyeto theideal of
human progression and perfection” made her unique.

Having fulfilled her dharmaat every step of her lifeon earth, with purity inthe heart, with
unconditional devotion to the Highest and with passionatelovefor humanity, Annie Besant
made her lifeasublimedestiny. Sheisan effulgent examplefor generationsof thosewhotry ‘to
liveto benefit humankind’, offering them atouch of eternity.
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P. KRISHNA*

MRS.ANNIE BESANT : THE REVOLUTIONARY

Mrs. Annie Besant was an extraordinary woman. Bornin 1847 asAnnieWood, in an
averagemiddle-classfamily in London shefaced circumstancesfar morehostileto ayoung girl
thanthosethat prevail inIndiatoday. Despitethat, itisincrediblewhat all sheachievedinone
lifetime, bothin England and in India, by virtueof her quaitiesand dedicationtotruth, justice
andfairness. Her lifeisaninspirationto all of usnever to fedl disheartened by adverse
circumgtancesinlife,

Her father was* keenly intellectual and splendidly educated; amathematician and a
good classicd scholar, thorough master of French, German, Itdian, Spanishand Portuguese,...”?
Hehad migrated from Irdland to makealivingin London. Her mother wasatraditiond Chrigtian
housewife. Anniewasonly five years old when her father passed away. Her mother ran a
boarding housefor school boysto earn aliving. She had neither the time nor the meansto
educateAnnie, soafamily friend, Ellen Marryat, offered tolook after and educateAnnie. She
soon discovered that Anniewas smarter and moreintelligent than all her classmates. Aswas
the custom then, at the young age of 19, Anniewas married to aRoman Catholic clergyman
named Frank Besant and went to livewith him. For afew yearsthe marriagewas happy and
they had two children; then differences devel oped. Annie saw that in the church the priestsand
fatherstalked about love and compassion but they paid alot of attention to rich donorsand
ignored the poor people. She could not tolerate this hypocrisy and refused to attend the
church sessions. For aclergyman’ swifenot to attend Masswas not acceptable. She published
short storiesand articlesand was paid for them by some magazinesbut her husband would not
let her keep themoney. Such differencesled to quarrelsand eventualy to alega separationin
1873. Annietook her daughter to livewith her mother and the boy stayed with hisfather.

Anniestarted | earning science and soon acquired enough proficiency to start teaching
inaschool. She saw how women were being treated merely as breeding machinesand not
permitted to practice birth control or family planning. Shewrotearticles protesting against it
and devel oped afriendship with Charles Bradlaugh, who wasan athei st and afreethinker who
had founded the National Secular Society. He supported her in her protestsand they reprinted
an old pamphlet describing birth control methodsand distributed it freeamong the public. She
was charged with obscenity and arrested. Sheargued her own casein court and wasrel eased.

*Krishnamurti Foundation India, Rgjghat Fort, Varanas - 221 001
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Her husband filed acourt case against her saying he did not want hisdaughter to be
livingwith her asshewasan atheist. The Court ruled infavour of her hushand, so both her children
weretaken away from her. Shetook up the cause of exploitation of girlsascheap labourina
match factory. Thegirlsweremadeto work |ong hoursin unhygienic conditionsand underpaid.
The management wasforced to offer afair deal. Thismade her famousasasocia activist and
shegavelong speechesdenouncing al theinjustice she saw in society. It initiated the labour
movement in England. She also became amember of the Fabian Society and the Socialist
Democratic Front and struck afriendship with Bernard Shaw. Oncewhen shewas agitating
onthestreetsfor women'srights, sherequested Bernard Shaw tojoin her. Hewrote, “Annie,
| canwritearticlesabout it but | cannot joinyou onthestreets!”. It issaid that shelost her
respect for himand said, “ Oh, you' rejust anarmchair critic!”.

Onthefamily front shefaced agravesituation. Her mother wasvery old and dying and
shewaslooking after her. Being adevout Christian her mother wanted a Christian priest to
give her absolution before shedied. But they all refused asAnniewasan atheist. Her mother
insisted that Annie must be present during the ceremony. With great difficulty Anniefound a
liberal-minded priest who knew her and sympathized with thework shewasdoing to hel p the
poor and themarginalized. Heagreed to come and administer the absolutionto her mother in
the presence of Anniethough shewasan atheist. “ So Dean Stanley camethat afternoon, all the
waly to Brompton, and remained tal king with my mother for about half an hour, and then set
himsdlf to understand my own position. Hefinaly told methat conduct wasfar moreimportant
than theory, and that heregarded al as* Christians’ who recognized and tried to follow the
moral law of Christ” .2

In 1888, Annie stood for election to the London School Board and became the first
woman on the board. Shewrote on that occasion, “ Seethe wheel s of destiny; they took my
children away frommeandnow | amin chargeof al thechildreninLondon!” Shewasoneof
thegreatest public oratorsand earned her living by working asajournalist. Inthe course of her
work she was asked to review anew book entitled, The Secret Doctrine by Madam H.P.
Blavatsky, one of thefounders of the Theosophica Society. Shewasfascinated by what she
read and realized that athel stic materialism was anarrow-minded philosophy and thereare
much larger vistasto lifewith which shewas quite unacquainted. She sought ameetingwiththe
author of thebook. That meeting with Madam Blavatsky led to her joining the Theosophical
Society and committing her lifetowork for it.

She studied Theosophy and started | ecturing about her new interest. Shewas sent to
participatein thefirst Parliament of Religionsin Chicago in 1893 and represent the society.
There shemet and heard Swami Vivekanand speak on Hinduism and befriended him. That
same year shevisited Indiafor the first time and toured the country to deliver lectures at
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various centres opened earlier by Madam Blavatsky and Colonel Olcott. She made new
friendsand wasfascinated by Indian culture, philosophy and way of life. She decided to come
back and settleinthe Theosophica Society inVaranas. Thereshelearnt Sanskrit and trandated
the Bhagwad Gitainto English.

Soon after settling downin Varanasi Mrs. Besant started new avenues of social reform
and took up thefollowing causes:

1. Women’s Rights and Education

She noticed that in those daysvery few parents sent their daughtersto school for
education sincethey did not want them mixing with boys. She started several schoolsand
collegesfor girls, not only inVaranas but in some other partsof Indiaaswell. In England she
had fought for Women’'sright to vote and participate in Government. She advocated and
encouraged the samein India. She had great respect for the character and temperament of
womenin Indiabut shewanted them to betreated asequa sand have the samerights, education
and opportunitiesasmen.

2. Revival of Indian Religions and Culture

Shefound that Indianshad mostly forgottenther richreligioustraditionsand wereblindly
aping thewestern cultureintroduced by the Britishrulers. Shegavelectureson Indiasrich
religionsand pointed out that theessence of dl religionswasthesameand they differed mainly
only in their methods of worship and theformsof ritual. She called Theosophy thewisdom
religion which respected peopleof all religions. Theselectureswerelater published by the
Theosophical Publishing House asabook entitled, Seven Great Religions.2 She not only
triedtorevivetheprideof Indiansin their own culture but tried to ater education from that
promoted by the British Government to one based on Indian culture and philosophy. For this
shestarted in 1898 the Central Hindu Collegein Varanasi, which did not take any government
grants and had its own atmosphere and methods of education. L ater, when she found that
Pandit Madan M ohan Mdaviyawanted to cresteauniversity with smilar ideds, shegifted the
wholecollegeto him and it became the nucleus of the BanarasHindu University.

3. Theosophy and Occultism

In 1894 inLondon, Mrs. Besant madefriendswith afellow-theosophist fromAudtrdia
named C.W. L eadbeater who was clairvoyant and had other occult powers. Hehel ped her to
become clairvoyant and together they conducted occult investigationsof theuniverse, matter,
thought-forms and the history of mankind. In 1907 when she became the President of the
Theosophical Society at Adyar in Madrassheinvited himtojoin her andin 1908 they jointly
published abook entitled, Occult Chemistry.4 Init they described their investigations of the
structure of various chemical elements. They stated init that they mentally madethemselves
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smaller thanthe smallest atomsin the material in front of them and werewriting what they
actudly ‘saw’. Their findingsdid not agreewith those of modern scienceat that timeand were
discarded by the scientists. L ater, with the devel opment of elementary particlephysicsand
quantum mechanics, many parallelswerefound between their findings and those of modern
physics. A theoretical physicist named Phillips published abooks in 1980, comparing their
resultswith those of modern science.

After the death of Colonel Olcott in 1907 Mrs. Besant was el ected President of the
International Theosophical Society and shemade Madras her headquartersfor therest of her
life. She had the reputation of being the most brilliant exponent of Theosophy both asan
orator and asan author. She brought about atransformation of thereligiouslifeinIndiaand
untiringly worked for aradica changeinthesocia conditions. Shegathered around her aband
of idedlistic Indiansand foreignersto work for the regeneration of the country. She started the
Boy ScoutsMovement inIndia. During her tenurethe Theosophica Society grew enormoudy
both in size and in membership throughout the world. She passed away in September 1933
and, as per her wishes, was cremated on the grounds of the society in Madras.

4. The World Teacher Project

Madam Blavatsky had predicted with her Occult powersthat the M aitreyaConsciousness,
whichinthe past had reincarnated on the earth asthe Buddhaand as Jesus Christ was going to
reincarnate again to give anew interpretation to religion for the modern age of reason and
science. Shesaid it will comethistimein anAsian body and function asaworld teacher,
reveding truthsfar greater than any shehersalf could perceive. It issaid that shetold her close
followersthat the purpose of the Theosophica Society wasto work for the coming teacher
and histeachings.¢ Mrs. Besant and C.W. L eadbeater believed in this prophecy and were
looking for asuitable boy through whom the Maitreyaconsciousness could function. In 1909,
their choicefell ona 13 year old boy named Krishnamurti whose aurawas perceived by
L eadbeater to be completely freefrom any trace of selfishness.

They confirmed thisthrough contact with their mastersand then announced publicly that
Krishnamurti wasgoingto be* The Vehicleof theWorld Teacher”. Mrs. Besant legally adopted
Krishnamurti and hisyounger brother Nityanandaas her sons, in order to bring them up and
prepare Krishnamurti for therole of theworld teacher. Shewas so confident of thisprediction
made on thebasisof their occult powersthat she established anew organization, independent
of the Theosophica Society, caled“The Order of the Star of the East” and made K rishnamurti
itsHead in 1911. Some senior theosophists and friendsfelt shewas deluded and resigned
from the society or openly disagreed with her; but she did not change her mind. Later
devel opments have borne out her faith and prediction. In 1925 when she considered the
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World Teacher had manifested through Krishnamurti sheannounceditinLondonin her public
lecturesentitled, ‘TheComing of theWorld Teacher”. She never wavered in her resolvetill
her death. Inthisconnectionit will beworth mentioning: Mrs. Besant reminded her criticsof
thefact that Madam Blavatsky had “ regarded it asamission of the TSto preparetheworld for
thecoming of thenext great Teacher, though she put that event perhapshaf acentury later than
| do”.7

Mr. SanjivaRao, aclose associate and disciple of hershasmentionedin hisbook Letters
of Wisdom that she could leave her body at night and travel on other planesto meet her
masters and receivedivine messages.®

5. The Home Rule Movement

Mrs. Besant was unhappy with theunjust way inwhich the British Governmentin India
treated Indian citizens. “In1916 shelaunched the Home Rule M ovement, and branches of the
HomeRule L eaguewere established sowidely that the consciousness of eventherura people
was awakened to the need for independence. Thisled Gandhiji to remark: “ ItisDr. Besant
who hasawakened Indiaform her deep dumber....” 21n 1917 the British Government interned
Mrs. Besant for her ‘ anti-nationd activities . Gandhiji wrotedemanding her releasefrom prison.
Upon her release, * the Provincial Congress Committees recommended Annie Besant asthe
President of theensuing Indian Nationa Congress . Besant and Gandhi worked together for a
few yearsbut serious differences soon devel oped regarding the meansto be adopted for the
agitation againgt the British Governmen.

Gandhiji was preaching non-cooperation and civil disobedience. Mrs. Besant wroteto
him, “You are teaching indiscipline to the people; you may get independenceafew years
earlier by thesemethodsbut it will not remainworth getting”. Hereplied, “Weareusing these
methods against the unjust British government, we will not use them against our own
government.” Shereplied back saying, “ You may understand thisbut the peoplewill not.” She
wasa so against Gandhiji using studentsin hispolitica agitations. Shesaid they areimmature
mindsandther jobistostudy, itisunfair to usethemfor thispurpose. Shefet only condtitutional
means should be employed with full respect for the law, that only right meanslead to right
ends. Thesedifferencesgrew and sheresigned from the congress. Before comingto Indiashe
had strongly supported the Home Rule Movement for theindependenceof Ireland, whichwas
asothenunder BritishRule.

CONCLUSION

| do not know of asinglewoman, anywhereintheworld, who hasdone morefor the
transformation of human society than Mrs. Besant. Any oneof the above contributionswoul d
sufficefor her to belisted among the great publicfiguresof theworld, but she made so many
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andinsuchdiversefields. Shenot only led anexemplary personal lifeherself, shea so fought
for socid transformationwherever shesaw injustice, discrimination or exploitation, irrespective
of whether it wasin England, Indiaor Ireland. When Radhaji asked Krishnamurti for his
opinion about Annie Besant he said, “You have no ideaof her capacity for love.” When
Krishngji was asked to say afew wordsof tribute after her deathin 1933, hesaid, “ Dr. Besant
wasour mother. Shelooked after us, she cared for us but onething she never did: shenever
told usdo thisor do not do that. Sheleft mealone. In saying this| have paid her the highest
tribute.” 10

Today her ideasmay seemanorma part of civilizedlife but thefact that shefought for dl
these 150 yearsago, inthe 19th century, wastruly revolutionary! Shewastotally devoted to
thequest for truth not merely as philosophy but she put thetruthsinto action themoment she
perceived them. Indeed, shewrotethat the only epitaph she wanted on her tomb was, “ She
triedtofollow Truth.”
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PADMA VENKATARAMAN*

DR.ANNIE BESANT AND THEWIA

Women'sIndian Association turned one hundred years old thisyear. The centenary cel-
ebration of thisorganization wasinaugurated by the Honourable President of India, Mr. Pranab
Mukherjee on March 3, 2017 at The Theosophical Society inAdyar.

Why wasthe Theosophical Society chosento bethevenue?

TSisnot only thebirth place of WIA but wasthehome of Dr. Annie Besant, (oneof the
founder membersof WIA) between 1907 to 1933. During this period she was the second
President of the Theosophical Society.

Fondly shewascalled ‘ Diamond Soul’ to emphasize on her multi-faceted persondity. An
outstanding orator, achampion of human freedom in particularly the emanci pation of women,
an educationist, aphilanthropist, aspiritual leader and an author of more than 300 booksto
her credit.

Shewasborn AnnieWood in London on Oct. 1, 1847, and grew up in England, Ger-
many, and France. A devout Christian, shewasmarried at twenty to an English clergyman,
Rev. Frank Besant and became amother to two children, ason and adaughter.

However, thefreethinker in her chalenged several of the Christian dogmasand leaving
the Churchin 1872, Annie Besant joined the National Secular Society in 1874. Around the
same time, her marriage also hit the rocks and she separated from her husband. But her
indomitablewill did not |et anything comein theway of her pursuit of truth.

It was after reviewing Madame Blavatsky’s The Secret Doctrine, and her subsequent
meeting with Madame Blavatsky that Annie Besant decided to jointhe TSin 1889. Pledging
loyalty tothe Founder President of TS, Col. H.S.Olcott, she becamethemost brilliant expo-
nent of Theosophy. In 1893, sherepresented the TS at the World Parliament of Religionsin
Chicago.

Making Indiaher home and choosing Theosophy asaway of knowing God, sheworked
untiringly for the upliftment of women, pleading for radical changesintheir socia conditions
but never seeking any modification of the Indian women’stemperament which sheconsidered
spiritual. Sheiscredited with the setting up of the Central Hindu School and Collegein
Benaresin 1898, Central Hindu School for Girlsand the Indian Scout Movement. In recogni-

* President, Women’s I ndian A ssociation.
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tion of her work with the Scout M ovement, Baden Powell sent her from London, the highest
scout distinction-the Silver Wolf medal .

After thedemiseof Col. H.S. Olcott, she becamethe second President of the TS, apost
sheheld until her deathin 1933. Travelling extensively in India, sheencouraged womentojoin
themovement, something they werenot allowed to at that time. Mahatma Gandhi remarked
oncethat Dr. Annie Besant had awakened Indiansfrom their deep deep.

Getting actively involved in Indian paliticssheled theHomeRulefor Indiamovement in
1916. AsPresident of the Indian National Congressin 1917, she started the Young Men's
Indian Association to train them in public service. With two journals under her, The
Commonweal, (aweekly letter that talked on issues of national reform) and New India (a
daily promoting HomeRuleand ranfor 15 years), Dr. AnnieBesant’slovefor Indiaand Indian
welfarewasclear. Shestated : “ Indiademands Home Rulefor two reasons, one essential and
vital, theother lessimportant but necessary: Firstly, because Freedomisthebirthright of every
Nation; secondly, because her most important interests are now made subservient to theinter-
estsof the British Empirewithout her consent, and her resourcesare not utilised for her great-
est needs.”

In1917, shewasinterned for protesting against British rule. Thisled to awave of pro-
testsfrom different Indian groups. To great nationa acclaim, shewasrel eased securing verbal
promisesfromtheBritish. It hel ped strengthen the Indian belief that self-rulewasapossbility.
Shewas madethe president of the Indian National Congressin December 1917.

IN1917, Dr. Besant dong with Ms. Margaret Cousinsand Dr. Muthulakshmi Reddy laid
thefoundation for Women'sIndian A ssociation.

The establishment of WIA becametheinspirationfor theAll IndiaWomen’s Conference
inNew Ddhi, tenyears|ater.

WIA fought for the abolition of devadas system, child marriage and women’semanci-
pation transcending al barriersof caste, creed andreligion.

In 1933, Annie Besant died in Indiaon 20 September. She had earlier writtenin her
autobiography-* | ask no other epitaph on my tomb but- * Shetried tofollow Truth.”

N. Sri Ram, who wasthen her Secretary, wrotethefollowing tribute-

‘Dr Besant was nothing if shewas not wholehearted and whole-souled in al that she
undertook, inevery amand every inner impulse. ... Almost dways, as| know from
persona knowledge of how she affected various peopl e, they were struck with the
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extraordinary magnetism that seemed to surround her, the brightest energy, which
seemed to leave her at the end of the day almost asfresh asat the beginning.’

Itisthusapt to concludewith the remarkable note of Sarojini Naidu':

“Today pondering over her incalculable servicetothelndian cause, | can pay nofiner
tribute to her manifold greatnessthan to acclaim the sweet miraclewrought by her
transcendent lovefor India. Shecameinto our midst astranger and created for herself
an honoured and legitimate placein the anna sof the gloriousand heroic women of our
raceand tradition.”

4 N

Sheisnot only the champion of womanhood, but sheisthe demonstrator to

theworld of what womanhood generally will beintheservice of theNations
inthefuture. Sheisthe Forerunner of the New Age of which already the
prominent feature isthe emergence of Woman to power in all aspects of
public service.

None better than Indians can understand how her womanhood hasgiven her
her characteristic quditiesof tirelessindustry, selflessdevotion, quick intu-
ition, patiencein detalls, impatienceregarding ideds, crystdlinepurity of life
and invaluablegiftsof quiet diplomacy, springing from the compassion of a
loving, motherly heart and the balanced and unfettered intellect. Thegrati-
tude of Womanhood to Annie Besant, the best known and the most loved
woman intheworld, istoo deep for adequate expression.

MARGARET E.COUSINS
Special Jubilee Number of New India
August 1924

. /
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PK. JAYASWAL*

DR.ANNIE BESANT
REGENERATION OF INDIA

Her Mission

Dr. Besant aspired that Indiashould first be politicaly independent beforeit can proclaim
to theworld at large the ancient wisdom which the Aryan race considered asthe Ageless
Wisdom which the modern humanity sorely needed to extricateitself from the scientifically
materialistic formulationsaswell asthe blind superstitionswhich the non-scientific traditions
had generated and accumulated over the past years. As part of the Divine Plan shedid be-
comethePresident of the Indian National Congress, though for abrief period.

Her approach did not appeal to the then Indian leadership. Shewanted that the concept
of Commonwealth of Nations be accepted. Thiswould have provided full autonomy to India
to pursue her cherished goals. When Mahatma Gandhi appeared on the scene, he propagated
the movement of defying thelaw of the land, though in anon-violent manner. Thiskind of
engagement, which emphas zed the need of total independence, passed through severa phases.
It isnot necessary to dilate on them. What needsto be underscored isthat Indiadid become
independent on 15" August 1947, but it wasatruncated India because of the creation of
Pakistan. We see now how thisdevel opment hasdiminished the strength of Indiaof Dr. Besant's
dreams. Had she been dive, shewould have been asad spectator. All said and done, we need
to pay our gratitudeto her for her pioneering effortswhich did result in political emancipation
of India. It will not befoolishtoforetell that if Indiaisruled by enlightened |eadership, the
major god sof Indianindependencewill be achievedin due course.

Dr. Besant, the Mother

She choseto start her work from Benaresthe prime spot of Aryan dharma. Shewore
Indian dressand was so much identified with Indian customsand mannersthat her behaviour
made residents of Benares|ook upon her as Mother Besant and address her asMa Basant
(Amma) and not as Dr. Besant. Her maternal lovewas profuse and expansive.

Her interactions with Sanskrit Scholars

At Benares Dr. Besant had extensive and profound interactionswith Sanskrit Schol -
arsof Kashi. Sheknew very well that herewasthe seat of ancient learning. Thediscussions
helped her to broaden and deegpen her own understanding of Indian culturewhich shewanted

* Former General Secretary of thelndian Section, TS.
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toflourishto stem thetide of western approach. She became proficient to deliver lectureson
Upanishad and Bhagwadgitawhich shetrand ated in English for the benefit of English spesking
nations. Weadll redlizethat the modern Theosophica enunciation of eternal truthsisnothing but
restatement of Sanskrit versions. Sadly today Sanskrit isnot taught asacompulsory subjectin
our schoolsand colleges. However, much of the purposeisbeing served by thoselike Dr.
Besant who are conveying the wisdom in foreign languages. Dr. Besant hasdone singular
servicethrough her lectures.

Dr. Besant the Educationist

Sheknew that educationisthe best way to enablelndianstoredizether glorious past.
Therefore, she established anumber of schoolsand colleges. Notable among them wasthe
Central Hindu Collegewhich becamethe nucleusof BenaresHindu University. Shesdlected
her foreign and Indian followersto bethe Principal sand teachers. Today we have, to namea
few of suchinstitutions, Vasant Kanyalnter Collegefor girls, Besant Theosophical Higher
Secondary School for boys, Annie Besant School and Vasant KanyaMahavidyalayalocated
at Varanas. The Besant Education Fellowship guidesdl theseingtitutions.

Dr. Besant- the Scouts and Guides Patron

Sheredlized that thetrainingimparted to scoutsand guidesisavery practical way of
indtilling disciplineamong theyouths. Suchtraining goesalong way inenabling anindividua to
lead adisciplined lifethroughout his/her life.

Dr. Besant- the leader of leaders

Shereceived unconditional and unstinted support of those who helped her in her
mission. They werenot ‘yes men/women blind in their contribution to the success of their
efforts. Her personality was such that she evoked |leadership qualitiesin those who camein
contact with her. A galaxy of leadersgrew around her. They voluntarily used their ingenuity and
origindity to ensurethat her god, which they considered astheir own goal, isaccomplishedin
the true sense of the term. One such person narrated to me that when he met her, he was
engulfedin her boundlesslovefor him and felt elevated to great heightsto be her valiant co-
worker. Shewas surethat they constitute the group which will bring to fruition her task to
ensurethat India sancient glory shinesagain and | ndiaoccupiesthe position of theworld's
leadersin the sphere of spirituality which, blended with modern material advancement, will
usher inan eraof peacewith progressand plenty. The present trendsvisibleintheworld today
at some places point to thispossibility. It wasat India sinsistencethat the U.N. celebrates
International YogaDay. Theyogateachersfrom Indiaarein great demand everywhere. The
Govt. of Indiahas created a special department to promote this process. Dr. Besant repre-
sentsL ord Krishnawhose Bhagwadgitawastrandated by her in English to enabletheworld
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to understand the message. Each chapter mentionsat the end thetype of Yogadescribed by
Lord Krishna.

Dr. Besant’s Admirers

Thelist of Dr. Besant’sadmirersisvery long. Two examples, however, need specia
mention. Mahatma Gandhi, ashasbeen pointed out earlier inthisarticle, did not agreewith her
approach and philosophy. Thisdid not mean that he disliked her. On the other hand, hewas
such agreat admirer that he madeit apoint to meet her during her last daysto pay hisrespects,
mentioning her asarare specimen of saintly souls.

Pandit Madan M ohan Ma aviyahappened to hear her intonation of * Aum’ at afunction
in BenaresHindu University. Heremarked that only an accomplished saint can chant Aum’ in
such away. Needlessto add that BHU existsasamemorial to her.

New India

Readerscan easily perceiveinthe emphasisof New India(saying ‘| am New India)
recently voiced by the Govt. of India, afulfilment of Dr. Besant’saspirationfor New India.

4 N

For theweak shewill display her strength, for theangry
shewill display her gentlenessand love, to thosewho
suffer shewill extend her comfort; distrust she meets
with confidence; those who attack her she supportsin
their timeof need. Sheidentifiesherself with noneand
yetwithall.

G.S.ARUNDALE

o /
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SUSHILA SINGH*

IDEA OF SPIRITUALITY
INTHE SELECT WRITINGSOFANNIE BESANT

Annie Besant (1847-1933) hasbeen described asa* Diamond Soul’ . Shedistinguished
hersdlf in severd facetsof life. An outstanding orator of her time, champion of human freedom,
educationist, philanthropist, aboveall, sheexcelled asalitterateur and writer of numberless
books and pamphl ets, unmatched treasure of knowledge and wisdom. Naturally, sheroseto
beaGuide, aTeacher worldwidefor peopleintheir spiritual quest. The* Spiritua’ isdefined
as(i) of the spirit of the soul asdistinguished from body or material matters, (ii) of, fromor
concerned withtheintellect; intellectudl,. .. (iv) characterized by the ascendancy of the spirit;
showing much refinement of thought and fedling.:

Thought precedes understanding of life and the Divine Wisdom (Brahma
Vidya, Theosophia) or Theosophy comesto the world as aphilosophy, religion and ethic
embracingall, believed Annie Besant. APJAbdul Kaam echoesthiswhen hesays, “ Dream,
Dream Dream/ Dreamstransforminto thoughts/ And thoughtsresultinaction.” Seeking advice
from Pramukh Swamiji onvisionIndia, helearns, “totransformIndia, add...faithin God and
developing peoplethrough spiritudity.... Thegoa behind God'screation of theuniverseis
that every person, every soul, attainsbliss. For this, together with knowledge of Hiscregtion,
Hehasgiven the knowledge of Himself. So, together with thisworldly knowledge, knowledge
given by God— Spirituaity —isequally necessary” .2 Sri Aurobindo, very much akintoAnnie
Besant, findsmanisnot at present at theend point of evolution, atranstiona being. If weask,
“After man, what?’ several concepts of the Superman are there. For example, Friedrich
Nietzsche concelved of abeing withamighty will and urgeto power which has caused much
havoc in the world. But Annie Besant and Sri Aurobindo appear meeting at the level of
consciousness, thekeynote being evol ution in both of them. Both the sageshad worked for the
higher consciousness. Sri Aurobindo, in fact, wrote in a letter about his existence as
consciousness, “No one can write about my life, becauseit has not been on the surfacefor
manto see” .3

AnnieBesant was endowed with ahigher presence—that iswhy shewasdrawn towards
Indiato makeit the country of redlizationfor her. Sheknew with Sarvapalli Radhakrishnan*A
large part of theworld received itsreligiouseducation fromIndia... In spite of continuous
strugglewith theological baggage, Indiahasheld fast for centuriesto theideal sof spirit”.

*Professor Emeritus, Banaras Hindu University and Member, Besant Education Fellowship,
Theosophical Society.
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AnnieBesant, withfaithin God believed in evol ution of peoplethrough spirituality. For
thisitisessential to create moral and spiritual atmosphere. Her writingsand lectureswere
directed to rekindlefaith in scripturesand God. In the context of spirituality and realm of
consciousness, APJAbdul Kalam recounts hisconversation with Pramukh Swamiji. Swamiji
explained to himthegoal behind God'screation. That one needsto learn both para (spiritual)
and aparavidya (worldly knowledge). Together with knowledge of the apara and para as
well, apara knowledgewill befounded on dharmaand spirituality.

In her effort to have acoherent conception of the Universe, Annie Besant approached
Theosophy whichwas founded on the principle of truth. From the Vedic times, the core of
Indian thought has been the commitment to one paramount value- Truth. Since the ancient
Indian legend of RgjaHarishchandra, Truth hasbeen centrd to thelndian mind andimagination.
Theexpressiveandimaginative power of thelegendisdeeply etchedinthethinkerslikeAnnie
Besant and Gandhi. Gandhi in fact saw Harishchandraplay asachild which deeply impacted
histhought andlife:

Thisplay-Harishchandra-captured my heart....It haunted meand | must have acted
Harishchandrato myself timeswithout number. ‘Why should not al betruthful like
Harishchandrawasthe question | asked myself day and night. Tofollow truthand to
go through all the ordeal sHari shchandrawent through wasthe oneidedl itinspiredin
me. | literdly believed inthe story of Harishchandra. Thethought of it all often made
meweep.*

Annie Besant perceived that the great religions of the world have commonalitiesin
religious, ethical and philosophical concepts. Thiscommon property, shefinds, indicatesa
Brotherhood of great spiritual teachers: “...the Foundersof thegrest religionsare membersof
theoneBrotherhood, and werea ded in their mission by many other members, lower indegree
thanthemsalves, I nitiastesand disciplesof variousgrades eminentinpiritud ingght, inphilosophic
knowledge, or in purity of ethical wisdom” .5 She saysthat it isdifficult to deny that suchmen
lived. Thesacred booksof the East arethe best evidence of their great authors. Thesescriptures
have remained unparalleled through agesintheir spiritua sublimity, intellectua splendour of
their philosophy and the breadth and purity of their ethic. These sacred bookscontainteachings
about God, man and the Universe—identical inideas. Undoubtedly, thenthey can bereferred
toasacentral doctrine—DivineWisdom—Theosophy.

Shesummarizesthe main veritiesof religion:

(1) Oneeternd infiniteincognizablereal Existence, (i) From THAT, the manifested
God, unfolding from unity to duality, from duality totrinity. (iii) Fromthe manifested
Trinity many spiritual Intelligences, guiding the cosmic order. (iv) Man areflection of the
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manifested God and thereforeatrinity fundamentally, hisinner and red Self being eternd,
onewiththe Sdf of theuniverse. (v) Hisevolution by repeated incarnations, into which
heisdrawn by desire, and fromwhich heisset free by knowledge and sacrifice, becoming
divinein potency ashehad ever been divinein latency. (5-6)

Ascent issurely therefor man, Annie Besant believes. Thejourney, however, may be
weariedly long. Shetracesthisevol ution of self from “theembryonic soul of the primitiveman
to theliberated and perfected spiritual soul of thedivineman” (321). Thisissowondrousthat
thedifferenceisonly intheevolution. All traitsof divinity are present from thebeginning. One
stageisthe beginning and the other iscompletion. Annie Besant with her scientific temper
chartsthe processintheformsof the sub-human—theanimals, vegetables, minerals, e ementa
essence— below the primitive stage. Reaching divinity, there areinfinite gradations of the
superhumans, themighty oneslikethe Manus, Buddhas, andthelike. Thereisthismarvelous
link between lives stretching from the elemental essenceto the manifestation of the Supreme
Being. Thus, shetracesthe stages of evolving consciousnessfrom thelife of sensation to the
lifeof thought. Annie Besant classifieshuman evol ution under two parts— (i) the probationary
Path; (ii) the Path proper or the* Path of discipleship.”

With the development of intellectual, moral and spiritua nature, man becomes conscious
of the purpose of humanlife. With repegated redlization of wearinessof earthly joys, themoment
of reckoning comes. “ Thesejoysareillusons, asbubblesonthestream, airy-coloured, rainbow-
hued, but bursting at atouch. | amathirst for redlities; | have had enough of shadows; | pant for
the eternal and thetrue, for freedom from the limitations that hem mein, that keep mea
prisoner amid these changing shows’ (323).

Asman on the evolutionary path becomes aweary of earth so he becomesof heaven
findingitsintellectua and emotiona joy impermanent. Hiswill istoreachtheeterna. Thenhe
entersthe probationary pathwhichispurely mental and mord. Thisishispreparationto“ meet
hisMaster faceto face.”

Who arethese Masters? She explains, they arethe great Beingswho have completed
“Their human evolution”. The Great ones—the Masters—are connecting link between human
and super human beings. Menwho fulfil certain given conditionsbecomethediscipleswiththe
object of hastening their evolution.

Therearefour definite* qualifications’ that the disciple must acquire. Theseare: (1)
discrimination between thereal and the unreal, (2) the disciple needsto add outward self-
control toinner - must rule his speech and actions as herules histhoughts. Needsto set pure
and nobleexampleset by hisvisiblelife. (3) Needsto build into himself the sublimeand far-
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reaching virtue of tolerance. Quiet-acceptance of each man, eech form of existence; (4) Develop
endurancethat cheerfully bearsall and resents nothing. Because he knows nothing can come
to him but by thelaw. And he knowsthelaw isgood. The ensuing strugglesdevel op thefifth
attributethat isFaith—faithin hisMaster, andin himsdf. Then helearnstotrust in thewisdom,
love and power of hisMaster. He beginsto realize the Divinity within him. In the process,
growsthelast attribute—mental attributethat isba ance—equilibrium. With these attributes,
thediscipleyearnsfor unionwithal Divine. ThisAnnie Besant further delvesdegpintowiththe
knowledge of Hindu Scripturesand Pali scriptures. The same stagesof evolutionarein Sanskrit
(1) Viveka; (2) Vairagya; (3) Shatshampatti; (4) Mumukshatwa.

Theending of the Pathisthethreshold of Nirvana, shesays. Nirvanic consciousnessis
hisnormal consciousness. Thelong searchisover and “ he hasentered into thejoy of his
Lord” (341). Annie Besant questions. hasearth |ost her triumphant son?And, sheanswers. He
has becomethe very embodiment of light —manifested son of God. Hereturnsto earthto bless
and guide humanity, Master of Wisdom, kingly Teacher, divine Man. With her ascencein
spirituaity —Divine Wisdom, Annie Besant says, “ Such arethe stages of man’sascent, from
thelowest savagery to divinemanhood. To such goa ishumanity climbing, to such glory shdl
theraceattain” (342).

Annie Besant dedicates her trand ation of the Bhagvad Gita (1896) toAll Aspirantsin
East and West who are aspiring towardsthel oftier heights of being onewith the Supreme Sdif.
AnnieBesant namesThe Bhagvad Gita’ TheLord' s Song’ and says:

Among the pricel essteachingsthat may befound in the great Hindu poem of the
Mahabharata, thereisnone so rareand preciousasthis, ‘ TheLord’'sSong'. Sinceit
fell fromthedivinelipsof Shri Krishnaonthefield of battle and stilled the surging
emotionsof hisdisciple and friend, how many troubled hearts hasit quieted and
strengthened, how many weary soulshasit led to Him.

Understanding the central meaning of the Song Celestial shesays:

“That the spiritual man need not be arecluse, that union with thedivine Lifemay be
achieved and maintainedinthemidst of worldly affairs, that the obstaclesto that union
lienot outside usbut within us—suchisthecentra lesson of the Bhagvad Git&™ . (xii)

ShereadsBhagvad Gitaasascripture of yoga. Thelitera meaning of Yogaisunion. She
explainsit meansharmony withthe Divine Law, theBecoming onewiththeDivine, Lifesubdoing
theall outwardgoing energies. To reach that reali zation balanceis essential becausethenthe
sdf joinedtothe sdf shdl not be affected by pleasureor pain, desireor averson. This ideashe
further elaborates upon in The Ancient Wisdomfor perfect attunement with the One, the
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Supreme Sdlf. Thisisthegoal for thedisciple; thiswasthegoal for Arjuna, the eternal seeker
of Truth. But, first hisdoubts must be pacified, hisquestionsanswered:

“Could heday thoseto whom he owed love and duty, and trouble on ties of kindred?
.... Wherewastheright way? Justice must be done, el selaw would be disregarded,
but how day without Sin?’

Thebook istheanswer, Annie Besant says.

Theanswer isthe burden of the book: Have no personal interest intheevent; carry out
theduty imposed by the positioninlife, redlizethat Ishvara, at onceLordand Law, is
the doer, working out the mighty evolution that endsin blissand peace; beidentified
with Him by devotion, and then perform duty as duty, fighting without passion or
desire, without anger or hatred; thusactivity forgesno bonds, Yogaisaccomplished,
andthesoul isfree. (Prefacexv)

Suchistheteaching of the Bhagavad Gita, shesays. Shefurther interprets; al theactsof
anAvatéraare symbolic. Passing from the outer to inner space, we see Kurukshetrarepresents
the battlefield of the soul. The sonsof Dhritrashtraare the enemieson the path of progress.
Arjunaisthestruggling soul of thedisciple. Sri KrishnaistheL ogosof thesoul. AnnieBesant's
convictionisthat thedivinelessonscometo al Arjunalike aspiring soulsin East and West.
Becausetheir pathisone, the zeal isthe same. Thereisunity —Universal Brotherhood—in
them, evenif they may not beawareof their unity.

Gitahasbeen also seen as* Song of the Spirit”, Roya Scienceof God Redlization. Gita
istheimmorta dia ogue between soul and spirit. Annie Besant’simmersionin Gitaisduetoits
being acomprehensive spiritua guide. “ The Gitahasbeen understood and applied ondl levels
of human endeavour and spiritua striving—sheltering avast spectrum of human beingswith
their disparate natures and needs. Wherever oneisontheway back to God, the Gitawill shed
itslight onthat segment of thejourney”.”

Theenlightening revelationisinvoked by ParamhansaYogananda:
Heavenly Father, Mother, Friend, Beloved God,
May Thy love shineforever on the sanctuary of my devotion,
Andmay | beableto awaken Thy loveinall hearts.

Annie Besant could see deep connection between al animate and inanimate objectsin
theUniverse. Her concept of the Universal Brotherhood hasvast and far reaching connota-
tions. Thisawakening of thespiritud isthe harbinger of aWorld-Religion and universa peace.
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Therefore, shesays, onemust begin within onesalf rather than without:

Aswe deepen our own spiritual nature, aswe find out one truth after another for
oursalves, asweredlizewhat weare—Godsin themaking growing into the perfection
of thedivineimage—oh, aswerecognizethat, we arelaying the bases of theWorld-
Religion, and that which can never comeby argument, by controversy, by intellectua
reasoning, will comewhen the heart of lovewithin ushasawaked the spiritual nature.
For loveisdeeper than intellect; loveisgreater thanintelligence; and thelove nature
andthedivinenatureare so closdy blended that the man wholoveshisbrother will not
belong ereheloves God.¢

S. Sundaramin histalk on‘Loveand Service: Twin Starsof Brotherhood' aptly points
out, “ There have been some outstanding personalitiesin human history who stood by what
they considered to betrue and just. These great seers and teachers of humanity drew men’'s
attention to the path of moral and spiritua upliftment andlaid great stresson the supremevalue
of moral regeneration over and above material advancement” .2

Thisbringsusto the very purpose of the creation of the universe. Annie Besant could
very clearly seethat “ The universeexistsfor the sake of the Self. Not for what the outer world
cangive, not for control over the objectsof desire, not for the sake even of beauty or pleasure,
doesthe Great Architect planand build Hisworlds.. . .they dl exigt, not for theobjectsthemsel ves,
but for their valueto the Self. Not for themsel ves because they are anythingin themsel vesbut
that the purpose of the Self may be served, and Hismanifestationsmade possible” .20

Thus, wefindthat al her work —service—for humanity asan educationist, philanthropi<t,
and reformer istheresult of Annie Besant’ sdeep spiritua awakeningwithinher Self. Her line
of thought, her philosophy of the Spirit— Self —the Supreme Being is pervasive throughout her
oeuvre. | bow indevotionto theimmortal soul, the sagethinker Annie Besant by remembering
thelinesfromthe Universal Prayer composed by her:

OhiddenLife, vibrant in every atom,
Ohidden Light, shiningin every cresture,
Ohidden Love, embracing al in Oneness,
May eachwho feelshimself asonewith Thee,
Know heisaso onewith every other.
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mll rs. Besant |ooked upon the spiritual values of lifeasthetrue \
source of energy, and she proved form history that when the spiri-
tual impul seweskened, grotwth andjoy of lifedeclined.

IQBAL NARAIN GURTU

“The Messenger of Hope”

The Annie Besant Centenary Book 1847 - 1947
Published by The Besant Centenary Celebrations-

Committee, Adayr, Madras.
N\ /
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ANAND KUMAR*

CHALLENGE OF NATION-BUILDINGININDIA
THE VISION AND AGENDA OF ANNIE BESANT

Political sociology of nation-building

Nation-buildingisaprocessof creating and ingtitutionaizing ‘we' fegling among people
withterritoria specificity through two ways—ethno-cultura unity based upon common lan-
guage, religion, raceand other cultura attributesor civic unity based upon acommon citizen-
ship, aConstitution and asovereign State. M ost of the nation-statesin the modern world
system are based upon acombination of both attributeswith varying emphasis (informed by
thehistorica circumstances, politica settingsand cultural contexts) —i. ethno-culturd, andii.
Constitutional citizenship. Itisalsoa‘daily referendum’ asthe‘we’ feeling asthebasis of
togethernessamong citizensof any nationisrel ated with togetherness of social, political and
economicjusticeininter-group relationsaswell asin theinteractionsbetween thecitizenand
the state. So nation-building, by definition, isalso related with avoidance of nation-decay or
nation-destruction.

Nation-building hasbeen aprocesswith rootsin modernity. It got legitimacy since Tresty
of Westphaliawas signed in 1648 by major European powersof the 17" century. It became
thecentral thrust in Europe where nations cameinto existence around ethno- linguistic unity
like Italy and Germany. People of the colonized part of the modern world system became
sengtiveabout thechalenge of ‘ nationhood’ and imperativesof nation-building fromthelast
quarter of the nineteenth century. They got inspired by the European and other examples of
‘nationdist conflicts, movementsand revolutions .

It wasintertwined with increasing awareness of thedavery inherent in the expansion of
the European nationsinAdga, Africaand LatinAmerica. Thisdominationwasmanifested through
empire-building based upon togetherness of three processes - economic exploitation (creating
basisfor economic nationalism), political subordination (generating resistancesand protests
for seeking justicethrough palitica nationalism), and cultura domination and colonization (pro-
moting cultural nationalismto protect culturd identity) of the non-European peopleandterrito-
ries. Therefore, there have been different trgectories of nation-building in European countries
and the non-European people.

Vision of nation and path of nation-building in India

*Fellow, Indian I nstitute of Advanced Studies, Shimla
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TheIndian story of nation-building isaconsequence of her long quest for Swaraj or
freedom which wasredized on 15" August, 1947. It took placeintwo phases: first therewas
thevision of ‘afreenation’ inthe colonial context, and then there was broad based multi
layered anti-imperial massmobilization for theredlization of thevision of ‘ completeindepen-
dence . Education, economy, livelihood and employment, political administration and repre-
sentation, socia customsand cultural practices, and languagesand literature were someof the
major sitesof the processof nation-building.

Thefirst War of Independence of Indiawasfought in 1857-60, which wasalso called
“The Sepoy Mutiny’. It wasfollowed by great repression by the British rulersand taking over
of thereinsof Indiafrom the East IndiaCompany by the Queen Victoria. Therewasanew
system of rule under the direct command of the British parliament. It wasanew chapter of
foreignrulewithintroduction of colonia modernity through establishment of theHigh Courts
and universitiesand collegesin the Presidencies of Bengal, Bombay and Madras.

But the vision and concept of Swarg] was presented before the people of Indiaduring
thefirst decades of the twentieth century by agalaxy of outstanding men and womenwhere
Annie Besant was one of the greatest inspirations. Her lifewas an amazing journey from
England to Indiain and from Fabian socialismto a Theosophical universa spiritudist. Shewas
apath-finder who personified courage of conviction and led through many roles—spiritua
leader, socid reformer, educational pioneer, political campaigner and radical socia reformer.

Dr. Annie Besant wasthe President of Theosophical Society from 1907 till her passing
away in 1933. Shewasfounder-editor of New India newspaper (from 1913). Shewasfounder
- President of Home Rule L eague (1916). Shewasaco-founder of BanarasHindu University
with Madan Mohan Malaviya (1916). She contributed to the unity between the Moderates
and Extremists in Indian National Congress as one of the architects of the Lucknow
pact (1916) and wasthe President of Indian National Congressin 1917. The British Rg was
so nervousabout her roleasoneof theleading voicesfor Swarg) (HomeRule) that itinterned
her in June, 1917, to prevent her fromwriting in her newspaper ‘New India’ and awakening
the country through her powerful penand oratory. It led to criticismand public protestin India
and England which forced the colonia government to release her after three monthsin Sep-
tember, 1917.

Accordingto LokmanyaTilak, Indiacamenearer tothegoa of Swarg dueto her srenuous
efforts, including her internment. Inthe eyesof Gurudev Tagore, Annie Besant wasthe only
European in 1917, “who has shared our sorrow incurring the derision and anger of her
countrymen.” . Gandhji wanted al public workersto cultivatethefirmness, smplicity and self-
control of Annie Besant. Hewrotein New India of 2 October, 1928: “ Religionisinterwo-
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venin Dr. Besant'slifeand she hasbuilt abridge between politicsand religion. Swarg without
religionisof nouse. ItisDr. Besant who woke Indiafrom her deep dumber and | pray that she
may livelongtowitnessafreelndia”.

The Way of Annie Besant

AnnieBesant used to sign her nameasANNIE BESANT WARRIOR. Inredlity shewas
theawakener of thelndian nation. Of course, it iswidely accepted that Annie Besant was'* one
of the buildersof modern India . Shewas considered ‘agreat friend of India’ and popular
booksabout her vision, work and lifewerewritten and published in 1921 in aserieswith the
likesof A. O. Hume, W. Wedderburn, Edmund Burke, Edwin Arnold, Charles Bradlaugh,
John Bright, Henry Cotton, C. F. Andrewsand Sister Nivedita. But shewasthe only onewho
openly declared that Indiawasnot only her spiritud * motherland’ but aso‘ savior of theworld'.
At the sametime, shewanted the peopleof Indiato become‘worthy’ of ‘ Indiatheimperish-
able’ by recognizing the chalenges of nation-building through threekinds of urgent reforms—
religiousreforms, political reformsand socia reforms. Shewanted al towork for ‘ India for
‘IndiaistheveritableHoly Land of theworld'.

But what did Annie Besant mean by ‘working for India ?According to oneof her well
known collectionsof her lecturesand essayspublishedin 1913titled “Wake Up, India: A Plea
for Socia Reform” (Theosophica Publishing House, Adyar) underlined that Indiansneeded to
work for Swarg by addressing thefollowing burningissues: i. banonforeigntrave, ii. child-
marriage, iii. our duty to the Depressed Classes, iv. role of Indianindustriesin self-govern-
ment, v. mass education, vi. education of girlsand women, and vii. Passing of the caste-
system. Thiswasfollowed by creating aband of some of the best workers of Theosophical
Society onthebasisof a7 point pledge of personal transformation for ‘ casting away of every
customwhich preventsunionamong al who dwell within her borders, and intherestorationto
Hinduism of socid flexibility and brotherly feding'.

What weretheseitemsfor the code of persona conduct of “ The Stalwarts Pledgefor
theUpliftment of India” introduced by Annie Besant? They wererel ated with a) caste system,
b) child marriage, ) education of women and masses, d) respect for widows, €) resist racism,
andf) affinity with theIndian Nationa Congress. Herethey are: 1. ' Todisregard al restrictions
based on caste’, 2. not to marry minor sonsand daughters, 3. to educate daughters, 4. educa
tion of masses, 5. opposing socia ostracism of widows, 6. toignoreall colour distinctions, and
7.to promoteunity among active spiritual, social, political and educationa workers under ‘the
leadership and direction of the Indian National Congress . Shewasasocially sensitiveand
politicaly alert reformist. So she had alowed non-Hindusto ignoretheitemsrelated with the
Hindu socia order and the government empl oyeesfrom the point about affinity withthelndian
Nationa Congress.
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Annie Besant’sengagement about therealitiesof colonia Indiabeganwith reviving the
ideaof Dharma, of function, inrelationto thefour castes. By 1905, shecameto theconclusion
‘that it washopel ess . So sheworked to mobilize public opinionin favour of change. She put
her energy for promoting education for women aswell asmasseswith theaim of * awakening’
the peopleof Indiato get consciousof their heritage, potentialsand problems. But 1914 is
recognized asthe beginning of her period of ‘ greatest glory’. According to one of her close
colleagues, George S. Arundale, “ Over seventy yearsof age though shewas, her energy was
that of youth, her enthusiasmwasliquidfire, while her devotionto the cause of India sfreedom
electrified thewholecountry.”.

Annie Besant identified and underlined eight spheresof initiatives* for building new India
covering themagjor challengesin polity, economy and society. The state-craft needed apara-
digm shift from Crown controlled administration to Home Rule or Swargj with fundamental
civicrightsand dutieswith first priority to* India’sgood' . Industry, agricultureand commerce
wereto bereoriented with reformsin taxation, land ownership and labour conditions. Inthe
socia sphere, therewas emphasis on re-orienting the upper castes about the institutions of
marriage, family and caste with emphasi s upon status of women and conditions of the De-
pressed Classes. Resurrection of Indian womanhood and religion and patriotism as‘twin
ssters werekey messagesfor theeliteand youth. Therewasemphasisupon recognizing the
vaueof inherited formsof culturein thedomain of musicand art.

This schemeidentified education asthe corner-stone of the new order. A scheme of
national education (including theideaof nationa university) withemphasison theinherited
values, the mother tongue, needs of girls, Depressed Classes and working masseswas pre-
sented through anumber of educationd ingtitutionsin different partsof Indiaincluding Varanas
(UP) andAdyar (Madras). Shewasvery emphatic about citizenship-building and devel oping
socia service orientation among theyouth asthe basisof buildinganew India.

Asagreat teacher Annie Besant made Indians recognize the * greatest dangers’ and
‘great opportunities in her times. According to her perception, therewerefivemajor centrifu-
ga dangers cresating wesknessesamong the peopleof India— 1. Reviva of Mudimfanaticism
which placesits centre outside India, 2. Anti-Brahman persecution in southern Indiaasan
after-effect of Non-Brahman Movement in Madras, 3. The antagonism of out-caste popula-
tion towardsthe non-Brahmin powerholdersin the new government, 4. Hateful complaint of
‘theinflux of foreigners’ invarious provinceswhich has been fueled by the Non-cooperation
Movement, and 5. Chauvinismin certain sectionsof the Press.

In short, Annie Besant was essentially acautious optimist who aways underlined the
hopes and opportunitiesintermsof theincreasing support for the vision of Home Rule or
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Swarg asevident from 1916 onwards. Shewasboth - avisionary and ingtitution-builder. She
inssted onaninclusivevision of Swarg with * orderly” mobilization for systemic changesto
pave the way of anew India. She popularized theideaof ‘ spiritual political Swarg’ and
derted thefreedom seekersto be aware of the dangersof * blindly following Western democ-
racy’ . Shewasoneof the most inspiring icons of freedom who made Indiansgo forward to

‘Keeptheflag of freedomflying'.

4 N

One condition of freedom isthat you should befree
yourself, and you are not freeaslong asyou are under the
domination of thelower side of your nature. You cannot
make your country freewithout making yourselvesfree;
and no man isfreewho isnot the master of hisownmind
and of hisown body. No man can safely use outsidefree-
dom, until he hasgained that inner freedom whichwecall
sdlf-contral.

ANNIE BESANT
“TheNeedfor |deals’
The Birth of New India

- )
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PABLO SENDER*

ANNIE BESANT’S CONTRIBUTION
TO THEOSOPHICAL PRACTICE

Anyonewho has spent time reading about Annie Besant' slifewill soon cometo appre-
ciate her incredibleinfluencein so many different fields, including unionism, humanrights,
feminism, Indian self-rule and politics, Indian education, the Boys Scouts movement, Co-
Freemasonry, the upbringing of Jiddu Krishnamurti, and the Theosophical Society, tonamea
few. Thisisso remarkablethat it isnot uncommon to find biographers and scholars of the
opinionthat shehasindeed lived severd livesinone.

Inthisarticlel want to explore an aspect of her overall contribution—onethat isquite
important for devoted Theosophists—her contribution inthefield of Theosophical practice.

Blavatsky’s influence

Sincethefounding of the Theosophica Society (TS), H. P. Blavatsky (HPB) becamethe
main source of the teachingsthat were presented through this organization. Most of her work
inthisconnection wasfocused inthefieldsof Theosophical philosophy and metaphysics—her
writingsrevealing part of the Esoteric Philosophy shehad |earned from her Adept teachers. In
1888 thiswork cameto aclimax with the publication of her magnum opus, The Secret Doc-
trine. However, there was another aspect to HPB'’s activities that was less known by the
public at large—she d so taught lessonsin practica occultismto thefew who werewillingto
lead thekind of liferequired by thetradition inwhich she had been trained. During most of her
career thiswork wasdonein private under her direct guidance. Towardstheend of her life,
however, she decided to give some practical instructionsto alarger number of earnest TS
membersthrough the Esoteric Section (ES) that shefounded in 1888. Two yearslater she
formed an Inner Group with twelve members of the ESliving in London, to whom shegave
even more specific practical instructions. Unfortunately, HPB died in 1891, preventing her
from devel oping thefield of Theosophical practiceasthoroughly asshehad donewith that of

philosophy.

Annie Besant joined the TSin London in 1889 and immediately became a pupil of
Blavatsky. Shejoined thelnner Group from the very beginning and showed such aremarkable
growth that HPB wroteto WQ Judge, “ It isonly afew months she studies occultismwith me
intheinnermost group of the ES and yet she has passed far beyond all others.”! Besant’s
early Theosophica experiencewasheavily influenced by Blavatsky’steachingsand trainingon
practical work. Thiswasquitedifferent fromwhat most memberswho hadjoinedthe TSinthe

*Member of the TSin America.
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late 1870’ sand early 1880’ s experienced, when the emphasiswas on Theosophical philoso-
phy.

Besant’s contribution

In her long career as anotable Theosophical |eader and teacher Besant elaborated a
very complete programme of self-transformation based on Theosophical principles. We can-
not deal with all her work inthisfield in the space allotted to an article, but we can explore
someof her mainteachingsin thisrespect.

A central concept shedevel oped isthat there aretwo sidesto the practical evolution of
humanbengs

i) A work to unfold the power s of consciousnessthat arelatent in us, and

i) A work to purify the vehicles of consciousness (mental, astral and physical bodies)
sothat they can express safely and accurately the newly awakened powers of consciousness.?

1- Purification

AnnieBesant described themethod of purifying these bodiesand theresultsthat follow
inascientific-like manner. To understand the process one must keep in mind that the mental
body (whichisthevehicleof thought), and theastra body (thevehicle of emotion), are consti-
tuted of non-physical matter. Thissubtle matter existsin seven sub-states—the lower ones
being attuned to materidistic or selfish desiresand thoughts, whilethe higher sub-statesvibrate
inanswer to spiritua or atruistic thoughtsand emotions. Every menta and emotional activity
not only stimulatesthe kind of matter appropriatefor itsexpression, but also attracts more of
it from the surrounding atmosphere. From thiswe can seethat we are constantly building these
bodiesby meansof our psychologicd activity.® Thus, apersonthat regularly dwellson nega
tivethoughts and emotionswill have subtle bodieswith agreater proportion of the coarser
sub-states of mental and emotiona matter, which will make him or her morevulnerabletothe
negativeinfluenceof theworld:

If our mental bodiesare composed of finematerials, coarseand evil thoughtswill meet
with no response, and hence caninflict no injury; whereasif they are built up with
gross materials, they will be affected by every evil passer-by, and will remain
irresponsiveto and unbenefited by thegood.”#

Depending on thekind of matter we have built into our subtle bodies, then, will be our
power to respond to the spiritual inspiration coming from the higher planesor to the self-
centred influence coming fromthelower.

Thisknowledge about the mechanism of formation of these bodiesgivesusthekey for
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their purification. Positive thoughts and emotions set up vibrationsthat will havethedouble
effect of i) expelling thelower sub-states of subtle matter, which cannot respond to thiskind of
activity, andii) attracting thefiner matter necessary to expressthe higher consciousness.®

To beginthework of mental purification Besant recommended that aspirants should
engageinthestudy of elevating literature. Thisstudy should not aim at merely accumulating
information but, rather, at engaging in acareful pondering over spiritua mattersby meansof
which the higher sub-states of mental matter are attracted. For thisreason sherecommended
that one should read for five minutesand ponder over it for ten.®

Inregard to our emotional nature, an important aspect of it isthe problem of desire.
Because desiresare often unsettling, ascetic traditionsin the East and West recommend that
spiritual aspirants should crush them. However, Besant did not believeinthisstrategy. She
wrote:

| must herewarnyou of adanger. Thereisarough-and-ready way of quickly bringing
about digpassion. Somesay toyou: “Kill out dl love and affection; hardenyour hearts;
become cold to all around you . . . put awall between yourself and al objects of
desire; thendispassonwill beyours.” Itistruethat itiscomparatively easy to acquire
dispassioninthat way. But by that you kill morethan desire. You put round the Self,
whoislove, abarrier through which heisunabletopierce.. .. Youkill loveand not
only desire.’

Sherecommended instead apath which, although more difficult than merely killing out
desire, avoidstheimportant side-effect of hardening the heart. What aspirantsmust doisto
learn how totransmutelower desiresinto higher ones. Thiscan bedoneby encouraginginlife
increasingly spiritual interests, which awake ahigher aspect of desire.® Thus, thedesireto
work for the greater good will naturally replace that of amore materialistic or self-centred
naure.

To helpinthetransition from lower to higher desires she recommended thefollowing
practices.

i) Sincedesire can only be sustained with the help of thought, when attracted to an
object refuseto picturethe passing pleasurethat its possession would entail .°

i) Whentheattraction isstrong, instead of focusing on the pleasure derived fromthe
object, picturethe sorrow and inconveniencethat its possession would cause.*’

i) During daily lifethink and desirethe highest, never dwelling on thefault, theweak-
ness, the error, but always on the perfected power or virtue.t
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Thereisanother useful tool inthiswork of purification. According to Besant, oneof the
most effective meansof influencing desireisthe consciouscultivation of aspiritua ideal. This
idedl may be an abstract idea (such asahimsa, harmlessness), acause (such ashelping people
ganwisdom), adivineincarnation (such asaMaster of Wisdom), etc. Themainfactor hereis
that theideal must have an attractiveinfluence over us so that we beginto mould our lifeand
actionsto come closer to that which awakens devotion and inspiration.2

Thework just described should be supplemented by keeping aconstant eye onthekinds
of thoughtsand feelingsweallow to enter thefield of consciousnessduring our daily life. We
should avoid exposing oursel ves unnecessarily to situationsthat would encourage negative
thoughtsand emotions, and engageinstead in activitiesthat occupy our mind withaconcern
for thegreater good—thesearewonderful helpsinthisdirection.

Finaly, inreferencetothe physica body, she stated that one must regulateal itsactivi-
ties—deep, exercise, food, etc. A vegetarian diet ispreferable, snceanimal formsaremost
suited to expressthe kind of desiresand activitiesthat are detrimental for this path. She con-
ceded that animal food may be good to confer easy vitality and strength to the body, but the
spiritua aspirant isnot interested in emphasi zing the grosser aspect of physical vitaity. Veg-
etable productscan offer ahed thy and bal anced diet with asubtler form of vitality that doesn't
go againgt having asenstive body. Especialy good isfood that hasgrowth asitsnext stagein
thelifecycle, such asgrain, fruits, etc. 2 She was al so against the consumption of drugs,
alcohol and tobacco, sincethey makethe body |ess sensitive and damagethe brain, which
should bekept in asbest astate as possibleto be receptive to the higher consciousness.

Besant warnsthat without this purification it isbetter not to attempt to unfold the latent
powersof consciousness. They will only createfriction and tension at thephysica, emotiona,
and mental level's, which can beinjuriousto our health—both physica and psychological .*

2- Unfoldment

Inregard to our higher natureAnnie Besant explained thet, technically speaking, it neither
developsnor evolves. Thespiritua consciousnesss mply unfoldsinto manifestation that which
isaninherent, though latent, aspect of itself from the very beginning.®®

The powersinour spiritual nature expressthemselves as psychism on thelower planes
(clairvoyance, clairaudience, astral projection, etc.), and asspirituality onthe higher (wisdom,
love, peace, joy, etc.) Besant recommended that our efforts should be directed towardsthe
unfoldment of spirituality—the psychic facultiesdevel oping naturally asaresult. Inthiscon-
nection, sheexplained:

Itisagreat advantagefor the gaining of knowledgeto havetheastral sensesaswell as
thephysica a your disposd; but it will only give you more phenomena knowledge; it
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will not quicken your spiritual unfolding. Nay, it may possibly delay it, becauseit
makesthe phenomena moreattractivethan before. Itismoredifficult for thepersonin
whom thesefiner sensesare devel oped to turn away from the outer and more attrac-
tive phenomena, and to fix the attentioninwardsto evokethetrue spiritua vision, the
knowledge of the One.*

Spiritua unfoldment requiresas preparation acertain work on theintellectual, emo-
tional, and moral aspectsof ourselves. Part of thiswork isthe purification that we
discussed, since by these means consci ousness unfol ds patience, discipline, endur-
ance, will, and agenera power of self-mastery. The study of deep spiritua teachings
and pondering over them gradually raisesour intelligence from the concreteto the
abstract, so that we can approach the region where spiritual unfolding takesplace.

Animportant aspect of consciousnessto beunfolded isthefaculty of attention and aware-
ness, which makesthe mind amore powerful and easily manageabletool.*® Thus, inaddition
to theeffort to be mindful throughout the day,* sherecommended thefollowing exercise:

In cultivating the power of observation, asin everything el se, alittle practicerepeated
daily ismuch moreeffective than agreat effort followed by aperiod of inaction. We
should set ourselvesalittledaily task of observing athing carefully, imaginingitinthe
mindinall itsdetails, keeping themindfixed onit for ashort time, asthephysica eye
might befixed onan object. On thefollowing day we should call up theimage, repro-
ducing it asaccurately aswe can, and should then compareit with the object, and
observe any inaccuracies.®

Whilethistraining unfoldsour powers* of observation, of attention, of imagination, of
concentration,” onthe side of thevehiclesof consciousnessthisactivity will improvetheorga-
nization of themental body, thus preparing the aspirant for successful meditation.

3- Meditation

WhileH. P. Blavatsky had given someinstruction on meditation to her esoteric students,
itwasAnnie Besant and her colleague C. W. L eadbeater who first taught this practice openly
and systematicaly withinthe Theosophica Society. This, it must bekeptinmind, wasat atime
when meditation was practically unknown intheWest, and practised mainly by asceticsor
monksinthe East. Let usbriefly present some of the techniquesthat Besant taught.

i) A method shefrequently recommended isto meditate on avirtue so that aspirantscan
conscioudy shapetheir persondities. For this, weshould first study our psychological nature
tofind atendency or desirewewant to overcome. The next step isto determinethe opposite
virtueor mood, and then meditate on it every morning—itsvalue, itsbeauity, itspractice under
provocation, etc. In addition to this, we should make effortsto practice the virtue during the
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day. Thisprovidesingghtsinto the nature of thevirtueand attractsthe necessary kind of subtle
meatter so that we can expressit moreefficiently.?! %

i) A different approach to the meditation on virtuesisto usethe power of imagination. In
theway just described, we should choose avirtue that opposes aspecific shortcoming. Then,
wevisualize ourselvesin asituation that would challenge thisweaknessand imagine our re-
sponse asbeing theembodiment of the chosen virtue, actingin aperfect way. Thismeditation
gradually changes our consciousness and the habitual way of reacting to the specific chal-
lenge®

1) Theuseof the power of imagination can aso beappliedinadifferent way, tovisudize
anideal embodiment of avirtueor spiritual quality. Theobject of meditation, which must be
suchthat it awakens our devotion, could be adeity, an avatar, amahatma, asaint, ateacher,
etc. Besant recommended to select ascenefrom thelife of our inspiring ideal and pictureit
vividly, tofed it asred aspossible. If no storiesabout thelifeof our chosenided areavailable,
we can create ascenewherewearein hisher presence. Asthe mind stabilizesmore and more
inthevisudization, we should gradualy focuson our object of devotion, making effortstofeel
unitedwithit.*

Iv) Another technique she recommended had to do with carrying out adeep inquiry in
order to discover our true nature. Oneway to do thisisto find out what in usisunchanging. As
we examine sensationsthat comethrough our senseswerealizethey areimpermanent and,
therefore, they cannot be our true nature. We put them asidein thought. Similarly, weexamine
our emotions, which aredwayschanging. We put them aside. Finaly, we seethat eventhoughts
areawayschanging and must beleft behind. So, what isleft in our consciousnessthat doesn't
belong to thefield of sensations, feelings and thoughts?Many will say thereisnothing else—
just emptiness. Besant encouragesusto dwell inthisemptiness, with full awareness, until the
higher consciousnessarisesinthemidst of thevoid.®

For the sake of compl etenesswe must mention that she al so taught other techniquesina
more private context. Thereason for thisisthe samethat |led HPB to give her instructionson
meditation withinan Inner Group—any method that may involvethefocusing on someof the
chakras or manipulation of energy isdangerous. They should not be attempted unlessthe
aspirant has been working on thetriple purification process described abovefor anumber of
years.

Final words
Inoneof hislettersMahatmakK .H. stated:

Thetruthsand mysteriesof occultism congtitute, indeed, abody of thehighest spiritua
importance, at once profound and practical for theworld at large. Yet, itisnot asa
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mere addition to thetangled mass of theory or speculation intheworld of sciencethat
they arebeing givento you, but for their practical bearing on theinterests of man-
kind.?®

Thesemodern daysarefull of distractionand psychologica stress. Peoplewhofed there
must beabetter way of living are searching not merely for aphilosophy of lifebut, rather, for
toolsthat can help themwalk aspiritua path. Annie Besant’scontributioninthefield of prac-
tica Theosophy isremarkably current and constitutesanimportant serviceto humanity. Every
earnest Theosophist will dowell to study theseteachingsand incorporatethem. Thenisone
enabled to aid those seeking spiritual light.
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RACHNA SRIVASTAVA*

BESANT & GANDHI
THE TWO SAINTSOF MODERN INDIA

Thetwo great makersof modern India, Annie Besant and M .K.Gandhi, onehailing from
West but adopted Indiaas her homeland and karmbhoomi and the other from the East but
educated in UK andworkedinitialy out of India. Both had thesamegod - India sempancipation
from British rule, however they seemed to have some basic differencesin their approach
towardsthiscommongoal.

Dr. Besant, awoman in her sixtiesand Gandhi amanin hisforties, had madetheir way
up. Dr. Besant wasan Irish lady where as Gandhi ji totally belonged to Indian soil. Onewas
swades and the other aforeigner. They weretwo different personalitiesand were perceived
assuch by the people of that time. Despite having two great, strong and different from each
other minds; they had alot incommon. Both had immenserespect for each other and yet they
wereincompatiblein their temperament. Both had faithin religion, werefull of originality,
universal outlook and an upright and honest view on society and politics. Both were strict
vegetariansand spoke onthe non-injury toanimasand living beings. Gandhi ji in hisletter to
Jamnadas Gandhi on July 19, 1913 wrote, “ If throughignorance or oversight, eggshave been
usedin Dr. Besant'sfood, shevomitsit.”t Similarly, Gandhiji laid stresson smplediet of fresh
fruitsand nuts. Later Gandhiji formulated thisinto aprincipal theory of non-violence and
negated any violenceto man and animal alike. The same non-violence wasto becomethe
basisof dl hispolitical ideas, later on.

Gandhiji’sfaithin non-violence hasitsechoin Dr. Besant too, when wefind her referring
to cruelty towardsanimasinthesewords, “Itisthedaily duty of you, whenever you seean act
of cruelty, to stop and remonstrate with the man who hasdoneit, and try to persuade him
rather than threaten him”.2 Not only this, she made the theosophists take a pledge every
morning that they will stop or do their best to stop any act of crudty towardsanimas? Gandhjii
also refrained the people from cruelty towards animalsby saying that, “themore helplessa
creature, themoreentitled it isto protection by men from the cruelty of man.”#

Search for Truth wasacommon goal for both Gandhiji and Dr. Besant. Both stood for
truth. Dr.Besant gave up her family and her comfortablelifefor truth. For her thereisno
religion higher than truth “ IR; WulfLr ijkke?” or Truthisthehighest religion.® For Gandhiji too
Truth was God. In his‘ My experiments with Truth’ (Ahmedabad, 1948, p.6) he says, “|

* Principal, Vasant Kanya Mahavidyalaya, Kamachha, Varanasi.
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worship God astruthonly...... aslongas| havenot redlized thisAbsolute Truth, solong must
| hold by therelativetruth, as| have conceived it.”®

Bothwerebdieversof smplicity inlife. Gandhjii’ saustereliving, smplefood and dress
made him common man’s guide and mentor. Hetal ked to peoplein their own languageand
transacted hismessagesintermsof their daily needs.’

Gandhjii’sdhoti represented the country’ spoverty and it gained him alot of popularity,
asChurchill called him*Half naked fakir from India . Smilarly Dr. Besant cladinawhite sari,
won for hersalf, theadorabletitle of ‘ Vasant Mata or ‘MaaVasant'.

Bothleft their countries. Both started their battle againgt Britishimperialism onthe soilsof
the countriesother than their own. While Gandhiji went to South Africaand revolted against
theapartheid practiced by Britishthere; Dr.Besant chose I ndiato take up cudgel son behal f of
thelndiansstruggling against theimperiaist Britain. Although Gandhiji returned to hishometo
carry onthestruggle; Dr. Besant stayedin Indiaand madeit her home. Both fought the British
but at different platformsand in different countries, intheir early politica career.

However, in early 1920s, Gandhiji twenty two yearsyounger to Dr. Besant, wasin a
more advantageous position asanationa |eader in hismotherland. What Annie had donein
Ireland before coming to India, was not known. Whereaswhat Gandhiji had donein South
Africabeforehisreturnto Indiawas certainly well known to Indiansand highly admired by
them. Thishel ped Gandhiji to gain an early footholdinIndian political arena. However, Gandhiji
kept away from Home Rule Movement in 1916, asfirst, hewastravelling through Indiaand
secondly, hewasnot infavour of agitating for home rulewhen British empirewasintrouble
duetofirst worldwar.

Gandhjii and Besant shared their fascination for theosophy. Gandhiji too was attracted
towardstheosophy. At the end of hissecond year in England, two of histheosophist friends,
who were brothersand unmarried, pressed him, to become atheosophist. They evenintro-
duced himto Dr. Besant. Gandhiji wrote, “ | never becameamember, as| had my differences,
but | camein close contact with almost every theosophist.”®

Gandhjii & Dr. Besant both were of firm belief that I ndians need to be reawakened to
their glorious past. Dr. Besant said, “I am an Indian tom- tom who has cometo wakeup the
deeping Indians.” Dr. Besant in her two articles— Thework of the Theosophical Society in
India’; and “ Theosophy and the Raising of India’; compiledinthe The Birth of New India
had said that wead | know that ancient Indiawasamighty nation, prosperousand wealthy, with
artsand manufacturers, with the practical scienceof life..., withlofty intelligence......... Along
with mighty religion and magnificent intelligence, therewasavast materia prosperity.”® She
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further says,..If Indiaistoriseagain, if sheisto stand high taming the nations, how shall that be
conducted?ByY retracing thepast.. .. Shemust begin by reviving the spirituaity, theroot source
of all. Then shemust build and reviveeducation...”*°

Gandhiji too reminded the Indiansof their gloriouspast. He observed, “My resistanceto
westerncivilizationisrealy ares stancetoitsindiscriminateand thoughtl essimitation based on
theassumptionsthat Asansarefit only to copy everything that comesfromthewest.* Gandhiji
wasan exponent of cross-cultural borrowing. He considered Tolstoy and Ruskinashisgurus.

Thedifference between Besant and Gandhi emergewhenit comesto Hinduism. Gandhyjii’s
Hinduism acquired adeep Christian orientation. Dr. Besant on the other hand wasatradition-
alist who shared the belief that nothing discovered by the European nations, beit in science,
politics, ideology or religion, wasin fact unknown to theancient Hindus. Therewasabasic
differencein their approach towardsreligion and culture. Gandhiji was highly moved by the
dedi cation of the Chrigtian missionariesand had deep faithin Chritianity. Gandhiji himsdf says
that he often took inspiration from Bible, particularly, the New Testament.?Dr. Annie Besant,
however made no secret of her aversion for Christianity. Her personal experience estranged
her from Chrigtianity especialy after her marriageto Frank Besant.™®

Interestingly Gandhiji who was moved much by the Christian faith did not adopt and
embrace Christianity, for he explainsthat there was nothing which wasinbibleand not in
Hindu scriptures, and to beagood Hindu, also meant that onewould be agood Christian.*4
Hefurther held that “ Jesus cannot be the only begotten son of God.”** He admitted that Jesus
wasagreat teacher of humanity but not the only begotten son of God. Both found Christian
missionaries most ruthless and Hinduism most tol erant and did not agree with the methods,
manner and motivesof these missionaries. Both wereardent believer inthe Karmatheory.

Gandhiji and Dr. Besant both were great believersin Bhagavadgita. Gandhiji claimed
Bhagawadgitaasthe spiritual referencebook inhisdaily life, It hasbecomefor meakey to
thescripturesof theworld and it unravel sfor me, the degpest mysteriesto befound inthem.” 1

Dr. Besant wasa so greatly moved by Bhagawadgitaand felt that itsteaching embraced
thesense of social duty which shewasdetermined to arousein the Indians. According to her,
thecentral lesson of the Gitawasthat, spiritual man need not bearecluse, “ that unionwiththe
divinelifemay beachieved and maintained inthe midst of worldly affairs.”

Inthefield of education both had alot in common both realized that foreign conquest
had brought to an end the creative past of Indian educational thought. Both, heand Dr. Besant
laid stress on broadening the mental horizon of students. Dr. Besant contributed substantially
tothereviva of Hinduism through Theosophical school and colleges, trand ation of Hindu

THE INDIAN THEOSOPHI ST, Sept. & Oct./2017/ 385



sacred textsinto English. Her matchlessel oquence and writingswereremarkable. Thiswasof
specia importancein South Indiawherethere was an absence of revivalist organizationslike
theAryaSamg or the RamakrishanaMission.

Dr. Besant was searching for a‘ golden age’ of the past, for India. She urged the people
to“look back to the past, and regain from the past knowledge and experience.” ¥ Shewasa
traditionalist and stroveto maintain“theimmemoria customsand follow theimmemorid tradi-
tions, instead of trying tolook aslittle Hindu aspossible.” ** Gandhiji wasemotionaly asmple
thestic Hindu, with absolutefaithin God. Hewrote® | am surer of Hisexistencethan of thefact
that you and | aresitting on thisrock.”?He was more concerned with reinterpreting traditions
inthelight of the needs of the modern age. For Dr. Besant, Hindu tradition wasabinding
structureof beliefs, derivingitsauthority fromitsancient lineage; for Gandhiji it wasa* scien-
tific theory, the authority of atradition waslocated in itsexperimental validation and was
subjecttorevison.”?

Both Dr. Besant and Gandhiji hated the caste system. Gandhiji hated untouchability. He
said*“| think weare committing agreat Sinintreating awhol e class of people asuntouchables
anditisowing to the existence of thisclassthat we have still somerevolting practicesamong
us.”?? In Dr. Besant’s opinion, caste system wasaharmful institution, which should be de-
stroyed, not merely reformed and advocated practice of inter-caste and inter-racial associa-
tion-dining and wedding. She sympathized with the cause of untouchablesand their education.
She made agreat effort to educate the peopl e, to treat untouchables as equals. But while
Gandhiji worked to breakdown caste system, Dr. Besant worked to reform the caste system
and not for itstotal breakdown.

Gandhiji viewed someof the socia customsasmeansof oppressing women. Child mar-
riage, child widows, purdah, sati, dowry, and prostitution he believed were the products of
customs. Regarding the question of women, the custom of child marriagewas, according to
Gandhiji, one of theglaring socia evils. Oppressing the Indian widowsin any society wasa
seriousmenace. It waslike* sitting on aminewhich may explode any moment.” 2 Hefelt that
widows should be allowed and encouraged to remarry. Dr. Besant, too, wasin favour of
remarriage of widowsand felt thelot of widows (unwilling to remarry) might be* changed by
making themwilling hel persof their own sex, by training them asteachersand asnurses, and
by thus making widowhood aconsecration to the service of humanity’ .*Both saw “voluntary
enlightened widowhood” asagreat social asset and believed that areal Hindu widow wasa
treasure. Like Gandhiji, Dr. Besant also attributed theincreasein the number of child widows
to the custom of marriage at avery tender age.

Sincethequestion of women'soppress onwaslinked to socid and nationa hedth, Gandhiji
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felt that theage of consent in the SardaA ct should beraised to 16 or even 18. Hereagain both
shared common viewson thisissue. According to Dr. Kannan, one of the committed theoso-
phists, Dr. Besant, in 1925 maded | thetheosophiststakeapledge called the* Stalwart Pledge’
that they would not marry their daughters beforetheir attaining 16 yearsof age. They also
pledged not to take any dowry and not to waste money through ostentatious expenditure.
Gandhiji tootold thegirlsto remain spinstersif they failed to get asuitable match “ rather than
to be humiliated and dishonoured by marrying men who demanded dowry”

Needlessto say, Dr. Besant created awareness among women and al so an organiza-
tional structurewhich could provide aforum for their interaction and al so exposethemto
associationd activitiesand finally lead them onwardstowardstheir emancipation through the
Women IndiaAssociation. Dr. Besant created awvarenessamong womenfor their rights. Gandhiji
hel ped themtofind anew dignity in publiclife, anew placein the national mainstream, anew
confidence, anew self view and aconsciousnessthat they could themsel ves act against op-
pression. Thewomen’smovement in Indiawasan integral part of the nationalist politics of
Gandhiji. Gandhiji pushed away al opposition and encouraged women from lower segment
too, bothin urban and rurd aress, to participatein the nationd struggle. TheBombay Chronicle
dated 07.04.1919 wrote about Gandhi’ s speech at Bombay that “the Indian body would not
beableto doitswork properly if onehaf of it, namely, thewomen, remainedinactive, and so
hewould apped to hissistersof Indiato join the Satyagrahamovement inlargenumbers.” Dr.
Besant initiated the entry of women into politicsby making them awareof their politica rights
and a sofelt that women should participate in the Home Rule Movement. The strength of the
Home Rule Movement shefelt: isrendered tenfold greater by theadmissiontoit of large
numbers of women, who bring to its hel p theincal culable heroism, the endurance, the self
sacrificeof thefemininenature.

Both these national leadershad their different views on therel ative importance of
English and Indian vernacul ar languages. Gandhiji’ sadvocacy of the use of vernacular lan-
guages, instead of English could betraced to the year, when hereturned from South Africa.
Gandhiji said, our languageisthereflection of ourselvesandif you tell methat our languages
are too poor to express the best thoughts, then | say that the sooner we are wiped out of
existence, the better for us.?” Once Dr. Besant showed her regret to Gandhiji on conducting
Indian Nationa Congress Proceedingsin Hindustani. Gandhiji answered that it was better to
use Hindustani than English. Dr. Besant stressed that English should be*learnt asalanguage
only and not used asamedium of instruction”?

AnnieBesantinalecture, ddiveredin Bombay in 1903, said “ Education must befounded
on aknowledge of the past of the country, aswell asof itspresent. It must bedesignedin
accordance with the ancient traditions and national habits and adapted to modern necessi-
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ties....”? Shefurther said that “ education founded on the needs of western lifeismischie-
vous.® She established anumber of nationa schoolsall over the country apart from the col-
legeslikethe one at Madanapalle and, of course, Central Hindu Collegein Varanasi. Even
Gandhiji, at avery early age, realized that education wasthe only remedy for all illsand evils
withwhich Indiahasbeen afflicted for centuries. Hefound that education wasthe only means
for India’ssalvation. The present system of educationin Indiawasof foreignimport and was
not suited to the geniusand culture of the peopleand hencearadica overhaul to suit the needs
of the society wasoverdue. He believed further, that individua should be educated by means
of vocational manual training. Thisisthe most important feature of Gandhiji’seducational
philosophy. He believed that the child’ s education should be started by teaching him auseful
handi craft and enabling him to produce from themoment he beginshistraining. For, according
to him, the highest devel opment of the mind and the soul was possible only under such a
system of education. Moreover he stressed on the adoption of “ mother tongue asthe medium
of ingtruction.” Hefdt that Hindi should beincluded inthe* curriculum of school for thesmple
reason that it isspoken by about 220 million people’ and it would further reduce thefinancial
burden of the people as English bookswerevery expensive. !

Both Dr. Besant and Gandhiji shared views about educational philosophy i.e. freeand
compulsory education for seven years, emphasison mother tongue; to afford opportunity to
practicecivic virtuesin school. In order to be amember of ademocratic state, the students
must learn theart of discipline and self-government. Both laid moreemphasisonthe cultural
aspect of education thantheliterary. Gandhiji believed that the highest aim of educationwas
knowledge of God and self-realization. Religious education of the youth should be held as
necessary assecular ingtruction. Dr. Besant wasalso very mindful of the educational needs of
therural people. Sheconceived of avillage school whichwould cater to the needs of the poor
village community. In her scheme of education, therural basiswas quite evident, when she
asserted that the village school must reflect therural surroundings. Shesaid “ Teachinthe
village school, handicraft and agriculture.” Dr. Besant felt that all subjectstaught must beduly
co-related to thefloraand faunaof the place. She advocated the introduction of village craft
such asagriculture, carpentry and weaving in schools according to thelocal needs of the
community. She underlined the need of establishing different typesof High Schoolssuch as
Commercid, Technical, Artsand Agricultural High Schools® Shefeltthat“........ agenera
tion of redlly educated peoplewill change thefaceof India”* Similarly Gandhiji so said that
theschool should* Createan attachment for villagelife, for village crafts, for openair, indepen-
denceand for serviceamong our own.” ** Both Gandhiji and Dr.Besant collaborated with each
other for sometime. OnMay 14, 1917 Dr. Besant sought hishelp informulating acomprehen-
sivescheme of education to substitute the British Government’ seducation systemwhich was
crushing peopl €' spatriotism and their senseof prideinthe country.

388/THE INDIAN THEOSOPHIST, Sept. & Oct./2017



Being agreat admirer of ancient India, richin her gresat traditionsof education system of
Ashramsand Gurukuls, Dr. Besant wanted to reviveall thosetraditions so that theyouth of the
country may be sengitized to the great cultural past. While she encouraged peopleto transmit
thespiritua treasuresfor the benefit of thetroubled humanity, shewasequally consciousof the
needs of modern society. Assuch she emphasi zed the need of educating Indian youthinsuch
away that they might stand ontheir own legsand meet the chalengesof variouslifesituations.
Both stressed on the need of religiouseducation. Gandhiji said, that religionin educationwill
givedirection, purposeand goal to human life. He said, that religion was necessary asit was
thenecessary basisfor mordity, art and literature.® Dr. Besant al so advocated religiousedu-
cation when she saysteach them their religion so that they can respect thereligion of others.
Both Gandhi and Besant believed that the English had not taken Indig; theIndianshad givenit
tothem.

After the First World War, Gandhiji’smind changed from aloyalist to arebel. Many
factorswereresponsiblefor thischangelike, Japan- RussiaWar, Bengal agitation, Rowlatt
Act, Jdianwalaincident etc. Asfor Dr. Besant’s perception of British ruleand her strategy of
achieving self-government, withintheempire, inthe beginning of her career in Indiashecriti-
cized theBritish, saying“ Do not supposethat England can makeyou either gresat or free. You
aone can makeyourselvesfree.”* Shefurther fanned the spirit of Nationalism by saying that
theBritishruleinIndiawasunjugt, that Indiawas held down and could only be held down by
amassof coercivelegidation, by deportation of Indiansand by their imprisonment without
trial. Sheeven remarked that “ England’ sagentsuse all the methods of autocracy inIndia, in
order to deceivetheworldinto theideathat Indiaiswell governed and content.” 3

However after 1917, her attitude towards British rulewas modul ated for variousrea-
sons. Thiswasthetimewhich saw Gandhi turning arebel and non-cooperativefrom being
cooperativeto British rule. Gandhiji launched the Non Co-operation, movement against the
Britishin 1920 after being dissatisfied with Montague Chelmsford report. Dr. Besant’sfirst
reaction too wasto denounce the Report as unworthy of those who had produced it. India
would be aconglomerate of separate and powerless states under aforeign autocracy, New
Indiadeclared. The M oderates, who wanted to make the proposal work, withdrew fromthe
Congresswhilethe Extremistswanted nothing but compl eteindependence. Dr. Besant who
had started with the opposition of the British, mellowed downintheir favour inthelast lap of
her Political life, while Gandhiji started with hopein the British government and eventually
ousted them out of India.

Dr. Besant gaveapractical |dealism and agitationd fervor to Indian politics. Referring to
her fervent nationaism and commenting upon her rolein Indian palitics, Gandhiji remarkedin
hisautobiography “Home Rule hasbecomeahousehold word all over India’. Hefeltthat it
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wasonly by her initiation that the movement was set af oot in every nook and corner of India.
Hesaid“Mrs. Besant had incul cated the mantra(religiousrecitation) of Home Ruleinto the
mindsof Indians’. Her perception of the British rule made her amixture of an Extremistand a
Moderate. Gandhji’sperception of the British rule made him change hisattitudetowardsthem
after 1919. He evolved anew strategy, Satyagraha, to combat the British. ‘ Satyagraha’

defines Gandhiji, “isnot physical force. It ispuresoul. Truth isthe very substance of the
soul.”® [t employed boycottsand strikes asweapons. It called for colossal self-control. He

found it most difficult to educateignorant peasantsin Satyagraha.

While, Dr. Besant on the other hand, evolved adifferent strategy to fight against the
British. Sheput forth her call for HomeRulefor India. In her politicsshewasdtrictly congtitu-
tional in methods. When Gandhiji was determined to carry on acampaign of passiveresis-
tance, by breaking other laws, she opposed him. To break alaw, which one hashither to obey,
because anew tyrannouslaw had init no clause that one could righteoudy disregard, wasnot
her way of Political agitation. Such apolicy wassureto giveriseamong theignorant and the
criminal, general lawlessness, destructive of Government system and fatal to society.® It was
for thisreason that she opposed Non-cooperation.

After 70 yearsof freedom, Indiastill presentsadismal picture-there arethreatsto
wreck the constitution from within; Kashmir issue; militancy; thetechniquetoday for al is
hunger strike hartal, bandh or mass demonstration or destruction of property. Warnings ut-
tered by Dr. Besant 100 years ago, seem to bemorevalid today.

The process of parting ways between Gandhiji and Dr. Besant was on theissue of ex-
tending or withholding the support of Indiansto the British war efforts, during the First World
War. Their differencelay chiefly onafew marked points. Firstly, Dr. Besant wasnot infavour
of supporting the British during war, while Gandhiji felt at that timethat the Indiansshould
support Britishin order towinitsrespect. Hefet “the surest method of an honourablevictory
istofight for the British Victory.” “ Moreover, Gandhiji felt that thetimefor constitutional
reformswould come when the war was over. Dr. Besant argued that, only aBritain, hard
pressed by theexigenciesof aWorld War, could bemadeto givefreedomto India, asEngland’'s
difficulty isIndia sopportunity. Shefurther warned the Indian massesthat unlesstherewas
steady, firm and continuous agitation for self-government beforethewar wasover, thefree-
dom of Indiawould be put off for generations’ ** But Gandhiji was not convinced by her
assessment of the British character and the possibility of their conceding freedomto India
under duress. Viewing thissituation from atotally different perspective, hemaintained,” the
British government feeling grateful for India shel p during thewar would without difficulty
introduce the necessary reformsand give power to Indians.” +?
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But after 1919 hisviewschanged and he prepared every Indian to fight against imperial-
isminitsvariousformsby building up hisinner strength and moral courage. When Gandhiji
wastill advocating favour for British, hiscontemporariesdid not react positively to hiscall.
Motilal Nehru, Bhagwan Das, M.A. Jinnah, Ramaswami lyer, Sarojini Naidu, Lajpat Rai,
Subramanialyer, SrinivasaSastri and others, werea | behind Dr. Besant. However they knew
that Gandhi’s appeal was to the masses, whereas Dr. Besant’s was confined to the elite.
Gandhiji wasaman of themasses. Being an Indian, it waseasy for himto understand therura
environment and the peopl e. In spite of sympathy for the under privileged, Dr. Besant could
never acquireahold among the masses.

Gandhiji felt that spinning and weaving werefor women, thefirst [essoninthe school on
industry.” Khadi was designed to bring in every homeaspirit of nationalism and freedom.
Wearing Khadi meant :....... oppositionto colonial rule, identification with the poor and the
exploited and an assertion of the spirit of self-reliance, of freedom.®

While Gandhi’spopularity rose, N. Sri Ram, aformer President of Theosophical Society
explainedin London in 1954, that the decline of peopl€e sgratefulnessto Mrs. Besant wasdue
to her conflict with Gandhi and to thefact that Indians preferred to get their independence
through one of themselvesrather than through awhite person. Her popularity further declined
when “ after her Presidency of Congress, Montagu published hisproposa sfor Indian reform.
Shedeclared them outrageoudy inadequate. L ater she suggested that with modificationsthey
might be acceptabl e but thiswasnot forgiven.”

Both Dr. Besant and Gandhiji had differencesintheir palitical thinking, conceptsand
applicationtothe palitical struggle. Gandhiji’sstrategy wasto mount attack on Britishimperi-
alismfromvariousangles. WhileAnnie Besant boycotted hisNon-co-operation movement on
thebasisthat it wasrevol utionary and stirred hatred. It would lead to violence. While Gandhiji
defended himsdlf by indicating hispreferencefor choosing violencerather than cowardicefor
heaverred that cowardiceisimpotence. Dr. Besant’smethodol ogy was based on theideol ogy
of non-violence, non-cooperation, but sternly activeand never passive. All her agitationswere
non-violent. Shetreated her opponentsasfriends, and would inform the authoritiesabout her
future course of action or agitation. Shedevoted hersalf to selfless serviceand suffering. Her
method of civil disobediencewasin linewith true Satyagrahamovement, but she never recon-
ciledtoit fully because of theviolenceitinevitably brought withit.

In England Dr. Besant and her associate Charles Bradlaugh fought social and political
battlestill 1891, applying the same principles. They saw that persuasive meansand not the
coercive methodswere best suited to the cause. Both, Bradlaugh and Dr. Besant remained
Satyagrahis, without theword Satyagrahabeing in circulation at that time. Gandhiji went fur-
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ther ahead of her. Hewas perhapsfirst to realize that socia devel opment could not gainred
momentum unlesstheditegave upitsfasevauesand itssense of dienation fromthewretched
and the poor. Herealized that “ sal vation can comeonly through farmers.” %

Dr. Besant followed Bradlaugh's policy that defiance of the Government wasin order as
long as she directed it, otherwise it was dangerous. So, when Gandhiji initiated the first
Satyagrahaagainst the Rowlatt Bill in February 1919 she opposed and criticized it. Shear-
gued that “ Gandhi might beaMahatma, agreat Saint, but hewasno politician; power wasnot
safewith him. Satyagrahis might be saint but their example could betray the ordinary maninto
disregard of thelaw........ "46 Shewas proved right when Gandhiji called ahartal in Delhi
against the Rowlatt measures. When hisfollowerstried to force the shopkeeperstojoinin, a
riot began and soldiersfired on the crowd, killing many. Seeing this, Dr. Besant in order to
emphasisethat Gandhi’smethodswerewrong, hastily responded that “ a Government’ sfirst
duty isto stop violence before ariot becomes unmanageabl e, brickbats must inevitably be
answered by bulletsinevery civilized country.”#

When paliticiansof Bombay urged Gandhi to launch Satyagrahaagainst Rowlatt Act,
observers debated on Gandhiji’s success as he had no political party behind himthen. Dr.
Besant in New Indiawrotethat it would mean bloodshed at home and invas on from abroad.

Itisworthwhileto notethat the pre-existing network of Home Rule L eague provided for
Gandhiji animportant organizationa basefor conveying information of action against Rowlatt
Act.

Non-Cooperation movement faced an early and severetest during the electionsto the
provincia councils. Dr. Besant, said Geoffrey Ashe, had aknack for being on the opposite
sideof Gandhi. In November, the month of the el ections, Dr. Besant published acounterblast
—asheef of articlesby herself and colleagues entitled “ Gandhian Non-Co-operation : or Shall
IndiaCommit Suicide?’

Sherepeated her beief that India s permanent Government must not reproduce Western
forms, but evolve from itsancient institutions. She put forward her proposal for aBill to
establish within the British EmpireaCommonwedl th of India, which sought to give Indiathe
statusand power of aself-governing Dominion.

She continued her work for Indiaand worked on The Commonwesalth of IndiaBill for
threeyears. The Bill was published in 1925. It got amixed response. The Press did not
welcomeit. Whereas, most Moderates and Liberalsfavoured her view point. She put forth
her Bill whichwasfavoured by Ramsay MacDonald, thethen British Prime Minister. Back
home, Gandhiji reacted negatively to thebill asit recognized the King Emperor assovereign.
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Thisattitude of Gandhiji surprised Dr. Besant, becausethe Congresshad alwaysrejected the
separation of Indiafrom the Empire. However, she continued to mobilize support for the
enactment of theBill.

A survey of the newspaper of 1929 indicatesthat the Indian press conceded that Dr.
Besant had been chiefly responsiblefor creating anew atmosphere of optimism through her
work, i.e. Home Rule M ovement and her earnest effortsfor thelegidation of Commonwesalth
of IndiaBill. It goesto her credit that since her arrival inIndia, since her addresstothel.N.C.
in 1894 (for thefirst time) sheremained an ardent champion of India'scause. The casefor full
freedom for Indiawas made by Dr. Besant, A.O. Hume, William Wedderburn and other
European friendsof India, long beforethe mass-based movementson thisissuewerelaunched
by thelndian Nationa Congressunder Gnadhiji’sleadership. Only difference, after 1920 was
that instead of the anglicized |eadership, there was achange when Indianstook over and
people began proclaiming ‘ Swarg isour birthright’.

Intheearly 1930s shewithdrew from politicsand resumed her work in Theosophical
Society. Dr. Besant passed away in her deep at four in the afternoon of 20 September, 1933.

Glowing tributeswere paid to her by the pressall over theworld. For three days, the
daily newspapersof Indiawerefilled largely with tributesto Annie Besant and her unforget-
table serviceto India. The Benaras Hindu University, which owed itsexistenceto Dr. Besant,
suspended itsteaching work asamark of respect. Her activities and services, which had
covered avery widefield throughout the civilized world, in both the hemispheres, were high-
lighted. Inreligion shewasaYogini, in politics shewasan uncrowned empress, in theosophy
shewasaworld messenger, asasocia reformer shewas Joan of Arc, Nightingae, Gargi-al in
oneimbued with emation, sincerity, humanism and the spirit of awarrior. Shewasworld
renowned in those dayswhen therewas|ack of publicity mediaand wasadmired by al those
who had known and heard of her activities. Oneof her earlier biographersand admirersA.H.
Nethercot remarked:

If Indiahad followed her advice*in 1929 the country would probably have obtained
Dominion Status seventeen or so yearsearlier thanit did, it would probably have retained
Pakistan and therewoul d have been no Kashmir problem. For in 1929 Jinnah and theMudim
L eague had not yet grown strong enough to demand partition- or to have thought of it”.#

Evaluating Dr.Besant’s pioneering and multifaceted contribution, Sarojini Naidurightly
remarked—If there had been no Dr.Besant there would perhaps have been no Mahatma
Gandhi. She had sponsored Swadeshi, if not Khadi proper, for long years. She had pleaded
with great force for communal peace and harmony. All this programme was taken up by
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Gandhi later. Under her inspiring lead therewas aterrific upsurge of emotion for thefreedom
of the country from all bonds, but in away the path had already been paved for him by Dr.
Besant.*
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P.S. PANCHAKSHARI*

EDUCATION : BESANT SPIRIT :
BESANT EDUCATION FELLOWSHIP

H.P. Blavatsky gave Theosophy and Col. H.S.Ol cott established Theosophical Society
in1875. They cameto Indiain 1878. International Headquartersshifted toAdyar, Madras, in
1882. The Theosophical Society wasformed at New York on 17 November 1875, and was
incorporated at Chennai (Madras), on 39Apirl 1905. It'sthree decleard Objectsare:

Toformanucleusof the Universal Brotherhood of Humanity, without distinction of
race, creed, sex, casteor colour.

To encouragethe study of Comparative Religion, Philosophy and Science.
Toinvestigate unexplained laws of Nature and the powerslatent in man.

Education does not appear inthe objects. Col. Ol cott founded the school for Panchamas
(Harijans) one of whichisOlcott Memoria School at Adyar. However, the Indian Section
Council initsmeeting held on 2 March 1939, passed aresolution to undertake educational
work which comeswhitin the purview of thethree declared objects.

Annie Besant cameto Indiaon 16 November 1893 and made her homein Benaresin
1895, where she started her religious, educational and social work for India. She opened
Central Hindu College (CHC) in 1898 a ong with GyanendraNath Chakravarti and Bhagwan
Das and others. In 1907 Col. Ol cott,the Founder President, passed away and then Annie
Besant was el ected as President. Shetheosophised thevariouslife, religious, socia, economic
andpoalitical.

L et usconsider theviewsof our foundersand otherson education :
HPB in The Key to Theosophy hasthisto say :

“ Educeate, educate!! the children areour salvation.....Nation canwork itsown re-
generation by educating......itschildren...thechildisfather of theman.”

“Red object of modern educationisto cultivate and develop themindinright direc-
tion.”

“Education isthe attempt to redli se the harmony between the natureand man.”

* Treasurer, Besant Education Fellowship.
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“If we had money, we would found schools which would turn out
something...... children should betaught self-reliance, lovefor al men, atruism, mu-
tua charity....tothink and reason for themselves.....webelievethat muchif not all of
thiscould be obtained by proper and truly theosophical education.”

In the compilation of Besant Spirit Vol. 1. on Education by G.S. Arundale, Besant
says. “By National Education, | mean an education whichisunder National Con-
tral...”

(From*Education astheBasisof National Life'.)

“Education of theyoung must hel p theinspiring lifeto unfolditself and must train the
organsof inteligence, emotion and activity....”
(From*Principlesof Education’)

“Every child born into the nation should be educated without cost to the parents; for
thestateisgoingto be profited by thechild....”
(From* Problemsof Reconstruction’)

Sri Prakashin his1952 convention lecture at Adyar hasgiven theseremarks. (* Besant
and Indiaof Tomorrow’.) “ Theonegreat characteristic of MrsBesant’s scheme of Education
wasthat it must beindependent of Government control and that wasonly possible...whennot
dependent on Govt. assistance... Hewho playsthe piper callsfor thetune....solong not a
shell was asked from the Government. .. She coll ected subscriptionsand contributionsfor
Central Hindu College.” “Never touch king'spenny” washer principle.

Wearefamiliar with At the Feet of the Master authored by J.Krishnamurti but not the
other work Education as Serviceof 1911. Helaid out and devel oped several schoolsrun by
KFI. JKrishnamurti says‘what | aminterested isto awaken themind of the child and can be
kept alivethrough knowledge....amind that functionson knowledge dullsthemind....but a
mind that isextraordinarily dert.....” (from Talkswith Sudents).

Dr. GS.Arundale served in C.H.C and wasthe Principal of National University and
Minister of EducationtotheH.H. MahargiaHolkar at Indore. Dr. Arundal e became President
of the Theosophical Society in 1933. He compiled nine-part booklet * Besant Spirit’ in 1938;
prepared ' Schemeof National Educationfor India . The scheme covers Primary, Secondary
and High School education. He opinesthat ‘ educationisthebasisof National Life, thefoun-
dation of Nationa Prosperity’.

N.Sri Ram, groomed by Dr.Besant, worked at Rishi Valley School and was President of
T.S. from 1953-1973. He comments: ‘ What is Theosophical Education? “It iseducation
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which should enable boy or girl to continueto educate oneself, after they have passed out of
theportasof schooal.....itiseducation which brings out of each onethe best within him.”
(‘Madanpalli-Valley School Magazine').

Smt RadhaBurnier, President of T.S. & President of BEF from 1980 to 2013, men-
tionedin (‘Besant Spirit’, Oct.1996): ‘ Besant was against one sided education, which stresses
only onepart of thehumanbeing.....mind & intdlect. ...fortunately the Besant Spirit hasnot all
together died out and thereisapublicinterest in re-examining the basi ¢ principlesnecessary
for creating arighteousand hedlthy society.’

Accordingto MariaMontessori  Hewho worksfor the regeneration of education works
for theregeneration of thehumanrace'.

Here, abrief history of formation of the educationd ingtitutionsand the Besant Education
Fellowship (BEF) may beworth mentioning :

“After her arrival inVaranas, Dr. Besant was ableto impress on the minds of Hindu
leadersthe need for the establishment of ingtitutionswherereligiousinstruction should
be provided; and asmall school with thetwo highest classeswas started inasmall
houseinthecity of Banarasin 1898. Among the pioneerswho helped Dr. Besant were
Babu Bhagavan Das, Babu UpendraNath Basu, Babu GyanendraNath Chakravarti,
Pandit ChedalL a, Mr. Bertram Keightley, Dr. Arthur Richardson, MissLillian Edgar
and afew others.

“Withinayear of theestablishment of the school i.e.in 1899, theMaharg ah of Banaras
donated abig block of buildingsand alarge piece of land, to the value of over Rs.
50,000, inthe outskirts of the city. The school wasthen transferred to these palatia
and beautiful buildings, and the new classeswere opened in the school and two inter-
mediate classes were also opened. Dr. Richardson wasthefirst Principal, and Mr.
Harry Banbery, thefirst Headmaster. To evokeaninterestinthe essentialsof Hindu-
ism, Dr. Besant herself gave acourse of lecturesin the autumn of each year on some
aspect of Hindu ideals, ethicsand philosophy. Thefirst course of lectureswasddliv-
eredintheautumn of 1899, and the Mahabharata, Hindu Ideals, Shri Ramachandra-
theldeal Kingwere among the subjectstaken up inthefollowing years.

“From 1908 to 1913, theingtitutions grew in strength and influence, and the move-
ment for the establishment of the Hindu University wasinaugurated. It wasduringthis
period that alarge number of young I ndian workersgathered round Mr. Arundaleand
the spirit of Theosophy and true Brotherhood was strongly felt in the Central Hindu
College. Theindtitution wasin due course handed over to the authorities of the Hindu
Universty.
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“To carry onthework of Theosophica education, the Theosophica Educationd Trust
was established in 1913 asaregistered body, with Dr. Besant asthe President and
about twenty other members. Under itsauspicesa Theosophica School for boys, and
aTheosophica School for girlswere established at Banaras, and severa other schools,
which were being conducted in various parts of the country by Theosophistswere
handed over tothe Trust. Mr. Ernest Wood, who was Secretary of the Trust, did very
vauablework in collecting fundsandin supervising theworking of theseingtitutions.

“In the meanwhile, the movement for Home Rule of Swarg had grownin strength,
largely dueto thevigorouswork of Dr. Besant, and it wasfelt that the Universities,
which were dominated by officiasof the Government, interfered too much with the
methods of education of theyoung. The Society for the Promotion of Nationa Edu-
cation was established, and the Theosophical Educational Trust handed over most of
itsinstitutionsto the S.PN.E. for management, although ownership of thelandsand
buildingsremained withthe T.E.T. Although the S.PN.E. was a Society whichin-
cluded many non-Theosophists, thelargest part of the real work of education was
doneby Theosophists, both inthefield of administration and instruction. The SPN.E.
established aNational University at Adyar, with literature, science, agriculture, com-
mercia, and teachers' training departments, and thework flourished for six years. Its
Vice-Chancellor was Rabindra Nath Tagore, and the Pro-Chancellor, Sir S.
Subramaniyalyer (formerly Vice-President of the T.S.). Duringitsbrief life-time, it
sent out graduatesfully imbued with the spirit of serviceand sacrifice.

“The Besant College, now at Rajghat, Varanasi, originated on 7 July 1913 asthe
Theosophica Collegiate School for Boysand waslocated at “ Gyan Geha” withinthe
estate of the Theosophical Society. It was on the same auspiciousday that the Theo-
sophicd Society Sartedits Collegiate Girls School with MissPalmer asPrincipal. The
names of both these school swere changed to the Theosophical National School for
Boysand Girls, Banaras, in 1917 on the starting of the S.PN.E. The schoolswere
affiliated totheNationa Universty at Adyar. Later on, since 1923, whentheNationa
University ceased to function, the schoolsand colleges sent pupilsto theAllahabad
and BanarasHindu Universities. The management then reverted to the Theosophical
Educationa Trust. Later whentheRishi Valley Trust cameinto being and whenthese
institutionsweretransferred to it the Girls College became known asthe Vasanta
Collegefor Women, and the Boys School and College wasredesignated the Besant
College. Later, both theseingtitutionswere moved to Rgjghat, on land acquired there.
But the need for a Theosophica ingtitution for boysand girlswithinthe compound was
keenly felt. In 1938 the Indian Section Convention approved of thethen General
Secretary’sproposal to resume Dr. Besant’s educational work at the Banaras Head-
quarters.
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“On 1 July 1939, the Besant Theosophica School was established within the campus
of thelndian Section of the Theosophica Society. They aimed at afull development of
thechild by providing scopefor physical, mental and moral education, thereby assst-
ing thechildinunfolding theinherent splendour and latent facultieswithinhim.

“In 1950 the Indian Section decided to create an Educational Trust for the better
management and moreefficient control of itsdifferent expanding educational institu-
tionsinVaranasi. Hence aregistered body was created under the SocietiesAct called
‘The Besant Education Fellowship’.

“With the shifting of the Vasanta Colleg for Women to Rjaghat there was a great
demand by the public of Varanas for agood girls ingtitutionin acentral placelikethe
beautiful compound fo the Indian section. Consequently, adecisonwastakento start
theVasantaK anyaM ahavidyalayaand theinaugural ceremony was performed on 10
July 1954.”

Thelndian Section of the TStransferred the Besant Theosophical School to be man-
aged by BEF. All the schoolsand college premisesarethe property of thelndian Section........
and ingtitutions have lease agreement. The BEF functionsasaRegistered Society w.e.f. 31%
January 1955 at Varanasi.

The object for which the BEF was established istheimparting of such education aswill
bring out the best that isin the child or youth giving in the most favourable condition for his
growth and progress. It also hasresponsibility of establishement and maintanence of educa-
tional ingtitutionsand application of such ingtitutionsconcerning for the object.

Thefelowship ismanaged by an € ected Governing Body which apoint President, Sec-
retary and Treasurer to carry out theadministration. Thefollowing memberswerethe Presi-
dent of BEF during different years: Dr. N. Sri Ram, Dr. RadhaBurnier and Prof. P. Krishna.
Sri S. Sundaram isthe President of BEF since October 2014. The Secretary of BEF were
Smt. Gyan Kumar Ajit, Dr. IndraGupta, Sri P. S. Panchakshari, Sri P. K. Jayaswal and Dr.
T.K. Nair. The present Secretary is Sri Pradip Mahapatra and Treasurer is Bro. PS.
Panchakshari.

MemberslikeDr. I.N. Gurtu, Dr. I.K.Taimni, Sri Rohit Mehta, Dr. Jaidev Singh, Sri
Harjeevan Mehta, Dr. C.V.Agrawal, Dr.A. Kannan, Sri. K. RgagopalaChari, Ms. Ahalya
Chari werethereinthe previous Governing Body.

The members of the present Governing Body of BEF are : Prof. Rimpoche, Prof. P.
Krishna, Prof. R.C. Tampi, Prof. C.A. Shinde, Prof. Sushila Singh, Dr. Pushplata Pratap,
Prof. Ashok Kaul, Dr. Jannavi Tandon, Smt. Manju Sundaram, Sri Shashi Nandan La Dar,
Dr. T.K. Nair, Sri. PS. Panchakshari, Sri Pradip K. Mahapatraand Sri S. Sundaram.
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Affiliated Schools and Colleges :
A) InVaranas :

1) Besant Theosophical School, upto class X, only for boys, 473 students, Govt. aided,
U.P. State. Classesare held in Gyan Gehaand Vasant Geha. Manager- Sri Shashi Nandan Lal
Dar.

2) Annie Besant School —Co-ed English Medium KG to V11 std. 231 students, un-
alded, Manager- Dr. KamlaRai, Principal —Dr. AbhaSrivastava.

3) Vasant Kanyalnter College—upto classXI1, U.PBoard, only for girls, 740 students.
Manager - Sri J.PMishra, Govt. aided, U.P.State.

4) Vasant KanyaM ahavidyaaya—aPG collegefor Women having 1651 studentswhich
include45 Ph.D students. Affiliated to BHU, UGC Funding, ‘ A’ gradeby NAAC. Mangaer-
Prof. SushilaSingh, Principal —Dr. RachnaSrivastava

5) VasantaBalikaVihar , Hogtd for girlsof VKM Inter and Degree College, having 106
inmates. Board and L odging fee coll ected, soon going to have new building.

All theseingtitutionsholdinter institutional meet to celebrate Dr. Besant’ sbirthday, and
organize debate, cultura programmes, sports, regularly. Theseinstitutionsimplement Besant
Spirit; the educationa yajna started in 1895 continuestill today.

B) Affiliated College at Hospet, Karnataka State: the Hospet Theosophical Lodgeruns
theWomen’sDegree College, Primary Schoal, Intermediate College, Women'sPG inM.B.A.
which wasinaugurated on 1984 by Dr. Radha Burnier. The Lodge managesthe Colleges,
havingitsown buildings. President isBabula Jainand Secretary : Ashok Jere, BEF Represen-
tativesare Prof. C.A. Shinde& P.S.Panchakshari.

This, in short, isthe Educational Movement started by Col. Ol cott and Dr. Annie Besant
inIndia Their spiritinspiresus.

References :

1) TheHand Book of TheIndian Section, The Theosophical Society, Indian Bookshop,
TS, Varanas, reprinted in 2000.

2) Indian Section Annual Repport 2015-16

3) BEF Condtitution

4) The Key to Theosophy

5) Talkswith Sudentsby J.Krishnamurti, KFI

6) In Honor of Dr. Annie Besant : Lectures by Eminent Persons 1951-1988 Indian

Section, The Theosophical Society, Varanasi.
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VKt ;kno *

Hkkjrh; thoup;k dh irdd ,ub cl.V
dh cgvk;keh fplru&nf'v

on"; vkj fouerk rrk vkt vij enyrk di Bk{lkr ifrefr] fn0; rk dh noh ,uf
clh.V fple;rk dn fpUxkjh fy, vorfjr gb FbA ik*piR; €M fokku dh /fy dh ijr bl
viu&F'k[kk dk u rk viPNkinr dj Bdh u gh c>k BdhA 1”plR; BH; rk dk dkykgy
vkj dgjke mudh vikek d Bkexhr dk u rk LojHx dj 1dk u gh mI vuluk cuk 1diA
idfr d d.k&d.k e] fo*o d v.k&v.k e pri; dk Fkxj ygjk jgk gA €M vidkl ek=
gl mid virl e HPpnkuln dk fuokl gA ouLifr e Hh jekifr clr gA ,un cl.V u
bIh vk'k; dk mn?%% Bkgl d Dk vi[ky foo epk | fd ;KA foyk;r e ink gb ,d
efgyk Hkjr&tkjrh xkrh jgn vkj Jkrk fofler vkj e=&eXk gk lur jgA

, I foro&fodr wi/;kRed fiki{kdk] egku Bekt&M/Akjd] f*Kikfon] Xjhck o
nfyrk dh elhgk] IR; o Lor=rk dh itkfju] v IkKj.k fon'it] oDri] yf[kdk BEikindk]
vntkr IxBud=h vud ILFkvk dh tuuh vkj egiu JkeunfrK & , Ih cgvk;keh foy{k.k]
ifrtkBEié Jtern ,uh ch.V thh ;x iofrdk Ifn;k e dib ,d ckj Ajrh ij vorfjr
gkrh gA

Hkjr; thoup;k dh Loidfr dk vkd'.k bu ;xiofrdk e cht -lk e mI %AVuk
d k*pkr gkrk g tc vir'k; Idiey Lotko dh Lokfeuh ,uh fnlEcj Bu 1867 e 20 o'k
dh volLFk e viuh ek d Bjf{kr vipy I fudydj thou d Benh rQku 1 ;Dr Bkxj
e ifo'V gb tgk mudk fookg] pp iknjh Yd cl.V d BiFk gviA Mifed ioflk okyh ,ub
diml le; ;g lkpdj Dk Rk fd mUg ifr d BkFk ekuo Bok dk volj ki gkxk fdur
,uh dk viuk ookfigd&thou cQ 1 fkjh nhokjk d chp fLFkr vulo gku yxkA ml le;
viul y[ku {kerk d mi;kx Hjk cPpk d fy; clbfcy ij vidjr igyh dgkun fy [Ki] €
"Qfeyh gjkYM* e NibA bl y[ku dk; gr 30 f'kfyx dk pd ikdj viuh y[kut dh igyh
vkenuh ikir dj mlg nkgjh 1Bérk gb igyf] yf[kdk cuu o nljh Lort d vFkiktu dhA
;g 0g le; Fktc ifr ;k iRuh di viuh dekb ij iRuh dk dkb dkuuh vi/kdkj ugh FikA

viu ifr Yd cl.V d dBkj Lotko o 0;00kj I fujlrj {kk jgu okyi] fo'kerkvk
*vIKL,V ikQ1j] fgunh folkkx] oBUr dU;k egkfo Jky ;] dePNK] okjk.kEhA
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o folxfr;k 1 ;Dr ookfgd thou e] fujlrj 0;kr vkkrk vij ni[kk dk Bgu dju okyt
,un .V dk viuh nk Briuk dh 1kflr dk vigykni.k vutko Ha fpjLFRk;h u jg TdkA
H; dj gofix dQ T infMr viuh ulgh Ih tku cVh dh crekjh dk n"k Ho mugku vdy gh
>ykA VFkg 1Mk vkj vUr U} >yrh gb ,uh cl.V u viRegR;k rd dk fopkj cuk fy ;K
fdUr mih {k.k fd Bh vKkr "Dr u €1 mue thou& %% dk Tkeuk dju gr vikj "kfDr
Hkj noA 1fr Hjk viektur] mif{kr] 0;fFkr ,uh cl.V d ni[ke; thou o mud vck/k cPpk
dh eekrd 1Mk u mlg ;g Bkpu 1j foo'k dj fn;k fd ;fn b*oj n;ky g] niuk d ifr
diky g rk fujijik dk d'V D;N\bu i*uk dk mlkj mlg ugh feyk vkj rc b*oj 1 mudk
fo"okl mB x;kA mUgku blkb /ke 1 1"ufpgu yxk fnsk €k 1fr c1.V dh nf'V e V{IE;
Vi jl/k FikA feu ckrk e mudk fo"okl ugh Fk mI ekuu dk <kx o ugh dj 1diA Qyri
lu 1873 e ookfgd&foPNn d Ik*pkr mlg vilrfid IR; d fy; xkre c) dh rjg %j]
fe=] ufr] I;kj cPp] Hexftd ifr'Bk & Ic dN R;kx dj cgr cMh dier pdkuh 1MhA

iknjh ifr Yd ch.V 1 Lch&foPNn d k*pkr pkYl cMyk d BEid e viu ij
b*ojokni cuu okyh ,ut ch.V i=dkj fofy;e LVIM d Bg;kx T y[ku] 1dkku vkj
lekt&dk; d {i= e iolk gbA Yd clh.V dh iRuh cudj vU;k;&vR;kpkj vkj nn Igu
okyh ,uh cl.V d an; e efgykvk d BkFk ghu oky "i'k.k d fo#) vk@k™ mRié gwviA
mlgku efgykvk ,0 vikoxLr etnjk d ifr gku oky wU;k; d fo#) €k viokt mBk;h]
og fuf'pr Ik I mudh 0;f0rxr d#.k dk Fef'Vxr ;k of'od d#.k e gku oky foy;
dk ifj.ke Fik ftlu mlg ,d Bkell; ekuoh I Aij mBk egketuot d - Ik e ifrf'Br
fd ; kA

fu 1878 e tc ,uh ch.V u Hkjr d fo'k; e viu fopkj ToiFke 1dV fd ;K] bugh
fnuk ,un cl.V u eMe CyoVLdh di "IN@V MDVU* iLrd i<r g, viuh Belr vk kdkvk
dk mlkj ikdj 11€é gir g, Lo; dk eMe CyoVLdh I mudh f'k';k d -1k e kMK Vj
fRvkBkfQdy BkBk; Vi dh EnL;k cutA ,uh cB.V dh blgh funfkdk] wkjk/;k wij
1j.kdUn CyoVLdh u Hh 1878 e gh viun 1Fe Hkjr ;k=k d Be; Hkjr dk thxj.k&e=
I ifjr djr g, dgk Fik & "Hkjro;k! rEgkjh ek ejh ugh g] Bk jgh gA bl fo"okl 1 ge
mlg txku vk; g fd Hkjr fudV Hfo"; e viuk 1jkru xkjo 1ut miyCk djx* vij
Jiert ,ut cb.V dh foy{k.k nf'V u Hkjrh;k ij fon"k nkIrk dk ditiko y{; djr g,
dgk & "wkx vifLrdrk vkj ukfLrdrk d cip >Vd [k jg FA vif/kfrdrk dh ck< u
Jk'V&thou dk fod[kiyr dj fn;k FikA vxtth 1<&fy[k ykx gDly] fuy wkj Lillj d
vu;k;h gk jg R fdur Hkjr; ok3e; I furllr vifjfpr FA o viu vrir 1 %k djr
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F| vri Hfo"; e mudk dkb fo* okl ugh FiA o vk gkdj vxtk d rkj&rjndk dn udy
dj jg Fk ,0 viu dyk&dkky vkj kY1 dk fouk'k djd vxth vckck T viuk %j Hj
Jg FA tkrh; xkjo mue y'k&ek= Hia ugh FA Jk'Vh; &thou di xfr crku okyh dkb Hh
f@;k fn[k;h ugh IM joh Fih vk ;g Bfnkk Fik fd Hkjr; Jk'V d an; e dkb /iMdu
Ha "K'% g sk ughA® ;o dun; fpUrk Jiert ch.V dh Hkjri; thou&p;k dk ifjr o
vu'kflr dju okyh f1) gbA 1K; ge IHa d Bkeu g fd mudh cgvk;keh thou&p;k
u tkjrh; ekul e ,d fo/k;d gypy ink dj ntA mudk nokie pfj= Hkjr d ;okeu
dk 1j.kL=kr cu x;kA 1878 e eMe (yoVLdh d BkFk €Mdj frvkBKQdyY BkBk;Vh dh
InL;rk Loidkju d ckn tc duy vkydkV dh eR; gb rk o Bkbk; Vi di vUrjk'vh; v/
;{k cuh vkj 1907 1 1933 rd thoui;Ur bl in 1j jghA

Jiert ,ut ch.V dk Hkjr e 10° 16 uokcj] 1893 dk gvk( fdUr Hkjr vixeu d 10

fu 1892 e gh mUgku Hkjr dk viun ekrtkfe d -k e Lohdkj dj fy;k FKkA in"V0; & ,u
cl.V & ohjUn xkoj vkj jeuk vkjk] 1- 360%A 16 uokcj] 1893 dk Hkjr 1gpu d fnu dk
0 Viuk Tutle ekurh Fih vkj Hkjr dk viuh vid/;kfRRed tle&Hfe dgrh FhA o o'%&Hk"ik]
[Ku&iku vkj jogu&lgu e Hkjrn; gh yxrh FiA ek olUr* d Ik e budk uke Hh Hkkjrh;
gk X;HA

;oko 1< 1j 1uklu yxkdj cBrh Fit] 1€k djrh FA mUgku fgUn&rriFkk dk Hke .k
fd ;K ILdr Dh[kd] fgun /ke"L=k dk v/; ;u fd;k vkj dk*fh dk mUgku viuh de&ppk
d i/u din d -lk e pukA dk'ih d fo | k&fof*k'V 1#'% Mk Hoxokunkl dk mUgku viu
liLdfrd vk;keuk e Bg;k=h cuk;kA Mk Hxoku nkl d Bfd; Bg;kx T migku
"ukru&fe ilrdekyk dk y[ku&idk'ku wkjedk fd;k € mud thou dk ,d u;k
ILFku&feln FkA Mk Hxokunkl d - BiFk feydj JtenHxonxhrk dk vxth e mRd'V
vuokn fd;kA

tl -i&fol;kl 1 ftké viRek dk Toky&JIxkj] vkdfr 1 fé mRl vk KLdfr
I c<dj ILdkj dh ijd "kfDr gkrk g blh rF; dk 1R; {k&n"ku ge ,ut cl.V d thou
Vkj thou&'kyh e n[ku dk feyrk gA mudh ftgok 1j BjLorh ckyrh R vxth e ckyrt
F) yfdu Hkjr d on] mifu'kn] "L=] 1jk.k db BkjHkr BEink mudh ok.kv I mIh rjg
fu>fyr gkrt jgrh Fo f€1 rjg k=] €u] ck)] blkb n"fu] bLyke vkj I [k x#&1jijk
dh viRekuHkfrA mudh fFvikBkQh dkb BEink; ugh Belo;/keh ifrikk dh Brfr FhA o p@k
vkj dk*ik 1t afyfpr Fa] 1§ mudk elfyd vixg tho d fuek.k d ifr Fk fEl T tholRek
ijeRek 1 fey IdA

404/THE INDIAN THEOSOPHIST, Sept. & Oct./2017



,uh cl.V u lcd ekx dk Hyk dgk D;kid BHa dk xUr0; vifé g exj ;g Hi
Idr fd;k fd tgk fké fn"lkvk d fke&ifFkd fd It eiM 1] Bkgc&byker] i.kke&clnxi
dh txg dyg e my> tkr g] ogh 1 ijekrk dh foMcuk "k# gk tkrh g] /ke dh fof/k;k
Ha 0;Fk ugh ;fn o BkfRod Hko dk mle’ dj( yfdu ;fn o eelif ugh rk ek=
vkipkfjdrk, viRek dk tkou u cukdj for.Mk vkj rk.Mo dk vike ;) " djk nri gA
migku ,d gn ;) dk "yk?; wvij J; 1 ekuk g & thou&lej d Rukfu;k dk ;)( D;kd
egikkjr d Ixie e gh thou di rlo ckikuh xirk dk ikniko gkrk gA blfy; ojkX;]
1yk;u] 1jkSxefkrk oky BU;kI dh vi{kk migku €hou dk gh Htu v Bkhkuk&d ;r
cuku dk min®k fn; kA BkAuK] Bf*k{k.K] wvH; kB 1) o ckj&ckj gFkM dih pkv T cy nrh jghA
binfy; migku BLFk, [kkyt] foJky; cuk,] Bok d r= LFkfir fd; vij tc oreku dkKn
fgun fo'ofoJky; dh Lotdfr d fy; vo;o dh vko";drk gb rk egkeuk i- enuekgu
ekyoh; dh xkn e viun difr vkj dfr 1WVy fgln dkyt ftl 1898 e LFkfir fd;k Fi]
f'{lk dk vej Lekjd cuku gr ndj fuf*pUr gk x;A bruk gh ugh ml le; 50000 #i;
H fn; A bl 1dkj mud R;kx e R;kx dk Hh R;kx Fik D;kfd R;kxh gku dk vitkeku y"kek=
Hd ugh jgkA

bl idkj ,uh ch.V d ije R;kx] mud vFikg 1fjde vij 1A% d ifj.kkeLo#i
LFkkfIr vkj 15 o'k rd fujhf{kr rrk funf'kr 10Vy fgin dkyt vkl ; "ku 1914 e fgln
fo"ofo Jky; BkBk;Vh e feyk fnsk x;k vkj Qjojh 1916 e ollr 1peh d fnu dk'h fgln
fo"ofo | ky; db LFkiuk gbA

u doy Hkjr dk xkjoi.k vrir viir Hkjrn; /ke] nku] 1jijk, vij Hkjr dk
mTToy Hfo"; & ; Bc mudh thou&p;k dk vx cu x, FkA o ekurh Fit fd fo'o d IHi
ek e fgun&/ke Nokfkd 1.k nk*kfud] vi/;kfRed vkj oKkfud gA mud er e Hkjrh;
0.k&0; oLFk dk mi*; dk; &foHktu FikA

eMe CyoVLdh u nfu;k dk fQykEkQh nfij duy vkydkV u frvkBkQdy BkEkbVh
nh vkj ,uh cb.V u midk ipkj&i bk djr g, ml ykdfi; cuk;kA 16 uokcj] 1893 dk
,un ch.V u dMh uked LFku 1j Hkjr db Agrh 1y dne jIKA ml fnu mlg yxk €l
0 viuh tletkfe dh xkn e vk x;h gkA gk viu I 10 gh mgku dgk Fkk “Hkjr ejh wi/
;kRed tlefkfe gA* okLro e migku Hkjr dn Irku dh rjg gh bl n"k dh €hou p;k
dk viukdj n'k dh thou lk;Ur gj {k= e Bok dhA o Hkjr dk Tuthou nu okyh FhA bl
Kjrh 1 dne j[ku d 1o I gh Hkjr dh vkj vkdfkr gku okyh ,uh cl.V u 1878 e g
,d iLrd fy [k Fio fE€ldk uke Fik "oXy .M bf.M;k vkj vOxkfuLrku® vkj 1885 e ,d
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dgkuh cPpk d fy; fy [k “xxk ,.M n fjoj eM*A Hkjr d fy; gj {i= e fd; x; mud
di;k d dkj.k egiRek xk/kh dh rjg gh mig Ha fd It ,d {k= e Nifer ugh fd;k &
IdriA
Hkjr vkr gh mugku dMf] V; Vi dkju] exykj] ctokMk cuky B vikx k] ykgkj] cEcbl
enkl vkfn LRkuk 1 frevkBkQh d 1pkj&i Bk d fy; itk kyh Bk'k.k fn; A vM;kj e
“cak.M dh Bjpuk* fo'k; 1j mlgku vnhkr oDr0; fn;kA 0;k[;ku dyk e wkjxr ,ub
cl.V fo'o d d'ky oDrkvk e 1 ,d FitA 1893 e o "ffdkxk No/ke Iteyu™ e
frvkIQdy  RkBkoVh dh ifrfufk d -lk e x;h FA bl volj i fnjk x;k mudk
kot .k oDr0; 'TheUniversal Life' uked iLrd e Ixfgr gA ,un cl.V dh oDrri]
mudh y[kunh vkj mud 0;rRo u fRvklkfQdy BklkbVh dk ykdfi; cuk;kA vk Hi
VIikdk'k ykx fFvikBQdy BkBkbvh dk ,un cl.V d uke 1 gh thur gA
duy vkydV dh eR; d kK"pkr 1907 e frvkBkfQdy BkBkoVh dh wUrjk'Vh;
v/;{k cudj thou Ik;Ur bl 1n 1j jgu okyh ,un cb.V u vM;kj dh Ihek dk folrkj
djr g, ogk Hu 1925 e "Hkjr ekt 1ek* dh LFkiuk dif bld fy; efnj dk fuek.k
djk;kA ;g 1tk on e=k xk;=h e=k 1j vk/lkfjr gA bu e=k d 1Hko dk "K/i| € d".kefr
vkj Bh- MCY;- yMchV] u fd ;K Fik rFik e=k dk p;u 1- egkno "KL=h u fd ;A rc I vkt
rd ;g "Hkjr Bekt 1tk tkgr Ifgr fo'o d vi; n"k e Hh gk jgh gA 1893 e Hkjr
igpr gh d.Mh uked LFku 1 fFGEkIKQdyY BkBk; Vi d Dc/k e migku tFke 0;K[;ku
fn; kA mid ckn yxkrkj vyx&vyx LFHkuk 1) HK'k.k dj yixk e bld ifr thudkjh
c<tbA vM;kj e ILFk dk fodkl djr g, ogk bldk virjk'Vh; e[ ;ky; cuk;kA okjk.klh
e Hkjrh; “k[k dk e[;ky; cuk;k tgk vkt i mudk d{k 1jku rjid 1 Bjf{kr gA
kjr d thrh; Hko dk €xku d fy; Lo h foodkuln dh rjg migku In*k dh
;k=k dh vk viiu v/;IReLQr oDr0;k Fjk ush tkxfr mRie diA Hkjr d Iex VH; RFkku
dh fpirk u mig vud Bjf.k;k I Bgt g tkM fn;k vkj mudk itkoh uk;dRo gj {k=
e Itekfur gviA ykdé&tkxj.k dn viun viallk dk er dju d fy; mlgu ykd&eu dk
virjx v/;;u fd;k Hkjr d ykd fo*okl dk cgefku fn;k ykd&/j .k vkj Tonuk d
ifr ‘vif{kr 1Eeku* 1dV dj ykd dk fo"okl vftr fd;kA Hkjr d "KL= vk} ykd dh
Ivid fkKrk vitr dj vud epk&ekxk 1 egh; Ih ,uh cb.V u Hkjr di vude[k Fok
dhA 'Kk 0;kogkfjd jktutfr] 1=dkjr] v/;kRe] ILdfr fo'k;d foopu] /fe&v/;IRe
Bikuk d vk;keué&, I gh € gh Bidku F) €k mudh Bikuk dk = akf; r djrjgr FKA Hkkj r
dh Rukru igpku vij Lodh; rk dk mekxj dju dk y{; mlg foftké Hfedkvk e f@;k"khy
cuk, jork FKA
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feu fnuk tkjr e vxeh fk{kk dk THh x.kxku dj jg F] ,uh cB.V u vutko fd;k
fd ;g Hkjr d bfrgkI&Hkxky d ctk; ;jki d bfrgkl o Hxky dk Kku Hkjrisk dk n
Joh g rFfk vxen frkk doy jkth JkVh dk Bkfku ek= cu x;h gA ,ub cb.V u Hkjrh;k

dk ;g Be>k;k fd f'i{ik d ; doy iLrdh; Kku ikir djd vitifodk €Vkuk ugh
g cfyd eu"; d vinj fNih 'kar;k dk ckgj fudkydj mudk ajn{k.k djuk gh f*k{kk dk
mi*; gA

bty ; migku Hkjr dh kK& yh ij T nr g, ik d ey rlok di 0;k[;k
dh vkj cri;kfd gk'vi; ik Bjdkgh fu; =k vkj jkeufrd gLrfki 1 1j jgdj n"itkiDr]
Jkvh; ,drk] Iey vk In< pfj=] vu'klu vifn x.kk dk fodkl djrh gA eu'; d
Bokxh.k fodkl d fy; ViRek] fopkj] Hkouk o “kjhj & bu pkjk dk Brfyr Ik I fodflr
dju 1j migku cy fn;kA n"k dh vifFkd dfBukb I yMu d fy; jkexkjijd fk{k dk
eglo fn;kA mu dk fopkj Fik fd 0;Dr di Lor=rk dk fodflr :lk jktufrd Lor=rk g
Vkj Hkkoh jK'V dk Loz lk vrir d wvin"lk d vu: Ik gkuk pkfg;A Mk cl.V u 1j nk d
foftke oxk d fy; ogn f*k{k 1.kyh r;kj di] 1kB;@e cuk;k BkFk gh efgyk vkj gfjtuk
dh ik 1 fo"k'k €kj fn;kA

f'k{kk fo'k; d mudh & viuh nf'V Fh mBe ik dk ,dkr y{; o ILdkj&tkxj.k
dk ekurh FA Hkjr di ijkru f'{k&nf'v dk mudk thx-=d food cgr BEeku nrk Fi]
BiFk gf 1K pR; frk{kk&a.kkyn B Behih ifjp; d dkj.k mue nkuk d 1E;d lelo; dhi
vntkr 1frik nf'V FhA /ke&cf) vikj e&ILdkj dk o feruk vifjg; ekurh Fih mruk gh
vixg mudk wvikfud rdundh fo ]k vkj foKku I 1kB; ppk dk Be) dju d ifr FkA
f'Y{kk fo'k;d viuh vo/kj.k dk Hkjr e er dju d fy; migku "IVy fgin Ldy* d -k
e 1gyk 1;kx dk'fh e gh fd;k FikA bfrgkd Bk g fd mDr 1 ;kx Hjk Hkjrn; fk{kk {k=
e tk cht&oiu ,uh ch.V u fd;k Fik mUgh dh R;kx Hkouk d dkj.k og fgn fo*ofo Jky;
d :-lke 1Yyfor gvk vkj egkeuk ekyoh; € dh gifnd Bkk di - 1&jpuk dk gr cukA

nk n"kdk rd tkjr d vi/;kRed wij "Kf.kd {i=k e dk; dju d kK pkr Mk
cl.V u ji'V&fuek.k d fy; Hkjri; lekt d uofuek.k dk dfBu vij £y mlkjnkf;Ro
BEHkykA 'Wake up India’ “kikd 0;k[ ;kuekyk 1 Dexe& /Ky dk dk; ikjhk fd;kA
migku jk'Viuek.k o mRFkku d fy; ukjh mRFku dk vifjgk; cri;kA ckyé&fookg jkdu fo/
kokvk dk Lokoych cuku rFik NviNr d HnHko dk nj dju d fy; vid 1;kl fd;A
fINMh tfr dh cfPp;k d mRFku d fy; blgku vM;kj e "vkYdkV ipe* uked Ldy
[KykA bykgkckn e ",uh c1.V Ldy* dh LFkiuk & bUgh dh 1j.k 1 gbA L=h&mRFiku d
fy; L=0&f"K{kk dh vy [k tyk, j[ku d fy; ollr efgyk egkfo]ky; dh LFkiuk blh
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ifjlj e migku dh Fih €k 1954 e JkEMV LFkukUrfir gk x;k ,0 mBh o'k Mk- jkfgr egrk
t d ik B 15 fo]kfFkfu sk dk ydj vkt d bl ollUr dU;k egkfo Jky; dh LFkkiuk
gh] tk oreku le; e 1jilukrd Lrj rd dn f'k{kk nr g, 1fro‘ 1500 fo | kFk;k d Hfo";
dk Tokjr vk 1fjod)r djr g, u doy dk'ih e cfyd 1j in"k o Hkjr d vi; ikirk e
fur u; difreku LRkfir dj jok gA bl o'% jk'Vh; eY;kdu ,o iR;k;u 1fj'n ¥ NAACH
u bl egifo]ky; dk bId md"V in"u gr *,* 3.k inku dh gA

lekt 1/kjd d Ik e fL=;k d mRFlku d dk; All IndiaWomen’sAssocia-
tion dh LRkiuk db vki 1j.kBkr vij Bg;kixun jon fele Jherh Bjkftuh uk; M Ha
mud BkFk jghA bl BLFK Hgk NrkNr dk ny djuk] L= f*k{lk] fL=7k dk okv dk vi/kdkj]
tull [ ;k fu;=.1 cky&fookg ij jkd] fon'k ;k=k ij yx fu'k dk fojkk vifn egloi .k
dk; fd;k x;kA leke 1 €Mdj lok d dk; dk thou dk vx cuku gr Qjojf] 1908 e
blgku "frvkIFQdyY viMj wvkQ Bfol™ dn LFkiuk dh &k vk Hb 1kf.k ek= dh fuiLokFk
fok dh ,d B°lOr wUrjk'Vh; DLFk gA

leke& /Mg d fy; vkiu djic 15 BLFk, cuk;h feue "IUE wvkQ bf.M;k]
'WKVE wvkQ bf.M; K] "ohell bf.M;u v KT, "kuf] "fFvk IFQdyY viMy vkQ Bfo ] "Hkjr
LdimV , .M xkoM* vkfn e[k gA

blgku 1913 e 'The Brothers of Service' uked BLFik Hb cuk;h € jk'Vh;
Jdrk vij tkjr dh gj fn"k e méfr d fy; dk; djrh FA ,uh cl.V u ,d Bektoknn
d zlk e viuk thou wkjik fd;k FA migku 0;fDrokn di ; ;R Toflk dk foji/k fd ;KA
o tle I vibfj'k Fio vkj ,d Be; fcVu d 1e[k Bektokfn;k e mudh X.kuk gkrh FkA
mudh 'n bf.M;u vikbiM;YI* uked iLrd Hkjrn; lekt'kl=e ,d egUoi.k ;kxnku gA

bXy.M e lekftd vk jktufrd dk;k e vix c<dj fgLIk yu okyh ,uh cl.V
fRvkBkQr 1 €Mu d cln jktufrd f@;kdyki NM pdh FhA 1jUr Hkjrh; jktunfr db
n;un; nk B ntfkh grdj Jherh ch.V 68 o' dh voLFk e 1915 e vfuPNkiod jktuhfr
e dn IMIA Hkjr dh vitknh dh ekx djr g, 1916 e "Lojkt* iHome Rulét vinkyu
ik fd ;KA ykdell; xxihj fryd u Ha mlg [kc Bg;kx fd;kA o Hkjr e xg'iklu
pkgrh FA Hkjr dh vitknh d ik e HK'k.k nu vij y[k fy[ku d dkj.k vxt 1jdkj u
mlg Hkjr 1 py thu dk dgk| yfdu mud budkj dju 1j 1917 e mlg utjcin dj fy;k
XA DI Hkjr e rk [kc rgydk epk gf] bXy.M e Ha Hkjr dh vitknh dk 1{k etcr
gvk vij "k;n blh dk ifj.ke Fik fd "exVX;* dk 1917 e viuh if1) 2%k djun iMh
fele Mj&Mj Hgrizk dk mkjnk;h "klu dh vkj c<u dk opu fngk x;kA 1925 e
migku viu "kkjrh; dkeuoYFk vifkfu;e d fy; wviinkyu pyk;k feldk 1925826 e
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bXy.M di IIn e 1kBu gviA

;uh cl.V u Hkjr dh vitknn d fy; og Ic dN fd;k vk bl rjg 1 d"V mBk;k
fel rjg 1 tkjr d ykx mBk jg FkA mUgku viu dk;k 1 ;g f1) dj fn;k fd okLro
e Hkjr gh mudh ekrtkfe gA vir e vxt Bjdkj dk foo'k gk mlg fjgk djuk TMKA mudh
egiu Bokvk d dkj.k 1917 dh bykgkckn dixd e mlg dkx T dk v/;{k cuk;k x;kA ml
le; dk mudk v/;{lh; oDr0; cgr gh eeLi'ih FKA HK'k.k d vir e mlgku dgk Fik fd
“ej 1kl tk dN Hh g vkj Lo; e &tk dN Hh g] Bc Hkjr ekrk d pj.k 1 j[k nrh gA®

,uh .V dh egUik dk jIkdr djr g, “Me iVVidk Bhrk jesk u fy[k g &
Yol rk pkYl cMyk d Be; 1 gh Jtert cl.V dk Bepk thou xjhick vkj Hkjrokfll ;k
dh Bok e 0;rir gvk] yfdu dixl e o Tu 1914 e gi Iftefyr gbA migku viu BkF
u; f'k[kj] uohu ;KX;rk uohu Bkku] usk nf'vVdk.k vkj IxBu dh fcYdy vitkuo "kyh
ydj dixl {i= e inki.k fd;kA mudk 0;Drfo rk igy I gh Bkj €Xr e egku FA 10
vikj if'pe d n'lk ] u; vkj ijku xkyk) e yk[k dh B[ ;k e mud HOr rFk vu;k;h
FA blfy; ;g dkb fo'k'k vk"p; dh ckr ugh g fd viu 10N bru icy HDrk ,o
vu;kf; sk rFk vid dk; "kDr d gkr g, Hh mUgku Lo; Bp"V gkdj Hkjrh; jkeuhfr dk
,d uohu fn"k Inku dnA®

mud foJdr opLo vkj fo'otutu 1Qyrk dk joL; Fk & Br fuek.k dyk e mudk
1.k 100k gkukA Hkjr; thou psk d ifr mudh fu'BK&F'k{K] Bekt B/kj vkj jktunfr
gh ugh cfYd thou d wvU;k); {k=k I €M dk; 0;kikj B iekf.kr gkrh gA /ke d {k= e
migku BHG /kek d BhoHke ey dk 1j[kuk fH[K;KA ;g BkoHke /ke] 1e wkj 1Kk T €Mk
FA Blekfed fA;k"hyrk d dk; {i= e mUgku /ke dk Hfo"; dkynu BH; rk dk iefk y{k.k
Mfkr fd ;K fehe dri; 1gy vk vikdkj ckn e virk gA 'k d 11kj e Mk cl.V
u fopkj] Bonuk ,0 bPNK*kDr dh BLdfr vkj mid ifj"dkj dk afkak'k.k fd;k fell
0;fDr] IPpfj= vkj mnkjeuk cu] ER;Ko'% cuA fke vkj fk{k nkuk gh dk mi*; IR; dh
ikflr gh mgku crk;k] fcuk BR; dk igpku b*oj dh 1kflr viltko gA ;fn 0;fDr 1jh fu'Bk
d Bk f'ki{kr gkdj rFék eku;k;h cudj IR; dh [kt e Byku girk g rkml b*oj dhb
ikflr vo"; gn gkrh gA MCY;- Vi LVIM u viuh iLrd 'Annie Besant: A Character
SKetch'e 1- I[;k 56 1j bl Inkk dk Li"V djr g, fy[kk g & “Remember our
God is the God of truth and that therefore, the honest search for truth can
never bedisplensing in Hiseyes.” jktulfr e] migku ge egku fl)Krk ij pyuk
FIK ;KA Lor=rk vkj HkrRo dk kB i<kr g, Bdh.k ji'Vokn o BEink;on | Aij mBuk
fI [k kA
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dyk d BkelT; e migku mBdk noko I Bid inf'r fd;k vkj dykdkj dk ,d
nonr d LFku 1j ifrf'Br fd;kA ,uh cl.V u iR;d 0;Dr d virl e fNi dykdkj dk
thxr dju dk 1;k0 fd;k vk egiure dyk&dk'ky fuek.k dk 1f'kk.k fn;kA foKku
txr e migku tho dk Ajkry 1j fu;ek dh vuzirk fn[k;h vkj 1{e e fojkv dh
1frPNk; KA ,d egku v/;HRe fki{kdk d - Ik e mUgku eu"; dk fopkjd o fplrd dh viRek
dk] “kjojk dn tiDr o Bkgl 1 Nelo; djuk fH[k;k fel 1 eu"; cigjh 11kj e 1QD;
gkdj xgu vii;Krfjd thou dh vkj c< IdA fEl Br dk migku bru jkeikgh <x 1
fuek.k fd;k og 10 Vvkj 1f'pe d chp Belo; dk Ir FkA migku inf'kr fd;k fd fo'o
d fy; 1o dk if*pe 1 feyu fdruk eY;oku gkxk vkj ;g fd 1o d v/;iRe Fkjk Bgk; rk
ikir dj if'pe fdruk Ie) gxkA

rRi‘pkr 0% 1921 e ,un cl.V Hkjr LdkmV dh 1Fke dfe*uj cuh vkj blh o'k 14
fnlEcj] 1921 d fnu dk*fh fgun fo"ofo Jky; dh vk I mig "MDVj vkQ yVI* dh ekun
miki/k 1 fobkf'kr fd;k x;kA 0% 1922 e mUgku BkoHkke wkFkuk 'O Hidden Life' dh jpuk
di) feldk fginh vuokn bl idkj g &

g xlr thou! Lifinr d.k&d.k €]

g XIr T;kfr! Tkxex ikf.kek= €]

g xIr ie! fijkrk Dedk ,d €]

iIR;d tu] t vuo dj ,dRo dk r>¢]
;0 Hh thu fd og ,d g lceA

bl idkj o Hkjr d thou e ijc&if'pe dk Bryu pkgrh FhA mudk dguk Fik
fd re nlj jk'Vk 1 og Ic dN yk &tk rEgkj fy; mi;kxh g] ij mI 1j Hkjr dh Nki
yxk nkA mudk Li"V fopkj Fik fd Hkjr jk'V dh egkurk jk'v d Brkuk dh 0;fDrxr egkurk
1j futkj gA
Hkjr dn Hexed] "if.kd] jktufrd] vifFkd vkj Lildfrd xfrfof/k;k e u;
v/;k; tMu okyh Jrert cl.V u fenn d".kefr d -lk e ,d vuk[k fo"ox# dk migkj
Ikj fo'o dk fn;kA o'k 1909 e wM;kj d len&rV ij [kyr g, ,d ncy&iry]
I<u&fy[iu e detkj] fcYdy Bkell; B ckyd dh vkj fc ki yMciVy dk /5ku x;k vkj
Jiert cb.V dh ik [k nf'V u mue N1 1Hk&e.My dk n[k fy;kA olREY; 1.k ekrk d
ke ckyd d".k dk ikyu&ikk.k djr g, bly.M vkj ifjl e mud v/;;u dh futh
0;0LFk dh wvkj ;jki d J'B lekt e mlg LRku fnyk;kA vix pydj t- d'.kefr u
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fo*ofo[ ;kr nk'kfud] Lor= fpUrd o f'¥{ifon d -Ik e n"ku] fpUru vikj 'Kk dk u;
vk;ke vij ekfyd nf'vV I IEié fd;kA

,Ih vnikr ekt fodl] jVE&fuek=f] f"Kk& kL=n vkj Wi/ ;kRed x# Mk ,un
cl.V Ipep ,d fo'o fodr fotkfr Fin ftudk u*oj "kjhj 20 fhrEcj] 1933 dk vM;kj e
ipriok e foyhu gk x;k yfdu Hkjr vij fo'k% Ik I dk*¥h ij mudk Wit .k vkt H
g Vkj vulr dky rd jgxkA , Ih egku viRek vkj fo"o&ekuork dh xkjo] 1. ; "ykdk Mk
,un cbl.V dk e viu Hkoi.k "lin 1Ruk Hjk "kr'k 1.kke] difvV&diV ueu vkj gkind
Ditfy viir djri g &

g olnu ,uh regkjk & 2

riuk ykdk T mft;kjk

vikykdo'ih 0;fDrRo rEgkjk

g olnu ,uh rEgkjk &2 AALAA

fn0; rk dh non gk re
fple; rk dh gk fpuxkjh
lexir € fudyk e[k 1
gvk ugh vulluk txr 1
1°klk gb rEgkjh Hkkh
dyé&dy fuukn Tu Bkjk

g olnu ,uh rEgkjk &2 AA2AA
d.l&d.k v.k&v.k e ygjk;k
regkjh pruk dk gn Bkxj
tleh Fit re 0;ke 1f'pe d
Xk k Hkjr&mkgrn fujirj
pudj dk'ih dk rikikfe
Qyk;k & fpUru Bkjk

g olnu ,uh rEgkjk &2 AA3AA
lekt 1/kgd] f'kf{kdk cu
feVk;k tu&tu Hn 1jLij
xjhck nfyrk dh cu e lhgk
vuojr fd;k m)kj mudk
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fd;k lefir thou viuk
ijkidkj fgr Bk

g olnu ,uh rEgkjk &2 AA4AA
Lorl=rk dh cu 1tkfju
;x&ioru fd;k fujlrj

djr xuhtu etu rEgkjk
"“oroL=kork BjLort* dgdj
Ukgh fk{kk dk mn?'k BE;d
fd;k rEgh u Bkjk

g olnu ,uh rEgkjk &2 AASAA
CoHk'k] /ke] n"ku dh Kkrk
niu&nfk;k dh HkX; fo/kkrrk
ueu rEgkjk ge Dgkrk

Ic dN dg thu dh Fio vk
fQj Hh "K'k g Hkjk

g olnu ,uh rEgkjk &2 AAGAA
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S. SUNDARAM*

ANNIE BESANT : SOME REFLECTIONS

There have been somedynamic thinkersin human history who alwaysthought, lived and
worked for amgjor change, nay transformation in human nature. They understandingly real-
ized that the purpose of lifeisin not just having amusement but to think and work for develop-
ing and creating ameaningful society based on mora strength. “ They shared their knowledge
and noble experiencewith thewhole society. They instantly and smultaneoudy felt theinten-
sity and urgency to bathe thewhole humanity in thelight of the DivineWisdom. Their wisdom
and enlightenment werenot for their ownindividua upliftment. They triedwithal their might to
shareit withal.”* Such bravethinkersand activistswere not perturbed by the challenging
stuation. They set an examplebefore othersthat one must adhereto what onebelievesto be
trueevenif onehasto stand aoneor hasonly afew sympathizersto support. AnnieBesant is
one such sagethinker whose monumental serviceto humanity remainsunparaleled.

Annie Besant’s contributionsin several fieldsare of incalculablevalueand Indiawill
remainindebted to her for theyeoman servicewhich shedid for thiscountry. Shetried to build
asocial order on “ spiritual and moral strength”. Her tremendous energy, great organizing
capacity, extraordinary gift of e oquencehel ped her immensdy inimplementing her ideasinto
actionand her visonintoredlity. Theperfect harmony of al her facultiesof mind and body for
Greater Mission made peoplerealize that she was aperson who had the solution to every
problem and could work out suggestionsand plansfor the occasion. With undaunted courage
shefought against the adverse circumstances and set examplesfor othersasto how aperson
should endure pain, hardships and perform hisdharmain asincere, dedicated and true man-
ner. Her sincerity and accountability to hersdlf, tothe socid surroundings, to Nature and above
all to Truth distinguished her from others.

A number of distinguished peopl e have spoken and written about the great qualities of
Dr.AnnieBesant. Sir C.P. Ramaswami Aiyer writes, “Shewasever firm and strong and her
long lifewas one dauntless search for Truth regardless of consequences’ .2 Asobserved by
C.Y. Chintamani, “ Religion, and philosophy, literature and education, socia and political re-
form—everything hasbeenwithin her sphereof activities’.* According to Jamnadas Dwarkadas
shewas“agreat |leader, agreat inspirer, agreat world server, agreat seer, agreat thinker, a
loyd friend, and abravefighter. Annie Besant iswhat sheis, because sheisthefollower of the
great ided of Truth”.> Whilerecounting afew of her activities, Dr. V.S. Trilokekar said, “ She

* Former General Secretary, Indian Section, TS.
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isever ready to take up any work, whereinjusticeisbeing done.... Wherever thereisdistress,
oppression and injustice, there sheisever ready to render all possible helpin remedying the
evil.”® Gandhiji’ sobservationwas, “ It was Dr. Besant who bridged the gulf betweenreligion
and palitics.... To Dr. Besant there was nothing impossibleinthisworld. Determination, Sm-
plicity and penance—thesewerethe chief characteristicsin her life.....””

Whiledtressingtheaim of * Education asaNationa Duty’, Annie Besant explainsin detail
thedevelopment of “intellectual and moral power of the student and to strengthen him physi-
caly, emationaly, mentally and moraly” . Herel would liketo mention onesignificant aspect
of her scheme of education. Along with other subjects, emphasi swasgiven on games, scouting
and music aswell inthe educational institutions started by or named after Dr. Annie Besant.
She explained the purpose behind it. Games and scouting make the student physically strong
and stronger heisthelonger hewill beableto servehissociety andthenation. “....to takeup
the burden of thework of theworld .... He should betrained to regard hisbody asaninstru-
ment for working in theworld. Hisduty to hisbody isapart of hisduty to hiscountry and to
himsdf.”8

Inevery gamethere comesatimewhenthe player hastoimmediately takeadecisonand
act on the spur of the moment. The boy learnsand devel opsthefollowing qualitiesonthe
playingfields: * quicknessin understanding of thought’, ‘ alertnessin understanding the situa:
tion’, ‘swiftnessof decision’, ‘ promptitude of action’, and * accuracy of judgement’ .° If this
practiceof taking decision at crucia momentsisproperly developed, it will immensely helpthe
student to take decision at critical momentswhen after afew yearshe entersinto social ser-
vice. Besides, games and scouting encourage and devel op team-spirit whichis necessary to
bring about unity and harmony among various groups. Music hel psoneto devel op the aes-
thetic sense and to express oneself inavery refined and harmonious manner. Theindividual
characterigicsarestrongly linked with hissocid responghility. Every action performed, whether
inprivateor in public, hasto bedonewiththisgreat sense of responsibility. Thus, Annie Besant
visualized thesetraitsfor the benefit of student inthe context of thewelfareand betterment of
the country, theworld and the society at large.

Progressand devel opment must bring about changeintheinter human relationshipsand
standards of conduct. It must elevate people’ smoral and intellectual level and elevatetheir
mental make-up. Inthisregard, Annie Besant put intremendous effort to generate an atmo-
sphere to createafeeling of community bel ongingnessamong the peoplewho weredivided
into anumber of interestsand ethnic groupsrepresenting caste, religious and economic sec-
tions. Shetried to make people of Indiaunderstandingly realize the difference between the
‘power tovote and the* ability tovote'.
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For most of the people even oneor two activitieswhich wereinitiated or carried out by
Annie Besant would have been amission of thelifetime. Besides, to think, liveand work with
the same dedi cation, determination and devotion of that level may not be possiblefor every-
body or the common people. A common man may not be ableto work out aplan or think in
termsof starting agreat movement. But at |east in day-to-day dealings he can practicethe
example set by great thinkerswho practiced what they preached.

Annie Besant showed her disagreement with the Non-Coaoperation Movement. Weshould
not look at it only asone of the mgjor incidents of the freedom struggle. We should give deep
and seriousthought to it in the context of our day-to-day living. Most of us, inour daily life,
sometimes, instead of trying toward off thewrong and evil thoughts or ideasfrom our minds
associatewith them for our immediate persona gain. Similarly, sometimeswe non-cooperate
with the good and nobl e thoughtswhich cometo usand in thisprocesswe get encouraged to
dowrongthings. Thisresultsin making usmore and moreinsensitive, aggressive, violent and
morally weak. In order to make positive contribution we must be strongin ourselves.*°

Thedifferenceswhich occur between great personditiesaredtogether at different levels.
They areableto disagree with each-other without being disagreeable. And, in thiscontext |
wouldliketorecall thefollowinginstance. Every year apublic meeting isorganized at the
Indian Section Headquarters, Varanasi, on 17 November, to cel ebrate the Foundation Day of
the TSwhere one or two distinguished speaker(s) areinvited to expresstheir views. In 1966
thedi stingui shed speaker was Mr. Chandrabhal, second son of Dr. Bhagvan Das. Duringthe
courseof histalk he mentioned that when Dr. Annie Besant passed away in September 1933,
her asheswere brought to Kashi. Several membersof the TS, teachersand distinguished
citizensof Varanas assembled at thelndian SectionHQ. Theurn containing the Holy Ashesof
Dr. Besant wascarried by Dr. Bhagvan Das toimmersetheashesintheHoly Ganga. A huge
procession followed him. After that people proceeded to the Town Hall of the city wherea
public meeting was organized in order to pay homage and tributeto the Departed Soul. At the
meeting, Chandrabhal’selder brother Sri Prakash narrated thefollowing heart touching inci-
dent: Oncewhen Babuji (Father) wasserioudly ill, Mrs. Annie Besant used to work for the
Indian Section and the Educationd Indtitutionsat Varanas during theday timeand at night she,
along with our mother, used to attend to our father.

After the meeting when wewerereturning home, Mr. Chandrabhal said, Babuji seemed
to beinavery pensvemood. Wethought that heisremembering the dayswhich he had spent
with Dr. Besant and the events associated with her. We did not disturb him. Then heslowly
asked my elder brother : “Isit afact what all you narrated in the public meeting about Dr.
Besant taking care of meduring my illness?’” We (both the brothers) wereat first surprised
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withthe strange question raised by our father. Then, inaflash, werealized that till datefather
did not know about it, nobody informed him. Then, my brother saidthat it isatrue story. To
which our father’sresponsewas. “ And | have cometo know about it only after immersing her
ashesintheHoly River”.

Inhisarticleentitled * Some Memoriesof Dr. Annie Besant’ Dr. Bhagvan Das men-
tions

Oncel fell very ill withmalaria. Shewas, asusual, very busy with all kinds of work,

and, besides, was preparing to leave Benaresfor England for the summer. Onemorn-

ing, on coming back to my sensesafter anight’smind-wandering, | wasastounded to

learn that she had passed nearly the whol e of the night on asofa, near my sick-bed,

taking turnswith my wifein trying to soothe my wretched worthlessmind and bodly.
What wonder that we all regarded her asveritable mother! *

I do not know whether Dr. Bhagvan Das and his son Sri Prakash refer to the same
incident. But, it clearly showsthemutua respect which Dr. Besant and Dr. Bhagvan Dashad
for each other. And as stated by my friend Bro. Pedro Oliveirain hisletter (dated 7 Feb.
2017): “It hel psto clarify, to agreat degree, the existing misconception that Dr. Bhagvan Das
and Dr. Annie Besant had broken up their contact and friendship”.

Many peopleare not abl e to establish proper, decent and respectablerelationship or
contact with aperson belonging to another caste, class, community or religion. Seeing through
the glasses coloured with prejudice create anegativeimage about the person belonging to the
other group. Instead, we must listen to our conscience, to our inner voice. Our every thought
and the step taken must mean ‘ dynamism and progresstowards greater human unity’.

Herel would liketo quote Prof. B. SanjivaRao:

Eventshappening are not important psychologically, but how onereactstoitismost
important.... Ononeoccasion Indianleadersmet Mrs. Besant during her HomeRule
for Indiacampaign, and they said to her: * Mrs. Besant you have worked hard for
India, but al the same we suspect that you areaBritishimperialist spy’ . Swift washer
characteristic reaction. Shesaid: * Friends, | know that anditisnatural that you do not
trust me, but will you alow meto trust you and work withyou? | consider sucha
responseabeautiful gesture of goodwill.

That to meisthetest - theaesthetic quality of your reaction. It isegoistic reaction that
isugly. By reaction | mean thethoughtsthat arisein your mindin responseto acha-
lenge. Absence of egoism givesto an act abeauty and dignity that isunmistakable. It
isthat which isthe surest touchstone of right action.*

416/THE INDIAN THEOSOPHIST, Sept. & Oct./2017



Thelife of great people show that aradical and fundamental change can be brought
about provided we set about it theright way. In order to make positive contribution we must
bestrong in ourselves. L et our thoughts and actions be such that they may helpintherestruc-
turing of society fromitsbhase. Inthisregard, Dr. Besant’s pioneering work in the sphere of
education and Wake Up IndiaM ovement can provide agood guiding force. Therelevance of
her viewson character building and ‘ man makingmission’” havegrown morerel evant with the
passage of time. Thelifeand work of such great peopl e, who were dedi cated to the cause of
humanity, remind us alwaysto combinetheory and knowledgewith practice and action.

S0, et usexamine our own sdif if thereisany lack of commitment on our part? What
preventsusfrom gathering strength to show our disagreement with the thought and theaction
whichwould cause social, moral and spiritual harmtoindividual, group or society? What
preventsusfrom takinginitiative and acting spontaneousy and voluntarily when situation de-
mands such actionsfrom us? What arethefactorsand forcesthat overpower usand prevent
usfrom taking right action at the right moment? Being concerned members, giving serious
thought to these and severa such questionsmay inspire, hel p and guide usto proceed on The
Path and that perhapswill be our meaningful and fulfilling tributeto the Great Soul.
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4 N

What istheduty that we oweto each? 1t isthedefinite payment of ..
debts, theduty of reverencing and obeying those who are superior
tous,... theduty of being gentle and affectionate and helpful to
those around us, on our own level; the duty of protection, kind-
ness, hel pfulness and compassion to those below us. Theseare
universa duties.

ANNIE BESANT

All religionshave one origin and one goal; this Theosophy isever
proclaiming and proving; why then dispute about secondary differ-
ences?Liveyour ownrdigion, it urges, and let your neighbour live
his, and turn your attention to the great truthsin which you agree,
rather than to the minor pointson which you differ.

ANNIE BESANT

\_ /
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NEWS AND NOTES

Gujarat

Rewal odge of Vadodara organized Madam Blavatsky VVyakhyan Malaon 11-12
February, 2017. The programme started with the Prayers of All Faiths. The speaker wasMrs.
Ranjanaben Vaidya- awell-known educationist and administrator who has studied in depth
theworksof Sri Aurobindo, HPB, J. Krishnamurti, Capraand other seriousthinkers. The
subject chosen for the occasion was HPB’ s book I sis Unveiled so that the members may
have sound information and knowledge regarding thetopicsdealt within thebook. The guest
speaker’sstyle of presentation created great impact onthelisteners.

A programmeof atak on Giordano Brunowasorganized at C.N. Vidydaya, Bhavnagar,
on February16. The speaker was Bro. Harshavadan Sheth, Editor of Theosophical Jyoti.
The programmewas arranged by Bro. Darshan Modi, Secretary of Gujarat Theosophical
Federation. Mr. Bhaktibhai, Principal of the school, welcomed the guests. The studentsre-
cited prayer and rendered afew devotiona songs. It wasfollowed by Garbadance presented
by thegirlsof theingtitution. Then, on behdf of the Managing Committee of the school, teach-
ersand the students, the Principal welcomed the guest speaker and the Secretary of GTF.
Bro. Darshan Modi introduced the guest speaker Bro. Harshavadan Sheth. Bro. Sheth ex-
plained the significance of Adyar Day and then he spoke on thelife and work of Giordano
Bruno. Thewholetalk was presented so effectively that the studentslistened to the speaker
with rapt attention. The Principal thanked the speaker and Bro. Darshan Modi for having
arranged such aningpiring and thought provoking programme.

A youth leadership camp was organized on March 5 at Vijapur in Mehasanadistrict.
Thethemewas Golden Stairsand agreat number of young membersfrom various Theosophi-
cal Lodges participated init. The participants spoke on different aspects of Golden Stairslike
‘acleanlife’, ‘anopenmind’, ‘apureheart’, etc.

Bro. H.K. Sharan conducted the study of Dhamma Pada at Vijapur in Mehasana
district. It washeld from 5 to 8 March inwhich Bro. YogendraP. Desai, Bro. Nareshbhai
Trivedi, Bro. Darshan Modi and 74 members participated. Besides, some Jain monksalso
attended it for sometime.

Karnataka

Bro. G. DakshinaMurthy, Vice-President of K. T. F & National L ecturer, directed a
day-long study camp during theAdyar Day Celebrationsat Hosadurgaon 19 Feb. and he
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spoke on * Can diseases be controlled by Spiritual Remedy? Bro. M. S. Sridhara, Bro. H.
Mahalingappaand Dr. Gopalkrishnaspoke on ‘ How spiritual remedy works? , ‘How dis-
easesgivewarning? , ‘ Earlier & Spiritua awarenessregarding the typeof treatment’ respec-
tively.

Sis. K. Parvathamma, Secretary, KTF, directed a study camp at Chitradurga on 19
March. The theme was ‘Many Portals to reach Divinity’. Sis. N. Shashikala, Sis. A. N.
Puttamma. Sis. K. Parvathammaspoke on * Action with detachment’, * Satsanga and * Sur-
render’ respectively. Thirty-five membersparticipated in thiscamp.

Prof. C.A. Shinde, Nationa L ecturer, spokeon* Thesignificance of Theosophy’ onthe
occasion of theAnnua Meeting of the Theosophical Lodge of Kottur. Bro. M. S. Sridhara
and Bro. H. Mahalingappaal so spoke on Theosophy. Thismeeting washeld on 25 March.
Prof. C. A. Shindevisited the Theosophica Lodgeat Bellary & Koppal aswell.

Bro. H. Mahalingappa, South Zonal Organizer, directed AdinarayanaBettastudy camp
fromApril 10to 12, 2017. The book taken up for study was Self Cultureby |.K. Taimni. The
study camp wasinaugurated by Sis. K. Parvathamma by lighting thelamp. Bro. C. Rgashi-
vashankar, Bro. K. L. Nanjunda Setty, Bro. A. SubbaReddy, Bro. M. Ramakrishnappa, Sis.
K. Parvathamma and the Director spoke on various chapters of the book Self Culture.

Dr. L. Nagesh, Nationa Lecturer, directed astudy camp at Malleswaram Lodgeon 14
April. Bro.A. V. Subramanyam (from Mysore) spokeon‘Weand our life and Dr. L. Nagesh
spokeon ‘Wearepilgrims'. Sis. ManoramaM ehta, President of the Lodge, gaveamusic
concert along with Sis. NirmalaBharath and Sis. ChandrikaMehta. In all, 100 members
participated inthe camp.

Bro. G. B. Nagana Gowdar directed a study camp at Hosadurga on 16 April
2017. Hegaveatalk on‘ Theosophical view infolk songsand different literatures' . Bro. H.
Billappa, a Retd. Judge of Supreme Court, gave atalk on ‘ Contributions of God’, Kum.
Sushma (Medica student) spoke on ‘ Theosophy in Karnataka Music’ and Bro. B. K.
Nagargappaspokeon * Theosophy indifferent literatures . Thedirector concluded with how
literature and musi ¢ support Theosophy.

Bro. B. V. Thippeswamy, President of K. T. F., directed the study camp at
Srinivaspurafrom 23to 27 April. Thetheme of thecampwas*Many portalsto Divinity’. The
director spokeonmain portal. Later Bro. C. Rgjashivashankar, Sis. K. Parvathamma, Sis. R.
Madhvi, Bro. K. L. Nanjunda Setty, Bro. M. S. Sridhara, Bro.H. Mahalingappaand Bro. A
.Venkata Reddy spokeon‘ Self Knowledge',  Mindfulness’, ‘ Detached Karma', ‘ Surren-
der’, *Service', ‘ Satsangad’, and * Silence’ respectively. Bro. B.C. Narasingappa, Rtd Joint
Director, conducted VippasanaM editation. Morethan 200 membersparticipated init.
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Dr. Gopalkrishna(Srirampura) directed astudy camp at Huliyar on 14 May. Bro.
H. B. Gopal KrishnaSetty and Sis. D. J. Premal eelaspoke on thisoccas on on Theosophy.

Bro. K. L. Nanjunda Setty, L odge Organizer, directed astudy camp on 14 May
2017 at Chitradurga. The book studied was Way of Wisdom. Bro. T. Thippeswamy, Bro.
Onkarappaand Bro. Yogeesh spoke on the theme of the camp.

Bro. B. V. Thippeswamy directed the Lecturers - Workers -Training Camp from 19
to 26 May at Gavirangapura. Therewere 50 participants. Ten speakersgaveld maintalks
and 14 model lessons. Thefollowing bookswere prescribed for study: First and Last Free-
dom, First Principles of Theosophy, The Key to Theosophy and Self—Culture. About 50
trainees spoke ontopicssalected from the aforesaid books. All the speakers and trainees put
lot of effortsfor their nice presentation.

Sis. GS. Lalithadirected a day-long study camp on 16 July 2017 at Gowribidanur
Theosophical Lodge. Thesubject studied was* Teaching of GowtamaBudha: Dhammapada .
Bro. GK. Natarg and Bro. A. Subba Reddy a so spoke on the aforesaid theme.

Centra Zonal Organizer Bro. M.R. Gopal of Huliyar directed astudy camp on 23 July
2017 at Hosadurga. Thetheme of the camp was‘ J. Krishnamurti’s Teachings . Bro. H.C.
Jagadeesh, Dr. Gopal krishana, Bro. Narayanappawere the resource persons.

Bro. B.V. Tippeswamy directed the study camp at Tumkur from July 20to 23, 2017.
Thesubject taken up for study was* J.K’sspecial teachings . Bro. G DakshinaMurthy, Vice-
President of K.T.F,, Bro. R.V. Vastrad, North Zonal Organizer, Bro. Veeranna, West Zonal
Organizer, Sis. K. Parvathamma, Secretary, KTF, Bro. M.S. Sreedhar from Bengaluru, Bro.
H. Mahalingappa- South Zonal Organizer, Bro. H.C. Jagadeeshform Huliyar, Sis. Lakshmi
Govind- former South Zonal Organizer and Bro. Y.A. Vasudevafrom Bangal ore spokeon
varioustopicsof JK’steachings—namely, JK’slifesketch, ‘ Truthisapathlessland’, ‘ Dia-
logue between P. Krishna& Radhgji onJ.K.” & ‘Whoam17?, ‘Isthereany pathto‘ Truth’,
‘Awareness? ‘ Seeasitis and‘DharmicLife& Intuitioninview of JK.” About 150 members
participated inthe camp.

Sis. K. Parvathammadirected astudy camp on 30 July at Guruprasad Theosophical
Lodge at Jayasuvarnapura. Thethemewas' Practical Theosophy’. Bro. H.C. Jagadeesh,
Bro. M. R. Gopa, Sis. K. Parvathammadelivered talkson * Life after death’, * Theosophy in
Schools & Colleges & ‘ Theosophy at home' respectively. The study camp wasto com-
memoratethe passingto G.L.E. of Bro. B. Ramappa, founder president of thelodge. Two
hundred members participated in the camp.
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Annual Conference of Karnataka Federation

The 108" Annua Conference of Karnataka Theosophical Federation along with the
Golden Jubilee Cel ebrations of the Gavirangapurastudy camp was held at Gavirangapura
from 8to 10 July 2017. Thetheme of the conference was* Human Regeneration’ and Bro.
Pradeep H. Gohil, Genera Secretary of the Indian Section, wasthe chief guest. Bro. Gohil
inaugurated the study camp and spoke on ‘ Regeneration & the Objects of the Theosophical
Society’ . Hedelivered theinaugural addressintheannual conference of the Federationon9
July and the subject of histalk was* The Source of Spiritual Energy’. Then hereleased the
following four books which have been reprinted: The \Voice of the Slence, Light on the
Path, Science of Yoga and Talks on the Path of Occultism. Dr. L. Nagesh, National Lec-
turer, led apanel discussion onthetheme* Origin of Problem & Solutionsinthelight of The-
osophy’. Theparticipantswere Bro. R.V. Vastrad- Nationa Lecturer, Bro. SM. Umakanth
Rao- Manager of TPH, Adyar, Bro. GB. Nagana Gowdar- L ecturer from Harappanahalli
and Bro. H.C. Jagadeesh- L ecturer from Huliyar.

Bro. B.V. Thippeswamy, President of KTF, delivered atalk on July 10 on * Brotherhood:
Inner Transformation’. Prof. C.A. Shinde, National L ecturer, spokeon‘ Changeisthebasic
truth for transformation’. Mrs. Heena Gohil presided over the programme of TOSinwhich
some booksweredistributed to school children. Sis. K. Parvathamma, Secretary of the Fed-
eration, conducted asymposiumon‘ Individua & Group Work for Regeneration’. The speak-
erswere Sis. PBhuvaneswari from Huliyar, Sis. D.J. Premaleelafrom Gubbi and Sis. K.M.
Vanishreefrom Tumkur.

Bro. B.V. Thippeswamy presided over the meetings of the General Body of KTFand
TPSSand theva edictory programme. Thevaedictory addresswasdelivered by Bro. Pradeep
H. Gohil and the subject he spoke onwas* Theosophica Society’sWork & The Fundamental
ChangeinMan and Society’.

Inall, 281 delegatesfrom 35 lodges of the Federation attended the conference.

Rayalaseema

Col. H.S. Olcott’shirthday was cel ebrated at Bellary Sanmarga Theosophical Soci-
ety onAugust 2. About 48 members attended the meeting in which Bro. Basavargja Reddy
gaveabrief talk onthefirst International President of TS.

Thebirthday of Madam H.P. Blavatsky was cel ebrated at the samevenueinwhich 47
memberswere present. Bro. Vastrad, National Lecturer, spokeonthisoccasiononthelife
and work of HPB.
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Utkal
National Youth Camp and Sudy Class at Bhubaneswar

A Nationa Youth Camp was organized at Bhubaneswar by PythagorasYouth Lodgein
collaborationwith Utkal Theosophical Federationfrom 13to 15August 2017. Thefirst day of
thecamp wastheday filled with variousinteresting and engaging activitiesin connection with
the 22nd Annua Function of PythagorasYouth Lodge.

The programme started with the Universal Prayer and awel come addressby the Secre-
tary of PythagorasYouth Lodge, Sis. Smitapragyan Patro, followed by theinaugural address
by Bro. Sahadeb Patro, President of Utka Theosophical Federation.

Onthisoccasion themagazine SOPHI A wasreleased by Bro. S.Patroand Sis. Bandana
& Sis. Smitapragyan Patro (President and Secretary respectively of PythagorasYouth Lodge)
and also the e-version of SOPHIA waslaunched. The magazineincluded articles by some
young theosophistsof India. Theanchoring of theevent wasdoneby Sis. Rinki Biswal.

Following activitieswere held onthefirst day of the camp: A symposium on the sub-
ject— “Toliveisto evolve’— and the participantswere Sis. Dr. VarshaPatel, Sis. Bandana
and Sis. Smitapragyan Patro. All the three speakers presented val uabl e thoughts on the sub-
ject. A debate of college students was organized on the subject— “Isdiscipline contrary to
freedom?'——Thecertificateof participation waspresented todl the participantsintheevening.
Thechildrenfrom classVthto VIIIth made drawings on various contemporary issues. The
certificate of participation wasgiventoal. Tree plantation wasdonewith al theyoung ones
present. A publiclectureon’ Spiritud Life, Bhagvadgitaand Theosophy” wasddivered by the
Nationa Lecturer of thelndian Section Bro. Shikhar Agnihotri. A publiclecturewasddivered
by Bro. Parthsarthi Prasad Sarangi on “ Truth, Beauty, Love and Theosophy” . A very memo-
rable session turned out to be the one where everyone shared his/her thoughts on— “How
Theosophy cametome?’ A cultural programme was presented by children whichincluded
classical dance. A meeting of the Nationa Youth Group Core Team wasa so held to discuss
thefuture plansabout conducting ayouth camp inthe Himalayan Centreof TSat Bhowali in
May 2018.

A study classwas conducted on the second day by the National L ecturer Dr. Varsha
Patel. It was based on the book Introduction to Yoga by Annie Besant. The study was
completedinfour sessionswith tea/lunch break in between. A very lucid and detailed power
point presentation made the subject very interesting for all. Thefour sessonswereon*An
IntroductiontoYoga'; ‘ Natureand Typesof Yoga ; ‘ Yogaisapure Science'; and ‘ Yogaisa
Sadhana’ . Thissession ended with aquestion and answer sessioninwhich al the delegates

participated.
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Onthethird day astudy classwas conducted by Bro. Shikhar Agnihotri inwhich the
following subjectswere covered: 1) The Pilgrim and the Pilgrimage- Planes of Nature and
Bodies of Man- Theosophical view; 2) Karma- Based on the book A Sudy in Karma by
AnnieBesant; 3) Thought Power-Man the maker of hisdestiny; and 4) Unity of Lifeandthe
obj ectives of the Theosophical Society. The study included lecture and power point presenta-
tionand question - answer session at the end of the study.

A sessionwasorganized for interaction between the young and the senior members of
the Society. Basic point of discussionwas, “What theyouth of today wantsand how tointro-
ducetheosophy to theyouth to makeit appealing’.

Sis. Tapaswini Samantray gave voteof thanksin the concluding session.

Theaverage attendance of delegatesin the camp was about 25-30. Bharat Samg Pooja
was conducted onthemorning of 14-15August 2017.

TheNationa Youth Group Core Team memberswho were present in thiscamp were:
Sis. Dr. VarshaPatel, Sis. Smitapragyan Patro, Sis. Bandana, Sis. Rinki Biswvad, Sis. Tapaswini
Samantray, Sis.SharmishthaBiswa and Bro. Shikhar Agnihotri.

Uttar Pradesh

Nirvan Lodge, Agra, organized aseminar on ‘ Importance of Occult Powersin The-
osophy’ on 1% Juneinwhich Bros. R.P. Sharma, R.M. Malhotra, Mukesh Agarwal, Harish
Sharma, Swami Devbharati and Dr. H.B. Pandey spoke on the aforesaid theme. The other
seminar was held on June 8 in which Bros. Harish Sharma, S.K. Sharma, K.K. Singh and
DevendraVa payee expressed their views on the subject of the seminar ‘ Expansion of Con-
sciousness . Besides, thefollowing threetalkswere held at the samevenuein June:  Shrimad
Bhagvad (10" Section)’ by Bro. H.B. Pandey, ‘ Object of Man and Being’ by Bro. H.K.
Upadhyay and‘ Timely relevance of Kabir’ by Smt. Jyotsana Singh. A symposiumon‘The
significance of Prayer in Theosophy’ was organized by the Lodgeon July 27. Besides, the
following threetalkswereheldin July: * Conscience' by Dr. Harish Sharma, * Occultism’ by
Bro. Gyanesh Chaturvedi and* Lifemeanstoremainlively and active’ by Dr. PratibhaSharma.

TheWhite L otus Day was observed by themembersof Sarvahitkari Lodge, Gorakhpur,
on 8 May. Dr. RadhaMohan, City M.L.A., wasthe guest speaker and he spoke onthelife
and work of HPB. The President of the Lodge Bro. S.B.R. Mishraand Dr. Ajai Rai, Secre-
tary, aswell expressed their viewson the significance of the day. Besides, thefollowing talks
wereheld at Sarvahitakri Lodgeinthemonth of May: Sri Raghuraiji cited afew eventsfrom
Ramayana. Sri A.P. Srivastava spoke on Sankhya Yoga. Dr. Ajai Rai explained Patanjali
Yogasutraand in this context he especially explained Dharna, Dhyan and Yoga. Dr. S.C.
Tripathi- aRetd. Professor-explained theinportance of Yam and Niyam without which medi-
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tation cannot bedone. Dr. V.K. Dwivedi’ ssubject of talk was* Six Darshan’ - Nyaya, Vaishashik,
Sankhya, Yog, KarunaMimansaand Vedanta Darshan. The speaker briefly described each
philosophy giving their outlineand explaining their sgnificance. Thelast talk of themonth was
delivered by Dr. V.K. Rai on‘NyayaDarshan’. Dr. Ajai Rai and Bro. A.P. Srivastavaalso
presented their viewson the subject of thetalk.

A talk onthe occasion of International Environment Day (Juneb) wasorganized by the
Institution of Engineers, India, in Gorakhpur. Bro. S.B.R. Mishrawasthe guest speaker who
spokeon * Environment inVedas .

K eeping the 135" anniversary of Sarvahitkari Lodgeinview, Bro. S.B.R. Mishranar-
rated in ameeting organized at the L odge about how it was established by Col. H.S. Ol cott on
7 June 1882. Bro. Mishraread out the report giving details of how the Lodge came into
existence and about the significant work done by it during thelast 135 years. Besides, the
following talkswere held at the Lodgein the month of Juneand July: Bro. A.P. Srivastava
spokeon‘ Environment and itsimpact’, Dr. A.K. Vajpayee spokeon ‘ Yoga and it wasfol-
lowed by Yogaexercisesinwhich all themembersparticipated. Inthesamemeeting Dr. V.K.
Dwivedi explained the benefitsone can get from Yogaand Asons. Sri Hafiz, Abdul Rahmani
and Kazi of city spoke about Ramzan and Id. They stressed on charity and explained the
importanceof Idwhichisafestival of happinessand brotherhood. Thesubject of Bro. SB.R.
Mishra'stalk was‘ Quest for Truth’. Dr. Ajai Rai’stalk wason * Sufi view’ inwhich he spoke
about thelifeand work of somefamous Sufieslike Rumi, Ggdi, Chisti and others. Dr. Anjoo
Mishraspoke on * Human happiness . Dr. Sudhir Kumar dealt with the subject’ * Control of
Mind & Senses'.

Bro. U.S. Pandey delivered talks on * Awareness by Stomach Breathing to rejuvenate
physica and emotiona bodies” and“ Spiritua outlook indaily life’. Thesetakswereheld on
15 July inagathering of retired personsand their familiesin Lucknow.

Bro. SK. Pandey, Nationa Lecturer, delivered R.B. La SrivastavaMemorial Lecture
on*“Individualization” at Satyamarg L odge, L ucknow, on 23 July. Besides, hedelivered a
publictalk on*Reincarnation” intheevening onthe sameday.

Study of the Bhagavadgitawas conducted at Gyanodaya L odge, Barabanki, duringits
weekly meetingsheld inthe months of May and June, 2017.

Thefollowing talks/activitieswere organized by Dharm Lodge, L ucknow, in July and
August: ‘ Practica Theosophy’ by Bro. B.K. Pandey; ‘ Five Hindrances' by Bro. Ashok Gupta;
‘Importanceof lodgemeeting’ by Bro. B.B. Ld; ‘“WhatisYoga? and‘ TheWorldisaFamily’
by Bro. U.S. Pandey; and ‘ Freedom of mind from mechanical thinking process by Bro. B.L.
Dubeand Bro. U.S. Pandey;  Spiritua Path’ by Bro. B.K. Pandey; ‘ Occult functions of some
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organs’ by Bro. B.P. Shukla; * Meditation-its purpose and types' by Bro. U.S. Pandey and
‘Theosophical Life' by Bro. B.B. La. Besides, theannua meeting of the Lodgewasheld on
30August.

Bro. U.S. Pandey delivered atalk on* Third Object of the Theosophical Society” ina
meeting of Satyamarg Lodge held on 20August.

Bro. Shikhar Agnihotri delivered atalk on‘ Role of Pranain man’sconstitution’. It was
held in the Education Department of Lucknow University on 30August.

A study camp on thetheme* Rguvenation and Transformation by Self-awareness was
organizedin Dayanand Inter College, Lucknow, from 3to 5August. About 20 membersfrom
lodgesat L ucknow and 50 studentsof the college attended it. The camp started with recitation
of Universal Prayer. Bro. R.U. Shukla, Principal of the college, welcomed the parti cipants.
Smt. Vasumati Agnihotri introduced the speaker Bro. U.S. Pandey who conducted the study.

Thetopicslikeneed and nature of transformeation, its stages and approaches, scanning of
physica body, emotiona scanning, removing push buttons, handling relationship, conditioning
and conflicts, vaues, love, minimizing worry and anxiety, intuition, effectsof awvareness, im-
portance of health etc. were covered. Guided short practicesof techniqueswerealso carried
out by the participants. The studentsand other participants expressed their appreciation for
theprogrammein the concluding session. Smt. Agnihotri proposed vote of thanks.

A study camp on ‘ The Ancient Wisdom’ was held at Kanpur from 11 to 13 August.
About 25 membersfrom Kanpur, Lucknow and Barabanki participated init. The camp started
inthemorning of 11 August with recitation of al religions’ prayersfollowed by the universal
prayer. Bro. R.L. Gupta, President of Chohan L odge, Kanpur, welcomed the participants.
Bro. U.S. Pandey introduced the subj ect and inaugurated the camp. He d so covered chapters
Introduction, VI and X1I during one session on each day. Other resource personswere: Bro.
K.K. Srivastava(Ch. | and1V); Bro. S.S. Gautam, Federation Lecturer (Ch. I1, VII and X1);
Bro. S.K. Pandey, National Lecturer (Ch. 111, VIII and X); Sis. Preeti Tiwari, Federation
Lecturer (Ch.V and I X).

Two meditation sessionswere held in the morning of 12 and 13 August guided by Bro.
U.S. Pandey and Bro. Pramil Dwivedi. A devotiona meet was conducted by Bro. S.K. Pandey
onAugust 12. During theinteractiveand concluding sesson hedin theafternoon of 13August,
questionsraised by the participantswere clarified by the speakers, and afew suggestions
weremadefor campsto be organized in future. Participants expressed their appreciation for
presentation of the content and a so for board/l odging arrangement made. Vote of thankswas
proposed by Bro. S.K. Pandey on behalf of the Federation and by Bro. S.S. Gautam on
behalf of thelodge.
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Bro. JwalaPd. Mishra stalk on‘Bhartiya Parva’ and Smt. UmaBhattacharyya stalk
on ‘ Obstacleson the path of dhyan and theway to removethem’ wereheld on 28 July and 4
August respectively. Bro. Pradeep H. Gohil, General Secretary of the Indian Section, ex-
plainedindetail the* Sourceof Spiritual Energy’ inhistalk held on25August. Thesethreetaks
were held under the auspices of Kashi Tattva Sabhaat the Indian Section HQ. In the study
classheld on every Tuesday, the membersof KTS are studying the book The Principles of
Theosophical Work by I.K. Taimni.

Smt. Baleshwari Gupta(Diploma. No. 97571) of Nirvan Lodge, Agra, passed to peace
on 24 May, 2017.

Sri. Anand M. Kulkarni (Diploma. No. 41148) of Kashi Tattva Sabha passed to peace
on13August. Hewas President of Annie Besant Youth Lodge during 1959-60 at theIndian
Section HQ. And during thelater yearswhen he became a senior Geol ogist he used to come
toVaranas during thelnternationa Theosophica Conventionto helpinthework at thelndian
SectionHQ.

Sudy Camp:
1. A study camp on The Wi ce of the Slenceisbeing arranged at Gorakhpur on 28-29
October, 2017. The study will be conducted in Hindi.

Membersof U.P. Federation and also of other Federationsarewelcometo participateinit.

The persons coming from outside Gorakhpur will be provided board and lodging from
27 October (evening) to 29 October (evening), for which each such participant will pay a
contribution of Rs.300/- onarriva at Gorakhpur. Each such person may inform his’her name
to any of thefollowing contact personslatest by 10 October, 2017.

Bro. S.B. R.Mishra, President, Sarvahitakari Lodge, Gorakhpur, Mob. 9415849939.
Bro. Aja Kumar Rai, Secretary, Sarvahitakari Lodge, Gorakhpur, Mob. 9307279095.

2. A study camp on A Text Book of Theosophy is being arranged at Basti on 04-05
November, 2017. The study will be conducted in Hindi.

Membersof U.P. Federation and also of other Federationsarewelcometo participateinit.

The persons coming from outside Basti will be provided board and |odging from 03
November (evening) to 05 November (evening), for which each such participant will pay a
contribution of Rs.300/- onarriva at Basti. Each such person may inform his’her nametothe
following contact person latest by 20 October, 2017.

Bro. Prashant Kumar Pandey, Secretary, Basti Lodge, Mob. 8090061837.
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THE 142" INTERNATIONAL CONVENTION

Theme: From Teachings to Insight: The Altruistic Heart

The 142nd International Convention of the Theosophical Society will be held at the
International Headquarters, Adyar, from 31 December 2017 to 5 January 2018. All mem-
bers of the Society in good standing are wel cometo attend as del egates.

Non-members may send requests for permission to attend, together with a recom-
mendation from an officer of the Federation or the Section, to the Convention Officer
(CO) before 25 November.

From 29 Dec. 2017 to 6 Jan. 2018, inclusive

LEADBEATERCHAMBERS(LBC)  Regidrationfee Full board
Overseasdelegates uss70* US$ 280 *
Indian and Less Developed Countries delegates Rs.200 Rs.8,500

(Includes sharing room, mosquito nets, sheets, no blankets, all mealsat LBC dining
hall)No reimbursement, if one eatsat the Canteen.

Note: half ratefor children of 3-10years. * or EUR or Pound equiva ent
INDIAN STYLE Regigrationfee Accommodation

Indian and Less Developed Countries' delegates(Includes mat/cot or mattress, sheets,
nomesdls) Rs.200 Rs.350

Canteen from 30 Dec. (dinner) to 5 Jan. (lunch)(breakfast, lunch, snack, dinner)
Canteen Rs.1,100

Canteenwill berun by the Karnataka Theosophical Federation.
Note: half ratefor children of 3-10years

ACCOMMODATION CONSIDERATIONS

Factors considered in all ocating Indian style accommodation are active membership,
hedlth, age, priority of registration, size of family, etc. Roomsand bathrooms cannot be made
availablefor anyone' sexclusive use. Young personsshould be prepared to stay in dormitories.
No special facilitiescan be provided for memberswho areill or for women with babies. No
kitchensareavailable. Ordinary medical attention will beavailablefor minor complaintsbut
therewill beno provisonfor seriousillness. Sinceaccommodationislimited, especialy ground
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floor, availability will be subject to confirmation by the Convention Officer.
REGISTRATION AND PAYMENTS
Last date for registration: 1 December 2017.

Cancellation: last date 15 December 2017; payment will berefunded, except the Reg-
istration fee. After 12 December therewill beno refund of any amount.

Delegatesfrom I ndia: Send registration, accommodation and canteen chargesto-
gether, dlong with the detail sas per the Registration form (avail able at <www.ts-adyar.org>),
to the Convention Officer before 1 December 2017. Remittance by bank dr afts, duly crossed,
should be made payable to The Treasurer, The Theosophical Society, Chennai. For
onlinebank transfers contact the CO.

Delegatesfrom other countries: Make sureyoutaketravel insurance. Send the Reg-
istration form preferably by email. For online bank transfers, and any other matters, contact
the CO by email.

Convention Officer, email: tsadyar convention@gmail.com or
The Theosophical Society, Adyar, Chennai 600 020, India
MarjaArtamaa, International Secretary
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THETHEOSOPHICAL SOCIETY,Adyar,
Chennai 600020, | ndia
I nter national Convention 2017-18
REGISTRATION & ACCOMMODATION FORM

[Tobefilled in Block Capitalsand sent to the Convention Officer, preferably by email
tsadyarconvention@gmail.com.

Non-members may send requests to attend, together with a recommendation from
an officer of the TS to the Convention Officer before 25 November.]

Name: .........coeeivevvvivee e, Nationality: .ol Email:
............................. Address(inhomecountry) ................cceevvenenn.... PhONe/Mo-
bile: .................. Year of Joining ......... Section/Federation/Lodge.................... Spe-
cia ReqUuest: ......ccooveriiereee e
PACKAGE RATES:

A.LBC: Overseasdelegates USD 350* Includesregidtrationfee, mealsat LBC Din-
ing Hall, accommodation sharing, sheetsmosquito nets

B. LBC: Indian delegates Rs.8,700 Includesregigtrationfee, medlsat LBCDin-
ing Hall, accommodati on sharing, sheetsmosguito nets
C.INDIANSTYLE: Rs.1,650  Includesregistration fee, mealsat Canteen,

accommodation - sharing/dormitory, mat/cot or mattress, sheet
Note: half ratefor children of 3-10years
* or EUR or Pound equiva ent
No. Name(includethemainapplicant) Age Gender /M MemberY/N  Package(A/
B/C) Amount

Mode of PaymentCheque# or Online

Dateof Arrival: ..o morning/afternoon Date of Departure:
........................................ morning/afternoon

Recommended by ....... ..o
SIQNAIUNE ... e e e e

Signature of apPliCaNT: .......eiee e
D

Overseasdelegates. Please make sureyou are covered under overseastravel insurance

Last datefor registration: 1 December 2017

For online paymentsand clarifications, visit http://www.ts-adyar.org/event/142nd-intex-
national -convention or email to tsadyarconvention@gmail.com
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O SONT H STITUTIO

MAN, VISIBLE AND INVISIBLE — Examples of Different Types
of Men as Seen by Means of Trained Clairvoyance
O W Leadbeater

The author examines different planes of existence, giving broad principles
essential for the understanding of those not familiar with theosophical literature.

THE MONAD — And Other Essays on the
Higher Consciousness
C. W Leadbearer

A collection of essays on the Monad, Consciousness, Time, Meditation
and related topics. An important book for students of Theasophy.

GODS IN EXILE
S 1. Van der Leeuw
This book describes a spiritual exercise that can be used to enhance our

consciousness to the Higher Self and maintain it in day-to-day life.

It describes this mystical journey starting with a change of attitude,

and the use of the will to overcome an undisciplined imagination.
Life on Earth takes a turn when the soul awakens to an ethical struggle born
out of ignorance, and we embark on a quest towards realizing our true nature.

THE ASTRAL PLANE
C. W Leadbearer

A presentation featuring the astral plane and the ‘dream-world® with
descriptions of different entities that inhabit it as well as other fascinating
and useful information for the interested student.

For catalogue, enquiries and orders, write to:
THE THEOSOPHICAL PUBLISHING HOUSE
1. Besant Avenue, Adyar, Chennai - 600 020, India
Tel: (+91-44) 2491-1338: Book Shop: (+21-44) 2446-3442
Twitter: twitter.com/tphindia // E-mail: tphindia@gmail.com
Websites: ts-adyar.org & adyarbooks.com
Online Bookstore: amazon.in: Seller - TPH Adyar
Facebook: facebook.com/tphadyar // WhatsApp: (+91) 86103-65836




